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AAN MARIE VAN LESSEN.






Bij het beeindigen van mijn akademiese studie denk ik met erken-
telikheid aan de kolleges van Prof. Dr. J. W. Mur LER, en de grote

vriendelikheid die ZHG, mij ook sinds zijn vertrek naar Leiden be-
toond heeft.

Grote dank ben ik ver schuldigd aan U, hooggeleerde pr Yoovs,
voor Uw onderwijs, de vele bewi ljzen van hvlan-rsfvl]mw die ik van
U heb mogen ondervinden, en de vele 1.1u]«rm.1nlrc'n ook buiten
Uw studievak om, die mij tnt grote steun zijn ﬂowm-at

Aan de kolleges van U, hooggeleerde Frax TZEN, KErNKAMP, NIER-
MEWER en OPPERMANN, zal ik steeds met zeer veel waardering
terugdenken.

Dat dit proefschrift onder ‘al)]llflj(]‘w moeilike omstandigheden tot
voltooiing gebracht is, heb ik in de cerste plaats aan U te danken,
hoogpe: achte ]'mmnhn. Altijd waart Gij bereid mij met Uw grote
Lmnm en scherp inzicht bij te staan; Uw bibliotheek stond te mijner
beschikking; nimmer hebt Gij mij laten blijken dat de langzame
voortgang van het werk U onaangenaam was. Mijn verplichtingen
Jegens U zijn zeer groot.

Verder wens ik mijn dank uit te slnvl.vn voor de voorkomend-
heid die ik van de ambtenaren der Utrochtse Universiteitshiblio-
theek steeds ondervonden heb, en voor (]v vriendelike hulp en lnd
die ik te Londen heb mogen ontvangen van de Heren Dr. L. D.
Barzerr, Keeper of the Department of Oriental Books and \I.ums—
eripts, Hnm]: Museum, en Dr. . W, Tuomas, Librarvian to the
India Office, die mij het gebruik van de bibliotheken onder hun be-
heer ten zeerste vergemakkelikt hebben.

Ten slotte ben ik dank verschuldigd aan de IHeren Dr. W. Peg-
RETT, D. 5. MAw, en K. N. Srraray, allen te Londen, voor nuttige
raadgevingen, en aan vele andere vyrienden, die ik hier nict met
name vermelden kan.
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INTRODUCTION.,

This edition of nineteen chapters selected from the Baudhiyana

Grhyaparidistastitra is based on the following editions and MSS:
1. D. The Bodhiayana Grihya-sutra "), ed. by L. Srinivisacharya,

Mysore, 1904, (Bibliotheea Sanskrita, No. 82), In Devanagari.
Entirely uncritical. The editor has used five MSS, two in
Devanigari, two in Grantha, and one in Telugu characters.
Notes are very scarce; in several passages where the text
of the MSS is corrupt the editor seems to have solved the
difficulty by substituting a text of his own invention, without
warning the reader. In all MSS the text is divided into
Pragnas and Adhyayas only; the arbitrary division into Siitrag
is due to the editor, The chapter on the Panicagavyavidhi
(II, 20 in D) only oceurs, according to a footnote on p. 258,
in MS 514 of the Mysore Library. It is wanting in all MSS
I have scen.

This is also the ease with the whole of Prasna V(8 Adhyiyas)
in D. It is not mentioned in which MSS this Pradna is found.

) Bodhayanagrhyasitram, ed. by Manakhiil N. Muddu Dikshita,

Madras, 1905. In Grantha characters.
A careful diplomatic edition of one MS, giving the southern
recension of the text.

[.*) A well-written transeript of a MS in Madras, copied for

and in the possession of Prof. 'W. Caland, of Utrecht. In
Girantha.

T. A MS from Trichinopoly, in the possession of Prof. Caland,

In Grantha.

B. MS Biihler 33 in the India Office Library. Devaniigari,

) Cp. C. H. Raabe, Bijdrage tot de kennis van het Hindoesche Dooden-

l-itumnl, I.viclnn, 1911, p. G5 (Appendix),

2) Cp. 1. e, ps IX, IT.
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6. Be. A transeript of a MS in Benares, made for Prof. Caland.
Devanagarl. Carelessly written.

7. J. M5 3566 in the India Office Library (Jackson Collection).
A transeript of a MS in the Bhau Daji Collection of the
Bombay Royal Asiatic Society, made in 1905. Devanagari.
Clearly written, but full of mistakes and gaps. It contains
only fragments of the Grhyaparidistasutra.

Parts of the chapters II, 13 and II, 16 are found in the Nirna-
yasindhu of Kamalakarabhatta, p. 166 {f. of the lithogr. ed., Bombay,
1862. I have indicated the variants by NS.

The MSS M, T and Be have been very kindly placed at my
disposal for a considerable time by Prof. Caland.

G and M differ only in small particulars, and represent with T
the southern recension of the text. T, however, is more or less
independent. B and Be are closely related. They have a number
of mistakes in common, e.g. apa deamaniya instead of apa antya
(IL, 17 : 9. 31) ; vatajavair instead of vatajitadr (1L, 18 : 11. 16); saguna
instead of sagana 11, 22 : 14. 5); Sakayavaka ailsamiulaphalasi instead
of Sakayavalkabhailsamitlaphalase (111, 9 : 20. 26); putram instead of
sitram (IV, 2:27,2).

The reading of J often differs from B and Be. They must have
had the same origin, for the mistake elavarunam instead of elaviiram
(ITI, 8:19.18) occurs in all three MSS.

D is a mixture of the southern and the northern recension, as,
[ must admit, my text is also. For a really good eritical edition
more MSS will have to be consulted than I have done, and more
will have to be known about the ultimate origin of the MSS and
their respective value.

I have kept the conventional form of the name Baudhiyana '),
which is found in B, Be and J. The other MSS use thoughout the

7
form Bodhiyana.

Brabhmanism and Hinduism,

The ohject of this edition is to ecall attention to some hitherto
neglected materials for the study of a period in the religious history
of India about which comparatively little is known, namely the
period of transition from Brahmanism into Hinduism. For the
knowledge of the philosophical aspects of Brahmanism and IHinduism

1) Cp. E. Hultzsch, The BaudhZyanadharmadastra, Abh. fiir die K. d. M.
VIII ‘IHNG}, No. 3._ p- VIIL
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the texts which are edited and translated here have little or no
value, but they do help us to understand better the development
of liturgy, and they bring some new facts concerning mythology.
Up to the present the liturgy of early Hinduism had to be studied
from stray chapters in the Puranas, and I have not found that this
part of the Purinas has received any special attention. The texts
added to the work of Baudhiyana form a welcome addition to this
source of knowledge, because they place the matter in another light.
In the Puranas we have the finished product of the new view of
theology and mythology, which we are used to designate by the
name Hinduism. In the texts of Baudhayana we find the old
Brahmanism and the new Hinduism combined.

In order to show the importance of these texts, it will be necessary
to give a short account of the development of Brihmanism into
Hinduism, as far as those mythological ideas are concerned which
have direct bearing on Baudhiyana’s work. For this reason also I
have discussed some comparatively minor points more amply than
otherwise would have been necessary.

The naive and optimistie religious beliefs of the Vedie times,
expressed in hymns and prayers addressed to the gods, were pro-
foundly altered in the succeeding  period, that of Briahmanism.
During that period we witness the ever-increasing influence of
priesthood on the religion. The priests laid great stress on the strict
observance of the rules of rite and sacrifice, a strictness which had
the effeet of making their own services the more indispensable.

The religious cult in the Vedie and the Brithmanical period has
always been twofold ). Some hymns of the Rig Veda and a great
number of verses and maxims of the Atharva Veda were used as
prayers and sacred texts (re, yajus) in the ceremonies performed
at the oceasion of g birth, a wedding, a funeral, the worship of
the ancestors, and similar events of daily life. These are called
_r;_r/:g/u/.-urmuyr', or domestic ceremonies, and are minutely deseribed
in the Grhyasitras, The sacrificer in these occasions was the house-
holder himself, the assistance of a Brahmana (priest) was optional,
and one fire sufficed in case burnt offerings were needed. In addition
to these g;‘h)‘nlm1'111511_1i, which ('\'vl*s"r‘:rt}un]nx Hindu had to per-
form, great sacrificial festivals where held, which could only be
performed by a wealthy man, generally a king. In these cases
three holy fires were needed, and the ceremonies were condueted
by a number of officiating priests, led by four high-priests. The

1) Cp. M. Winternitz, Geschichte der indischen Litteratur, p. 139 (.
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king or lord who gave the sacrifice, the yajamina, had little to
do with it, his chief duty was to provide hountiful presents for the
priests at the conclusion of the sacrifice. No wonder that the priests
made a very careful study of these remunerative ceremonies, and
explained them with the most elaborate minuteness in the works
called Brihmanas. These ceremonies were called Srawtakarmani, or
ceremonies based on the &ruti, the revelation, i. e. that literature
which was considered to have been derived from the gods. The
grhyakarmani or domestic ceremonies on the other hand were based
upon the smpti, i.' e. usage, and had no divine authority.

It cannot he decided with any degree of certainty in what century
or even centuries the Brahmanas were composed. The date which
is generally given, 800—500 B.C., appears to be too late, or at
any rate too strict. This much is certain that they already existed
in their present form 500 B.C., perhaps even 800 B.C. It is im-
possible to say how long they had existed before that time. Winter-
nitz ') gives the formula z — 500 B.C.

These speculations on the cult contained little which could appeal
to the common people. Hence it was possible that two great popular
religious movements could arise almost contemporaneously in the
Bast of India: Buddhism and Jainism (c. 50O B.C.).

In the same period, and in the centuries fullowing, many other
heretical movements came into being in the West. Bhandarkar *)
gives a remarkable quotation from the Niddesa, — which, though o
kind of commentary, is regarded as one of the books of the Pili
suddhistic Canon —, where the various religious systems and super-
stitions existing at that time (fourth century B.C.) are enumerated,
This list mentions the followers of Viasudeva, who later wore known
by the name Bhigavatas, and these subsequently proved to be the
most important. The cult of Visudeva must be ag old as Panini
(Bhandarkar 1. ¢.); and may be of the same period as Buddhism
and Jainism (L. e. p. 9).

These heresies did not, however, lead to the extinction of Briih-
manism. It continued to exist, and ultimately defeated the rivals
by the pliable way in which it met heretical movements in general,
[t constantly extended its boundaries, and incorporated the worship
of originally foreign deities, cleverly adapting itself to the apparent

1) Winternitz, 1. c. p. 258, who gives p. 246—9258 an account of the con-
troversy concerning the date. '

2) R. G. Bhandarkar, Vaisnavism, Saivism and minor Religions Systems,
Strassburg, 1913, p. 3. (Encyclopedia of Indo-Aryan Research),
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wish of the people fo possess a less formal and rigid, and a more
emotional religion. With Buddhism and Jainism its offorts failed.
With these movements no reconciliation was possible, but in many
other cases the Brihmanas succeeded in finding a way to connect
some cult which had arisen with a Vedic deity, and thus to give
it a veneer of respectability in the eyes of the followers of the
old faith. No wonder that at last not much remained of the original
Brahmanism. The new phase is called Hinduism.

It is clear from the preceding that no proper demarcation-line
can be drawn between these two religious systems. The process of
reform was a very gradual one, extending over many centuries.
The resulting Hinduism of the present day has so many aspects,
social as well as religious, that it is very difficult to define it. For
practical purposes the definition of Lyall ') will suffice, that Hin-
duism is, “the collections of rites, worships, beliefs, traditions, and
mythologies that are sanctioned by the sacred books and ordinances
of the Brahmans and are propagated by Brahmanie teaching. And
a Hindu is one who generally follows the rules of conduet and
ceremonial thus laid down for him, particularly regarding food and
marriage, and the adoration of the gods.”

The Epic is our only source of information concerning Hinduism
for a period of a thousand years, if we except a few references
in the Law-books (Manu and Visnu) and in inseriptions. In the
inscriptions we do not find any details of the cult of the times,
but they have one great advantage over the other and more ample
sources of knowledge: they can generally be dated with reasonable
certainty. This is not the case with the Mahibhiirata. Practically
all we know about the date of this poem s, that it must have
existed in its original form in the fifth century B.C., and that it
Was remodelled and enlarged till 500 A.D. Although we know also
that some of its parts are older than others, it is impossible to
determine  their respective date with any approach to certainty.
Without the help of the few names in the inseriptions, it would
therefore he very difficult to reconstruct the growth of a ecult out
of the unordered mass of materials which is found in the Mahi-
bhirata, Fven as it is the problem is still far from being solved.

It is the Mahibharata and not the Ramayana which introduces

1) A Co Lyall, *‘Hinduism’, in Religious Systems of the World, London,
1880, p. 114; quoted by W. Crooke, ERE VI, 699, article ‘Hinduism’, where
other definitions are cited and discussed. Cp. also . von Glasenapp, Der
Hinduismus als soziales und religivses Phinomen, Deutsche Rundschan, Mirz
'I'JH), p- 386,
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the new deities of the Hinduistic religion. Native tradition is
probably right in asserting that the Rimayana has been written
by one man, Valmiki, which means that he collected and remodelled
a number of already existing poems. The first and the last (seventh)
book only must have been added at a later date. It contains little
of interest for the study of the new beliefs.

The Mahabharata on the other hand was not composed by one
poet, but by many, in a period probably covering a thousand years,
s0 that it does not represent the ideas of a single individual, but,
to some extent, of the people. It is possible, and even likely, that
in its original form it did not contain Hinduistic traits, but at
present it is seriptural for all sects. There is as much Vaisnavism
as Saivism in the poem ).

From a religious point of view one episode of it, the Bhagavad
Gita, is the most important, because of the enormous influence this
poem exercised on the philosophical development of Hinduism.

The scriptures for the later phase of Hinduism are the eighteen
Parinas #). The list enumerating them is generally given in this
form: Brahma, Padma, Visnu, Siva, Bhagavata, Niradiya, Mar-
kandeya, Agni, Bhavisya, Brahmavaivarta, Linga, Vardha, Skanda,
Vamana, Kurma, Matsya, Garuda and Brahminda. The Viiyu, which
1s omitted here, is for the greater part identical with the Brahminda,

The recognized contents of cach Puriina may be brought under
five headings: Sarga (original creation), Pratisarga (periodic dis-
solution and.re-creation), Manvantara (descriptions of periodic ‘ages’,
past and future), Vaméa (ancient genealogies), and VamSanucarita
(accounts of persons mentioned in the genealogies).

This arrangement, however, has not been lkept. Many Puriinas
have been considerably enlarged and interpolated at different periods,
especially the Skanda and the Bhavisya. This makes it extremely
difficult to assign a date to the Puriinas in their present form. Tt
is now generally accepted that the Puriinas have dcvc:[nputl out of
a much older body of literature.

Biihler ) has found in the z_\pustmnhi}'u-])h:u'm:lsiltm, which
belongs to the 4th or 5th century B.C., two quotations from ‘the
Purana’, and one from a ‘Bhavisyat Purina’. The latter quotation
has not been found in the present Bhavigya Purina; as for the

1) E. Washburn Hopkins, The Religions of India, London, 189G, p. 349, note.

2) The best surveys of the Puriinas are the one by Winternitz, Geschichte
ete., p. 440—483, with full bibliographical notes, and the article by Pargiter
in ERE X, 448,

J) Ind. Ant. XXV, 189G, p. 323 (I, and SBE 112, 1897, p. XXIX fI.
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two other ones, Biihler has traced similar passages in several Puranas.

It is certain that Puranas existed long before the Mahabharata
was finished '), which does not mean that they necessarily must
have had the form and the names of the books which we know
at present. Biihler had to conclude his article on the subjeet (Ind.
Ant. XXV, 1896, p. 328) with the words, ‘For the present, I fear,
it is not possible to trace the history of our Puriinas beyond A.D.
600 or to advance anything, that will earry conviction, regarding
the upper limit for their composition.’

Nearly all gods who were worshipped in the Vedic period were
in course of time either relegated to the rank of minor deities, or fell
entirely into oblivion. Swrya, Varupa, Indra and Agni are the only
gods whose worship survives in an attenuated form: of these Siirya,
the sun-god, is perhaps the most significant in the Pauranic period.

Their place was taken by other deities, who in the Veda were
gods of the second rank; primarely Vignu and Rudra-Siva. For the
philosophical aspect of Iinduism Brahmi must be added to these
two. Theoretically he was a god of the same rank, but in the
popular cestimation he never was considered to have the same
influence on the life of men as Vignu and Siva, and he very rarely
received exclusive worship. He is the Pitamaha, Hiranyagarbha,
Prajipati of the Vedas and Brahmanas, the creator of the world.
]‘n the Paurinic period he was conceived to form with Visnu and
Siva a trinity (frémirti), in which he had the function of creator,
Vignu that of preserver, Siva that of destroyer.

In the Rig Veda Vignu appears as a form of the sun-god (Siirya,
Savity, Aditya). There are fow hymns solely addressed to him, and
these mostly desceribe the three strides with which he encompassed
heaven. He has three abodes, like Savitr; two of which are on
earth, but the third is unknown to men. The reverence for this
mysterious highest place or step (paraman padam) of Visnu led
to his gradual rising to the rank of the supreme spirit. In the
Brahmanas this process is clearly visible ®), thus in the opening

1) Winternitz, 1. c., p. 442.

2) Cp. E. Washburn Hopkins, The Religions of India, p. 460 I.; Monier
Williams, Brahmanism and Hindism, p. 102, Jacobi, ERE 11, 811, article
'Hl‘nllln‘.u_li:;nl', does not entirely agree with this. He states: “On the whole,
however, Visnu's position in the Brithmanas is the same as before; he is
regarded as the equal of the other gods, not yet as their superior. But
the Brihmanas record only the views of the priests; popular opinion may
have diflered from theirs, although ignored by them as not worthy of notice.
(ep. Muir, OST 1 Y, 150 II.).”
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words of Aitareya Brihmana, (quoted in the Vaikhanasa Grhya-
sufra IV, 10, v. infra, Appendix T), “‘Agni indeed is the lowest
of the gods, Visnu the highest; between these two are all the
other gods.’

In the Upanisads Visnu is the only great god left from the Rig
Veda. Then begins the process of amalgamation. Vasudeva, the
deity of the heretical movement of the Bhagavatas, came to be
considered as a form of Vignu. The same happened with Narayana.
The most important of the gods who were identified with Visnu
proved to be Krgna, originally a Rajput hero who has coalesced
with a shepherd god (Govinda) into a new deity. This Govinda-
Krsna seems first to have been identified with Visudeva, and after-
wards as Vasudeva-Krsna with Visnu.

The Bhagavad Giti, which extols Krsna, became the gospel of
a renascent Visnu-cult.

Visnu does not manifest himself in his own form, but in the
form of avataras (descents or in carnations), the number of which
is generally given as ten. The origin and development of the
doctrine of the avataras can be traced already in the Brahmanas ),
It is unnecessary to discuss them here, as none of them is mentioned
in Baudhayana.

Visnu has a peculiar auspicious mark on his breast, a curl of
hair, called $7vatsa?). He has four arms, and holds a symbol in
cach of his hands: cakra (a wheel or disc), fanleha (a conch-shell),
gadi (a club), and padma (a lotus-flower).

Love and trust were the prime factor in the development of
Vignu into a supreme deity. In the cult of Siva an clement of fear
is always noticeable, however disguised it may be. His cult was
Brahmanized at an earlier date than that of Vignu. His prototype
is the Vedic Rudra, the terrible god of the thunderstorm, who in
his destructive form is accompanied by the storm-winds (Maruts),
regarded as his sons (Rudriyas). But he does not :l]wuy.»a appear in
this manifestation; when propitiated he may be kind and helpful
to men. In the latter case his name is Siva, (the Bcnignunt), or
Pasupati (Lord of cattle). He is called the physician, for he brings
disease but cures it when appeased. His attrioute, like that of Siva
later, is the trident (frifula).

In the Rig Veda Rudra’s position is of more importance than
that of Visnu. In the Brahmanas his nature becomes much more

1) Cp. Jacobi, ERE II, 810 fI.
2) Cp. Vaikh. Grhs. 1V, 11; infra, Appendix 1.
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complex. The bewildering mass of epithets given to him in the
$at:wudriyu (TS. IV, 5, 1; V8. 16) shows that he still was considered
to possess a benignant form ($ivd tanwh) and a malignant form.
He is the god of wild and awe-inspiring scenes, of mountains
(Gartsa) and forests, and of the beings who live in them or resort
to them: animals, but also thieves and robbers. He is regarded as
having a blue neck (nilagriva). Some of his epithets belonged
originally to Agni, all whose names were handed over to him. In

.
i

his benignant form he is called Siva, Sambhu (benignant), or Sam-
kara (benificent).

The eight names by which he is invoked in Baudhayana are
of very old date. Bhava (the lord of beings), Sarva (the archer),
I§ina, Pasupati, Rudra, Ugra (the fierce one), Adani, and Mahiin
(or Mahadeva) oceur together in SB. VI, 1, 8, 7, and Kaug. DBr.
6, 1, 9. In the Grhyasutras the same list occurs, but Afani is-
replaced by Bhima (the terrible one), like in the Grhyaparidista-
sutra (1L, 16: 8. 81).

The epithet Virupiksa means, ‘with deformed eyes’, or perhaps,
‘with oblique eyes’; at least the head on the Gudimallam Linga ')
is distinetly Mongolian in type.

Siva is chiefly worshipped in the form of the Linga, the phallus.
Where this phallic worship originated from, and how it came fo
be connected with this particular deity is unknown.

At first it was thought that this cult was borrowed from ab-
original tribes ). This was contested on the ground that the legends
in the Mahibharata, the Purinas, and elsewhere concerning  the
Linga pointed to a Northern (i.e. Aryan) origin. The name of the
phallic symbol in the South of India is either linga or dvara,
there is no trace of an originally Southern name for it. Phallie
worship among ‘the aborigines of the Dekhan of the present day
scems to be non-existant, or is at any rate very scarce; and even
if it does exist, it would not mean that the Aryans necessarily
must have adopted the cult from the aborigines. Of the twelye
great Linga-shrines in India only three are situated outside the
n!istincti\'c]y Aryan area ).

»

1) Cp. below p. x1, and footnote.

2) Stephenson, JRAS VIII, 1842, p. 330.

J) Muir, OST 11, 202; 1V, 189 II.; 405 0. A strong proofl in favour of the
non-Aryan origin of phallic worship would be that no Brithmanas officiate
I temples of Siva, as is asserted by Hopkins (Rel. of Indin p. 488), B. Lewis
Rice (Mysore Gazetteer 1, 468), and others. Both make an exception [or the
temples at Benares. Kittel (Ursprung des Linga Cultus p. 10, refuting Lassen,
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These considerations led to the theory that Linga-worship origin-
ated among the Aryans themselves.

This view was defended by Kittel '), and approved by Weber in
his recension of this work. Kittel hesitatingly suggested borrowing
from the Greeks, without being able to forward proofs in defence
of this theory. The same suggestion with the sime absence of
proofs was made by Oppert (Orig. Inhab. p- 381), and Hopkins
(I c. p. 471). Rajendra Lala Mitra (Antiquities of Orissa, Caleutta
1875, Vol. 1) %) says, ‘The Semites of the West and the Turanians
of the North cherished the dogma [of phallie worship] very ex-
tensively and much may be said in favour of the loan having
proceeded from them.” The phrase ‘much may be said’ is a mere
figure of speech here; at least we hear no more about it.

Bhandarkar returns to the old theory of borrowing from the
aboriginal tribes. He says (L. c. p. 115), ‘There are two places in
the RV, in one of which Indra is prayed to not to allow those
whose god is Siéna to disturb the rites of the singers (VII, 21, 5);
and in another he is represented to have conquered the riches of
a city after killing those whose god is Sifna. Iere evidently those
whose god was Si¢na, or phallus, are meant as the enemies of the
Vedic Aryas, who disturbed their holy rites. Notwithstanding all
that is said about the matter, my own belief is that the persons
here referred to were really some tribe of the aborigines of the
country, who worshipped the phallus. Just then as the Rudra-Siva
cult borrowed several elements from the dwellers in forests and in
places out of the way, so it may have borrowed this element from
the barbarian tribes with whom the Aryas came in contact, This
clement, however, does not appear to have come in all at once,
especially among the learned classes. ...

The references to the &fnadevaj in the Rig Veda (discussed and
analysed by Muir OST II, 407; IV,’ 340 1) had lately not been
in such a way connected with the Siva-Linga. There lies such a

Ind. Altertumsk. I, 783, ed. 1847) strongly opposes this view, and argues that
it only applies to the temples of the Lingayats, a non-Brahman sect, founded
by Basava in the 13t century in South India; a movement of revolt against
the Brahmana supremacy. According to Kittel only Brahmanas officiate in
the old shrines of Siva.

1) F. Kittel, Uber den Ursprung des Linga Cultus in India, Mangalore,
1876. Rec. Weber, Indische Streifen 11, 471 {f. Crooke is mistaken when he
counts Kittel amongst those who connected phallic worship with the non-
Aryan tribes (ERE VI, 700).

2) Ree. Weber, Ind. Str, III, 270,
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long period between these allusions and the Linga-worship that a
connection between the two, like Bhandarkar seems to imply, was
generally discredited. Bhandarkar appears to indicate that phallie
worship led a kind of subterrancan existence for many centuries
among the Aryans, unrecognized and ignored by the ‘twice-born’ men.

This view is not very convincing. BExcept in the two above-
mentioned passages in the Rig Veda there is no trace whatever of
phallic worship in the whole of the Veda, not even in the latest
of the works which are reckoned to belong to it "). It is not probable
that this worship should have existed all that time without any
reference being made to it.

It is significant that Bhandarkar, who is perhaps the greatest
living authority on Hinduism, is not able to adduce proofs  for
his theory.
~ How phallic worship came to be connected with the cult of
Siva is likewise unknown. Senart (Lég. du Buddha, p. 489) has
suggested that the Linga might be a kind of refashioning of the
trisula, the trident, the old attribute of Rudra-Siva, Pimage du
feu et de Péelair’. But there is nothing inherently phallic in the
form of the trident. According to Weber (Ind. Str. LT, 474), how-
ever, the Priapus-cult of the Greeks had the trident as emblem,
and Weber considers it not entirely impossible that the Hindus
ame to know of this Greek mode of worship, conneeted the trifula
with phallic cult, and subsequently gave it a more appropriate form.

Crooke (ERE VI, 701) thinks that the connection of the Linga
with Siva was due to his being considered a god of fertility, In
support of this theory he points out that the bull, Siva's attendant,
is very often found as an emblem of gods of fertility, citing many
authorities for this.

Concerning the time when Linga-worship came into practice we
have the following indications. It is not mentioned in the Mahi-
bhitgya of Patafijali, which may be dated 140 B.C. at the very
earliest. Bhandarkar (1. ¢.) concludes from the fact that the coins
of Wema-Kadphises show a human figure of Siva with a trident
and a bull; but no Linga, that this attribute was not yet connected
with Siva in the middle of the third century A.D.

This last inference must be wrong, According to Gopinatha Rao #)

1) The list of Lingas in the Taittiviya Aranyaka X, 16 (irdhvalinga,
suvarna-, divya-, bhava-, sarva-, divalinga, ete.) oceurs only in one recension,
and is obviously a late addition (v. ed. Bibl. Ind. p. 913).

2) Elements of Hindu Ieonography, 11, part 1, p. 63 {1 OF the Gudimallam
Linga several photographs are given.
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the two oldest existing Lingas are one from Bhita, now preserved
in the Lucknow Musemn, and the Gudimallam Lifiga. The Bhita
Linga has an inscription, which makes it possible to assign it with
reasonable certainty to the first century B.C. The Gudimallam Linga
is less easy to date. Rao supposes that it belongs to the first
century A.D., if not to a still earlier period. This Linga has the
remarkable feature of being entirely phallic in shape, unlike the
conical stone by which the symbol is generally represented.

Durga is the commonest of the many names by which the con-
sort of Rudra is known ). In this goddess many other deities have
coalesced, as it very often happens in Hindu mythology. There is
a centripetal force in the religious conceptions of the Hindus, which
greatly facilitates the adoption of new deities, by assimilating them
with their next of kin in the Hindu Pantheon. The names of the
formerly independent deitics then survive ag epithets of the old
deity, and they influence the character of the old deity by trans-
ferring to it their original powers and activities.

This process is very marked in the case of Durga. As the wife
of Rudra-Siva she was called Uma. As the consort of a manifest-
ation of Rudra-Siva, Girida, the Lord of the Mountains, her name
was Parvatl or IHaimavati. These names oceur in the Brahmanie
period.

Subsequently her nature changed into a more or less independent,
powerful, wrathful, and terrible goddess: the characteristics of some
local goddesses of the aborigines, to whom animals and even human
beings were sacrificed; in other manifestations we can discern an
original fire-goddess. In her ferocious forms her names were: Karali
(frightful), Kili (black, or female time as destroyer), Mahikali (the
great destroyer), Candi (angry), ete.

Weber accounts for the malignity of her character by connecting
her with Nirrti, the Vedie goddess of evil.

Skanda *), the celestial war-god, is a son of Si\'u, or, according
to some accounts, of Agni, who is a form of Siva in the later period.
He is a post-Vedie god, first mentioned in the “l’liilll]l_bg)'ﬂ. Upanisad
VII, 26, 2, where he seems to be identified with the sage Sanat-

1) For a full list of names see Dowson, Classical Dict. of Hindu Myth.,
1903, s. v. ‘Devi’ Cp. farther Jacobi, ERE V, 117 (art. Durgi); Bhandarkay
Le p. 142 i1, Muir OST 1V, 432 has translated Arjuna’s hymn addressed to
Durgid in MBh VI, 23. Another hymn MBhL 1V, 6.

1) Cp. Jacobi, ERE II, 807; Bhandarkar I, . p- 150 £.; Hopkins L c. 414 f.;
Monier Williams 1. ¢. p. 412 1I.
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kumara. His worship is of local and probably West-Indian origin,
and many different accounts of his birth and parentage are given
in the Mahabharata, the Ramayana and the Purinas. According to
some of these legends he was nourished by the six stars constituting
the constellation of Krttika (Pleiades). For that reason he was
represenfed as having six heads (sadasya), and called the son of
the Kritikas or Karttikeya. He is known by many other names:
Kumira (the Youth), Guha (the Mysterious One), Mahisena, ete.
His name Subrahmanya is of Southern origin. In Baudhiiyana the
appellation Dhirta appears, for which ep. p. XXI.

Vidakha '), originally an independent deity, became later one of
the forms of Skanda. In the Mahabharata IX, 44, 36 three are
enumerated: Visikha, Sikha, and Naigameya. Bina ?) is one of his
attendants.

Skanda rides on the peacock, called Suparpasuta®), the son of
Suparna, a name of Garuda.

Another son of Siva is Ganela *). The origin of this god, who
is one of the latest to appear in the Hindu Pantheon, is not sy
to determine. The common view of him has been very clearly set
forth by Jacobi (ERE II, 807). His first appearance, according to
Jacobi, was mnot as Ganefa or Ganapati, ‘Leader of the Ganas’, or
troops of Siva (whose proper leader is Nandi), but as Vinayaka,
or Vighnefa (Lord of obstacles). Ie is the creator of obstacles and,
in that way, hinders success. Therefore he has to be invoked at
the beginning of any difficult undertaking, for as the creator of
impediments, he may also become the remover of them. As such
he is invoked at the beginning of every book %), thus becoming in
a secondary way a god of learnipg.

Bhandarkar (L ¢. p. 147 ) approaches the uestion along a

1) Infra IV, 2:25.7, and 20. 8.

2) Infra IV, 2:26. 5.

3) This may be the right reading for suvarpasutah (1V, 2:25, 10, note)
which is found in T instead of aparpdsulal and other unintelligible forms
in the other MSS,

4) Cp. Monier Willinms, 1. c. p. 211 fr; Hopkins, 1. e. p. 451, 481 {I\; and
Grierson, ERE VI, 176 (Ganapatyas), where several references are given to
Gazetteers coneerning the modern worship of Ganeda, The Ganesapuriina has
been analysed by Stevenson, JRAS, 1846, p. 319 (I,

5) Op. Hopkins, 1. c. p. 488; Monier Williams, L c. p. 211 f. Bhandarkar
believes that Ganapati’s reputation for wisdom is due to the confusion between
him anq Brhaspati, the Vedic god of wisdom, who in RV 11, 23, 1 is called
(i'x”.l.’l.ll;lti_
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different line of reasoning. He has found several references to this
god beyond those which were known. Jacobi mentions at the end
of his article a class of demons ecalled Vinayakas, noted in PW
VI, 1087, where we find a reference to MBh XTI, 10477, Harivaméa
10697, and later literature. Bhandarkar makes this the basis of his
argument. He has found an interesting reference to these Vini-
yakas, four in number, in the Manavagrhyasitra (2, 14). They are
represented as demons which have a malicious influence on the
life and work of men. The Siitra gives an account of the signs
by which the demons manifest themselves, and explains the ceremony
by which they may be appeased and evil consequences averted.

The same ceremony, in a somewhat more developed or com-
plicated form, is given by Yijnavalkya in his Smrti (1, 271 ff.).
‘He begins by stafing that Rudra and Brahmadeva appointed Vini-
yaka to the leadership of the Ganas, (i. e. made him Ganapati) and
assigned to him the functions of raising difficulties and obstructions
in the actions of men.” In the Smrti only one Vinayaka is addressed,
who manifests himself in six forms, of which the names are given,
The mother of Vinayaka is Ambika.

‘It will thus be seen that, in his own nature, this god is an
unfriendly or malignant spirit, but capable of being made friendly
and benignant by propitiatory rites. In this respect, he resembles
Rudra himself. That the Vinayakas had come to he objects of faith
before the Christian era, may be taken to follow from the oceurrence
of the ceremony mentioned above in a Grhyasiitra. But the one
Ganapati-Vinayaka, the son of Ambikd, was introduced into the
Hindu pantheon much later.’

Bhandarkar then notes that in the Gupta ins(‘rripti(m&; the name
of Vinayaka is not mentioned, but that there are images of (tana-
pati in the caves at Ellord, which are to be referred to the latter
part of the eighth century. He concludes from these indications that
the cult of Ganapati must have arisen between the end of the fifth
and the end of the eighth century, and that therefore the Smrti
of Yajnavalkya cannot have been written earlier than the sixth
century.

Ganapati is represented with the head of an elephant (hastimulkha).
The images in the caves of ’I'lllol';l already have this form.

The consort of Visnu is Srz or Laksmi '), the goddess of wealth
and beauty, also impersonating fortune in the sense of Fortuna,
Various accounts are given of her parentage, the best known of

1) Cp. Jacobi, ERE II, 808,
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which is that she was born from the froth of the ocean when the
gods churned it in order to obtain amrta or nectar t). She is always
represented as enthroned on a lotus, and holding a lotus-flower in
her hand.

Sarasvati was originally a river-goddess in the Rig Veda. She
became in later times the goddess of wisdom and learning.

The later history of the Hinduistic sects has no bearing on the
Grhyaparidistasutra, and need not be discussed here.

Editions of Baudhayana.

The Kalpasttra of Baudhiayana is with those of Apastamba and
Hiranyakeéin the only one (as far as is known at present) which
has come down to us in a nearly complete form, that is to say,
containing all four parts: Srautasiitra, Grhyasiitra, Dharmasutra
and Sulvasiitra. The oldest parts of it (especially the Srautasiitra
and part of the Grhyasutra) must date back to a period not much
later than that of the Brihmanas: this is proved by the language.
In the native tradition Baudhiyana was considered the oldest of
all ‘teachers’ *). The continuity of the whole work, however, was
lost at an early date, so that for a long time some parts of it, which
must have existed, could not be found at all®), or when found,
could not be assigned with cortainty to their right place with
regard to the rest.

W. Caland has tried to reconstruet the whole work Y, and he
has succeeded to a great extent where Biihler, twenty-one years
before, had to confess his failure because of lack of materials A}
The St':lutnsulm is in course of publication by W. Caland (Biblio-
theea Indica). The Grhyasutra, Grhyapriayadeittasutra, Grhyapari-
Sigtasiitra and Pitrmedhasiitra have been collectively published in
India (in the editions which I call D and (i); the Pitrmedhasutra
in Europe besides: the first Pradna by W. Caland %), the second
and third Pragna IJ_y O 1. Raabe ;), The Dharmasitra has been

S

1) (',ll. Monier \\'i“i:lm,‘c, l. c. P 10K,

2) Cp. G. Biihler, SBE XIV, 1882, Introduction. _

3) There ave still some missing, ep. W. Caland, Uber das rituclle Sttra
deg U;lll‘“lﬁ_\'!““h p. 11 £, Abh, fir die Kunde des Morgenl. X1I, part 1, 1903,

4)Leopo12 1

-?) SBE X1V, Introduction.

‘:) Abh. . d. Kunde des Morgenl, Vol. X, part 3.

) Bijdrage tot de kennis van het Hindoesche doodenritueel, Leiden 1911,
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both published ) and translated ?) in Europe. The Sulvasiitra has
been published and translated by G. Thibaut ?).

The Grhyasiitra comprises according to the counfing of W. Caland
the Pranas 33—35 of the whole work, (they are the Pragnas I—TIT
in the passage quoted from Biihler, v. infra); the Grhyapriyadeitta
Prasna 36 (Biihler Praéna IV); the Grhyaparibhaisa Praéna 8
(Biihler Praéna V); the Grhyaparifista Pragna 38—41 (Biihler
Prana VI—IX), The fifth Pragna of the Grhyaparidista which the
editor of D adds?) has thercfore not been met with either by
Biihler or by Caland, who have seen more MSS than the seven
which I consulted; a reason the more to consider it spurious.

The GrhyapariSistasutra and Hinduistic Worship.

The only published account of the Grhyaparidistasiitra (Paralipo-
mena to the Grhyaritual), or Grhyadesasutra as it is called in D, is
found in Biihler’s Introduction to his translation of the Baudhiyana
Dharmadastra (SBE, X1V, p. AXXI—XXX111). This authority states
the case very clearly, and I cannot do better than quote him here.

“The destruction of the continuity of Baudhayana's Kalpasiitra
has had the consequence which is commonly observable in other
dismembered works, that several of its detached portions have
received considerable additions from lafer and, as it would seem,
from several hands. There can be no doubt that a small portion
only of the nine Prasnas, found in the Western copies of the
Grihyasutra, really belongs to Baudhayana. For the deseription
of the Grihya rites, which strictly follows the general plan laid
down in the first Sitra, is completed in one or two Pradnas. Next
follows a Praéna on the anukritis, rites resembling those comprised
in the subdivisions treated before, and then a Pradna on priyadeittas,
or expiations of mistakes committed during, and of the neglect of,
the performance of the Grihy: -karmini, The remaining Pradnas
are filled with a medley of paribhiisis, some of which have been
given before, while others are added afresh,

1) E. Hultzsch, Abh. f. d. Kunde des Morgenl., Vol. VIII, 1884, part 4,
There also exists an edition with commentary in the Gov. Or. Libr. Series,
by L. Sl‘ini\‘:’ihﬁchﬁl‘_\,‘ﬂ-

2) G. Bithler, SBE XIV, 1882,

3) “Pandit”, Vol. IX, fr.

4) Cp. my list of MSS used, p. 1,
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Many of the newly-added rites do not belong to the ancient
Brahmanical worship, but to the Pauranie religions, the service of
Siva, Skanda, Narayana, and other deities, and some show an
admixture of Tantric elements. In some of the later Pradnas,
especially IV and V, the language closely resembles that of the
first three, and shows the same stereotyped phrases and the same
Vedic anomalous forms. But in other seetions, particularly VI—IX,
we find, instead of Siitras, the common Anustubh Sloka throughout,
and expressions peculiar to the metrical Smritis and the Puriinas.
At the end of most Adhyiyas we read the phrase, ity iha Baudhi-
yanah, or bhagavin Baudhiiyanah, ‘thus speaks B., or the divine B’

Finally, while the first three Pragnas are divided into Kandikas
or Khandas, the following ones consist of Adhyayas or chapters.
These differences, as well as the fact that the most important
Grihya rites, arranged according to a special plan, are done within
the first three Pradnas, necessarily lead to the conclusion that the
whole remainder does not belong to Baudhiiyana, but consists of
so-called Paridistas, which were composed by the adherents of his
school. Further, the fact that the last six Prasnas do not show
everywhere the same style and language makes it probable that the
additions were made at different times and by different persons.”

Biihler was wrong when he said that in Sections VI—IX (i. e.
Prasna I—IV of the Grhyaparidistastitra) we find the common
Anustubh Sloka throughout, as a glance at the texts which 1 print
Will show. These have been taken from Sections VII—IX according
to- Biithler’s counting. For reasons which will be given later I am
unable to agree with Biihler's opinion that influence of Tantra is
visible in this part of the work.

But he is entively right in :inknn\\'lmlging the great influence of
the Paurinie religion and ritual. 1 must adopt the same rather
vague terminology, ‘Paurinic religion and ritual’, because I have
found no sign of one particular Purina having influenced Baudhi-
yana more than another, In nearly every Purana chapters are found
dealing with the rite of adoration of specified gods.

These chapters may give us a better uudm'stuﬁding of the general
method of divine worship (Puja) in Hinduism, they may serve as
a kind of commentary to Baudhiiyana’s description of Puja, but
fhurc the resemblance ends, at any rate as far as those chapters
}l‘l Buudhiiy:mu are concerned which are entirely or mostly in prose.
I'he chapters in verse, of which I have printed two, (L1, 15 and 11, 21)
Are written in the Anugtubh Sloka which Biihler mentioned, and
they have indeed the slipshod style and the peculiar ring of the

<)
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verse which we are accustomed to find in the Puranas. But I have
not found there any striking counterpart even of these.

I do not believe that a more extensive search in the Purinas
than I have been able to carry out, will materially alter the state-
ment which I made above. The chapters in Baudhayana are not in
the first place remarkable because they show the Pauranic mode
of worship, but because they show this mode of worship blended
with and grafted upon the old Brahmanic ritual which we find
explained at length in the Grhyasutra of Baudhayana. This pecu-
liarity is, to my knowledge, not found anywhere else to the same
extent. There are several works of the Brahmanic period which
contain additions mentioning Puja '), but they are of another kind
than Baudhayana’s Grhyaparidista. Nearest to them come the three
chapters in the Vaikhinasa Grhyasiutra, describing the worship of
Vignu, which I have printed in text and translation in the Appendix.
They are of particular value, because we possess two extensive
commentaries on them, while nothing of the kind seems to exist
for Baudhayana’s Grhyasiitra with the additions.

The chapters II, 13 (Vftil,lllpl‘.'ltiﬁt]lﬁ!(ﬂlpu) and II, 16 (Rudrapra-
tisthikalpa) are discussed together in the Nirnayasindhu by Kama-
likarabhatta, who wrote in 1611 of our era. This work is of some
value for textual criticism of these chapters, but it does not explain
difficulties in the text?),

I have selected nineteen chapters from the G]‘lly{lll:ll'i§irjtil$fﬂl'll,
nine from Pragna LI, nine from Pratna I1 I, and one from Pragna TV,
I would have inserted the Adhyiyas II, 20 (the .l’:lr‘u-:lgu\'y:t.vidhi),
and V, 5 (the Arka-viviha, the well-known ceremony of the tree-
marriage), but for the fact that they are only found in . In

1) Thus in the first place the deseription of Visnupiiji in Visnusmrti ch., 65,
Baudh. Grhs. I, 11 must be interpolated, as it mentjons Pijia. In the Agy,
Grhyaparidista 11, 10 (ed. Bibl. Ind. p. J02) the upaciiras are enumerated ;
avihanam asanam padyam arghyam dcamaniyam SmAnam vastram deamanan
upavitam fcamanam gandhapuspini dhiipadipam naivedyam pinartham jalam
uttaram #camaniyam mukhavisam stotram pranimam daksinam visarjanaj
ca kuryat.

2) Except in one place. It tells us (p- 167) which is the verse designated
by the name dakunasikta or &ikunasikta (p. 2.13), namely : ‘kanikradat’, Ry
II, 42; but we can find that also in the commentaries on Vaikh, Grhs, In
PW the word is translated “das Vogellied (aus dem RV)", with reference
to VarGhamihira Brh. 8. 46, 73. Kern translates here “augural hymn”,
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Prasna II the counting of the Adhyiyas in the MSS does not cor-
respond '); I have followed D).
The Adhyayas treat of the following subjects.

IT, 13 The consecration of an image of Visnu, with an extensive
description of the ritual.

IT, 14 The ritual of the adoration of Mahiipuruga, a form of Visnu.

I, 15 The ceremony of the bathing of Visnu. '

I, 16 The consecration of an image of Rudra-Siva. This chapter
is practically similar to II, 183, except for the Mantras; for
that reason I have not given a separate translation of it.

IT, 17 The adoration of Mahideva, a form of Rudra-Siva. To be
compared with II, 14,

IT, 18 The ceremony of the bathing of Rudra.

I, 19 The second consecration of an image, to be performed in
case the worship of a god has been neglected during a
specified period.

LI, 21 The ceremony of the bathing of Deva, a form of Rudra-Siva.
Like II, 15, this short chapter is entirely written in verse,
I have not heen able to give a satisfactory translation.

[T, 22 General precepts concerning the Puji of Visnu and Rudra-
Siva, the persons allowed to take part in it, and where and
when to perform it.

The chapters of the third Praéna deseribe the rite of worship
of several deities, namely :

III, 8 Durgii.

ITI, 4 Upadruti,

ITI, 5 Spi.

LI, 6 Sarasvati,

LI, 7 Visnu.

LI, 8 Ravi.

LI, 9 Jyesth.

LI, 10 Vinayaka.

LI, 15 Rudra.

The last chapter, LV, 2, describes the ceremony of the bali-oblation
to Dhiirta (Skanda, Kiarttikeya).

Sectarian tendencies are Iun-c]ly noticeable in these chapters, but

- 1) The chapters 13—19 in D correspond to ch, 12—18 in GTM, ch, 11—-17
0 BBel: ch, 90 in D is wanting; ch. 21 is ch, 19 in GTM, ch. 18 in BBeJ;

ch, 22 fivst part is ch. 90 in GTM, ch, 19 in BBel; ch. 22 second part is
ch. 21 in GTM, ch. 20 in BBe.
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there does seem to exist a certain preference for Visnu ). Each
chapter on the worship of Visnu (or Mahiipurusa) has its counter-
part in one on the worship of Rudra-Siva (or Mahadeva); in fact,
Rudra has one chapter more (IL, 18). The chapter on Visnu, how-
ever, is always placed first; the corresponding one on Siva follows.
Then there is the significant quotation from the Bhagavad Gita
(1L, 22:14. 15), introduced by the words, “Thus speaks the Lord’
(tad aha bhagavan). The sect-name Vaisnava actually oceurs in
III, 7:19.1, where at the end of the ceremony the worshipper,
about to eaf, has to call out, ‘I am a Vaisnava’, and has to share
his food with anyone who answers him in the same terms.

That the author was a Krsnaite Vaisnava seems likely not only
because of the quotation from the Bhagavad Gita, but also because
of the occurrence of the name Krsna, with the epithet Jagaddhita,
‘the benefactor of the world’, (II, 15, end), who is here completely
identified with Visnu.

The avataras of Visnu are not mentioned, That Krsna occurs
in connection with Vignu need not mean that he is considered an
avatara of Vignu *).

The usual attributes of Visnu are known; we find mention of
the fankha (IT, 22, end). In Vaikhiinasa Grhyasitra IV, 11 a full
description of Visnu’s appearance is given.

Brahmid is several times referred to, but only in Mantras. He is
not separately worshipped, and the Trimiirti is not mentioned. The
conception of the Trimirti must date back to the fifth or sixth
cent. A.D.7). 1 do not think that we may conclude from the two
last facts that Baudhayana'’s chapters must have been written before
that date. The evidence is too inconclusive ; moreover, it scems
probable that some of the chapters at least were composed after
that period (Cp. p. XXIII, fI).

It is optional in Baudhayana to worship Rudra %) either in the
form of an image, or of the Linga. The ritual remains the same,
except where the Mantra is given for the ceremony of the ‘opening
of the eyes’ of the image. ‘In case there should hLe a Linga, (this
instruction) does not apply’, the next sutra says, adding the obvious
reason, ‘there being no eyes’ (II, 16: 7. 16).

1) Visnupuja is described in Skandapuriina, Nigarakhanda, adhy. 239,
Bombay ed., 1910 1., vol. VI, p. 273.

2) Bhandarkar, L c. p. 42

3) Hopkins, 1. e. p. 387; Jacobi, ERE, 11, p. 811. ‘

4) An account of the worship of Siva is given Sivapurina, ch, 7; cp. also
ch., 8 ch. 25 (1.
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No mention is made of the trident, but the bull occurs IT, 22, end.

The name Dhurta for Skanda ') does not to my knowledge oceur
in the Puriinas.

On this name cp. the following quotation from W. Caland,
Kritische Bemerkungen zu vedischen Ritualtexten (Wiener Zs. f. d.
Kunde d. Morg., XXIII, 1909, p. 52—53).

Zur Maitrayani-Samhita (Ausg. L. von Schroeder).

“Das Wort dhitrta (I, 8, 5:121.10 und Kath. VI, 7 : 56.20)
scheint bis jetzt nicht gedeutet zu sein. Ich schliesze dies nicht nur
aus der von Schroeder an beiden Stellen aufgenommenen Variante
dhitrte, sondern auch aus der Weise, wie Bloomfield (“Konkordanz”
S. 63a) das Yajus zitiert, nl. anabho mrda dhirte. Es ist aber beide
Male dhiirta zu lesen, wie auch Ap. érs. VI, 11, 3 und IHir. rs.
ITI, 18 haben. Das Yajug lautet also: dhitrta namas te astu, vgl.
auch Man. drs. I, 6, 1, 41 mit Knauers Bemerkung z. d. St. Der
Namen des Kommentators zu Apastamba dhiirtaseamin ist danach
synonym mit bhavasvamin oder rudrase@min, Im Baudhayana-grhya-
parifista behandelt ein ganzes Kapitel (IV, 2) den dhiirtabali. In
diesem Ritual wird Dhiurta als Skanda, wie Ath. V. parif. 20.4
(vgl. Bohtlingk, Sanskrit Worterb, K.I% VII; 351), oder als Kirtti-
keya angeredet.”

The literal meaning of the word dhiirta is ‘scoundrel’. Skanda
seems to have been, like his father Siva, a patron of thieves and
robbers., In the drama called Mrechakatiki some burglars invoke
Skanda as their patron deity 2).

There is one passage in this chapter which deserves special
attention. Towards the end of the ceremony the performers take
up the image of Dhiirta, and circumambulate the fire three times,
dancing, and turning their left side towards it (nrtyantas trir
apasalail pariyanti, IV, 2:26.22). It is specially prescribed in all
ceremonies to turn with the objeet on one's right hand side. The
reverse only ocours in offerings to the Manes, and in ceremonies
which are intended to injure a person or his possessions (abhicara) ).

1) The adoration of Karttikeva is deseribed in the Bhavisyapuriina, adhy.
22, 23, 24 39 and 40 of the ]h':1|n||;;|1;1r\';u|' od. 1807. This edition is a frand,
Cp. ‘:\l.ll‘r't:cht ZDMG, 57, p. 276 I, but it seems to contain most of the
original matter,

?3) Monier Williams, 1. ¢. p. 77, note.

_9) Cp. W, Caland, Een Indogermaansch Lustratiegebruik, Versl en Meded.
hon‘. AK. v. Wetensch., Afd. Lett., 4e Recks, vol. 11, p. 276, and the quotation
(L) from the Sadv. Br. II, 10: yatha $masanakarapam tathabhic@rayiydndm
[xc. d""“.’lfrjum:i.'umr_urm ).
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The ceremony in Baudhayana must be of an inauspicious nature,
for a few lines further down the sacrod cord is put .on and a
Mantra is recited to avert the ovil consequences of abhicara, which
I translate by magic. It is not clear which form this abhicara is
supposed to take,

There are two chapters in Baudhayana which describe the adora-
tion of deities otherwise scarcely known: the Upadrutikalpa (LI, 4)
and the Jyesthakalpa (I1I, 9).

Upadruti is explained as ‘a supernatural voice heard at night,
and personified as a nocturnal deity revealing the future’ in the
Sanskrit Dict. of Monier Williams, a translation of PW, I 975,
where we are referred to Mahibharata Y, 18, 26. There can be
no doubt that the Upafruti mentioned here is the same as the one
in Baudhiyana. The epithets given to her in Baudhiiyana show
that she is a night-goddess: ratrz, nita, ksapia, all mean ‘night’,
krspa is ‘the dark one’y andhalarini means literally ‘the blind-
making’ (goddess); but I must confess that I do not understand
the real meaning of the interesting but enigmatic ceremony which
is described. The translation of the last part of it is merely ten-
tative; the passage in the Mahabharata does not help us. I have
not met the name Upadruti in the Purinas which T have seen.

According to the Su}_)dnk:llpadrunm (quoted in PW 111, 158),
Jyesthi is found in the Padmapurana as an elder sister of Laksmi,
who was born, like Laksmi, out of the froth of the ovean when
it was churned by the gods in order to obtain amrta.

I have not found any other reference to this deity. 1t must be
the one mentioned in the Padmapurana, for Sri is one of the names
by which she is invoked. The name Pundarikiksi (lotus-eyed) may
mean that she stands in some relation to Visnu; the epithets hasti-
mulha (eIcphunt-heudud), and vighnaparsadi (female attendant of
Vighna) suggest Vinayaks (Ganeda).

Which verse is meant by the “yesthimantra’ 1 have not heen
able to ascertain.

Tantra.

If any tantric influence is noticeable in Baudhayana, as Biihler
thought (cp. p. XVII), we may expect to find it in the first place
in the description of the adoration or Durga (II1, 8). The worship
of this goddess became connected with that of the :"?:1lctis, the female
powers or spirits. This .S:lkti—\\'urship was probably not an origin-
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ally tantric conception '), but in later times it is almost exclusively
described in tantrie works.

I am not able to decide whether certain manifestations of Durga,
which at present are purely tintrie, were so likewise when they
first appear in literature. The question is of some importance for
Baudhiyana. Ile enumerates cleven manifestations of Durgi, one
of them being Mahivaisnavi. The name Vaisnavi occurs in Mar-
kandeya-Purina 82 as that of Vispuw's Sakti, or female power. Thus
the name Mahiraudri in Baudhiyana must mean the Great Sakti
of Rudra #). It is questionable, however, whether we may take the
occurrence of these two names to be a proof of tantrie influence ?).

As far as can be judged from the written documents, tantric
Pija may be performed in the same manner as Vedie Puji, the
only difference being the use in tantric Puja of bijaksaras %) (syl-
labic Mantras), other than ‘om’, the sacred syllable. These bijak-
garas (hrim, hrom, yam, etc.) are found nowhere in the Grhyapa-
rifista, and in no case the deseription of Puja in Baudhayana
disagroes with that given in the Puranas. What the Grhyaparidista
would look like if they were really tantric is clearly shown by
the way in which the two chapters II, 13 and II, 16 have been
refashioned in the Nirpayasindhu. The text of these chapters has
been left intact, but long lists of bijiksaras have been inserted. This
does not mean, however, that the texts originally contained tantrie
clements. This applies not only to the chapters which I have selected,
but also to the rest of the Grhyaparidigtasutra.  Except for the
two doubtful epithets of Darga I can find nothing in support of
Biihler's opinion that some chapters show tintrie influence, and I
am unable fo see which chapters he had in view.

The Date of the Grhyaparisistasutra.

] . & " g — ey
(4)11(30!'111:1;; the period when the Grhyaparisista were written, we
have the following indications. There is in the first place the quo-

1) Cp. Monier Williams, L c. p. 180 1T,

9) Another mame. of this kind may be Mahabhiigavati in T, where MG
have Mahiibhagavati.
: 3) An extensive description of the present-day (tintric) worship of Durga
is found i Durgt Puji, by Pratapachandra Ghosha, Caleutta 1871,

4) Op, Monijey Williams, Le. p. 197 [T, whose description of tintrie rites should
not L aceepted without taking into consideration the |1I>Iln~:il|l view of A. Ava-
lon, Tantra of the Great Liberation (Mahinirvana Tantra), Introduction.
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tation from the Bhagavad Giti (IX, 26) in II, 22. Garbe’s opinion
about the date of this poem is: “We shall not go materially wrong
iIf we assign the composition of the original Giti to the 9nd cent.
B.C., its redaction to the 2nd cent, of our era’ "),

The way in which the quotation is introduced shows that the
Bhagavad Gita already was considered to have seriptural  value,
In another chapter in the Grhyaparigista (I1, 15) Krsna is identified
with Visnu. When this identification took place cannot he decided
with any certainty. In the later parts of the Mahabharata ?) it is
an accomplished fact, but we do not know in which century these
books were composed. Epigraphic resources are lacking in the first
four centuries of our era; the first inscriptions which mention
Viasudeva-Krsna belong to the fifth century %),

We may safely assign the terminus ante quem non of the chapters
in which the Bhagavad Gita and Krsna are mentioned to one or
two centuries after the completion of the (itd, i. e, to the third or
fourth cent. A.D.

There exists another indication concerning the date of the Grhya-
parifista, not in the chapters that I have printed, but in the first
Prasna (adhy. 16): the Grahadinti *), or propitiation of the planets.
Th. Bloch noticed that in this ceremony the sequence of the names
of the planets is given in the Grecian, not the Indian ordey (I, 16,
sutra 6 and 7 in D). This shows, he says: %.... dass mindestens
bis ins 3. Jahrh. unserer Zeitrcclmlmg hinein diese beiden Werke
[i. e. Baudh. Grhyasitra and Dharmagistra| vor Erweiterungen und
Zusiitzen nicht sicher waren’ 2]

This date agrees fairly closely with the one arrived at above,

It is possible that the G3'!1)’;11):11‘i:5i:§[usiitr:t has to he assigned to
a less remote period, judging from the Viu:‘tyulm-\mrship, deseribed

1) ERE 11, 538, article ‘Bhagavad GIta'; cp. of the same author, ‘Die Bha-
gavad GIta’, Leipzig 1905, p. 59, Bhandarkar (], ¢. P 13) is inclined to assign
the original Gitd to a much earljer period, namely before the beginning of
the 4th cent. B.C.

2) The Anugitia portion of the :\n’\':unm!hi]\':t].;m-;m‘ chapters 53—55; Sin-
tiparvan 43; cp. Bhandarkar 1. ¢, p- 3411

3) Bhandarkar, L.e, p. 42 ff.

4) In this chapter there are several Slokas which are also found in the
Matsya Puriina (ed. Poona, 1907) ¢h. 92, namely sl 11 and 12, cp. Baudh,
Grps (in D) 1, 16, 12—14; 1. 79 and 80, cp. I, 16, 40 and 38, Mutual hop-
rowing is not probable. They must have had o Common source.

9) Th. Bloch, Uber das Grhya- und Dharmasttra der \';1ikh:'mns:l, Leip-
zig 1896, p. 4.
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in ITI, 10. According to Bhandarkar (I. ¢. p. 148) the cult of Vini-
yaka-Ganapati did not come into practice before the end of the
5th cent. A.D. He bases his opinion on an argumentum ex silentio:
the fact that the name Vinayaka is not found in the Gupta inserip-
tions. An argument like this is not conclusive, but it may be right,
especially as GaneSa does not appear in the Mahabharata, except
in one legend in the Northern recension of the poem ).

In Baudhayana Vinayaka is already identified with Ganefa. IHe
15 called Hastimukha. The names which are given to the Vinayakas
in the Manavagrhyasiitra and in Yajnavalkya do not occur here ?).
If we admit that the Vinayaka-chapter was written after c¢. 600
A.D., this does not compel us to adopt the same terminus ante
quem non for the whole Grhyaparisista. As Bihler already remarked
(above, p. XVII), there is a difference in style in the chapters
which makes it probable that they were added by different hands
at different periods.

The two chapters in verse, II, 15 and II, 21, seem to me
of more recent date than the others, and II, 15 contains the
reference to Krsna. The chapter I1, 22 is strikingly different from
the rest in its subject-matter; it does not describe a mode of wor-
ship, but treats of several moot points in the rules of the culf, as
they are set forth in the preceding Adhyiyas, citing the npmlnn of
the teacher Siliki as opposed to that of Baudhiyana. And it is in
thisg clmptv that we find the quotation from tlm Bhagavad Gita,
and the only reference to the conch as attribute of \l;]_m, and to
the bull as Siva's vihana.

There is nothing inherently impossible in the supposition that
chapters like [I, 13 and II, 16 (the consecration of an image of
Visnu and of Rudra) were written in, let us say, the 2nd century
A.D,, for, as I have shown above, the Linga-worship, which is
mentioned here, is pl’u-l’]u‘isl.iun. They contain Paurinic Mantras,
and we cannot trace the history of the Purinas, as they exist at
present, beyond e, 600 A.D.; but Puju, and the Mantras used in
it, may he pre-Christian for .1ll we know. On the other hand, if
““)hUd}' cares to argue that these chapters are of the Tth century
Or even later, I cannot refute this.

[n these circumstances 1 consider it impossible to formulate any
Opinion concerning the age of the Grhyaparidigtastitra.

1) Cp. JRAS, 1908, 380 .
2) Cp. above P \Ill f,, and the reference to Bhandarkar.
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Puja,

The Puja described in Baudhayana is practically the same gas
that used in the Py anas. Its origin is unknown "), likewise the
period when it came into use among the Hindus. Puja has no
place in any of the five subjeets which make up the recognized
contents of the Puranas; the chapters describing it must therefore
be a late addition, which does not imply that Puja itself may not
be of very old date. This method of worship may have existed a
very long time before it was incorporated in the Purinas,

The number of acts of worship (upaciras) in Puja is generally
given as sixteen or eighteen. There exist many versus memoriales 2)
enumerating them; the one which seems especially to concern
Baudhiiyana is found in the MS which I call B, as an interpolation
between BGrhs., I, 1 and 25 and also, with slight variation, in D,
P- 32, in a footnote to BGrhs. I, 11. It runs:

dsanivahanam padyam arghyam acamanam tathi |
snanam vastropavitam ca gandhapuspam tathaiva ca |
dhitpam dipam ca naivedyam punaracamanam tatha |
tambiilodviisanam ceti upacaras tu sodaga ||

In D the two last lines are ;

dhiipadipam ca naivedyam paniydcamanam tatha |
tambilodviasanam ceti hy upacaris tu godasa ||

We do not find in Baudhiayana a deseription of the way in which
the acts are performed, which is supposed to be known. For that
reason I shall cite the oldest account of Piji as seen by a non-
Brahmin, which is found in Ain i Alkbari ) (e. 1590).

“Since according fo their h:-]ir.,'f', the supreme I.)t-it_\; Cil assume
an elemental form without defiling the skirt of the robe of omni-
potence, they first make various idols of gold and other substances

1) The native tradition concerning the origin of PUjT is found in \V, Ward,
A View of the History, Literature and Religion of the Hindoos, 31 ed., 4
vol, London 1817—20, vol, II, p- 20: ‘an imitation of {}e service paid to
Krsna when he used to return from tending the cattle’.

2) Apte, Sanskrit Diect. s.v. sodasopaciirih and agtadafopaciiriih. This last
verse occurs also in the Viichaspatya of Taraniith Tarkaviichaspati, . v. upacira,

In a slightly different form the 18 upaciras are enumerated in the Catq-
logue of the Skr. MSS. in the Gov. Or. MSS. Library, Madras, vol. XVI,
p- 6230: a quotation from the lIzirit:“llik{i\'t'ut;:]\'alpu[l.

3) Vol. 111, p. 279, transl. Blochmann and Jarrett, Caleutta 1873—1805.
The passage is quoted by W. Ward, A View, etc., vol. I, Introd. p. LXVI 11,
from a transl. in extracts by Francis Gladwin, London 1800,
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to represent this ideal and gradually withdrawing the mind from

this material worship, they become meditatively absorbed in the

ocean of His mysterious Being. Sixteen cercmonies conduce to this
end. After the performance of the Homa and Sandhya obligations,

the devotee sits down facing the east or north, and taking up a

little rice and water sprinkles (the idol) with tlu- mfmmon of be-

ginning the worship of God. Then follows the Kalada- -puji or
pitcher- \\'nrqhip ). The water of the pitcher which is required for
the ceremony is venerated in a special manner *). He next performs
the Saiikha-puji ), wherein the white shell is venerated which is
hllcd with water to be poured over the idol. Next follows the

Ghanii-pija *), in which the gong is plastered with sandalwood

unguent and worshipped. When these arve concluded, he sprinkles

a little rice with the intention of soliciting the manifestation of the

deity. Such is the first of the sixteen ceremonies.

(2) The intention is made that the prayer of the supplicant may
be accepted. A throne of metal or other substance is placed as
a seat for the deity ?).

(3) He pours water into a vessel that he may wash his feet when
he comes, it being the custom of the country to wash the feet
of superiors when they enter a house °).

(4) He throws down water thrice on the eround to represent the
rinsing of the mouth by that mystical being, as it is also a
custom of this country among the more refined classes to offer
this service to a superior before meal-time 7).

(5) Sandal, flowers, betel, and rice are thrown into water and thus
offered %),

(6) The idol is lifted up with its seat and carried to another place.
With the right hand a white conch-shell is held while with
the left a gong is struck and the water is poured over the idol
which is then washed ).

(7) The idol is then dried with a cloth and placed upon a throne
and it is dressed in such costly robes as circumstances can
furnish 1),

(8) It is then invested with the sacred string ).

1) Cp. infra 11,

2) A twig of eac h of the following sacred traes: Ficus religiosa, Ficus
indica, Ficus glomerata, Mimosa albida and the Mangifera indica are placed
in L]n' pitcher of water as an oblation. ( Note of the hfrudf!f!)ﬂ

#) Not mentioned in Boaudhiiyana. 4) dvihana.

D) dsana. G) pidya. 7) dcamana, 8) arghya.

J) snana. 10) vastra. I1) upavita.
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(9) The sectarial mark is next made in twelve places with sandal ').
(10) Flowers and leaves are then strewn over it g
(11) It is fumigated with perfumes 3y
(12) A lamp is lit with clarified butter B!

(13) Food according to ability is then placed on a table before the
idol, which is then distributed to people as the idol’s leavings %).

(14) Is the Namas-kara which is a posture of supplication. He repeats
the praises of God with heart and tongue and falls prostrate
with his whole body like a staff. This prostration is called
dapda-vat (staff-like); he so prostrates himself that eight of
his limbs touch the earth, — the two knees, the two hands,
the forehead, the nose, and the right and left cheeks. This is
called sastanga, (eight members). Many perform these two
obeisances in supplication before the greaf.

(15) Cirenmambulating the idol several times A

(16) Standing like a slave before it, and taking ‘leave 7).

In each of these ceremonies, prayers are repeated and particular
acts are performed. Some consider only five of these ceremonies
from the 7th to the 13th, gs imperative, others practise more ;
except a Sudra and a Sannyasin, all others perform this worship
thrice daily.”

Of the modern descriptions of Pija the best is that of the Linga-
puja in the temple of Ramefvaram in South India, by J. Burgess
(TA, 1883 (XII), p. 315). Less circumstantial accounts are found in:
Monier Williams, Brahmanism and Hinduism, p. 415; Dubois,
Hindu Manners, Customs and Ceremonies, p. 419; Rev. Ishuree
Dass, Domestic manners and eustoms of the Hindoos of Northern
India, Benares, 1866, p. 76 ff.; A. Avalon, Tantra of the Great
Liberation (Mahiinirvana Tantra), Tntrod. p. XCVIIL

The invocation (avahana) and the dismissal (visarjana, udvisana)
are unnecessary, according to the Grhyaparifista ), in cases where

there is a permanent image or Linga, i.e. one not specially made

1) gandha. Seetarial marks (tilaka ) were prulml:ly unknown in the time
of the Grhyaparidista. The act in Jaudhfiyana must have consisted in some
fragrant sandalwood-paste being rubbed on the idol.

2) puspa.

3) (Hlﬁpu.

4) rh"pa_

3) naivediya,

6) pradakgina,

7) wdvisana.,

8) Cp. II, 14, end; 11, 17, end; 11, 18: 11. 18,
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for a given occasion only. This touches the thorny question whether
the adoration of images by the Hindus should be called idolatry
or not. The modern Hindus generally will nof have it given that’
name, e.g. Manmatha Nath Dutt, A prose English Translation of
Agnipuranam, Calcutta, 1903, Vol. I, p. 98 note: “These two
peculiar religious rites [i.e. avihana and visarjana] distinetly show
that the Hindus do not worship the idol but the spirit which they
temporarily invoke in that idol.” I'rom the passages in Baudhayana
it is clear that there certainly are occasions when the deity is
considered to inhabit the image or the Linga permanently. Crooke
(ERE VI, 709 f.) discusses the question of idolatry, and quotes
from ‘Wright, History of Nepal, 127: “In Nepil, while the idol
of Gramadevi Jayabhageévari is being re-painted, the spirit of the
deity is extracted and kept in a jar until the work is finished,
when it is restored to its abode.” Iere we have the same idea.

Mantras.

The Mantras in the Grhyaparidista are of three kinds. Most of
them are Vedie, taken either from the Sambhiti, the Brihmana,
and the Aranyaka of the Taittiriyas, the school to which Baudha-
yana belongs, or, in some cases, from other Vedas. Then they are
generally given in full, not as pratika ).

A few seem to have been taken from Upanigads, but I have not
been able to locate them 2).

The rest of the Mantras is Pauriipie. A peculiarity of the Paurinic
Mantras is that, unlike the Vedie Mantras, they are much subject
to alteration. They are rarely found twice in exactly the same
form. This is due to the fact that the Pauranic mode of worship
was not based upon a sacred and unchangeable body of literature,
like the Veda. Some of the Mantras T have been able to locate in
one or more Puranas. It seemed useless, however, to try to trace
them all, or to give all references which I found, as in no case
the occurrence of a Mantra both in Baudhiiyana and in a Puriina
implies mutual borrowing.

1) 1 have given a translation of the unabridged Mantras only; to translate
the pratikas I considered unnecessary. _

2) Thus ‘pranavena dhiirayed brahma', II, 13: 2.19. The ']lhl‘.'l..h‘q‘ i1s not
given in Bloomfield’s Vedic Concordance, or in J. A. Jacob, Upanisadvikya-
kofah, A Concordance to the Principal Upanigads and Bhagavadgiti, Bom-
bay, 1801.



The Grhyaritual according to Baudhayana,

For the Grhyaritual the Grhyapariéistasutra constantly refers to
the Grhyastutra, in terms like rlrxz.‘uyr{jauo?[c'ﬂ-larmrqn‘f!bh;'t_z/ agnimu-
khat {ertva 11, 183 ; 2. 6; svistakrtprabhrti siddham @ dhenuvarapra-
danat 111, 6:17. 28, ete. T shall give here the regular paradigm
of sacrifice according to Baudhayana, as his terminology differs
in some respects from that used by the other Grhyasiitras.

devayajanollekhanam. The place of sacrifice is prepared; it is marked
off by drawing three lines on the ground, ete.
agnimanthanam. Fire is produced by friction.
agniparicarah. Darbha grass is strewn round the fire, ete.
patraswpsadanam. The required sacrificial vessels are placed ready ete,
pavitralarapam. Consecration of the two pavitras, the blades of
Darbha grass used as strainers, by means of which the water
and the clarified butter are purified.
wdhmaproksanam. The fuel is sprinkled with water.
pramtapragayanam. A vessel with water is carried towards the
east, and placed north of the sacrificial fire. It is left standing
there till the end of the sacrifice (v. infra).
ajyasamskarah. The eclarified butter (zjya) is prepared for the two
ajya-portions (ajyabhiiga).
agniparidhanam. The three paridhis (pegs) are laid round the fire,
one to the south, one to the west, and one to the north,
agniparisecanam. Water is sprinkled round the fire,
agharau. Two jets of clarified butter ave poured out crosswise into
the fire.
agnimukham. Consisting of twelve oblations of ajya, offered with
certain  verses and yajimsi, with svihi at the end. Then
follows the central point, which varies in every ceremony
according to the circumstances. It consists of:
pradhanahomah, the principal oblations, with eventually
upahomah, additional oblations.
In every sacrifice the following oblations are ‘tantra’, i, e,
belonging to the regular paradigm :
ahutis with the jaya-abhyatana- and rastrabhri-Mantras and
verses,
the amatyahomil,
the prajapatyahomal and
the sauvistalrti ahutih (oblation to Agni Svigtakrt),
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agniparisecanam, with the same yajumsi as before, but not in the
same order (iwhena).

prawtavyunnayanam. The pranitd water is poured out in the direction
of the difas (cardinal points; v. supra).

varadianam. A dhenuvara is given, i. e. a milehcow, to he chosen
from the herd of the sacrificer by the priest who performed
the sacrifice for him.

Cp. Bandh, Grhs. I, 8 and 4 (in D); Hir. Grhs. I, 1, 6—2, 13,
(SBE,” XXX, 138 f.); Ap. Grhs. I, 12—II, 8 (SBE {L c. p. 252 {L.).

The Text.

The great number of variants shows that the text must have
suffered considerably in course of time. Some passages (notably ITI,
10, end; and IV, 2:5.8 ) are even untranslatable, This is also
the case with the whole of ch. II, 213 here the text is probably
correct, but I can hardly make any sense out of it. In noting variants
[ have probably erred on the safe side, i. e. of giving too many.

Words hitherto unknown (e. g. kutsa, III, 9: 20. 18) are scarce
in the Grhyaparidista. In Vaikh. Grhs. (IV, 11) we meet the word
Adhiiva, explained as ‘water’, and pragidhi, a technical term for
one of the jars used in sacrifice.

For the translation of the many stereotyped phrases I have heen
gl'mtly assisted by Biihler’s translation of the Baudh. Dharmasistra
m SBLE X1V,

The old form depyai (dativus pro genetivo) occurs 111, 5: 16, 23;
likewige vedyai (IV, 2:24.6). Cp. Caland, Uber das rituelle siitra
des Baudhiiyana, Abh. f. d. K. des Morg. XII, part 1, p. 45.

Instead of eyahrtibhilh the MSS regularly write vyahrtibhih. This
form is also the usual one in the other work of Baudhiyana, e. g.
the Srautasitra; likewise in many Purinas,

To add a list of Mantrapratikas I considered unnecessary in an
edition consisting of selections, like this.
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Abbreviations.

BDh Baudh@iyana Dharmaéastra.

BGrhs  Baudhiyana Grhyasutra,

BGrps Baudhayana Grhyaparidistasiitra.
ERE Encyclopedia of Religion and Ethics.
IA Indian Antiquary.

JRAS Journal of the Royal Asiatic Society.
Kaug. Br. Kaugitaki Brahmana.

MBh Mah@bhirata.

Muir, OST Muir, Original Sanskrit Texts.

Py Sanskrit Worterbuch, Bihtlingk und Roth, Petersburg.
RY Rig Veda.

SBE Sacred Books of the East.

SB Sampat]m Brihmana.

TA Taittiriya Aranyaka.

TB Taittiriya Briahmana.

TS Taittiriya Samhita.

VS Vijasaneyi Sambhiti.

ZDMG Zeitschrift der Deutschen Morgenliindischen (legellschaft.



BAUDHAYANAGRHYAPARISISTASUTRAM

PRASNA 1L
Adhyaya 13,

athato vispupratisthakalpam vyakhyasyamo! dviadadyim ekida-
Syam fropdyam ...... va yani canyani éubhanaksatrini tesu piir-
vedyur eva yugmin brihmanin annena parivisya punyiaham svasty
rddhim iti vicayitvi samagatiyim nifayam kapilapancagavyena
sahiranyayavadurviankuridvatthapaladaparnena suvarnopadhinim pra-
tikptim krtvabhisincaty apo hi stha mayobhuva iti tisrbhir hira-
nyavarniah Sucayah pavaki iti catasrbhih pavamanah suvarjana ity
eteninuvitkena vyahrtibhih | puspaphaliksatamidrayavadirvankuram
padapithe niksipatidam vignpur vi cakrama iti! pratisaram badhniti
raksohapam vijinam ity ! athainim naditatikahradanirjharasarastir-
thiiniim anyatamesy ahatena viisasi kuabandhamiiyam dcchadyiidhivi-
sayaty ava te heda ud uttamam ity | atha $vo bhute snatvithatavasasa$
catviiro brahmanih pratimim utthipayeyur uttistha brahmanas pata
ity I atha $ucan deée samavasthipya
gayatrya grhya gomitram gandhadvireti gomayam |
apyiayasveti ca ksiram dadhikravneti vai dadhi |
Sukram asi jyotir asity ii'j}'ﬂl]l devasya tveti kusodakam ||
ity etat paneagavyam namitriha
kapilaya varam ksiram Svetiyad ca varam dadhi |
raktiyis tu ghrtam éregtham desan dabalakrsnayol ||
1. Adhyiiya 13 1s wanting in J. — ekidasyim om. BM. 2. vit om. M.
The veading of the other MSS presupposes a second name of a naksatra.
Cp. the beginning of the Rudrapratisthikalpa (11, 16). 5. sa om. BBe TNS.

— yava om. T. — “opadhiinam DMT. 8. vyihptibhig ca D. — “midrair
yava® D. — yava om. M. 9. padayor BBe TMG. — @badhniiti D.

10. viijinam @ jigharmi iti D. 11. kugabaddhamialyam T, Kusagamdhamil-
Yam BBe, kusabaddhamilim MG, — :‘If-thn(l}'ﬁtlili.él':l}':lli D, dchiidyidhidritya
BBe. 17. asi jyotir om. BBe. — devasya tvi kufodakam D. 19. palam

Be iustead of varam. 20, Thus D; raktiyasnehasamyuktam BBe TMG.

Cp. the Rudrapratisthikalpa.
3

10

20
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2

ity etena vo rajanam iti snapayati| famipalafakhadirabilvaévat-
thavikaIil;atanyagrodhapanasﬁmraéirigodumbarﬁx_ﬁm sarvayajiikavrk-
sanam - carmakasayakalafenabhisincaty asvatthe vo nigadanam ity
etena | manimuktapravalarajatatamranam apsu nimagnanam parna-
kalasenabhisificati hiranyavarna iti purvoktena | hiranyena tejasa
caksur vimocayet tejo 'sity | atha demyajanoIIukhanaprabhrty agni-
mukhat krtva pakvaj juhoti visnor nu kam paro matrayeti dva-
bhyam | purugasuktenajyahutir juhuyad idam vignur vi cakrama iti
padayoh spréet! punas tenaivajyahutir juhuyad visnor nu kam iti
niabhidefe spréet! punas tenaivajyahutir juhuyad ato devii avantu na
iti murdhni spriet | punas tenaivijyahutir juhuyad atha sarvangam
upaspriet paurusena siktena! hominta ud u tyam jatavedasam ity
utthipya éakunena suktena devalayam pravedya manimuktipravila-
suvarnarajatani padapithe nidhayato deva avantu na iti vignum
sthiapayed | atha gandhapuspadhupadipany akafonmulkhini krtvopot-
thayavihanam karoti pranavayuktavyabrtibhir vyastaih samastai
com bhith purusam avahayamy om bhuvah purugam avahayimy
om suvah purugam avahayimy om bhir bhuvah suvah purusam
avahayamity avahya ratnambukaladenabhisineati | pranavena dharayed
brahmeti vijnayate | pranavena kiircam dadati | durvavignupadasya-
makapadmapatrakaladena padyam dadity | elalavangatakkolakarpiira-
misrakaladendcamaniyam dadaty I apah ksiram kudagrais ciksatair
Yavatandulair yavaih siddharthakai$ cai darghyam dadatimi apah
fivah givatamah putah piitatama medhyi medhyatama arghyis ti

25 Jusantim pratigrhyantam pratigrhnitu bhagaviin mahavisnur visnave

30

nama iti padyam dcamaniyam arghyam d:ulaiilidzu;l vignur vi cakrama
iti pratisaram visramsayatil devatiam namaskrtyiitha gandham dadati |
ime gandhih Subhi divyiih sarvagandhair alamlkrtiih |
puta brahmapavitrena piitih siryasya raémibhih |
pratigrhyatim  pratigrhnitu bhagaviin  mahivisnur visnave nama
iti | malyam dadati !

4. eteniinuvitkena D, — timrarajatinam MG, 5, ]:ir:u_l}':h‘:lr!_n:‘un iti navar-
cena D, 7. vignor nu kam iti puronuvikyiim anficya. paro mitrayi iti
Y yayi juhoti . — pakvij .... dvibhyfim om. BBe. 8. atha purusa® I, —
upajuhoti . 11. jiinuni Be, — upajubuyit T, 12. spréet D. — upaspriet
atha T. 13. devam sviillayam B Be TMG. 20, vignukrinti MG, visnu-
krinta DNS, visnutpatti (?) T, visnuparna (?) B. 21. tatkola MGT, kam-
kola B Be, 22. dApa M. — fipah must have been used here as accusative,
Other examples PW, V, p. 1003. — ksira B Be DTM. 23. yavailh om. D, —
carghyam D, — dadyad B Be. 24, Siviih om. B Be, $fintms Sivas D,

95. jusut:‘up TMG, — pratigrhyatim B Be TMG. 20, T om. pidyam ...,
nama iti (L. 30), 27, “krtvatha D, atha om, MG. — gandhiin G.
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ime milyah Subhi divyah sarvamalyair alamkrtah |

puta brahmapavitrena putah suryasya rasémibhih ||
pratigrhyatam pratigrhnitu bhagavin mahiivispur visnave nama
iti | puspam dadati!

ime puspiah Subhi divydh sarvapuspair alamkrtal | 5

pita brahmapavitrena piitah suryasya rasmibhil ||
pratigrhyatim pratigrhnatu bhagavan mahavisnur vignave nama
iti| dhupam dadati!

vanaspatiraso dhiipo dhupadhyo dhupa uttamal |

aghreyah sarvabhiitanip dhiipo ’yam pratigrhyatam || 10
pratigrhnatu bhagavin mahavisnur vispave nama itil dipam dadatil

Jyotih Sukram ca teja$ ca deviinim satatam priyal |

bhasvarah sarvabhiitanim dipo ‘yam pratigrhyatam ||
pratigrhniatu bhagavian mahivisnur vispave nama ity | atha dvidafa-
miamabhil puspani dadyat! tair eva tarpanam krtva kpsaram piyasam 15
gulodanam haridrodanam iti havimsi| pavitram te vitatam iti paya-
Sam  nivedayed | ghriaplutam purpafarivam gulodanam nivedayet |
krsaramidram ajyam juhuyad | vasudeviya svahi sankarsaniya svaha
pradyumnaya sviha aniruddhiya sviha dantyai svahi ériyai sviiha
sarasvatyai svaha pustyai svihi visnave svahial visnor nu kam ! tad 20

asya priyam ! pra tad visnuh! paro matraya! vi eakrame! trir deva
iti| dvidaanamabhir amusmai svithimugmai sviheti! svistakrt-
prabhrti siddham @ dhenuvarapradinid! atha sarvesim havigim
balim upaharati !

tvim ekam adyam purusam puritanam | niriyanam visvaspjam 2!

(=

yajimahe ||

tvam eva yajio vihito vidheyas | tvam atmanatman pratigrhnigva

havyam || ity !
athigrenignim advatthaparpesu hutadesam nidadhati bhur bhuvah
suvar om iti! dvi§ ecatur vi pradaksipam sahidgnim parikrimati/
\'iév.'uhhuju namah sarvabhuje namo atmane namal paramitmane
nama iti | brahmaciri grhastho va dvadasa brahmanian samyatin
haridrodanam bhojayet ! samtisthate pratisthavidhil.

30

5.1 abbrev, the Mantra. 9. dhiipebhyo B Be DT. 10 fighritnah B Be, —
sarvadeviinim D. 11, pratigrhyatim pratigrhnita D, Thus also L. 14. —atha

dipam D. 12. Sukrad ea D, 13. bhiiskaras MG, prabhikaralh B Be T,
15. tarpaniini B Be DMG — kpéaram Be, krsarapiyasagulodanam D, gudo-
danam BG (thus always). 18, krsaramiérajyan M, kysaram tilamisram
Ajyam D, kpsaram Gjyamiéram B Be. 19, iéinyai D 20. pigne TMG, —
purugasiiktena vignor D. 22, dviidaéabhir nimadheyair TMG. 23, sarva-
h-'l\'i-;‘z"up BBe D 30. siignim D. 32, D adds: sarviitmane namal).

33, bhojayed denryayamguliyakam  kumdaladvayam  vastrayugmeniiciiryam
pljayed Hefiryiiva gits tisro dadyiin mahfmsi Sreyfmsi prapnotl sarviin kiimin
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Adhyiya 14.

athato mahapurusasyaharahah paricaryavidhim vyakhyasyimah |
snatah Sucih $ucau same dege gomayenopalipya pratikrtim kytvaksata-
puspair yathalabham areayitva saha puspodakena mahapurusam iva-
hayed om bhith purusam @vahayamy om bhuvah purusam avahayamy
om suvah purngam avihayamy om bhir bhuvalh suvah purusam
avahayamity avihyayitu bhagavan mahiapurusa iti| kugair asanam
dadyat! savitrya patram abhimantrya praksalya tirah pavitram apa
aniya punas tenaivapo 'bhimantrya saha pavitrenadityam dardayed

om ity @ tamitos! tasam trini pada vi cakrama iti padyam dadyad |

10 atha vyahrtibhir nirmalyam vyapohyedam visnur vi cakrama ity

15

20

o
o

arghyam dadyad! divo va visnav ity acamaniyam ' athainam snapa-
yaty apo hi stha mayobhuva iti tisrbhir hiranyavarnah  fucayah
pavaka iti catasrbhih pavamanah suvarjana ity eteniinuvikena brahma
Jajiianam vamadevyarea yajuh pavitrenety | athadbhis tarpayati kega-
‘am tarpayami narayanam tarpayami madhavam tarpayimi govindam
tarpayimi visnum tarpayami madhusiidanam tarpayiami trivikramam
tarpayami vamadevam tarpayami fridharam tarpayami hréikeéam
tarpayami padmaniabham tarpayami diamoda ‘am  tarpayamity | etair
eva namadheyais tarpayitva vyihrtibhih pradaksinam udakam pari-
siecya pranavena viso daditi savitryd yajnopavitam idam vignur vi
cakrama ity dcamaniyam gandhadviram iti gandham irivatity aksatam
tad vignor iti puspam sivitrya dhipam ud dipyasveti dipam devasy:
tveti havirnivedanam | athismai dvadadanimabhih puspani  dadyiit |
trini pada vi cakrama iti pratipadam dadyit sumrdikia bhavanty na

ity :111tcxﬁtlminm;1 vaisnavibhir rgyajubsimatharvabhil stutibhih stun-
avipnoti samtisthate (visnu® Be) pratigthiividhih B Be, — vignupratisthii-
vidhih D Be.

2 (}cvusyu pratikrtim D. 3. bhagavantam avihayed BBe MG. 6. 5viha-
yimy om fyfitu B Be, ity aviihya om. B Be M. 7. D adds after dadyit
bhagavato ‘yam kiirco darbhamayas trived dhavitas suvarnamayas tamp jusasva
iti. — atha sivitryit piitram adbhih praksilya D, 8. apo om. B: tenai-
viipsv abhimantrya TMGB. — sapavitrena® D, 9. daditi D, 10. nirmil-
yam apohya BBe G. — vi cakrama om. BBe. 14. The series of names
only in BBe (the same series BGrhs 1, 11, 17) — kefavam tarpayimiti (“ity
adi TMG) dvidasanimadheyais tarpayitvii (tavpayitvii om. D) vyiihrtibhih
DTMG. 21. acamaniyam om. T, arghyam G, — dcamaniyam gandhadvi-
rim iti om. M B Be. — gandham dadyiid iriv® B Be, — The text is corrupt,
I have followed the reading of D: fcamanivam, The succession of the upaciiras
then is similar to that in 11, 18, p. 14. 25 (. The Mantra to be used with
dcamana, however, is not ‘idam  visnur vi cakrame’, but ‘divo vi vignan’
(18a13): 93. dadati TMG, 24, ity etena MBe, enam vi(?) B.
25. “atharvibhistunvanti T.



vanti | vyahrtibhih purusam udvisayed om bhiuh purusam udvasayamy
om bhuvah purusam udvasayamy om suvah purusam udvasayamy
om bhiir bhuvah suvah purusam udvisayamy om prayitu bhagavan
mahapurusa itil pratimisthanesy avithanotsarjanavarjam sarvam sami-
nam mahat svastyayanam ity acaksata ity aha bhagavan baudhiyanah.

Adhyaya 15.

athatah sampravaksyiimi visnoh snapanam uttamam |
priasadasyiigrato vidvin kuryat snapanamandapam || 1
mandapasya ca madhye tu vedikiam samprakalpayet |
acalapratisthito yatra devas tatra na vedika || 2

tasyih samipe tatsthine kalaSasthiinam uttamam |
sankhyi ca nava tesim tu sthiipanam pranavena tu || 3
yat kim cit kriyate citra pranavenaiva kathyate |
sthipanam kaladinam tu pragidy aiéinam antatah || 4
etenaiva kramenatra sarvam karma vidhiyate |

navamam kaladam madhye sthipayed antato buddhah || 5
kiircesu sthipayet sarvin vrihiprasthasthitesu ca |
vrihayah &ilayah proktih kalafasthapane buddhaih || 6
tesim abhave yat kim eid grimyam dhiinyam ihoeyate |
purayet kaladin sarviin fuddhasphatikasannibhaih || 7
Jalais tu madhyamam tatra pancagavyena purayet |
kiircin nidhiiya sarvesu fariivair apidhaya ca || 8

ariktair eva kartavyi Sariivair navabhih sada |
apidhanakriyi tegup &ilijair eva tandulaib || 9
arcayet kaladin sarvin gandhapugpadibhih kramat |
pripte muhiirta dvithya paramitmanam atmavan || 10
purvoktavidhinivihya devam dniya vedikim |
arcayitvii fata$ caivam aksatair eva sarvatah || 11
anitam vedikiyiim tu gomayenaparena fu
upalipte 'ksatail kirpe éalibhir vrihibhié ca tat || 1
prinmukham devam asinam sapnidadhyit tu tatkganam |
tatraiva tv acalasthine na ciavithanam igyate || 13

8
“

1. udviisayiimi ity adibhih prayitu bhagavin mahfipurusah ksemiya vija-
4. avihanodvisanavarjam ity iha B Be,

yaya, punassamdarianiiya ca iti D.
13, prigidisinam

aviihanodviisanavarjam aharahas tv feaksata ity aha D.

D, edinam MG. 16, vrihiprasthe sthitesu TMG. 18. ihesyate D).
91, kiircam TMG. — vidhiya B Be. 92, kartavyah D. 27, tato visnum

arcitair eva sarvadah D, 29, kirnaié TMG. — ea tan BBeTMG.  30. tatah

Ksanit D,

o

o
=1

30
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tatraiva nityasimnidhyad devasya paramatmanah |
asanadi kramad dadyat suktam paurusam asritah || 14
tatah kaladam adaya kuryat snapanam aditah |

mantra ete tu mantavyah snapane paramatmanah | 15
vaispavam siiktam apo hi hiranyeti ca saptakam |
pavaminanuvakam ca sarve sidharanah smrtih || 16
anuktamantram yat kim cin na grhniyat tato buddhal |
anena vidhivat krtvi snapanam purusasya tu || 17
dattva payasam annam tu sesam parisamapayet |
nityadeviircane yat syiit kaladasniapanasya vai | 18
snapanasya trayas cokta brahmajajnanamantratah ]
vamadevyam tatah kuryat pavitram yajusas ca yat || 19
pavaminas ca nityah syad etat sarvam samapayet |
visuviyanasaikrintau candrasiryagrahe tatha || 20
arcanayas ca viechede kadacit kilato bhavet [
upaghite ’pi cinyasmin dubsvapne tu bhayamkare || 21
adyam tu snapanam kuryat sarvadanti bhavigyati |
ayanc cotsavam kuryin mucyate sarvapiatakaih || 22
thaloke paratripi sulham evasya vardhate |

pascad visno$ ca siyujyam etity atra na saméayah |
Jagaddhitaya krsniya snapanam krtavian hi yal | 23
ity aha bhagavin baudhiyanah |

Adhyaya 16.

athiito rudrapratigthitkalpam vyikhyasyimas! caturthyim astam-
yam drdrayam apabharanyim va yini canyini éubh:muk5::(1-;11_1i tesu
pirvedyur eva yugmin hr;ﬂnn:m;“m annena pm-ivi.::y:t punyiham
svasty rddhim iti vacayitvi samigatayim nifiyim kapilipancaga-
vyena Buhi1‘:11_1y:tyﬂ\':uliirvﬁ|'|k111°;'i.-',-v;1.tt11:111:11&.4.11):11'1.1unn suvarnopadhi-
nam  pratikrtim krtvibhigincaty @po hi sthi mayobhuva iti tisrbhir
hiranyavarnih Sucayah pavaki iti catasrbhily Pavaminah suvarjana
ity etenanuvikena vyiahrtibhih | ])llﬂlilph:tIéi.]i.'_w‘.'ltilmi::"l‘;l‘)'u\'lulﬁr\"{il'l-
kuram padapithe niksipati namas te rudra manyava iti| pratisaram

1. Beginning of J. 3. niipanam T. 4. snapane J, 6. “Anuvikas ca
BBel. — sarva TMG. 7. ki§ cin DMG. 0. fese B. 10. nitye devir-
cane MG, — kalasasthipanasya vai BBe, I\'nln%;uath:‘qnnn-.n_n tu vai TMG,
kaluéasnﬁpan-.'n!: tu vai D. 13. Instead of this line D repeats Sl 16, b,
15. kilabhedatah D. 16. upaghiitesu efinyiisu (ciinyesu M) MG, viinyasmin D),
24. va caturdasyfim v yini D. 27. “opadhinam DTMG, JO. vyihrtibhis
ca D. — puspiiksataphalamisra® MG, puspaphalayaviksatamisra® EBe, phala-
puspayaviksatamisra® J.
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badhniti raksohanam vijinam ity! atha naditatikahradanirjharasa-
rastirthanam anyatamesy ahatena vasasi kufabandham dechadyadhi-
vasayaty ava te heda ud uttamam ity! atha &vo bhute snata
ahatavisasa$ catviaro brihmanih pratimam utthapayeyur uttistha
br:-thnmnas pata ity ! atha Sucau defe samavasthapy:

giyatrya grhya gomitram gandhadvareti gomayam |

apyayasveti ca ksiram dadhikravneti vai dadhi |

sukram asi jyotir fmt\ djyam devasya tveti kusodakam ||

ity etat pancagavyam nim ftriha
kapilaya varam ksiram Svetiyas ca varam dadbi |
raktiya varam ajyam vai Sesah sabalakpgnayol || ity !

etena namas te astu dhanvana ity astabhih snapayati! famipaliaa-
khadirabilvaévatthavikaikatanyagrodhapanasimradivisodumbarasarva-
yajnikavrksinam carmakasiyakalagenabhigineaty advatthe vo nisada-
nam ity etena! manimuktipravilinim apsu nimagninim purnaka-
Llwnublnalmwh hiranyavarnpii iti  purvoktenal! hiranyena tejasi
caksur vimocayet tejo ’sitil linge cen nivartate ecaksugor abhivid!
atha devayajanollekhanaprabhrty dgnimukhit krtvia pakvaj juhoti
ya ta isu§ Sivatami ity antad :1runﬂlc:w.y;“{tlliijj,'ﬁhutir upajuhoti
(11':'1'])(3 sahasranity etibhyam anuvikabhyam pratyream | sarvo vai
rudra iti padapithe spréet! punas tabhir evitjyahutir juhuyit kad
rudr; ayeti nabhidede spréet! punas tibhir eviijyahutir juhuyin namo
lm.m) abithava iti mirdhni spréet! punas tabhir evijyihutir juhuyit
sarvigam upaspréed ruodrena samastenal tata ud u tyam jitaveda-
sam ity utthapya paiicabrahmasamjiena sadyo jitam ity adi panca-
nuviikena  devilayam  pravedya manimuktaprayalasuvarnarajatini
padapithe nidhiya namas te rudra manyava ity adi samastena
rudrena rudram sthapayed ! atha gandh: apugpadhiipadipany ikason-
mukhiini  krivopotthiyiavihanap  karoti  pranavay uktavyihrtibhir
vyastaih samastai$ com bhull purugam avihayamy om bhuvah
purugam dvihayamy om suval purugam avahayamy om bhur bhi-
vah suvah purusam ivihayimity avihya ratnimbukaladenabhisincati

2. kusabaddham TM, kusabaddhamilim G, knsabandhim milim D. 3. snitvd
‘hatavasasas D, 7. vai om. BBeJ. 8. devasya tvi D.  10. svetiyiis tu D,
10—11. J om. the Sloka. — palam m»!nu( of varam BBe. 11 Gjyam ca D, —
fesah BBe. 12 namas te rudea manyava G. — atha sami® D. — “Khidira®
DMT. 15, “muktapravilaparpinim T. 16. “abhigificaty apo hi sthi mayo-
bhuva iti tispbhih hiranya® TMG. 18. pakyij juhoti om. B Bel. — juhoti
namas te rudra nmny:i‘\':l ity MG, 19, anuvikasya pratyrcam TMG. —

atha om. M. 24. samastena hominta ud J. 25, “samjiiakena D. — sadyo
Jatam ity adi om. B BelJD. 20. rajati ullm T. 27, iti samastarudrena l..
— fdi samastena radrenpa B Be JD. 30. vyastiabhis sam astabhis D. 32, iti

(om. T) ayatu bhagaviin mahidevah ity DT.
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pranavena dharayed brahmeti vijiayate | pranavena kurcam daditi |
dﬁrvﬁvignupadﬁéyﬁmz“ika.padmap:Lh‘&kalaéena padyam dadaty | olala-
vaﬁgatakkolakarpﬁmmiérakalaéen:‘lcamaniyam dadity | @pah ksram
kufagraié caksatair yavatandulair yavaih siddharthakais caivirghyam
dadatima apah diviah &ivatamah putih pitatama medhya medhya-
tama amria amrtarasih piadya acamaniya arghyiis ta Jjusantim
pratigrhyantam pratigrhnitu bhagavin mahidevo radriya nama iti
padyam acamaniyam arghyam daditi | namo stu  nilagrivayeti
pratisaram visramsayati! devatam namaskrtyatha gandham dadati

ime gandhiah fubha divyah sarvagandhair alamkrtal) |

puta brahmapavitrena pitah suryasya rafémibhih ||
pratigrhyataim pratigrhnatu bhagavin mahadevo rudriya nama iti!
milyam dadati

ime malyah fobha divyih sarvamalyair alamkrtih |

puta brahmapavitrena pitih suryasya rafmibhil ||
pratigrhyatim pratigrhnitu bhagavin mahidevo rudriiya nama it |
puspam dadati

ime puspah fubha divyih sarvapuspair alamkrtih | |

puta brahmapavitrena putih suryasya ra¢mibhih ||
pratigrhyatam pratigrhnitu bhagaviin mahadevo rudriya nama iti!
dhiipam dadati

vanaspatiraso dhiipo dhiipadhyo dhlipa uttamah )

aghreyah sarvabhutiniam dhiipo "yam pratigrhyatim ||

pratigrhnatu bhagavin mahidevo rudriya nama itil dipam dadati
Jyotih Sukram ca tejad ca deviiniim satatam priyah |
bhasvarah sarvabhiitanim dipo ’yam pratigrhyatim I
pratigrhn@tu  bhagavin mahadevo rudrive nama itil bhnvﬁyut}'
adibhih puspani dadyit tair eva tarpanam krtva krsaram piyasam
gulodanam haridrodanam iti havimgi | pavitram te vitatam it
payasam nivedayed ! ghrtaplutam purnasaravam gulodanam niveda-
yet! krsaram @jyamiéram Juhuyid bhaviya deviya svithi Sarviya

2. diirvi® om. D. — “visnukriinti® (3. J. “tatkola® T™MG, “kamkola® B BoJ.
— apah B, apa M, om. J.—ksira BBeJD. 4. ciihatair TMG, — ciirghyam .
5. éivatamas &Intié Siintatamih piitith  TMG. 6. jll.‘:’:llfil!l pratigrhyatim
DBI TMG. 8, namas te rudra manyave iti I, 9. gandhin G, 13, atha
milyam D.  17. atha puspam D.  21. atha dhiipam D, 99, dhtipebhyo T,
23. Aghranal B Be, om. I 24 pratigrhyatim pratigrhniitu . — g¢ha

dipam D. 95, prabhiikarah BBel TMG. 97 ]n‘alligrhy;lt:‘hgl pratigrimity
D. — atha (om. Be) bhaviya ity agtibhih DBe, bhaviiya deviiyety fidibhin
TMG. 28. tarpanini D. 30. gudodanam BG. 1. krsaramiéram ﬁj)';n‘-]
G, ]i;‘s:lrrnniér;‘ijyu1'1 TM. — bhaviya deviiya sviihi ity astabhih |'h-‘n‘:1.-e_\':|
devasya patnyai svihd ity @dibhih atha haridrodanam Jubuyit bhavasya
devasya sutiya sviha ity astibhih atha tryambakam D, ’
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deviiya svithesiniya deviya svahi pafupataye deviaya svaha rudriya
deviiya svithogriiya deviiya sviha bhimiya deviaya svithi mahate
devilya svaheti! gulodanam juhuyad bhavasya devasya patnyai
svaha farvasya devasya patnyai svithe&inasya devasya patnyai svitha
Pasupater devasya patnyai sviitha rudrasya devasya patnyai sviho-
grasyn devasya patnyai svihi bhimasya devasya patnyai sviha
mahato devasya patnyai sviheti! haridrodanam juhoti bhavasya
devasya sutiya svaha Sarvasya devasya sutiya sviheSanasya devasya
sutitya svitha pafupater devasya sutiya sviha rudrasy: ~devasya
sutiya svihograsya devasya sutiya sviihii bhimasya devasya sutiy:
syithit mahato devasya sutiya svihetil tryambakam yajamahe ma
no mahiintam mii nas toka arit te goghne vikirida vilohita sahas-
rani sphasrada iti dviidadanimabhih Sivaya dankariya sahamaniy:
éitikm_lthﬁyu kapardine tamrayaruniyipaguramanaya hiranyabahave
saspinjariiya babhruéiya hiranyiya svitheti| svigtakrtprabhrti siddham
& dhenuvarapradianid | atha havisam balim upabarati

tvam ekam adyam purusam puratanam | radram fivam  vis-

vasrjan yajamahe || ‘

tvam eva yajiio vihito vidheyas | tvam dtmanatman p ratigrh-

nigva havyam || ity!
:zthiigr(;r‘mgnim advatthaparnegu  hutadesam nidadhiati bhur bhuvah
81‘1\':11‘ om iti! tri§ catur va pr:u]::.kg-ir_mm sahiignim parikramati
visvabhuje namal sarvabhuje nama itmane namal) paramatmane
nama iti ! brahmaciri grhastho va dvadaa brihmanin samyatin
haridrodanena bhojayet | samtisthate pmtisji_‘llii\-idhib.

Adhaya 17,

athito  mahadevasyiharabah  paricaryividhim vyikhyisyamal |
snatal dueih fncau same defe gomayenopalipya devasya pratikrtim
krtviksatapugpair yathilibham arcayitvii saha puspodakena maha-
devam fvihayed om bhith purugam dvihayamity ady ayiitu bhaga-
van mahadeva itil yo rudro agniv iti yajusii pitram abhimantrya
prakgilya tirah pavitram apa fniya punas tenaivilbhimantrya saha

192. toke ardriya rudrah heti rudrasya drit

11. yajaimahe om. B Be JT. [
te agnil D. 13. sahasrani sahasradhi DTMG, sahasran sahasrasa om. TMG.

14, ditikarnaya TMG. 15, saspiijaliya B Be. — babhlusiya DBT.  16. atha

ont. |, 99 dyih DT. — sahiignim pradaksinam D. 25. haridrodanam BJ.
26. ato om. M. — aharahah om. T. 97, same fucau DT. — devasya om.

I} Be JMG. 90. MGT omit the Gvdhanamantra, B Be give it in full, J ab-
breviates. 31. ficamaniya (1) B Be. — tenaiviipsv abhi® B Be (Cp. p. 4. 8).
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pavitrenadityam darfayed om ity @ tamitos! tasam padyam iti
padyam dadyad| atha vyahrtibhir nirmalyam  vyapohyarghyam
acamaniyam dattvathainam snapayaty apo hi stha mayobhuva iti
tisrbhir hiranyavarpah Sucayah pavaka iti catasrbhili pavamanah
suvarjana ity eteninuvikena brahma Jajianam kad rudriya tvari-
tarudram vamadevyam yajuh pavitram @po va idam iti cabhisekam
kuryad | atha vyahrtibhih pradaksinam udakam parigieya pavitram
padamiile nidhayadbhis tarpayati bhavam devam tarpayimi Sarvam
devam tarpayamiinam devam tarpayimi pasupatim devam tarpa-
yami rudram devam tarpayamy ugram devam tarpayimi bhimam
devam tarpayami mahantam devam tarpayimity astabhir | 01 Namo
bhagavate rudriiya tryambakayeti vastrayajnopavite dadyid | bhaviiya
devaya nama ity astabhir astau pugpani  dadyat | tvaritarudrena
gandhapugpadhupadipan dadyad | devasya tveti haviso nivedanam |
tryambakam iti parisecanam dadyad ! amrtopastaranam asiti prati-
padam krtva havir aviruddham sarvam svadu vastu kandamulapha-
lini praksipen | muhiirtam anaveksamiina @sino havir udvisayimiti
nivedyam udvasyamrtipidhiinam asiti pratipadam krtva tryambakam
ity acamaniyam dadyat | sarvopakaranair arcayitvii bhaviya deviiya
nama ity astibhir amusmai namo ‘musmai nama iti gandhiadin
daditi! raudribhir rgyajuhsimitharvabhil stutibhily stunvanty arsaid
ca stotrair! namaskrtya prayatu bhagavin mahiideva iti visarjayati !
lingasthiinesy avahanodvisanavarjam | mahat svastyayanam ity fcak-
sata ity @ha bhagavian baudhiyanal.

Adhyaya 18.

athito rud asnanarcanavidhim vyakhyasyama! adita ova tirthe
snatvodetyahatam viisah paridhiiya &ucih prayato brahmaciri sukla-
vasi isanasya pratikrtim krtva tasya daksinipratyagdede tanmulkhah
sthitvatmani devatih sthapayet | prajanane brahma tisthatu pidayor
visnus tisthatu hastayor haras tigthatu bahvor indras tisthatu jathare

1. padyam iti om. M. 2 daditi D. — vyiapohya athainam sniipayaty all
MSS except D. (Cp. p. £.10f). 3. datviibhigificaty fpo D, ¢, yajuh pavitram

om. D B Bel. — abhigekam kuryad om. D. 8. T abbreviates., — bhavimn
devam tarpayfmity astabhih D, 11. astabhir om. TMG, “Ity astiiv ity om
B Be J. 13. astiabhir om. MG. — astau om. DT. 14 dhiipa om. MG, —
“dipam DT. — dadiati DB BeJ. — nivedayet D. 15. parigekam D B Be J.
16. kandamulani M. — °phalfni dadyit D, I8. tryambakam yajamaha
ity M. 21. “itharvabhih T. 23. lingam sthipanesv T, — “varjam

aharahah svastvavanam D B Be JT, — ity dcaksata om. TMG. 25 Adhyiiya
18 not x'r‘z T .‘.2(;. suskavisih B Be. 27, Isinasya om. BBe J. 99, h:l.ﬂmy}ar
haris D. — bahvo rudras D. — jathare ‘guis tisthatu om. J. — D ins. udare
prihivi tisthatu,
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‘gnis tisthatu hrdaye $ivas tisthatu kanthe vasavas tisthantu vakire
sarasvati tisthatu nisikayor viyus tisthatu nayanayos candradityau
tisthetaim karnayor advinau tisthetim lalate rudras tisthantu mir-
dhny adityas tisthantu firasi mahidevas tisthatu Sikhayam vamadevas
tigthatu prsthe pinaki tisthatu puratad Suli tisthatu parévayoh Siva-
Sankarau tisthetam sarvato vayus tisthatu sarvato ’gnir jvalamalapa-
rivrtas tisthatu sarvesv angesu sarvi devatd yathasthinam tisthantu
mam raksantv ity | agnir me vaci érita iti yathalingam angani
sammrjyathainam  gandhiksatapatrapuspadhupadipair — aradhayed |
athainam prasiadayaty !

aradhito manusyais tvam siddhair devasuradibhih |

ariidhayami faktyi tvinugrhina mahesvara |
ryambakam yajimaha iti cithainam avihayaty |

a tva vahantu harayah sacctasaly | dvetair advail saha ketu-

madbhily ||

viitijitair balavadbhih manojavair | ayahi éighram mama havyiya

sarvom || iti!
sthiipite navihanam | athiema @sanam dadati sadyo jatam iti| bhave-
bhava it piadyam | bhavodbhaviiya nama ity arghyam ! rudriya nama
ity dcamaniyam | athainam paficagavyena snapayaty apo hi stha
mayobhuya iti tisrbhir hirapyavarpih Sucayah pavaki iti catasrbhih
Pavaminah suvarjana ity eteninuvitkena brahma jajnanam  kad
rudriya sarvo vai kayi nad citra @po va idam ity etaib snanam
dndﬁtyl athiudbhis tarpayati bhavidibhir iti! viunadeviya nama it
vastram | jyesthiya nama iti yajhopavitam ! rudraya nami ity dca-
maniyam | kaliva nama iti gandham | kalavikaranaya nama ity
aksatam | lmln‘vilznr:l;_1:1\':1 nama iti pugpam | balapramathaniya nama iti
dhuipa, | H:lt'\'nl)hliluda;m:l11:’1’)':1 nama iti dipap ! manonmaniya nami

sarvesy (1. 7). — sfryacamdramasau B Be.
J. advinan devau B. — murdhny adityas tisthantu om. B Be; B inserts it
after mim raksantv (1, 8). 4. vasudevas DBe. b, &iilis BBe. G tigthatu
B Be G, — agnijvili milaparivetas tisthantu DGM.

tato bahis sarvato

7. tig i S ' aridhny Bel paksamtu miir-

i tigthatu om. G. 8. ity agnir .... dridhayed oni. Be J. — rakgal] \
| cam amginl sammrs-

dhni idityih tisthantv agnir me viei érita iti yathiling
Yathainam prasidayaty B. — raksantu agnir me vici sritaly \':'tgh_gl‘\rduyc
brdayam mayi aham amrte amrtam brahmaniti yathilimgam angini sam-
mréya mim raksaddhvam iti athainam MG. 10 prasidhayaty B Be JMG,
12. bhaktys variant in D. — mahesvareti MG. 16, viitajavair ‘B Be, viita-
jair J. 20, seamaniyam vyiihrtibhir nivmilyam yyapohyfthainam ‘L): o=
paficagavyena om. DBBe).  23. citra Gbhuvat, fipo vi idam sarvam iti ca
V.\'i-lll!‘l”)l;”_l pradaksinam udakam parigicya pavitram padamiile n'nillﬁ,\'l_ll{blllﬁ
tarpayati bhavam devam tarpayimity astabhil viimadeviya D (Cp. p. 10. 7).

— sniinam .... bhavadibhir iti om. JMG. 95, vastram om. Be J. — vastra-

yajiiopayite BeJ. — fcamanam BJ. 97, viluvikaraniya Be.

] ] =y
< J om, nisikayor .......
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iti kale naivedyam dadaty | athasma astabhir mantrair astau puspini
dadati bhavaya devilya nama ity | athisya rudrataniir upatisthate
‘ghorebhyo ’tha ghorebhya ity ! atha rudragiyatrim japet tatpuru-
saya vidmaha ity etam rudragiyatrim sahasrakriva avartayee chata-
krtvo ’parimitakrtvo va dadavaram | athainam asisam aéasta Isinah
sarvavidyinam ity | ath@sya murdhni kaladadhirayd santatam abhi-
siican namas te rudra manyava ity ekadadanuvakin japet | sarvo
vai rudra iti trin anuvakian ! sadyo jatam iti pancanuvakian! ima
rudrayeti dvidadarein anyams ca raudramantrin yathaéakti japed |
evam ekadasakrtvo japej! japante Japinte ’gnivisnu sajogasety eki-
dafanuvakanim ekaikam anuvakam japet! sarvesim ante punar
aradhayed uktam aradhanam! tad etad rudrasnanarcanam pipaksa-
yarthi vyadhimoecanirthi érikimad &ntikimo moksakima ayuskima
arogyakamad ca kuryad! e ‘am kurvann etat sarvam aviapnoti| piya-
sadi mahihavir nivedyam dadyad | acaryay: dakginim dadati daga
gavah savatsih svarnavibhisita rsabhaikadikas tadalibha ekiim giam
daksinam dadyad ity aha bhagaviin baudhyanah.

Adhyaya 19.

athatah punahpratisthiakalpam vyikh yasyamah | purvoktesu naksa-
tresu yani cinyini subhanaksatrini suklapaksa udagayane visanti-
dikile purvapratigthitasyipi buddhipirvam ekarittram dviriitram eka-
masam dvimisam vircanaviechede .é[il]l':tl‘:':j:tﬁ\'al.]ﬁ.d}'up:mpnrr’azum va |
purvedyur eva yugmin brahmanin annena parivisya punyitham
svasty rddhim iti vacayitvi samagatiyam nidiyim jn‘]:‘ullliv:“w:np

1. naivedyam rudriiya namal, ity deamaniyam daditi 1. — athismi

nama ity MG only, om. DB BeJ. — asta MG, 2. asya om. B. — athms-
yiaghorataniir D. 4. etiis M. — rudragiyatrim om. MG, raudrim ). 5. dasa-
viiram M. 6. athaitasya B BelJ, — abhisineati DB BoJ. 7. sarvo...
trin anuvikin om. Bel, U yathisakti japed om. M@, 10. °krtvo
'bhigiricati D. — japinte once only Bl. — ekiidadinim anuvitkiinim B J.

11. ekaikam ekaikam BBe, ekam ekam D. — anuviikam om. BBe. 192, aradha-
yet sadyo jitam ity isanidi dipintam piirvoktam sarvam krtvd manonma-
niya namah iti payasiidi mahihavir nivedayed raudribhis stutibhis stunvanti
tad etad D, — “sniinircanavidhil MG, “vidhim B Be J. 133, Sintikimal
pustikimas tustikima fyuskima irogyakiimo moksakiimag ca ), — fyuskiima
om, B BeJ, 14. ca kuryit atha yathméakti daksinim dadsti dasagivas
suvarpabhtisita psabhaikiidasas tadabhiiva ekim gim dadyat ity gha D,
15. nivedya dcaryiya MG. — dadiiti om. B Be, 16. savatsih om. MG, —
svarnabhiisita rsabhaikidasah MG. 173 daksinim om. M. 18, athiital
punahpratisthi om. T. 19. Suklapaksa om, T. 20. pirvam prati® all MSS
except Be. — buddhiptirvakam D. 21. sidrarajasvalidyupaplote vi ), —
vi om. T. 22. brahmanin bhojayitvi “¢iso viicayitvi TMG,
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krtva 4vo bhaute utthapya dvau kaladau sthapayed ekam paiicaga-
vyena purayitviparam Suddhodakena sahanavaratnena! tatah snapa-
yed! astasahasram astagatam astavimfatim va purusasiiktena miula-
mantrena snapayitva puspiani dadyad ! yathasambhavam arcayitvi
gulodanam nivedayed! evamn krte ’sya éntir bhavatil buddhipur-
veniarcanivicchede snapanam kartavyam! evam kurvinaya svasty
rddhim ity @eaksata' evam punahpratisthimantrena pratisthapayed
ity iha bhagaviin baudhayanal.

Adhyaya 21.

athatah sampravaksyami devasya snapane vidhim |

mahato lingadeée v kirayed vedikam budhah || 1
mandapam ca purinoktam krtvi snapanam arabhet |
rudram devam divam siaksad yae ca sarvasya daivatam | 2
tasmad avihayet prajnah sarvatrivihane vidhih |

3

esa autsargikah prokto devatanim ca farpane
Ilﬁl'ﬁ)':l.l.lﬂ('lf vignoh syad rudrasya tu divadikam |
Japadhyiiniadi sarvam syad vikalpam manasi srayet | 4
raudram ca siiktam dpo hi hiranyeti ca saptakam |
vaikalpikair eva kuryin madhyeti tu na vidyate [| b
atha haike vadanty evamp snipane tu mahaprabhoh |
sadyojatadi pancaivam sarvo vai rudra ity api || 6

etair anyaid ea kuryiad vai snipanam sarvakilikam |
evam ca kuryit snine tu snapanaip ca tathi bhavet || 7
ity itha bhagavin baudhiyanal.

Adhyaya 22,

athito mahidevayoh pujikarane sarvatra trini pada vi cakrame
tryambakiim yajiimaha ity ctibhyiup yathalingam asanam piadyam

I. utthiiva D BBe J. — kaladau vii BBe . 9. purayitva om. T. — saha-
ratnena DMG, — tatah om. D, tat tat sniipayet T, tacad (?) ;-:ﬁ.\’mi‘.\'ﬁf".-“iﬂ“'*"
ram (tatadgiyatryi® B, (i. e. tatas tadgiyatrya®?), tato 1'ullrngjyatr_\fu lh-;)
astaatam astiviméatim vabhimanteya snipayed J BBe. 3. agtasatam om. G,
R 1"1"'1?“5“1‘&'10!!:!‘ am. D. — milamantrena rudragayatry® snip® D. :t yathii-
libham D, 6. sniipanam TMG. — kurviinah D, kurvinim Be, fli‘u‘rv:u.lm;x iI‘J.
7. rddhim apnotity D. — pratipadayed TMG. 0. sniipane TG. — vidhin

tatah T. 11. mantapam D Be MG, — sniipanam BBe JT. — D ns. ”ff“' L1
Slokas corresponding to p. 5. 0—25. Var.: L 14: etair eva kr:un':-m- atra,
l. 16: sarvin vrihibhis tandulesu ca. 19, rudradevam D. — Sivah Be.

14. ego TM, evam . 18. madho iti na variant in D. "1'.). mahiin pra-
bholh BBe. 90, paficaiva DI 22, sniipanas ca J, sniipane Tl D, sn@ipayed
ity iha B Be.  25. athito (atha D) devayoh D B Bel.

b

20
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arghyam acamaniyam cety! etayoé ea traivarnikadharmatvit sap-
vatra vacanal Iukaprasiddhaprﬁpfa.pmtif_acdhe‘abhivﬁt kriyata iti ha
smiha baudhayana ! evam pratisthapya v kuryat tayor eva sayuj-
yam salokataim apnoti! yadi triméatsamvatsarid urdhvam kriyeta
tato devayoh paramam padam brahmasamjiitam tad eva sagana
apnoti ! yadi tatpravanah syad ya u cainad evam vidur yasmai pra-
brite yasmai va karoti tasmai satam dadyan masanam brihmano
rajanyah sahasram dadyad vaisyo yathaéraddham dadyin | na stridu-
drau kuryatim yadi kuryatam svatantropanata evety dcirya adra-
yah | svatantrayo§ ced vritiksino “pi brahmanah pataty eveti &likir |
atha devayor yathakami syad yasyam kasyam cid a ‘asthiayam jale
va sthandile va pratimisu va sar ‘am krtvibhyarcayen na tu pra-
madyed | de§abhave dravyabhive sadhirane kuryian manasg vi reayed
iti| tad @ha bhagaviin !
patram puspam phalam toyam yo me [)ll:i.lctyﬁ prayacchati |
tad aham bhaktyupahrtam aénimi prayatitmanah [|

iti| bhaktinamrd etan mantrin adhiyital na ty evinarcakah syad
anyatarasyibhistatas tayor eva sayujyam silokatim apnoti | yenai-
tayor arcanim kurute ‘nyatra sisyaputrebhyah striyad ca tasmai
sauvarnam Sankham suvarnopadhanam va dadyid rsabham rudrasya
daksinety @ha bhagavin baudhiiyanah | pratisthakarane snitpanaka-
rane vaciaryaya yad upakaranam sarvam dattvaikidada gt dadyid
iti &alikih.

PRASNA 1III.
Adhyiya 3.

athato durgikalpam vyiakhyisyimo yajiiopavitam 1':1ktup:uhnnpu._s'p:uli

sambhiriin upakalpya misimasi krttikapurvahne gomayena gocarma-

1. arghyam om. D. — iti om. D. — ca om. D. — sarvatra dharmatrivaca-
niisrayeti sarviin lokiin prasiddha® T, 2. viicanil J B Be, — kriyeteti MG,
q "sthﬁp}‘:[ yo vii I, 4 dpnotiti yadi T, — kriyate T. 3. “samjiiakam J.
— saguna B, saguni Be. 6. tatpranavali DTM, 8. vaisyayor JB.
9. yadi kuryatam om. Be, yadi defiryitiam T, — svatantropadeée ficirya fisraya
iti D; svatantropanate evan tarpanam krtva tayeva svatantra® T, — fieliryn
&rayah om. B] GMT, — eva M, evam G, both om. iti. 10. svatantrayos
myovf. (.:r_zd DHIS=N] hr:'nhru:u_ml_n om. the rest of the Adhyaya, — silikih D,
11. atha devayor: beginning of Adhy. 21 in GMT, of 20 in BBe. 12 sthan-

dile v om. G. 13. desabhive tad dravyi® MG. — manasi vx "viithayed
idam TMG B Be. 15, anyatarasyiinabhistatas T, anyatarasyobhayor vi

tatas tayor D. — ya etavor D, 190, putrasisyebhya D. 92, tad upak:u-;n_m.!.
D. — gim dadyad G, datvid rsabhaikmdasa g dadyad ity mha bhagaviin
bodhiiyanah D, 24. raktam puspam sam® Be, raktapugpasam® J,
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matram  caturafram  sthandilam kriva proksya Saucena samvrtas
tisthan bhagavatim avihayej! jatavedasa ity om aryam raudrim
ﬁ\-’ﬁhnyﬁnﬁt}' avahya tam agnivarnam it kurcam dadity agne tvam
parayeti yajiiopavitam dattvathainam snapayaty @po hi stha mayo-
bhuva iti tisrbhir hiranyavarnih fucayah pavakdl iti catasybhih pava-
mianah suvarjana ity etenanuviakena miirjayitvi dryayai raudryai
mﬂ:hﬁl(:_l!}’{li mahayoginyai suvarnapusgpyai vedasankirtyai mahayajii-
Yal mahiivaispavyai mahiibhagavatyai manogamyai fankhadharinya
ity ckiidadanamadheyair gandhapuspadhiipadipair amugyai namo
‘musyai nama ity etair eva nimadheyair arcayitva savitrya bhaga-
‘:’ﬂtyni durgiidevyai havir nivedayimiti havir nivedya Sesam ekida-
Sanimadheyair hutvil panca durgd japed dafa svasti japej jato yad
agne vasat te visno vistog pata eva vandasva a no niyudbhir hiran-
yavarno abhayam krnoty adviivatim tvam varuno brhaspate yuvam
Indrag eq vasvah svasti na indro vrddhadravia iti japitvd sam ca me
mayas ca ma ity etair ekadagabhir anuvikaid ca japet! savitrya bha-
gavatyai durgadevyai havir udvisayimity udvisya fesam brihma-
nebhyo dattvii samvatsaram upiisita | sarve kamah sidhyantity aha

bhagavin baudhiyanah.

Adhyaya 4.

athita upaérutikalpam vyikhyisyimal adityavare "igirakavire 2

Vil caturthyim agtamyim caturdadyiim bharanyam krttikiyam va
}criypt-ul pirvedyur akrtabhuktih fucir brahmaciri bhiitvatha pradose
gnim upasamidhiya samparistirya tasya daksipata upasrutim avi-
hayed om bhi vitrim devim @vihayimy om bhuvar upafrutim
devim avithayiimy om suvar mahiritrim devim avithayiimy om bhur
hl!ll?nl_l e n{;:]hi[;:':!:ll'ﬁfl'fl}l devim dvahayimity | ﬂ\'iihyi-x'lhninﬁm
Shipayaty @ipo hi sthi mayobhuva iti tispbhir hiranyavarnil Sucayal,
Pavaki iti  catasrbhih  pavaminal  suvarjana ity eteninuyikena

I. suvratas B Be DI. 3. kiircam datva D. 5. sucayal piivaka om. D.
6. suvarjana om. D. 7. suvarnapustyai BBe TMG, “pusyai(?) J. — deva-
sankirtyai DB BelJ. — °yajiyai D, “yajidiyai G, °yaksyai variant in D.

0 q P - s : n T ! i y e aga-
8. “vaisnavyai mahdprthivyai mano® D; mahabhagavatyai om. BBe J, bhaga

Vatyai T. — °dharinyai namah ity D. 10. etair evireayitvt D, etair eva

mirjayitvii siivitry@t B Be J, etair eva mirjayitvi nimadheyair arcayitvii T.
1. durgiyai devyai BBe. 13 hirapyavarpih D. 14 advivatl T, asviivatih
DBBeJ. — tvam varuna uta TMG.  15. indriyas ca svasti D. 16, anuvikais,
thus D, om. B BelJ TMG. 17. durgiiyai devyai B Be. 21. vi om. TMG.
— apabharanvim TMG. 22, plirvedyuh kg'l:xili:\hhlll{l'l!_t_:'rn'i(mt in D.
=3, tasya: thies DM, tasmin B Be TG, em. J. 94, ritrim TMG: thus always,
20. “athainglh G (errata). — DT abbrev. the Apohisthiyamantra.
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mirjayitvi gandhaih krsnapuspair dhiipair dipair alamkrtyajyam
samskrtya juhoti ratryai devyai svithopasrutyai devyai syiha maha-
ratryai devyai svaha mahakalaratryai devyai svaha nisayai sviaha
ksapayai svaha krsnayai svahandhakarinyai svitha yata indra bha-
yamahe svastida vidas patir iti dvabhyam juhoty! atha samantam
parisckam krtva riatrisuktenopatisthate,

vyihrtibhi ratrim devim udvasayamity udvasyitha vrajec chma-
Sanadede | deviigare frotriyigare kulaladede vi gacched ! navadhanur-
matrat  karnau badhniiti! svasti na indro vrddhasravi ity etam
ream japitvi vimuneed! vyaktam yat tat pratigrhyatim anuripam
yujyatam sarvakarmanim carambha ity @aha bhagavin baudhiyanah.

-

Adhyaya 5.

athatah  érikalpam vyakhyisyiamah | panceamyin h"uklupnksuayu
paurnamisyam api va frikadambamayam bilvasiramayam sthandilam
vidhiyata | ahoritropositah fucih krtasaucah same dege gomayena
gocarmamitram caturaéram sthandilam upalipya gandhasumanasah
samprakirya hiranmayena patrenodakumbham purayitvia gandhin
Sumanasa etasmin | hiranyavarnam harinim iti dvibhyam om bhih
friyam avihayimy om bhuvah ériyam avithayimy om suval Sriyam
avahayimy om bhir bhuvah suvah ériyam avithayiamity avihya
kardameneti dvabhyim prasiddham proksyadvapiirviim iti snitpayitvi
gandhadvaram iti gandham daditi kimso 'smi tim it puspam da-
daty upaitu mim iti dhiipam daditi :andram prabhiisim iti dipam
dadaty dadityavarna iti naivedyam dadity | atha devyai daksinato
'gnim -upasamiidhiiya samparistirya mahivrihibhis tandulaily payasi
arum Srapayitva havie dvidhii krtvi manasah kimam ity abhipretya
kiimam annam vijyamisram érisiiktona pancadasarcena havir juhoti |

1. marjayitvi om. J. — atha gandhaih MG, — dhtipadipair TM. 9. ri-
triyai B, ritridevyai Be, Jo G oins. mahiirdjiyai devyai svabi mahikila®,
5. dviibhyam ca D, om. MG, 7. Smasane B Be JT, — ya[elehrotriyigive B Be.
8. kulalakiirudese D. 9. karne BJ, — etibhyiim reau BBel. {1, ea om. 1.
12. fuklapaksasya paficamyim D. 13, api o, TMG, — friyam kadambama-
yim bilvasiramayim D. — sthandile v DTMG. 14. vidhaya D. — éueau
same (3 15. eaturasram om. BeJ. — gandhiin Sumanasas TMG, gamdham
sumanasal B. 16. IIiI':I.I_lI!Iuy(!l.lrll_ll'lpﬁ[I'L'I‘_IU(I:lktll!lbh:l!gl TMG, °patrenoda-
kam D, — gamdhasumanasim B Be J. 17. sumanasis T. — tasmin DTG,
20. dvabhymm va proksya B. — asvaptirnim B Be; Scheftelowitz, RV Khila
II, 6, 4, p. 72 has this reading in his text, noting asvaplirviim as a variant.
22. candrim hiranmayim D: RV Khila 11, 6, 1. 23, candriim prabliisim
iti nui\’erlym!l dadati D, om. BBe JT, — devyi D. 24. piayasam D, who
noles payasi as a variant. 26. annam om. G. — vii om. M, cijyamicram J.



tena sitktena ériyai namah pustyai namo dhatryai namah sarasvatyai
hama iti  balim upaharati| padmapuspani yathalabham grhitva
pratyangam nimarsti| ksutpipasim ity alaksmim nirpudaty | evam
evaharahar misimiisi va mahantam posam pusyati dhanyam yadas-
Yam ayusyam arogyam putryam pafavyam tasya mahat svastyaya-
nam ity fha bhagavian baudhiayanah.

Adhyaya 6.

athatah sarasvatikalpam vyikhyasyimah | Suklapakse trayodadyam

cottarayoh phalgunyor via punye naksatre ‘tha devayajanollekhana-
prabhrty @ prapitibhyah krtvigrenagnim sarasvatim dvithayaty

ayatu varada devi aksaram brahmasammitam |

gilyatrim chandasim mata idam brahma jusasva nah ||
sarasvatim avahayamity avahyatra sthinini kalpayati vagdevyai
]{:111);t}‘ﬁmi girdevyai kalpayimi sarasvatyai kalpayimi brahmyai
k:tlp:tyﬁmity | athain@m snapayaty apo hi stha mayobhuva iti tisrbhir
hiranyavarnih fucayah pivaka iti catasrbhih pavamianah suvarjana
ity eteninuvikena marjayitvithidbhis tarpayaty efair eva nima-
dheyair gandhapuspadhiipadipair amugyai namo ‘mugyai nama iti!
paridhiinaprabhrty dgnimukhiit krtvi pakvaj juhoti payasam vi
codayitri siinptanam paviravi kanyeti dvibhyim | athajyahutir upa-
Juhoti pra no devy @ no divo ye te sarasva urmaya uta nah priya
Priyisy imi juhviini yas te stanah dadayo devim vacam ajanayanta
yad vig vadantity etena siktenal svigtakrtprabhrti siddham &
11h('n11\'umpl':uh'in:"ul' athiigrenagnim paladaparnesu  hutasesam nida-
dhitti | hayip nivedayitvia bihyin balin dattvodetyaparenagnim prii-
mukham  kumiram upavesya vidyarambham kuruta! anantaram
devim udvasayed

uttame gikhare devi bhiimy@m parvatamiirdhani |

brihmagebhyo 'bhyanujiitia gaccha devi yathiasukham ||
iti | punarigamaniya  punahsamdarsaniayaivam  eva masimasi vidyi-
Kimbksi sarasvatim aridhayed ity aha bhagavin haudhiyanal.

I. pustyai namo dhyrtyai namo dhanyai namo dhiitryai namal Bl.o = 3. &a

evam BMG, b. Arogyam dyusyam D. — pugtyam DBe, punyam J. — yafas-
Yam again inst. of pasavyam Bl. — mahat om. TMG. 8. vottarayoh DTMG,
— phitlgunyor Bel. 1. mitedam all MSS. 12. vidinyai s 13. gaurdev-

yai BTMG, madinyai J. 14. athainih D. — DTM abbrev. the Mantra.
16. atha om. D, atha sidbhis T. — tarpayitvaitair D. 22 anena MG.
23, hutadesam nidadhiti om. BBel. — nidadhiati havir om. D. 25. anan-
taram devim om. BBeJT.  27. TM abbrev. the Mantra.  28. brihmanebhyo
11_)' anujiiinam . 90, punardarsaniya J, variant in Dj punardiniya
DBBe TM., — vidyiakimksi vidyfirambhed ity iha T.
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Adhyaya 7.

athato visnukalpam vyakhyasyima | asadhakarttikaphalgunadukla-
paksesu dvadadyam yad va éraddha bhavaty ahoratram upositah
Svo bhute prag vodag viranye éucigrhe va yatra rocate manas tatra
sthandile “gnim upasamadhaya samparistirya  pranitabhyah krtva
siddhe payase yat te pavitram pavitram te vitatam ity udiahrtyom
iti vidyudgandhofiramayam bhagavantam svetapitaraktapratisareni-
vestya sthapayitviavahayed om bhih purusam avihayamy om bhuvah
purugam avihayamy om suvah purusam aviahayimy om bhur hhuvah
suvah  purugam avahayamity dvihya prasiddham  @sanasninapi-
dyacamaniyani  dadyat | s:lrv:mlmhhig:'i11tlh:lpil:-_4p:u1hﬁp:1.dip:l.m;T]yuir
abhyarcya yathopapannam barhisy advatthaparnesu prastare gobhir
Justam iti dhuipabh@jane nyasyati! tatah sodasajyahutir juhoti puru-
sasuktena | paro matrayeti tisrbhih pavaminam upaniniya caror ajya-
mifram catasra ahutir juhoti vasudeviiya svaha baladeviya sviha
visnave svitha érivai sviheti!
svigtakrtam avadiyantahparidhi sadayitvi daivatam arcayaty etair
eva namadheyair amugmai namo ‘musmai nama iti gandhapuspa-
dhupadipair annenimusmai svihamusmai svitheti p}mlndu‘];unﬁmm;l
tarpayiimy amum tarpayamiti! svistakrtprabhrti siddham & dhenuya-
rapradanad | abhir visvi abhiyuja iti janum nipatya catuh pradaksinam
parikrimed vidvabhuje namah sarvabhuje nama dtmane namah para-
mitmane nama iti' dhruvasiktam japitvi purusam udviisayed om
bhith  purngam udvisayimy om bhuvah purusam udviisayiimy om
suvall purugam udvisayimy om bhiir bhuval suval purusam udvi-
sayamity udviisya yatripas tad gatvotsrjed avabhrtam | pra tat te
adya kim it fe vigno paricakgyam bhid iti dvibhyim pratisaram

1
vi:-n'zn!m::.y;ltirium visnur vi cakrama ity etayirea carum ln'uéniﬁ.yl

1. All MSS spell kiirtika, — asadhaphalgunakirtika TMG. 2. dvadadvim
vii vad vii MG. J. Sueir grhe D, 5. siddhe vi yat Be JTMG, ]gi't\-;q
1)5}'}15151!: siddhe vi B. — vitatam om. BBe JTM@G, 6. vidyudgandham
hiranmayam (hiranmayam om, T) Ih-_’['Mli, \‘itlyuvl\':u-llmlnir:n_a'- B, vidyudvar-
nam hiran® J. 7. BIT abbrev. the Avihanwmantra. 9, @sana om. BBe J.
— snina om. TMG. 10. “Gcamaniyam TMG. 1011, “miilyam ca yathopa®
BBe J TMG, 11. yathopanayanam BBe. — barhisy DBJ, — asvatthaparpe
DIMG. 12, julnyit J. 13. piiyasa fjyam upaniniya variant in |).
14. catasr TMG, — myyahutir BBeJ. — hutvg ), — vasudeviiya sviihii | bala-
bhadriiyeti pathintaram | balabhadriiya deviya svihi visnave T. 16, antah
paridhi om. BBe JTMG. — abhyarcayaty M. 21. parikrimayed BBe IMTG,
23. BTM abbrev. the Mantra.  27. visramsayet TMG, — etayid carum DBBel.
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evam ghosayed vaispava ity aham! vaisnavo ‘smiti yah pratibriyat
tasmai Sesam dadyad! etair eva mantraill prasnati | prasyapa fca-
myom namo bhagavate viisudeviyeti dvadasiksaram japitvasvamedha-
phalam apnoti sakrd istvii sanatanam ity aha bhagavan baudhayanah.

Adhyaya 8.

athito rayvikalpam vyakhyasyamo | mandalam caturasram va goma-
yena gocarmamitram sthandilam krtvastacatvarimsatkrtvo ravivare
tamrapatre raktagandham raktapuspam va | ghrnih surya aditya ity
avahyasatyenety arghyam dadyit hamsah Sucisad iti padyam agnir
miirdhety acamaniyam | athainam snapayaty apo hi stha mayobhuva
iti tisrbhir hiranyavarnpih ucayah pivaki iti catasrbhib pavaminal
Suvarjana ity etenanuvikena Illﬁl:i:l.}'it\':ltﬂiﬂ{“)hiH tarpayati dhitiram
tarpayiimi  vidhitiram tarpayimy aryamanamp tarpayami mitram
f"l'p:l-yﬁmi varupam tarpayami bhagavantam farpayimi hamsam tar-
payami piganam tarpayami parjanyam tarpayimi vivasvantam tar-
Payamindram tarpayimi ravim tarpiyamity etair eva namadheyair
gandhapugpadhiipadipair amugmai namo ‘mugmai nama iti! vyahrti-
bhih purngam udviasayamity udvasyathiapiipam dadyid agtdcatvii-
riméad | ekavaram arcayitvi kugtharogi ksayarogi baddho vimucyate
bandhid rogi rogad vimucyata ity itha bhagavan baudhayanal.

Adhyaya 9.

athito jyesthikalpam vyikhyasyimas | tilatailam @jyam payo dadhi
saktun lijan kesavin kpgnani vasamsiti sambhiirin upakalpayate |
progthapadiyim anuradhiyim vii havisyam bhunjititha $vo bhute
Jyesthim anusmarann utthaya devigire rahasyapradese va yatra

I. vaisnava ity aham om. TMG, yo vaignava ity aha D, Bel unreadable.

= dudyad ity BBe JT, dadititi MG. 3. dviidasaviram BBel. 4. aviip-
ot M, — giha bhag® baudh® om. DBDBel. 7. raktagandham om. T, “aandha

G. — vit om. BBe. 0. DMT abbrev. the Mantra, 11. atha om. 1.
115, The series of names according to DIMG; Be almost unreadable, —
dhiitivam tarp® mitram tarp® indrum (1) tarpayimity Bej dhatiram tarp®
mitram tarp® varunam tarp® bhagava[m]tam tarp® hamsam tarp® puisanam tarp®
parjanyam tarp® viyasam (thus also De) tarp® imdram tarpayiimity J.
15, indram tarp® om. TG (G adds it at the end).
orogl tatha vimucyate
21, Krsarin

22, pro=

4. pusinam D, piisnam T,
— ravim tarp® om. M. 18, ekivarunam (!) BBel. —
BJ, bandhiid vimueyate baddho D, baddho vimueyate ity iha T.
om. M, karambhin D, krtsnin BBel, — viisimsi evam sam® Q.
sthapidanur® TMG, antridhiyim DMG.
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rocate manas tatra sthandilam krtvitha dcmynjam}]Ick]mnaprahhrty
a pranitabhyah krtviigrenagnim Jyesthadevim avahavati

yasyah simba rathe yukta vyighrag capy anugaminah |

tim imam pundarikaksim jyestham avihayimy aham I
ity avahychalokakirtaye namal paralokakirtaye namah Sriyai namo
Jyesthiayai namah satyiyai namah kalipatnyai namah kalibrdayayai
namah kumbhyai namo nikumbhyai namah prakumbhyai namo
Jjayai namah friyal namo varadiyai namah ]mstimukhﬂy.li namo
vighnupﬁrgadﬁyai namo vighmipﬁr.j:ulyai nama ity | athainam sniapa-
yaty @po hi stha mayobhuva iti tisrbhir hiranyavarnih Sucayah
pavaka iti catasrbhih pavamanall suvarjana ity eteninuvikena marja-
Yitva tair eva namadheyair gmulh:tpusjp:ulhﬁp:ldipuir amusgyai namo
‘musyai nama iti p;u-id]1:Tnupruhlu'ty agnimukhat kptvi pakvij

juhnt.ll‘ndrt) Jyesthim anu naksatram efif; puronuvakyim anticya
purandariya vrsabhiya dhrsnava iti yijyayi Juhoty | athijyihutir
upajuhotindraya svihi Jyesthayai sviihi Jyaisthyiya svithibhijityai
sviheti| namah su te nirrta iti sadbhiy anucchandasam | atha kutsair
Juhoti | devasya tva savitul) prasave ’dvinor bithubhyim piisno has-
tabhyam bhiir bhuvah suvar om jyesthiiyai hayip nivedayimiti havir
nivedayaty | atha difam balim krtva gandhamilye dve visasi nived-
yam dattvannam ea l_n'z‘thuml_mbh}'u dattvi namah su te nirrta iti
sadbhir upasthaya svigtakrtprabhrti siddham i «]11unn\-':t.mprzulﬁm‘ulI
yasyiah simha rathe yukta vyighras Cipy anugiiminah :
tam imim pundarikiksim jyesthiim udviisayimy aham I
ity udvasya jyesthimantram sahasrakytva avartayee chatakptyo "pa.
rimitakrtvo vi dagavaram | éfik:l}’ﬁ\':tk:ll)]lil‘i]crj:ul]ii].’l‘]lll:l]ﬁ.@i adh
fvo  bhute tuthn.ivﬁbhynr(:yu sanmisid urdhvam nityinam  acipit
sarvan kimin avapnotity iha bhagavin lml[dh:‘:y:m:tl_l.

ahéiyi

1. sthandilam kalpayitvii atha . 4. j_\'ur'l'h."n_u devim (jye
avihayimity BBeJ TM@, ) ih:t[nk:’ukirt:l_\'c’ D BBe J.
D BBe, om. J. 6. kapilapatnyai D, kapilipatnyai 7, Kapilahrdayivai I,
kapilthrdayiyai T, 7. krtyai BBe J, — nikrtyai BRp, Vikrtyai J, k?ufnhhin—
yai D, om. T. — prakriyai BBeJ. 8. jyfiyiyai D, — Sriyai namo om, .
9. namaly iti tarpayati iipo D, 10. DTM abbyev. the Mantya, 15, dhrgnava
om. T, 16. jyesthaya D. — Sraisthyiiya T, Sregthiiya D, Jesthiya () B, om.
Be. — prajipataye sviiheti DBRe, I7. nirrta iti hayip a
atha difam (1. 20) T. — atha krtsnair, variant in D.
DBBel. 20, balim rehéati (icchati BBel) gandhamilyair dye
BBeJ) naivedyam (nivedyam BBel) TMG BReJ. 23, anuyiyinah ),
24, jyesthadevid udvis® TMG. — aham om. BBeJ TMG. 25. Jyesthim
sahasra® BReaJ. 26, {i:lé:u’;‘ir:ligl BBe T, — fikayavaka aiksamiily® BBa (1),
— adhadayiti TMG. 27. sinmisid TMG, — Urdhvam samiicaran nityinim
asfisyiin . — fcaryit TM, fiedryn (?) J, diryan (?) B, Be inreadable, text
according to G, 28. “iti ha smiha D,

sthitdevim B)
— paralokiikirtaye

wmam nivedayati |
19. havir om,
dist (vedasiti



Adhyaya 10.

athato vinayakakalpam vyakhyisyamo | masimasi caturthyam sukla-
paksasya pancamyam vibhyudayadau siddhikama pddhikimah pasu-
kiimo va bhagavato vinayakasya balim haret! purvedyul krtaika-
bhuktah éueir apa acamyitha devayajanollekhanaprabhrty agnimukhit
krtva daksinamukham hastimukham daksinato brahmanam upavesyo-
potthaya daivatam avahayati

vighna vighnedvariigaccha vighnety eva namaskrta |

_avighniya tavastv adya sadasmakam bhavin bhavom ||
1'f_)’| atha durviksatasumanomifram arghyam dadatima dpah Sivih
Stvatamiah putah putatami medhyia medhyatami amrta amrtarasih
lfﬁdyﬁ arghya arhaniyi abhisecaniyi ficamaniyi marjaniyas ca pra-
tigrhyantiam pratigrhniatu bhagavin viniyako vinayakaya nama ity !
atha tisnim gandhapugpadhupadipair abhyarcyopatigthate bhipataye
flamo - bhuvanapataye namo bhutanim pataye nama ity ! atha tisro
Vinayakihutir juhoti vinayakiya bhiipataye namo viniyakiaya sviaha
"hlﬁyn‘]\':‘t_\'u bhuvanapataye namo vinayakiya-sviha vinayakaya bhu-
tindm  pataye namo vinayakaya sviheti! jayaprabhrti siddham a
dhenuvarapradinid |

apiipam karambhodanasaktin payasam ity athasma upaharati vigh-
Niya svithii viniyakiiya svithii viraya svihi Siriiya svihogriiya svaha
l:himi‘iyu svithi hastimukhiya svithi varadaya svihiv vighnapirsade-
bhyah syitha vighnapirsadibhyalh svihety | atha bhiitebhyo balim
Upahared ye bhitih pra carantity | atha pafcasitram kaikanam
haste vyiahrtibhir badhnati

4 “bhuktisé M, “bhaktis T, °bhaktali BBe J. 5. daksi-
Ig:'ahhimukh:n!n T. — hastamukham M. 8. avighniiya bhaviin samyak

sadi ‘smitkamn bhava prabho iti D. — bhagavin Be J. — prabho iti T\
10, Sivatamiié dintié Santatamih putih

J. Vil om. BRBe.

9. “misram udakam daditi G,
PMitatamil punyith punyatamiah medhyd medhyatami justi justatama amrei D.
'1l1. mirjaniyid ca om. G. — pratigrhyatim BBe J TMG. 13, tisnim vii
DTMG, bhiitapataye BelJ. 14. T adds: bhiitaye nama. — atha catasro
T“ iti upasthya tisro D, 15, bhiitapataye BBe JM — bhiipataye namo
Vindyakiiya bhuvanapataye sviha vindyakiya bhiitingm pataye namo viniya-
kiya sviiha viniiyakiiya bhiitaye namo vinayakaya sviheti T. 19. karam-
bhodaka® BBe, karambham odakam DJ. — atha om. T. — upakirati BBe J,
also MS. Sanskrit 106, fol. 100, of the “Hof- und Staats-Bibliothek™ in Munich.
The passage is quoted by Th. Bloch, Uber das Gyhya- und Dharmasiitra der
99, vighnaparsadabhyal BG, also the Munich MS., om. J.

“’fll'f.'hﬁnuxu, p. G.
94. vyihrtibhir, thus D (°tibhir),

‘)l " bl Y il
=3. atha om. TMG, - pancavarnasiitram T.
om. BBel TMG,

1
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vinayaka mahibiho vighnam hanti tavajnaya |

kama me sadhitah sarva idam badhnami kankanam I
athiignim pradaksinam krtva pranamyabhivadya vinayakam visarjayati

krtam yadi maya praptam fraddhaya me ganesvara |

uttistha saganah sadho yahi bhadram prasidatom [| itil,
tasminn ante dvadadesu samidhonopari madhyamam caiva daksi-
nordhvasamidham tatha dadhimadhupaya ajyam parisecanam visap-
Janam ea kalpayati.

Adhyiya 15.

athito ’rdhamase ’rdhamase ‘stamyam brihmania bruhnmcﬁrinah
striya$ ca putrakama ayuskima arogyakima b 'n.l1mzwurcusukﬁrn:‘xl}
saubhagyakamas copavasanty! atha pradose rudram virtipiksam sapat-
nikam sasutam saganam sapirsatkam avithayamity avahya sviga-
tenabhinandayati svigatam punarigatam bhagavate mahideviya
virﬁpﬁkﬁﬁya sapatnikaya sasutiya saganiya saparsatkiyety otad
asanam klptam | atrastam bhagavin mahadeyo viripiksah sapatnikah
sasutah saganah saparsatka ity | atha kiream daditi bhagavato 'yam
kiirco darbhamayas trivrd dharitah suvarpamayas tam jusasveti |
pratigrhpitu  bhagavin  mahidevo viripiksal sapatnikah sasutah
aganah sapirsatka ity | atra sthinani kalpayati mahikiliya namal
fafnkukarniya namo babhrukarniiya namo nandikedvariya namo
dandimundiya namasg candikedvariyn nama ity | atha pakvij juhoty
ardraya rudrah heti rudrasyeti dvabhyam | athijyihutir upajuhoti
bhaviya deviiya sviheti aturvimsatibhih | havyavitham svistam iti

1. hanmi M. — vighnam eta[t] tavajiayd BBel, vighneda bhavadijiays D,
2 kitmo me sidhitas (vasitas (7) T) TMG. — idam vyihrtibhip ibaddhnimi

kankanam BBe TMG. d. atha signikam vinfiyakam pra® 1), — “abhivid-
yam(!) BD. 4. priptam va sraddhays mahfiganesvari(?) I priptam mahi-
bhiigaganeévara BBel, sraddhaya va gan® D. 5, siidhy BBel, sidhur MG,
sidha yobhi bhadram (?) T. — prasidanom G errata, 6. Text according to
MG; passage entively corrupt. — “opari mardhvam pagicaiva daksinordhvam
T, tasminn ante dviidadesu samiddhegnauparin madhyamam caiva daksinam
cordhve samidham B, tasmin yite d\-m1:1§milnnus;nnirhlhnnup:u‘i madhyamam
caiva daksinordhvam samidham D; Bed omit the difficult passage: prasidatom
iti dadhimadhupaya efe. 7. D ins. sammisrya after ijyam. 8 ca om.
DBBel. 0. athiito ‘rdhamise stamyiim BBe JMG. 10. ca om. BBe IMG,
12. saparisatkam D. 13, punarigamanam variant in |, 14. saparisat-
kiiyety D, 18. virfipiksiya sapatnikiya sasutiiya saganiiya sapirsatkiyely
DBBeJ, 19. athitra D. — kilaya TMG. 20. sankariiya D, who gives
sankukarniya as a variant. 21, atha alr:\‘uj.';l_i:lmnllokh:m:qu'znhh_rty fignimu-
khit krtva pakvij D. 23. svaha ity @dibhié catur® D, — caturvimsatir
BBel, caturviméatibhih hutva DT, — svistam om. BBel TMG, cp. D errata.



svistakrtam hutviigrenignim arkaparnesu hutasesam nidadhati yo
rudro agnav iti!

Sistair gandhamalyair abhyareya raudribhir rgbhil stunvanty arsais
ca stotrair ! devatam praviahayati prayatu bhagavin isanah sarvaloka-
namaskrto 'nena havisa trptah punaragamanam pratiti

ya evam vidvan ficarati putravan pasuman bhavati sarvam papmi-
nam tarati tarati brahmahatyam apa punarmrtyun jayatiti ha smiha
bhagavin baudhiyanah.

PRASNA 1V,
Adhyaya 2.

ahutanukrtiv baliharaninukrtir dhirtabalis | catursu eatursu masesu
phillgune misi fuklapaksasya saptamyam kriyetapi va trayodadyim|
evam #dsidha evam karttike! sa purastad evopakalpayate barhir
bailvini ca pancadasedhmadarini bailvam meksanam paridhims ea
Svetaraktin gandhamilyin $vetaraktams ca pratisarin | frapayaty
apupian vividhimé ca bhaksyan sthilipikam ca grapayaty | athainin
adiaya sahianteviisibhir grimit pracim vodieim vi digam upanigkramya
Yatriipas tad gatvi snatvipa ficamya surabhimatyiblingabhir viruni-
bhir hiranyavarpibhih pavamanibhir iti mirjayitvantarjalagato "gha-
marsanena sodada prapgayamin dharayitvottirya visal pidayitvianyat
prayatam visah paridhiyapa acamya devayajanam udanayaty ' atha
fucan defe yedim kurvanti purugamitrim aparimitim vl tasyith
pirviirdhe sthandilam kalpayitvodumbaradikhim bahuparnim apra-
tisuskagram nihatya darbhair bhagavate dhiirtiya pratikptim krtva-
parenodumbaradikhiim pratisthipya pratisarena saha $akbaya pari-
Vyayante ! yujl"mlm\-'it:}m upavyayante
3. raudribhir 1. — pgyajussimitharvabhis

4. ea om. DB.— pravi-
5. tustah JBBe.

1. hutviithiigreniignim DT,
stutibhis stunvanty D, ep. p. 10.21. — stuvanty .
hayet TMG. — Iéas JMG, 1énas sarvalokiindm sarva® D.
7. tarati once only MT. — api punar M, punar on. BBel. — ha sma om. TMG.
11. sidhanini purastid D. 12, ca om. JTMG,

10. Suklapaksesu BBe.
13, évetaraktam gandhamil-

caiva 1. — °dariini bhavanti bailvam TMG.
yam BBeJD., — pratisarin dhtipan srapayati D. — srapayanti BBe TMG.
14, apiipmms ca vividhabhaksyan TMG, annini (anyan BBel) vividhams ca
bhaksyin DBBel. — 51'-'111'.1)".1uti"1',-\|(}_ 14—19. ep. BDA L9 dand TT,17, 87.
15, grimit om. TMG. 16, snitvii: thus D, om. BBe JTMG. 17. piiva-
mwanibhir vyihrtibhic iti TMG. {8, trin D, =at trin BBel 19. udiina-
yanty T, 20, vedikim 1. — purusamitram TMGD. — aparimitam D.
21, krtvodumb® MG. - bahuparniin bahusikhim aprati® DBEBel. 99 hha=
gavato dhiirtasya (1) T, pumsiya BBe, pumsiyeti J. 24. upavyayate DBJ.
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yajiopavitam paramam pavitram | prajapater yat sahajam pu-
rastat ||
ayusyam agriyam pratimuiica subhram | yajiopavitam balam
astu teja || iti |
tena tvaham pratigrhnamy ayusa brahmana lu‘ahnmvm‘casﬁyety1 apa-
rardhe vedyai sthandilam kg'tmllekhanupmbhg'a‘y a paryuksanat krtva
vedim sirnaty anatidrénam ! uttarenignim pragagran darbhiin sam-
stirya tesu dvandvam nyafici patrani sadayitva tugnim samskrtabhip
adbhir uttanani patrani krtva vis ‘asyedhmam trih sarviibhih proksya
darbhesu daksinato brihmanam upavesyottarata udapitram nidhﬂya
pakvam odanam payasam vi yicati ! tam abhyuksyagniiy adhisrayaty |
a paridhanit krtva samanvarabdhesy antevasisu pradaksinam agnim
parisicyathedhmit samidham abhyajyadadhati
imam stomam arhate Jatavedase | ratham iva sam mahemi
manisayi ||
bhadra hi nah pramatir asy: samsady | agne sakhye ma risiama
vayam tava || svahety |
evam, evabhyajya dvitiyam abhyadadhati
yasmal tyam dyajase sa sadhaty | anarva kseti dadhate suvirvam ||
§a tutiva nainam aénoty amhatir | agne sakhye mi risimi va-
yam tava || svahety |
evam evibhyajya trtiyam abhyadadhiti
Sakema tva samidham sadhayii dhiyas | tve devi havir adanty
ahutam || :
tvam adityin @ vaha tin hy usmasy | agne sakhye mi risamg
vayam tava || svihety | '
evam evibhyajya caturthim abhyidadhati
tat te bhadram yat samiddhah sve dame | somithuto jarase
mrlayattamah ||
dadhasi ratnam dravipam ea diduse | agne sakhye mi risimi
vayam tava || svihety | '
evam evibhyajya pancamim abhyadadhiiti
tam tvi samidbhir aigiro ghrtena vardhayimasi | brhacchoei
yavisthya | svihety |

1—4. TM abbrev. S, agryam BIG, 5. tviim aham ), — dyuse brah-
mavarcasiya TMG. 6. vedyiis I, 7. anatidriyam BBe, 10, .t!::kfin{lt:ti
cottarataé codapitrena (°pitre J) nidhiiyn BBelJ, brihmanam uttaratad
codapitram (uttaratodapitram TM) nidhiiya TMG. 1L vi yiicitam adbhir
abhyuksyagniy adhiéritydjyam nil'up_\'.'il.ihiérih'nh}m_\':u_n paryagni krtvi pari-
dhiinit krtva D, I8. dvitiyim samidham fdadhati TMG, 19. sa sidha-

yaty TM, samadhayaty D; JB abbrev. the Mantra, also the three following,
22. trtiyam samidham M. — Gdadhiiti TMG; abhyajyadadhati B, lkewise
L. 27 and 1. 39, 27. adadhati TMG.



evam evibhyajyaikapacayena bhave namah svaheti sadaksarena pa-
risista | ﬁghﬁrupml}hrty agnimukhat krtva daivatam avihayanto
nrtyantah pradaksinam agacchanti! trih pradaksinam pariyanti

yasya simhi rathe yukta vyighras capy anugaminal |

tam imam putrikiputram skandam avihayamy aham ||

iyitu devottamah karttikeyo | brahmanyah putrah saha matrbhih ||
justayp balim s@nucaro jusasva ||

dhiitriv visakhena ca viévariipo
saptaham jita yah faktih saptaparvam arindamam vyaghravrtam
mahidhurtam prapadye saméitavratam putram devam varadam pra-
padye dhiirtam senam ugrasenim aparniisutam kritikinam sadasyam
agneh putram Samayair yathoktais caturmisyaih saptamim tvam
aranyena gandhaié ca bhaktyi ca yajima Sakte vittam vittany aSasas
ca rijan kamimé ea dhiirta prayaccha namah fankaraya namas ca
simne namo nilagriviya namah! krttikaputrah priyatam viniyogah
Priyatim é&asal priyatam putrikaputrah priyatim bhagavan maha-
dhiirtal priyatim namo nama itil tam ayantam anumantrayate svi-
gatam punarigatam bhagavate dhiirtayaitad fsanam Klptam atristim
bhagaviin mahadhiirta ity ! atha kurcam arhanam ca dadati bhaga-
vato ’yam kirco darbhamayas trivpd dharitah suvarpamayas tam
j‘“:'“ﬂ\'ﬁty' athasmai kamse vi camase vii pugpaphaliksatamisrair
vargiyasii tejomayenapidhayarhaniya apo nivedayanta ima apah fivih
Sivatamalh putah putatami medhya medhyatama amyta amrtarasih
padyi arghyi abhisecaniyii ficamaniyii mirjaniyad ca ti jugantam

L. ®pacayena na bhave TMG. 3. pradaksinam fgacchanti om. D. —
:f"m“‘."ﬂlglli trilh BBel. — paryanti BBel TM. 5. fvihayamiha BBel.
6. In‘lllllll:ll_l_\".llllll1".1!_\ Bel DTMG, — mitrbhis ca DTMG. 7. dhatry D,

svadhates BJ, svabhritesn Be. 8, saptiham jatayas faktis DT, jito yas MG.
— Jitiyadaktisaptaparvam (°varyam BBe) arimdama (iramdam Be, framdama
B) BBey, saptihajiti and avimdamaly variants in D. — vyighrahata MGB,
Vyaghridhata B, vyaghraddhata J, vyighrihata T (under vyighriha® there
0. maham dhiictam BJ, mabiddhiirta G, mahad-
putram: thus MTG (T has a
10, dhiirtaseniim

1S written Jagritha?).
dhiirty M, mahivaradavaparidhiictam T. —
second yeading : purandaram), param D, purinam BBel.
BBe) MG, — aparnisutal J, parpisutal B, aparnim sutam M, suvarnisutal
11, tyviim aranye ganthais ca D, tvirabhyainan

rl-. ) " ;
+ — sadasyah BJ.
12, yajimahe sukto (sukte

E_{‘nnlllmi; ca (G, tviim uranyaina M, uranpyena T
[) vitto (om. 'T) vittiny asasan ca TMG, » ajima sukro (fukle J) vitto vittiny
Aradad ea jana (ardifas cajana J) BBel. 13, dhurtah prayacchatu D,
14 sthiimne D, sambhiya nila® T. — krttikaputriya D. — api niyogah BM,
15, priyatim &isah o M., vigikhah D. — krttiki-

:l[li vil ni\’i!' ‘ ¥
i ‘.-fll'l (1.
1 i lll]l'l‘.l-l'ﬁgn"!ﬂu:ll!l BB(‘.

Putral DMGT. — bhagavin mahidhiirtah om. 1.
18, bhagavato 'vam kiirco arhanan (kiircorhanaii M) ea bhagavato "yam MG.
Ty 'l;“‘]’h:””"."ui) kiirco trived BBel. 93. ca om. TMG. — jusatim prati-
grhyatim BBeJ TMG (cp. 11, 13:2.25; I1, 16:8.6; 111, 10:1.12).
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pratigrhyantam pratigrhnitu bhagavan mahadhiirta iti | mirjayaty
apo hi stha mayobhuva iti tisrbhiy hiranyavarnah Sucayah pivaka
iti catasrbhih pavamanall suvarjana ity etenanuvikena | mirjayitva
pradaksinam avrtya pratyainn avriya Jaghanenignim upavisyanvirab-
dhesv ajyahutir Juboti skandaya svahgz kumariya sviahg biniya
svaha hiral_lyacﬁf_]ﬁya svahangirase svihg guhiiya svahi l’)ha.dxﬁsamﬁya
sviha nilagriviya sviha bha aputraya svihg dhurtdya sviha pasu-
bhuve sviha sasthyai sviha visikhaya syaha sanatkumaraya sviha
skandapﬁrgadebhyal_l svaha snsthipir.sadehhyah sviahety etair eva na-
madheyaih piirvardhe Jjuhoty |
uttarardhit svistakrtam avadayantahparidhi sz‘tdayitvupotthﬁyu dai-

vatam arcayati gundlmpusjpadllﬁpmiipair amusmai namo ‘musmai nama
iti ! phaludakenﬁmum tarpayamy amum t:u-p:zymnity’ annenamusmai
svahamusmai svithety | atra Namasyati yam kiamam kimayate tan
me  kamah samrdhyatam tasmin kime samrddhe  dronam upaha-
rigyami kiimam vardhayaty iti| kime samrddhe droninnam upaha-
rigyaty | athainam upatisthate

namo bhagavata iti guhyo guhyapatir guhah |

‘asur vasupatir namo dhiirtasvimi prasidatu ||

mahiyasa mahiteji mahaseno maharipah |

mahatapi me bhaktasya pratigrhnity imam halim | ity
athopavidya svistakrtam lwtvnpntthﬁy:m devam pravihayanto nrtyantas
trir apasalaih pariyanti

simhnvyﬁgh1':15:1111:‘:)1ukf:t}_r saratho rathinim varal |

prayatu bhagavin dhiirtal priyavinih priyamkarom | nama ity |
athopavidya jayaprabhrti siddham # dhenuvarapradiniiq | athainim
pratikrtim adiya dirasi nidhﬁy;Ivnhhg-tImm:lntrm}ﬁpﬁn praplivyiitigistair
gandhamilyair atminam alamkriya pratisaram h:uihniity

adityd sukrtam siitram indrena trivrtam krtam [

asvibhyam grathito granthiy brahmani Pratisaram krtam I

1. mirjayaty om. D, 2. tisrbhir . ., eteniinuvitkenn om, M@, 4. pra-

tyann Adrutya BTM, om. Be. 5. upajuboti TMG. biliya DT.
6. bhadraseniya . (F lmil\'i'iﬁi_*,\'i! B. — Pasupataye TMG, and variant in .
9. sasthyah parsadebhyaly BJ. 10, mr:l\";':ll_n’rn.n]ul;:hﬁt.:up pirvirdhe ), —
plrvirdhe ..... arcayati om. BBel MG, 1. devatam arcayaty etair eva
nimadheyair gandha® . 1'-3-5!11!lf”I'»l}Nlﬂ':"”lﬂ[':uiIp:‘mil’r!l phalodakenimusmai
namo ‘musmai nama ity annenimusmai sVihimusmai syheti phalodakenti-
mum tarpayimy amum tarpayimiti BBeJ. 14, GM add. - tilodakengmun
tarpayimy armun tarpayZmiti, — nitra TMGB, tin atra J, tin na Be.
I8. namo bhavodhava iti guho ;_ruh_\:lpntir hl::wul_l l';z_uhul_l BBel) DBRel.
21 me: thus D; mama TMG BBeJ. 22, daivatam DBBel. 24. “samyuktal
BBel, simhenavyiighrasamyuktas 7. 27, pratimiim T, 29. adityadhiky-
tam BBel, aditya krtika;, TMG, 30. grandhi TM, grandhir D,
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abhicaram ca kharvam ca yac ca me dugkrtam krtam |

sarvato me bhayam nasti yavat sutram dhavigyati || ity |
E}fhﬁl]}‘t]ll}'mn :Ll)nh pl'ufigl‘ﬁ]l:i-_\_':lﬂft‘ In'iy’itfﬁl}l ].)]l:lg:l-\'ﬁn mahadhurta
1ty | atha pakvad upadiya prasnati! na strikumirah prasniyus! tasya
prasanamantra ayur asi vidviiyur asi sarvayur asi sarvam ayur asi
Sarvam ma ayur bhiydit sarvam ayur gesam iti! prasyapa aeam-
Yatmanam pratyabhimréate yata indra bhayamahe svastidd vifas
patir it dvabhyam ! punah punar avoksiyanta fyusyam varcasyam
riyaspogam raksoghnam svastyayanam rddhir ity ! @hutanukrtic

vyiakhyito baliharaninukrtir! devam avahya gandhapuspadhiipadi- 10

pinnaphalodakair abhyarcya namaskrtya pravihayante! dhurtabalim
catursu misesy evam yajamanad citurmisyanam phalam aviipnotiti

ha smiha baudhayanah. .

I. sarvam ca D. — yatra me B. 9. sarvato vai BBe. — putram BBe
3. bhagavin dhuirta Bl 4 na strikumirau prasniyitam D. o. tatpri-
sanamantra DBBeJ. — TMGD abbrev. the Mantra. 6. Geamya jatharam
illlllilll!‘iuti 1. 7. aveksyiivanta BeM, “ante G, :l\'}'(lkfﬁ)‘:tﬂt:l 1k aveksid-
yamta(?) B, avetyiipa J. 9. piyasposam om. DBBel. — rddbam D-

10. daivatam D, daivatim B, devatim Be. 11. dhiirtabalis citurmisyesv

TMG. — catursu catursu miasesv D. 13. bhagavan bodhayanaly D.



10

15

20

o
ot

TRANSLATION.

PRASNA 1II.
Adhyaya 13,

Now we shall explain the ritual for the consecration of Visnu ).

On the twelfth or eleventh (day) under Sravani or [under. .. ],
and whichever other lunar mansions are auspicious, on these (ocea-
sions the ceremony has to take place).

On the preceding day he should serve food to an even number
of Brahmanas, and should cause them to say: “An auspicious day!
Hail! Good luck!” He should make at nightfall (of that day) an
image of Visnu, resting on gold, with the five products of a brown
cow, with gold, barley, blades of Dirvi grass, and leaves of Ficus
Religiosa and Butea ¥rondosa; and he should sprinkle it with water,
(reciting the) three (verses): “apo hi stha mayobhuval’; ete, (TS,
IV, 1, 5, 4), the four (verses): ‘hiranyavarniih sucayah pivakih’,
ete. (TS, V, 6, 1, a), (and) the chapter ‘pavamiinal suvarjanah’, ete,
(TB, I, 4, 8), with the Vyihrtis.

Barley and blades of Dirvi grass, mixed with flowers, fruit and
unhusked grain he lays down at the feet (of the image, reciting
the verse): ‘idam vispur vi cakrame’, ete. (TS, I, 2, 13, ¢). He ties
a cord (round the right hand of the image, with the verse): ‘rak-
gohanam vajinam', ete. (TS, I, 2, 12, 9).

Then (he covers the image) with a (new) unwashed garment,
crowns it with a wreath of Kuda grass, and leaves it during the
night in one of the following: a river, a pool, a waterfall, a pond,
or a sacred bathing place, (after having recited the verses), ‘ava te
hedal’, ete. (TS, 1,5, 11,7), (and), ‘ud uttamam’| ete, (TS, I, 5, 11, k) 2).

Now on the following morning four Brihmanas, having bathed,
and having clothed themselves in a (new) unwashed garment, should
set up the image, (reciting the verse), ‘ut tistha brahmanas pate’,
ete. (TA, IV, 2, 1).

Then he should establish it in a pure place.

1) Cp. Appendix 1. 2) Cp. Appendix II.



29

Taking the cow’s urine, with the Gayatri; the cowdung, (with
the text) ‘oandhadvaram’ (TA, X, 1, 10); the milk, (with the verse)
@ pyayasva’ (TS, I, 4, 32); the sour milk, (with the verse) ‘dadhi-
kritvnah’ (TS, I, b, 11,5); the clarified butter (with the formula)
“Sukram asi, jyotir asi’ (TS, I, 1, 10, 0); the decoction of Kusa
grass (with the formula), ‘devasya tva' (TS, VII, 1, 11,4a).")

These are called the five products of the cow.

Here he says:

‘Of a brown cow the milk is best, of a white one the sour milk,
of a red one the clarified butter is best, of spotted and black ones
the two remaining produets’.

With that (mixture, the paicagavya), he bathes (the image,
reciting the eight verses beginning with), a vo rajanam’ ('S, I,
3, 14, b—).

With a jar filled with a decoction of the bark of all frees used in
sacrifice, (namely), fami (Prosopis Spicigera), palafa (Butea ron-
dosa), khadira (Acacia Catechu), bilva (Aegle Marmelos), asvattha
(Fieus Religiosa), vikankata (Flacourtia Sapida), nyagrodha (Ficus
Indica), panasa (Artocarpus Integrifolia), amra (Mangifera Indica),
firiga (Acacia Sirissa), and udumbara (Fieus Glomerata), he sprinkles
the image, reciting this (chapter), ‘advatthe vo nisadanam’ (TS, IV,
2 G, e—1t). .

} With a jar filled with pearls, jewels, silver, and copper, immersed
N water, he sprinkles (the image), reciting the above-named (verse),
‘hiranyavarnaly, ete. (1S, V, 6, 1, a).

With a sharp (instrument of) cold he should form the eyes *)
(with the formula), ‘tejo 'si’ (IS, I, 1, 10, 0.

Now having performed the ceremonies from the marking off’ of
the place of sacrifice, up to the end of the Agnimukha, he offers
burnt oblations, cutting off portions of the cooked food, reciting
the two (verses), ‘visnor nu kam’, ete. ('S, I, 2, 13, 1), and ‘paro
Matraya', ete. (I'B, 11, 8, 3, 2).

Reciting the Purusa-hymn (TA, III, 12) he should offer oblations
of clarified butter; (reciting the verse), ‘idam vigpur vi cakrame’,
ete. (IS, I, 2, 13, ¢) he should touch both feet (of the iumgl‘)._

;\gniu he should offer oblations with that (same ]l_\'l]lll; reciting
the verse), ‘visnor nu kam’, ete. (T8, 1, 2, 13, 1) he should touch
the place of the navel (of the image).

1) The same verses: BDh, 1V, 5, 12; BGrps, V, 3, 10 (in D). I'?]""“'i-“'“ in
nearly the same form: Matsyapurina, adhy. 267 (devasnapanam), sl 5—U.

2) Cp. Appendix 111,
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Again he should offer oblations with that (same hymn; reciting
the verse), ‘ato deva avantu nal’, ete. (RV, I, 22, 16) Y he should
touch the head of the image.

Again he should offer oblations with that (same hymn, and) he
should then touch the whole body (of the image), reciting the
Puruga-hymn.

At the end of the sacrifice he should place (the image) in a
standing position (reciting the verse), ‘ud u tyam Jatavedasam’, ete.
(TS, 1, 2, 8, g); he should take it into the temple of the god
reciting the Sﬁkuna-hymn ®) (kanikradat’, RV, II, 42), he should
lay down pearls, jewels, coral, gold, and silver on the pedestal,
and he should place Visnu (on the pedestal, reciting the verse),
‘ato deva avantu nal’, ete. (RV, I, 22, 16).

Now he places in readiness ?) perfume, flowers, incense, and a
lamp, stands before (the image), and performs the invocation, with
the Vyihrtis, preceded by the syllable ‘Om’, singly and in com-
bination: ‘Om bhuh, I invoke Puaruga, Om bhuvah, T invoke Puruga,
Om suvah, I invoke Puruga, Om bhir, bhuvah, suval, I invoke
Purusa’,

Thus having invoked (the deity), he sprinkles (the image) from
a jar filled with water and pearls. ‘By means of the ])l‘:l-l_lil.\'il he
should support the Brahman’ Y, thus it is declared in the Veda.

With the Pranava he offers (the god) a bundle of Kuta grass
(as a seat).

Krom a jar which contains (water and) Diryi grass, Evolvulus
Alsinoides, Panicum Frumentaceum, and lotus leaves, he offers the
water for washing the feet %).

From a jar which contains (water and) a mixture of cardamom,
cloves, Pimenta Acris, and camphor, he offers the water for rinsing
the mouth.

As arghya he offers: water (and) milk, with tips of Kufa grass,
unhusked barley corns, and white mustard seeds,

The water for washing the feet, the water for acamana and the
arghya he offers (with the formula), “These waters are beneficial,
very beneficial j clean, very clean; PUre, very pure; immortal, nectar,
fit for padya, for acamana, for arghya; may they be weleome, may

1) The hymn does not occur in the texts of the Black Yajurveda,

2) Cp. Vaikh. Gs. 1V, 11; (Appendix, p. 61.9).

3) This translation of @kasonmukhini is uncertain.

4) This seems to be a quotation from an l.'p:mi-f;ui,vp. Introd, P. XXIx, note 2.

5) For this sutra and the two following cp. Appendix 1V,
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they be accepted, may the Lord, the great Visnu, accept (them),
adoration to Visnu.

(Rcciting the verse), ‘idam vispur vi cakrame’, (TS, I, 2, 13, ¢)
he unties the cord.

e performs obeisance to the deity, and then gives the perfume,
(reciting), “Phese perfumes are beautiful, heavenly, adorned with
all perfumes, purified by Kufa grass, purified by the rays of the
Sun. May it be accepted, may the Lord, the great Visnu, accept
1t; adoration to Visnu'.

He gives the garland, (reciting), ‘These garlands are beautiful,
}lﬂit\'euly, adorned with all garlands, purified by Kusa grass, purified
by the rays of the sun. May it be accepted, may the Lord, the
Breat Vignu, accept it; adoration to Visnpu'.

He gives the flower, (reciting), ‘These flowers are beautiful,
h(‘il‘\'(nll_\j, adorned with all flowers, purified by Kufa grass, purified
by the rays of the sun. May it be accepted, may the Lord, the
great Visnu accept it; adoration to Vignu’,

He gives the incense, (reciting), ‘(This) incense is the sap of
trees; rich in incense, the best incense, to be smelled by all crea-
tures; let this incense be accepted. May the Lord, the great Visnu,
aceept it, adoration to Visnu'. ')

He gives the lamp, (reciting), ‘Light, brightness, and splendour,
always dear to the gods, may this lamp, shining on all ecreatures,
he acecepted, May the Lord, the great Visnu, accept it; adoration
to Vignu',

Now he gives flowers, pronouncing the twelve names. Having
Satiated the god with these same (names, he should offer as) obla-
tions, boiled rice with sesamum sceds, rice milk, boiled rice with
treacle; and boiled rice with curcuma.

The rice milk he should offer (with the formula), ‘pavitram te
Vitatam’, ete. (TA, I, 11, 1). Of the bhoiled rice with treacle he
should offer a full dish, poured over with ghee. He should offer
an oblation of ghee mixed with boiled rice and sesamum, (with the
formulas), “To Vasudeva svihi; to Saikarsana svahi; to Pradyumna
SVithi; to Aniruddha sviha; to Santi svihi; to Sri svitha; to Sara-

1) This verse occurs very often, with slight variations, The Nirnayasindhu
P 169 has 1'.-rnu::}mh'nzsruH.‘lru‘ln gqamdhidiyo, ete,; the Skandapurina (Bombay
ed.) vol. VI, adhy. 231, 40 wu‘m.-.-‘;mh'mm divyo gandhidhyo, ete. Thus like-
“'.i'k" the .\I;nh\u‘]nu‘:nn‘\. adhy. 267, 26, where the second limel runs: wmayd
theatic 1"?“”“!}(: dh.?}nu‘ ','/'u_f-i pratigrhyatim. A diflerent version: Variha-
Purina, adhy. 118, 44b—4ba (devopaciravidhi),
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svati svaha; to Pusti svaha; to Visnu svitha’; (and the verses),
‘visnor nu kam’, ete. (TS, I, 2, 13, i), ‘tad asya priyam’, ete. (I'B,
IL, 4, 6, 2), ‘pra tad visnuh’, ete. (TB, II. 4, 3, 4), ‘paro matraya’,
cte. (TB, II, 8, 8, 2), “vi cakrame’, etc. (TB, II, 4, 3, 5), ‘trir
deval’, ete. (TB, 1I, 4, 3, 5), (and) with the twelve names (in the
formula), ‘To (god) so and so svahi, to (god) so and so syiha

(The ceremonies) which begin with the sacrifice to Agni Svistakrt,
and end with the gift of a fee (consisting of) a cow are known,
(and have now to be performed).

Now he performs the Bali-offering of all oblations, (saying), “Thee,
the only one, the first created, the Purusa, existing of old, Nara-
yana, the all-creating, we worship with sacrifices. For thou art the
performed sacrifice, (thou art the sacrifice) to be performed. Accept
the sacrifice by thyself in thyself’.

Now he lays down in front of the fire on Advattha leaves the
remains of the offering '), (saying), ‘Bhiir, Bhuvar, Suvah, Om’,

Twice or four times he circumambulates (the image and) the fire,
turning his right side towards it, (saying), ‘Adoration to Vidvabhuj;
adoration to Sarvabhuj; adoration to the Atman; adoration to the
Paramitman’.

A religious student or a householder should feed with boiled rice
with curcuma twelve Brahmanas, who have restrained their passions *).
This is the ritual for the consecration.

Adhyiaya 14,

Now we shall explain the rite of the daily worship of Mahiipurusa.

Clean and pure (himself), he should in a pure and suitable place,
which he has smeared with cowdung, make an image (of the god),
and having worshipped that with unhusked barley-corns and flowers
in due quantity, together with Hower-water, he should invoke Ma-
hapurusa (with the formula), ‘Om bhih, I invoke Puruga; Om bhu-
vah, I invoke Puruga; Om suvah, I inyoke Puruga; Om bhur,
bhuvah, suvah, I invoke Puruga’.

Haying invoked (the god), he should give him a seat of Kuéa
grass, (with the formula), May the Lord Mahiipurusa come hither'.

1) The practice of laying down the remmnants of the offering on the leaves
of a particular tree, generally with a Mantra addressed to Rudra, is ex-
clusively found in Baudhayana. Cp. I 6, TI1 15, and W, Caland, Cher das
Rituelle Siitra des Baudhiiyana (Leipzig 1903), p. 31,

2) This stitra shows that the consecration may be performed by a Rrah-
macirin as well as by a Grhastha, for the person who provides the Briih-
manas with food is the same as the one who performs the ceremony.
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Having consecrated the sacrificial vessel by reciting the verse
addressed to Savitr, and having cleaned it, (he should fill it), straining
the water through the pavitra '), Again with the same (verse) having
consecrated the wafer together with the pavitra, he should cause
.(fhc god) to look at the sun, (chanting the word) ‘Om’, (and holding 5
1) as long as his breath lasts.

Of that (water) he should give the water for washing the feet,
(with the verse), ‘trini pada vi eakrame’, ete. (LB LIs 4.06.51).

Now having removed the remnants of the offering, pronouncing
the Vyihrtis, he should give the arghya, (reciting the verse), ‘dam 19
visnur vi cakrame’, ete. (TS, I, 2, 13, ¢).

The water for dcamana, (reciting the verse), ‘divo va vigno’, ete.
(TS, 1, 2, 13, &).

Then he bathes him, (reciting the) three (verses), ‘@po hi sthi
mayobhuval’, ete. (TS, IV, 1, 5, b); the four (verses), ‘hiranya- 1
varnal, ete. (TS, V, 6, 1, a), (and) the chapter, ‘pavaminaly’, ete.
(IB, 1, 4, 8); (then with the verse), ‘brahma jajnanam’y ete. (TS,
LV, 2 8, @), the verse (called) ‘Vamadevi’ %), (and) the ‘Yajuhpa-

(=2}

g "
vitra’ (TS, 1, 2, 1, 1).
Now he satiates (the god) with water, (saying), ‘I satiate Kedava, — 20
Nﬁ'r‘_'}'uu:l, Madhava, — Govinda, — Vignu, — Madhusudana, —
rl-'l‘i\'ikt'um.'t, — Vimadeva, — ?*r_'q'i(“l:n‘ﬂ, — Iréikega, — Padma-

nibha, — Diamodara’.

Having satiated him (while pronouncing) these names, and having
sprinkled water from the left to the right with the Vyahrtis, he
should give with the Pranava the garment; with the Sivitri the
Sacred thread; (with the verse), ‘idam vignur vi cakrame’, ete. (TS,

[, 2, 18, ¢ il’w water for dcamana; (with the verse), ‘gandhadva-
vam’, ete. (1A, X, 1, 10) the perfume; (with the verse), ‘iravati’,
¢te. (TS, I, 2, 18, /) the unhusked barley corns; (with the verse), 50
Yad vignol’, ete. (TS, I, 8, 6, {) the flower; with the Savitrl the
incense; (with the verse), ‘ud dipyasva’, ete. (TA, X, 1, 4) the
I:Imp; (with the formula), *devasya tvi'y ete. (19, VLI, 1, 11, a) the
oblation of havis.
Then he should g
He should recite (the verses which have) ‘trini pada vi cakrame’
as illir:‘l(hu-tnry verse, (and the words) ‘sumpdika bhavantu nal’” at

the end (B, 11, 4, 6, 1-—3) 7).

ive him flowers, pronouncing the twelve names. 35

1) The pavitra consists of two Kuéa blades used as strainers.

o . = ’ . . at! (TS F S W
2) Viimadeyi is the hymn, ‘kayid nas eitra & bhuvat’ (T5, IV, 2, 11, a).
3) The following five verses are meant: trini padd, tad asya priyam,

.

lu':lt\mlﬁ, imii bralyma, upa nab sinaval.
O
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Then they praise him with hymns relating to Visnu from the
Rk, Yajus, Sima, and Atharva Veda.

He should dismiss Purusa with the Vyahrtis, ‘Om bhiih, I dis-
miss Purusa; Om bhuvah, I dismiss Purusa; Om suvah, I dismiss
Puruga; Om bhiir bhuvah suvah, I dismiss Purusa, Om, may the
Lord, the Great Purusa, depart.’

In temples which possess an image (of Mahiipurusa) the entire
(ritual) is the same, except for the invoeation and the dismission
(which are in this case not needed). “This they declare to be the
great means of obtaining prosperity’, thus speaks the venerable
Baudhiiyana.

Adhyaya 15.

Now I will proclaim the excellent bathing of Visnu.

In front of the temple the wise man ) should make a shed for
the bathing, and in the middle of the shed he should install an
altar. Where the god has a permanent abode, an altar is not
(needed). (1—2). Near that (altar), in the place destined for them,
is the best place (of standing) of the jars. The number of these is
nine; one places them while pronouncing the Pranava. (3). What-
ever is done on this oceasion, has to be performed while pronouncing
the Pranava. The placing of the Jars begins in the east and ends
in the north-east. (4).

In this way *) every act has to be performed, The wise man
should finally place the ninth jar in the middle, and all jars he
should place on bunches of Kuéa grass, which are resting on a
layer of rice?). (5—6),

On the failure of this (rice) every cultivated kind of grain ') is

1) “The wise man’, i, e. he who knows how the ceremony has to be per-
formed.

2) ‘In this way', i. e. ‘pradaksinam’, from the lelt o the right. Cp. W,
Caland, Een Indogermaansch ],u.-\:trutiv;:vln‘uil;, (Versl. en Meded, der Kon.
Acad. van Wetensch., Afd. Lett., 4¢ Reeks, vol. 11, pe 276G 1),

3) This practice is still current in South Indija. Cp. Bombay Gazetteer,
vol. XV, part I, p. 126, (a description of the marriage-ceremonies among the
Havig Brihmans): %... the priest worships Lakshmi, the goddess of riches,
by placing on a heap of rice piled on a plantain leafl a copper pot containing
some silver or gold coins and topped with a cocoanut resting on mango leaves.’

4) Cp. Brhadaranyakopanisad VI, 3, 32 (ed. and transl. Bohtlingk 1889):
‘dasa gritmyfini dhiinyiini bhavanti | vrihiyavih | tilamisil | anupriyunigaval |
godhiim@s ea | mastirié ea | khalvié ca | khalukuldé ea |

‘Es gibt zelhin angebaute Getreidearten: Reis und Gerste, Sesam und Bohinen'
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here prescribed (i.e. allowed). He should fill all (eight) jars with
cristal-clear water, but the middle one with the five products of
the cow. Then he places on all (jars) a bunch of Kusa grass and
covers them with platters. (7—8). With the nine platters, which
should not be empty, he should always perform the action of these
(jars), (9), putting rice corns into them.

In due order the wise man should worship all jars with per-
fume, flowers, ete.

Having invoked Paramitman at the right moment with the invoca-
tion described above, having caused the god to come to the altar,
and then having thus worshipped him from every quarter with
unhusked grain, he should place the god, whom he has caused to
come, immediately on the altar, in a spot which he }}:w Hmw"jpd
with another (quantity of) cowdung, (and) which is sprinkled w”.h
unhusked barley corns, grain, and rice; so that he (the god) is
sitting in that place, facing the east. i

But in case there is a permanent abode of the god, no invocation
s prescribed. (10—13).

There, in the continuous presence of the god Paramitman, he
should give in due order the seat, ete., using (as Mantra) e
ruga-hymn. (14). i

Then seizing the (middle) jar, he should first perform the ablution.
The f'nlln\\'ing Mantras have to be remembered when bathing I’;u"u_
Mitman: the Vispu-hymn (TS, I, 2, 13, ), the seven (verses, VIZ.
the threo beginning), I;,]m hi' (TS, 1V, 1,5, b), (and the four verses
beginning), ‘hiragyavarpiah’ (IS, V, 6, 1, ), and the chapter, ‘pava-
minaly’, ete. (I'B, I, 4, 8); all these are the generally preseribed
(Mantras for the bathing). (15—16). The wise man should not use
any Mantra which has not been enumerated above. ]

Having performed in that (manner) the bathing of Luruga e
o the rules, he should give (the god) milk and food, and he should

complete the rest, what may relate to the constant divine worship

of the bathing with the jars. (17—18). : '
Three (other Mantras) are also prescribed for the bathing: after
”ll! .\Ill-ll“‘il) ‘hrahmao j;ljlilztllillll‘, etoe. {'I‘H, ]\T’ k)
use (the verse called), ‘Vimadevi’® (TS, 1V, 2, 11, chie and ”l_U
Yajubpavitea’ (TS, 1, 2, 1, 1). The chapter, ‘pavamanal’” (15, Hipd

t o |
shoulq always be used. : he 1
All this he should perform; at an equinoetium (i. e. at the be-

b . - - . . P inse . ‘ &
1.1“'“”" milinceum und Panicum italieum, Weizen, Linsen, Khalva, und

Dalichosg uniflora.’

2, 8, d), he should !
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ginning of an ayana, half-year), at the passage of the sun from one
zodiacal sign into another, at an eclipse of sun or moon, and at
the interruption of the worship (of the god) at some time or other,
it should take place; also at the oceasion of any other inauspicious
sign, (or) after a bad, fear-inspiring dream. (19—21).

First he should perform the bathing (himself), then complete
tranquillity (i. e. absence of malicious influence) will reign. At the
occasion of an ayana he should celebrate a festival; (then) he will
be freed from all his sins. (22). In this world and in the here-after
his happiness increases; later he who has bathed Krsna, the bene-
factor of the world, will undoubtedly be absorbed in Visnu.

Thus speaks the venerable Baudhayana.

Adhyaya 17.

Now we shall explain the rite of the daily worship of Mahiideva.

Clean and pure (himself) he should in a pure and even place,
which he has smeared with cowdung, make an image (of the god),
and having worshipped that with unhusked barley-corns and flowers
in due quantity, together with Hower-water, he should invoke Ma-
hadeva (with the formula), ‘Om bhiih, I invoke Mahiideva’, ete. ‘May
the Lord Mahideva come hither',

Having consecrated the sacrificial vessel by reciting the Yajus-
verse, ‘yo rudro agnau’ (TS, V, 5, 9, i), and having cleaned it, (he
should fill it), straining the water through the pavitra. Again with
the same (verse) having consecrated the water together with the
pavitra, he should cause (the god) to look at the sun, (chanting
the word) ‘Om’, (and holding it) until he loses hig breath,

Of that (water) he should give the water for washing the feet,
(with the formula), ‘padyam’ "),

Now he removes the remnants of the offering, gives (him) arghya
and dcamaniya, and then bathes him, (reciting) the three (verses),
‘apo hi gthi mayobhuvaly’, ete, (TS, IV, 1, 5, by; the four (verses),
‘hiranyavarnily’, ete. (TS, 'V, 6, 1, a), (and) the chapter, ‘pavaminal’,
ete. (TB, I, 4, §); (then with the verses), ‘brahma Jajninam’, ete.
(TS, IV, 2, 8, d), ‘kad rudriya’, ete. (TA, X, 17), the “I'varitarudra’
(TA, X, 16—18) Y, the *Vimadevi’ (TS, 1V, 2 11, a), the ‘Ya-

- |

Juhpavitra’ (TS, 1, 2, 1, 1), (and) ‘@po vi idam’, ete. (TA, X, 22)

he should perform the ablution.

1) Cp. Hir. Gs. 1, 12, 18: “The water for washing the feet.

2) Cp. Siyana, comm. on TA, X, 18 (ed. Bibl. Indica, p. 339): anenfinuvii-
katrayenoktinim mantrinim tvaritarudrikhya mantrakalpesu prasiddha.
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Then he sprinkles water from the left to the right with the
V}'ﬁhg‘tis, lays down the pavitra at the heel (of the image), and
satiates (the god) with water, with the eight (names in the formula),
I satiate god Bhava, — Sarva, — Iéana, — Pasupati, — Rudra,
— Ugra, — Bhima, — Mahin’.

‘Om, adoration to Rudra, Tryambaka’, (with this formula) he
should give the garment and the sacred thread.

With the eight (names in the formula), ‘Adoration to god Bhava’,
(ete.), he should give eight flowers.

With the (verses called) “I'varitarudra’ (TA, X, 16—18) he should
give the perfume, the flower, the incense, and the lamp. The
oblation of clarified butter (with the formula), ‘devasya tva', ete.
(T, VII, 1, 11, a).

(With the verse), ‘tryambakam’; ete. (TS, 1, 8, 6, 1), he should
sprinkle (the image with water).

‘ Having said, ‘amrtopastaranam asi’ (TA, X, 32) as introductory
formula, he should lay (before the image) as havis (offering) any
Sweet substance which is not prohibited, (and) bulbs, roots and fruit.

][:_n'ing sat down for a moment without looking (at the image),
he removes the offering, (saying), ‘I remove the havis (offering)’. 20
”:Wi“.'%' said, ‘amrtapidhinam asi’ (TA, X, 35) as introductory for-
mula, he should give the water for fcamana, (reciting the verse),
dl'}'lllnh:l]mm', ete. (1S, I, 8, 6, 7).

. Having worshipped (the god) in every way, with the eight (names
- the formula), ‘Adoration to god Bhava'y ete., he oives the per-

fume, ote., (with the formula), ‘Adoration to god so-and-so; adoration

10

o

to god so-and-so’.

With hymns relating to Rudra from the Rk, Yajus, Sama, and
Atharyy Veda, and with hymns of praise aftributed to Rsis, they
extol him.

Making an obeisance, he dismisses (the god with the formula),
"“”}' the Lord Mahideva depart’.

In places where there is a (pvrrnnnmﬂ) Linga (
EXcept for the invocation and the dismission.

“This they declare to be the great means of obtainir
thus speaks the venerable Baudhiyana.

30

the ritual is similar),

17 pruspcril‘.“\", 35

Adhyaya IS,

Now we shall explain the rite of the worship of the bathing
of Rudry,

l"il'ﬁt h:n’illg bathed in a (hu]}') hulhing-plnt‘c, |l:l\'illg left the
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water, and having put on a (new) unwashed garment, the religious
student, pure, and fully prepared (for the sacrifice), dressed in white,
should make an image of Isana. Standing in a spot south-west of
that (image), looking towards it, he should assign a place in himself
(i. e. in his body) for the deities (to preside in, with the words),
‘May Brahman abide in the organ of generation; may Visnu abide
in the two feet; may Hara abide in the two hands; may Indra
abide in the two arms; may Agni abide in the stomach; may Siva
abide in the heart; may the Vasus abide in the throat; may Saras-
vati abide in the mouth; may Viyu abide in the nostrils; may
Candra and Aditya abide in the two eyes; may the Aévins abide
in the two ears; may the Rudras abide in the forehead; may the
Adityas abide in the skull; may Mahadeva abide in the lock of
hair; may Pinakin abide in the back; may Silin abide in front;
may Siva and Sankara abide on both sides; may Viayu abide on
all sides; may Agni, surrounded by garlands of flames, abide on
all sides; may all deities abide in all limbs each in the right place.
May they protect me.’

Having stroked his limbs in the sequence (of the text which he
now recites), ‘agnir me vaci frital’, ete. (TB, III, 10, 8, 4), he
should worghip (the god) with perfume, unhusked grain, leaves,
flowers, and a lamp.

Now he prays to him, (saying), ‘Thou art honoured by men, by
the blest, by the gods, Asuras, ete. I honour thee to the hest of
my power; favour (me) Mahedvara’. And (with the verses beginning
with), ‘tryambakam’, ete. (TS, I, 8, 6, ).

Now he. invokes him (with the verses), ‘May the fallow steeds,
the harmonious ones, bring thee hither, together with the white
horses, the bright, wind-swift, strong ones, that are quick as thought.
Come quickly to my offering, Sarva! Om’ 7).

In case there is a permanent (altar), the invoeation is omitted.
Now he gives him a seat, (reciting the text), ‘sadyojitam’, ete.
(’1“7\’ X, 43); the water for washing the feet (with the text), ‘bhave
bhave’, ete. (TA, X, 43); the arghya (with the formula), ‘Adoration
to Bhavodbhava’ (L. ¢.); the water for dcamana (with the formula),
‘Adoration to Rudra’.

Then he bathes him with the five products of the cow, (reciting
the) three (verses), ‘“apo hi sthi mayobhuvaly’, ete. (TS, 1V, 1,5, );

1) The verse occurs Hir. Gs, 11, 8, 2. The translation is that of Oldenberg
in SBE XXX.
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the four (verses), ‘hiranyavarnil’, ete. (IS, V, 6, 1, a), the chapter
‘pavaminah’, ete. (I'B, I, 4, 8); (and the verses), ‘brahma jajhianam’,
ete. (TS, IV, 2, 8, d); ‘kad rudraya’, ete. (TA, X, 17); ‘sarvo vai,
ete. (TA, X, 16); ‘kaya na$ citra a bhuvat’, ete. (IS, 1V, 2, 11, @;
ep. p. 33 note 2); ‘apo va idam’, ete. (TA, X, 22); with these
verses he performs the ablution.

Then he satiates (the god with water, with the eight names),
‘(I satiate god) Bhava’, ete.

(With the formula), ‘Adoration to Vamade a’ '), he offers the
garment; (with) ‘Adoration to Jyestha', the sacred thread; (with)
‘Adoration to Rudra’, the water for dcamana; (with) ‘Adoration to

Kala, the perfume; (with) ‘Adoration to Kalavikarana’, the unhusked
(with) *Ado-

grain; (with) ‘Adoration to Balavikarana’, the flower;
ration to Balapramathana’, the incense; (with) ‘Adoration to Sarva-
bhutadamana’, the lamp; (with) ‘Adoration to Manonmana’, the
“"i\'l‘l])'u, at the right moment. Then he offers him eight Howers,
with the cight Mantras, ‘Adoration to god Bhava’, (ete.).

Then he worships the Rudra-manifestations of (the god, reciting
the text), ‘aghorebhyo 'tha glmrchhynl_:’, ote. (TA, X, 40).

Then he should mutter the Rudragiyatri, (viz.), ‘tat purusaya
vidmahe', ete. (TA, X, 46). e should recite this Rudragiyatrl one
thousand times, (or) one hundred times, (or) any number of times,

(but) at least ten (times).

e then pronounces the blessing
vidyiinam’, ete. (TA, X, 47).

Now pouring water from a jur
the head of (the image), he should mutter the eley |
ginning with), ‘namas te rudra manyave’, (Satarudriya, TS, LV, 5,
1—11); the three chapters (beginning with), ‘sarvo vai rudral’ (TA,
X, 16); the five chapters (beginning with), ‘imi rudraya’ %), and
other Mantras relating to Rudra he should mutter, as many as

he knows.
Thus he should mutter eleven times.
At the end of every muttered passage
one of the eleven chapters (heginning with),

(TS, 1V, 7, 1—11).

(with the verse), téanah sarva-

with a continuous stream on
on chapters (be-

he should mutter a single
fanayigni sajosasi’

1) The following series of Mantras occurs TA, X, 44, “'l:*“"'_ “iregthiiya
namal’ is found after {jyesthiya namah’y and ‘baliya namah’ after ‘balavi-
"‘“'ill,l:'!_\'n namah’.

2) Yima rudriiva’ is not TS, IV, 5, 10, ¢, §qq. s
rudriya’; the other Samhitns (RYV, 1, 114; VS, 16, 48) have Ams-

as the text has there, ‘imim

(4
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At the end of all (ceremonies) he should again worship (the god).

The (manner of) worship has been explained (above).

This rite of worship of the bathing of Rudra should be performed
by one who is desirous of the destruction of sin, of deliverance from
illness, of prosperity, of absence of passion, of deliverance (of the
soul), of long life, and of health. Acting thus he obtains all these
(blessings).

As naivedya he gives a great oblation (consisting of) rice boiled
in milk, ete.

His teacher he presents with a fee of ten cows with their calves,
adorned with gold, together with a bull; in the absence of these
he should give a fee (consisting of) one cow.

Thus speaks the venerable Baudhiyana.

Adhyaya 19.

Now we shall explain the rite of the second consecration.

Under the above-named Naksatras, and whichever other Naksatras
are auspicious, in the bright half of the month, during the northern
course of the sun, in the beginning of the spring or the other
seasons, in case he has consciously interrupted the adoration of (the
god), who has been consecrated before, during one or two days or
during one or two months, or in case he has touched a Sidra or
a woman during the menses or such like, (on these oceasions he
should perform the ceremony).

On the day preceding (it) he should serve food to an even number
of Brihmanas, and should cause them to say, ‘An auspicious day!
Hail! Good luck!’

Having placed (the image) in water at nightfall, (and having left
it there during the night), he should on the following morning raise
it, and he should place (near it) two jars, filling the one with the
five products of the cow, and the other with elear water in which
nine pearls have been placed.

Thereupon he should bathe (the god).

Having bathed (him, reciting) the _l’1|r11§:1-|13'1nn and the Mantra
relating (to the god he worships), he should offer him eight thous-
and or eight hundred or twenty-eight flowers,

Having worshipped to the best of his ability, he should offer
rice boiled with treacle.

If he acts thus he obtains absence of evil influence,

The bathing has to take place in case one has wilfully inter-
rupted the worship.
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It is declared that welfare and
one who aets thus.

prosperity fall to the share of

In this way he should consecrate (the image) with the Mantra

of the second consecration !).

r 1
Thus speaks the venerable Baudhiyana.

Adhyaya

I

- e

Now at the performance of Pija of the two great gods, the
offering of a seat, of water for washing the feot, of arghya, and
of water for dcamana, everywhere takes place with (the recital of)
the two (verses), ‘trini padi vi cakrame’, ete. (I'B, 11, 4, 6, 1), (or),

‘ ’r * '
tryambakam yajamahe’, ete. (TS, I,

8, 6, i), in accordance with the

clmrm.rtm-izing word ?). And the Paja of these two (gods) is per-
f'nrmcd everywhere in observance of the instructions (originated)
from the (religious) practices of the three highest castes, as there
does not exist a prohibition which is generally accepted.

Thus spoke Baudhiiyana.

.
& & & & &2 s &8 = 8 s =

. %) (then) he becomes the companion

of these two (gods), and dwells in their world.

If he acts thus (during

period) exceeding thirty years (%), then

he attains, with his people, to the highest abode of the two gods,

called Brahman.

One  who is devoted (to the gods),
should give to (the person) who teaches (him this Puja),
one who performs it (for him), if he is a Brihmana, one

and those who know thus %),
or to the

hundred

isas (of gold); if he is a Ksatriya, he should give him one thous-
and; if he is a Vaidya, he should give in proportion to his charity.
T ) - A . *
No woman or Siidra should perform (this Puja).

If they perform (it), (then only

1) I"—“']l'.l!l‘-'\ one ought to vead hiere:

ratinn '  ( : -r
['J.mp.uiuyml. All MSS have ‘pun:lh|u':1tlff_h:nm.'mtrm:i':
iy wlt 2 d 2 s i = by ' 3 - y
wed' s found in TMG. The translation would be: ‘In this w
fte i : ; T,
tcomplish the renewed consecration with a Mantra’, But even s0

of thiz 2n ;
this Stitra remains obscure.

9y m " , p
=) Therefore the first verse for Visnu, the gecond one for &

“‘ Tha = = s ,
) I'he \\'l\l'llS‘ fevam pl':l“‘”l'-ll'\“ Vil Iilll'\'il[" are l‘\‘llll‘.ll“.\ S
! vy . . ! e n 9 ¢
' occurs very often, e. g TB, 111, 9, 20, 2,

o : :
) The expression, ‘ya u cainad. ..

3
YO "Sve : ;
i Vamedhena yajate ya u cainam evam vedas B
SUrvE o - . 4 ~-
h Yacandramasor eva tat siyujyam salokatim
Yanti v, = . VTR

LYa u eainad evam viduh'. It became

in '
" Hertos: above. Cp. BDh, I115 '8, 81,
uulumi:ml.

) in case they have obtained their

fevan pun:\l_\prntir;'i_h:'it]l mantren:
the reading ‘pratipi-
ay he should
the meaning
Siva.

corrupt.

widh. See. XVITL 53 414,18
gpnuvanti ya eteniiyanena
stereotyped, and was used “"'”“.'-']I}’
‘ya u cainad adhite’y where ‘ea’ 18
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independence. (Thus) according to the Acarya Y (i. e. Baudhayana).

If a Brahmana (performs this Puja) for (a woman or Studra) who
are independent, then he loses his caste, even if he is without
means of subsistence, (according to) SalikiY).

Now he may perform Paja for the two gods at will, under any
circumstances: in the water, or on a sthandila, or near images;
haying performed everything he should worship (them), but he
should not be negligent (in this respect).

In the absence of (a suitable) place or means, he should perform
(the ceremonies) in a public place, or he should (only) mentally
worship (the god).

Thus speaks the Lord:

‘When any one offers to me in devotion a leaf, a Hower, fruit, or
water, I accept this pious offering of one who is devout in mind’ 2

Bowing devoutly he should mentally recite these Mantras,

He should not neglect, however, (to worship the two gods with)
whatever is agreeable to either of them. (Then) he becomes ab-
sorbed in them, and lives in their world.

The person by whose aid he performs the worship of the two
(gods), — unless it should he his son, his disciples, or his wife, —
him he should give a golden conch (in case Visnu is worshipped),
or (an image of) a bull mounted on gold; (the latter 1s) the fee
(for the worship) of Rudra. Thus speaks the venerable Baudhiyana.

For performing the consecration (of the image), or for performing
the bathing, he should provide the teacher with all requisites, and
he should give him a fee (consisting of) eleven cows. Thus Siliki.

PRASNA 111
Adhyaya 3.

Now we shall explain the rite (of the worship) of Durgii.

Every month, in the forenoon of the day on which the moon stands
in conjunction with the Kritikis, placing ready the requisites (for the
worship, viz.) the sacred thread and red lotus flowers, preparing with

1) Buhler, SBE XIV, p. x1 note, mentions .\r:iry:x and Saliki as names of
teachers. It is highly probable, however, that hy ‘Aedrya’ Baudhiiyana him-
self is meant.” A complete list of names of teachers mentioned in the Bau-
dhiiyaniya-Siitra is given by W, Caland, Uber das Rituelle Siitra des Bau-
dhiyana, p. 35 (cp. p. 5 ).

2) Bhagavad Gita IX, 26; transl. by 1. Davies, 4th ed., London 1007,
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f:r)wdung a quadrangular sthandila '), ‘a bull’s hide’ in size, sprinkling
it, being cloaked with purity, he should invoke Bhagavati, (recifing
the verse), Yjatavedase’, ete. (T'A, X, 1, 16), (and with the formula),
‘Om, T invoke the noble consort of Rudra’.

Having thus invoked her, he offers (her) a bunch of Kusa grass
(as a seat, reciting the verse), ‘tam agnivarnam’, ete. (IIASEXSED 8172

He offers (her) the sacred thread (with the verse), fagne tvam
parayi’, ete. (I'S, I, 1, 14, m), (and then) bathes her, (reciting the)
three (verses), “po hi stha mayobhuvall’, ete. (TS, IV, 1, 5, b),
the four (verses), ‘hirapyavarpah’, ete. (TS, V, 6, 1, @), (and) the
chapter, ‘pavaminal)’, ete. (I'B, I, 4, 8).

Hin'ing bathed (her), he worships her with the eleven names,
‘to Aryii, to Raudri, to Mahakali, to Mahiyogini, to Suvarnapugpi,
to Vedasankirti, to Mahiyajni, to Mahivaisnavi, to Mahabhagavati,
to Manogami, to Saikhadhirini’, (and) with perfume, flowers, incense,
and a Jamp.

Having worshipped (her) with these names (in the formula),
‘Adoration to goddess so-and-so; adoration to goddess so-and-so’,
he offers an oblation, (reciting) the Savitri, (and with the formula),
“To the adorable goddess Durgii 1 offer this oblation’.

Offering the remainder as a burnt-oblation, he should mutter the
five Durgii (verses; i.e. Yiatavedase’, ete.; TA, X, 64—68), and
ten times (the formula), ‘svasti’. He should mutier (also the verses
beginning with), ‘ato yad agne’ (TS, I, 5, 11, e), fyasaf te vigno'
(TS, II, 2, 12, »), ‘vastos pate’ (TS, 1II, 4
dasva’ (I'B, II, 5, 8, 4), ‘@ no niyudbhil’ (I'B, IT, 8, 1, 2), ‘hiranya-
varno abhayam krnotw’ (T'B, 1L, 8, 4, 1), évavatim® (TS, 1V, 2,
6, 0), ‘tvam varupa uta’ (I'B, III, 5, 2, 8), ‘brhaspate yuvam indrag
ca vasvah’ (I'B, 11, 5, 6, 3), tsyasti na indro vrddhasravah’ (TA,
I 1, 1), with (¥) the eleven chapters (beginning), ‘Sam ca me mayas
ca me’ (TS, IV, 7, 8)3).

”:wing removed the oblation (while reciting
with the formula), ‘I remove the oblation for the
I)'”‘K“', he should give the remainder to Brichmanas,

) the Sivitri, (and
adorable goddess

; 4 (SBE, X1V, p. 407, note): “A sthandila
15 the raised mound, four fingers high, which is unsed as an altar for the
Grhya ceremonies. Regarding the term ‘a bull’s hide', see Visnu x("nn 2.7
J“”-V notes in his translation of the passage mentioned (Visnusmrti): *Nan-
dapandita defines *a bull's hide' as a measure of surface 300 Hastas long by
ten Hastas broad’. This can hardly be the size of a sthandila.
=) Perhaps the eleven cla‘.lplcr.; TS, 1V, 7, 1—i1 are meant: ‘agnivispu

s:l.lu:‘:ln:t" ete. (Cp. 11, 18, p. 30, 1. 35).

1) Bithler remarks on BDh. 11, 9,

. Liven vy pey b
, 10, @ or b), ‘evi van
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During a year he should worship (her in this way).
‘All desires will be fulfilled (of one who acts thus).’
Thus speaks the venerable Baudhayana.

Adhyaya 4,

Now we shall explain the rite (of the worship) of Upaéruti.

On Sunday or on Tuesday, on the fourth, eighth (or) fourteenth
day under Bharani or Krttiki, (the worship) should be performed.

Fasting, (keeping) pure, (and) abstaining from sexual intercourse
on the preceding day, he should towards the evening put fuel on
the fire, strew (Kufa grass) around (it), and, standing south of it
he should invoke Upasruti, (with the formula), ‘Om bhuh, T invoke
the goddess Ratri; Om bhuvah, T invoke the goddess Upadruti ;
Om suvah, I invoke the goddess Mahariitri; Om bhiir, bhuvah,
suvah, I invoke the goddess Mahakalaritri’,

Having invoked (the goddess), he bathes her, (reciting the) three

5 (verses), ‘apo hi stha mayobhuval’, ete. (TS, LV, 1, 5, b), the four

(verses), ‘hiranyavarnah’, ete. (TS, V, 6, 1, a), (and) the chapter,
‘pavaminal’, ete. (TB, I, 4, 8).

Having bathed (her), and adorned (her) with perfumes, dark-
coloured flowers, incense, and lamps, he strains the clarified butter,
and offers it as a burnt oblation, (with the formula), “To the
goddess Ratri svihii; to the goddess Upaéruti svithii; to the goddess
Maharatri svihii; to the goddess Mahakalaritri sviahii; to Nida svithii;
to Ksapa svihi; to Krsna svithit; to Andhakirini svithi’; (and) with
the two (verses), ‘yata indra bhayimahe’, ete. (TB, III, 7, 11, 4),

5 (and), ‘svastida vidas patil’, ete. (TB, III, 7, 11, 4); (with these

verses) he offers the burnt oblation.

Having finished the sprinkling (of water) on all sides (of the fire)
he worships the goddess (by reciting) the Ritri-hymn 1),

(With the formula), ‘I dismiss the goddess Riitri’, together with
the Vyiihrtis, he should dismiss her.

?

Then he should proceed to a burial ground, or he should go to
a temple, or the house of a learned “ruhnnug:t, or the workshop
of a potter.

At a distance of nine dhanus (c. 15 yards) (from that), he stuffs
his ears.

Having muttered the verse, ‘svasti na indro vrddhadravah’, ete.
(CANTST 1), he should loosen them again,

1) Ratristkta or Durgiistava: ‘9 ritri piarthivam rajaly, ete., RVKhila 1V, 2,
(ed. Scheftelowity, p. 110); also Muir, OST, IV, 497/8.
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What is revealed, may that be accepted, what belongs together,
may that be united; and (this) is the beginning of any sacred rite’,
thus speaks the venerable Baudhiayana.

Adhyaya 5.

Now we shall explain the rite (of the worship) of Sri.
On the fifth day of the bright half of the month, or also on the

day of the full moon.... n.
1 . ) -
Fasting a day and a night, pure, atter pcrsonal purification, he
Smears in an even place a quadrangular sthandila, ‘a bull’s hide’

m size, with cowdung, scatters perfume and flowers, fills a waterjar

from a.golden vessel, and (places) perfume and flowers in that (jar).

Having invoked (the goddess) with the two (verses), ‘hiranya-
varnam harinim’, efe. (Srisiikta; RVEhila IT, 6, 1 and 2)°), (and
the formula), ‘Om bhiih, I invoke Sri; Om bhuvah, I invoke $ri;
Om bhiir, bhuvah, suval, I invoke Sri’,
nown way, (reciting) the two (verses),
11 and 12), bathes (the image, reciting
), (and) gives the perfume,

Om  suvah, I invoke Sri;
he sprinkles (water) in the k
‘kill'cht.lnt'lm', ete. (,Clriankiu Y.
the verse), ‘advapurvam’, ete. (ib. v. !
(reciting the verse), ‘gandhadviram’, ete. (ib. v. 9); the flower,
(reciting the verse), ‘kamso 'smi tam’ ), ete. (ib. v. 4); the incense,
(reciting the verse), “upaitu mam’, ete. (ib. v. 7); the lamp, (reciting
the verse), ‘candriim prabhisim’, ete. (ib. v. 5); the naivedya, (reciting
the verse), ‘idityavarne’, ete. (ib. v. 6).

rN”W he heaps, south of the goddess
“_\"-*"él grass) around it, boils a caru in mill
?‘lm-, divides the sacrificial substance info two parts,
Image, reciting the versoe), ¢(minasah kimam’, efe. (Srisukta, v. 10),
“”‘(l offers as burnt offering whatever he wishes, o1 boiled rice
mixed with clarified butter, after having recited the fifteen verses
of the Srisiikta *).

With the same hymn, and (with the formula),

. fuel on the fire, strews
¢, with large grains of
nppru:u'hcﬂ (the

‘Adoration to Srij

1) The words, “rikadambamayam bilvasiramayai sthandilam vidhiyate’
11!‘(: unintelligible, and (‘\'i‘l"”l]_\'“'IH'I'“I".

,") Ed. Scheftelowitz, p. 72.

4) Scheftelowitz reads in his text, ‘kimsy
“',q“”t"h\ have the same reading as Daudhayana
. *) This passage is another proof of the fact t
“onsisted of only fifteen verses, cp. Seheftelowitz, p-

asmi tam’, but nearly all MSS
.lmt the Sristikta originally
74. Also BGrps. I, 15, (&

i
(in Dy: ¢ ¢ . A adadarcam’
0 D): ..« dristiktam hiranyavarnim harinim iti pafcadasarcam:.
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adoration to Pusti !); adoration to Dhatri; adoration to Sarasvati’,
he offers a bali-offering.

Having taken lotus flowers as many as are available, he strokes
(the image) limb for limb.

(With the verse), ‘ksutpipasam’, ete. (érisﬁklu, v. 8), he removes
Alaksmi (Evil Fortune).

‘(Acting) thus daily or monthly, he gains great prosperity, wealth,
fame, longevity, good health, (and) the possession of sons and cattle.
Great blessing falls to his share’, thus speaks the venerable Bau-
dhayana.

Adhyaya 6.

Now we shall explain the rite (of worship) of Sarasvati.

On the thirteenth day of the bright half of the month, under
Uttara Phalguni, or under an auspicious Naksatra (in general), he
performs the ceremonies to begin with the marking off of the place
of sacrifice, up to (the placing ready of) the Pranita-water, (and
standing) in front of the fire, he invokes Sarasvati.

Having invoked her (with the verse) %),

‘May the boon-bestowing goddess (or the goddess Varadii) come:
do thou, mother of the Vedas, receive with favour the letter
equivalent to the Veda, the Gayatri, this my prayer’,

(and the formula), ‘I invoke Sarasvati’, (ete.), he prepares the
places of standing (of the images?), (saying), ‘I prepare for Vigdevi;
I prepare for Girdevi; I prepare for Sarasvati; I prepare for
Brahmi’,

Then he bathes her, (reciting the) three (verses), ‘ipo hi stha
mayobhuval’, ete. (TS, IV, 1, 9, 0), the four (verses), ‘hiranya-
arnal’, ete. (IS, 'V, 6, 1, a), (and) the chapter, ‘pavaminah, ete.
(TB, I, 4, 8). Having bathed her, he satiates her with water,
pronouncing the above-mentioned names, and with perfume, fHowers,
incense, and a lamp, (with the formula), ‘Adoration to goddess so
and so; adoration to goddess so and so'.

Having performed (the ceremonies) to begin with the laying down
of the Paridhis (pegs), up to the end of the Agnimukha, he offers
a burnt oblation of cooked food, or of rice milk, (reciting the two

1) Pusti (fatness) and Tusti (contentment) are common names of Laksmi
Cp. Matsya Puriina, adhy. 68. 25; adhy. 80. 16. They oceur also as names
of Durgi (MBh. VI, 23, transl. Muir, OST, 1V, 432).

2) Translation: Muir, OST, 1V, 498,
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verses which begin with), ‘codayitri sunrtanam’, (and), ‘paviravi
kanya’ (TS, IV, 1, 11, ¢ and £).

Then he offers additional oblations of clarified butter, (reciting
the verses which begin with), ‘pra no devi’ (TS, I, 8, 22,¢); ‘@ no
divah’ (TS, I, 8, 22, d); ‘ye te sarasva armayah’ (TS, IIL 1, 11, m);
‘uta nah priya priyasu’ (TB, 11, 4, 6, 1); ‘ima juhvana’ (TB, IT, 4, 6, 1);
‘yas te stanah gaayal’ (TB, II, 8, 2, 8); ‘devim vacam ajanayanta’
(TB, 11, 4, 6, 10); (and) the hymn (?), ‘yad vig vadanti’ (I'B, 11, 4, 6, 11
and 127).

(The ceremonies) which begin with the oblation to Agni Svistakrt,
and end with the gift of a fee (consisting of) a cow, are known.

Now he lays down on Palada-leaves the remnants of the offering.
rs bali-offerings outside

Having offered a havis-oblation, he offe
of the place of sacrifice, goes out, causes & youth to sit down to
the west of the fire with his face to the east, and gives the in-
troduction to the teaching of the Veda.

should dismiss the goddess, (reciting the verse) ),
o summit of the

1dess, wherever

Thereupon he
‘Born on the highest peak, on the earth, on th
mountain, dismissed from the Brithmanas, go, go
thou wilt,’

For returning, for meeting again, one who is desirous of knowledge
should worship Sarasvati in this manner every month’y thus speaks

the venerable Baudhiyana.

Adhyaya 7.
Now we shall explain the rite (of worship) of Vignu.
'“ll the twelfth day
I‘\il'l‘“ili:l, or Philguna, or when
fasts a day and a night.
| The following morning, in a wood (situ
(of his dwelling-place), or in the house of a pure person, where he
thinks fit, there, on a sthandila, he builds up a fire, scatters (Kusa
grass) around it, and performs (the ceremonies) up o (the PSS
ready of) the Pranita-water. As soon s the rice-milk is ready, he
should recite (the text), ‘yat te puvitrum’, ote. (TB, I, 4, 8, 2),
(and), ¢pavitram te vitatam’, ote. (TA, I, 11, 1); he should, (pronouncing
the syllable), “Om’, hang a cord, (consisting of) white, yellow and
red (threads), round the arm of the Lord, (viz. the image of i
Which 15) made of brass (or) of gold; he should place (thoXimege

he feels inclined to sacrifice, he

ated) to the east or north

1) Translation: Muir, OST, 1V, p. 428; cp. . A2h.
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on the pedestal), and he should invoke (the god with the formula),
‘Om bhuh, T invoke Purusa; Om bhuvah, I invoke Purus ; Om
suvah, I invoke Puruga; Om bhur, bhuvah, suvah, I invoke Purusa’.

Having invoked (the god), he should give in the known manner
the seat, the bath, the water for washing the feet, and the water
for Geamana, and he should worship with various fragrant materials,
flowers, incense, lamps and garlands, as far as they are available.

On Kufa grass, on Asvattha leaves, (or) on a layer of Darbha
grass he places the two censers, (with the verse), ‘gobhir justam’,
ete. (TA, X, 2, 1).

Then he offers sixteen oblations of clarified butter, (reciting) the
Puruga-hymn.

Having poured out the Pavamina (?) near by, (reciting) the three
(verses which begin with), ‘paro matraya’ (T'B, II, 8, 3, 2—4), he
offers four oblations of the rice-milk, mixed with clarified butter,
(with the f'ormul:}s), ‘To Visudeva svaha; to Baladeva svithii; to
Visnu svahi; to Sri svahd’.

He cuts off the oblation for Agni Svistakrt, places (it) inside the
Paridhis (and) worships the deity with perfume, flowers, incense,
and a lamp, (reciting) these same names (in the formula), ‘Adoration
to god so and so; adoration to god so and so’; with food, (using
the formula), “T'o god so and so svahii; to god so and so syiha’;
with fruit-water, (using the formula), ‘I satiate eod so and so; I
satiate god so and so’.

(The ceremonies) which begin with the oblation to (Agni) Svistakrt,
and end with the gift of a fee (consisting of) a cow are known.
Haying bent the (right) knee (to the ground, reciting the verse),
‘abhir visva abhiyujaly’y ete. (B, II, 8, 3, 8), he should walk four
times round (the fire), turning his right side towards it, (with the
formula), ‘Adoration to Viévabhuj; adoration to Sar rabhuj ; adoration
to Atman; adoration to Paramitman’.

Having muttered the Dhruva-hymn (AYV, VI, 88), he should
dismiss Puruga (with the formula), ‘Om bhiil, T dismiss Purusa;
Om bhuvah, I dismiss Puruga; Om suvah, I dismiss Purusa; Om
bhur, bhuvah, suvah, I dismiss Purusa’, JI:n’in;_; dismissed .l'lll‘llt‘-il,
he should go where water is, and pour out the water of purification.

(Reciting) the two (verses), ‘pra tat te adya’, ete. (and), ‘kim it
te vigno paricaksyam bhut’, ete. (TS, II, 2, 12, 5 and #), he loosens
the cord (from. the arm of the image),

(Reciting) the verse, ‘idam visnur yi cakrame’, ete. ('S, I, 2, 13, ¢),
he eats the rice-milk.

Thus he should call out, ‘I am a Vaispava'. To him who answers
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(with the same words), ‘T am a Vaignava’, he should give the rest
(of the food). He (viz. the person to whom the food is given) eats
(this, reciting) the above-mentioned Mantras.

Having ecaten and sipped water, he (viz. the person who sacrifices)
mutters the twelve-syllabled Mantra, ‘Om namo bhagavate vasudeviya'.

‘(Even if) he sacrifices (in this way only) onee, he attains the
eternal reward of the Advamedha’, thus speaks the venerable Bau-
dhiiyana.

Adhyaya 8.

Now we shall explain the rite (of the worship) of Ravi').

Having made a circular or quadrangular sthandila, (smeared) with
cowdung, and ‘a bull’s hide' in size, on forty-eight successive days
of Ravi (i, e. Sundays), (and having placed ready) in a copper jar
red perfume or red flowers, he should invoke (the deity with the
verse), ‘ghrnih surya adityal’, ete. (TA, X, 15, 1).

(]‘ll,‘(‘.iting the verse), ‘a H:It“\'l‘l]"l', efe. ('I‘S, III, 4, 11, f) he should
give the arghya; (with the verse), ‘hamsah Sucisat’, ete. (TS, 1, 8, 15, 1)
the water for washing the feet; (with the verse), ‘agnir miurdhit’
(IS, I, 5, 11, n), the water for fcamana.

Now he bathes him, (reciting) the three (verses), ‘apo hi gtha
mayobhuvah', ete. (IS, IV, 1, 5, ), the four (verses), hiranyavar-
nah’, ete. (TS, V, 6, 1, a), (and) the ull:lpt'cr, ‘pavamianal’, ete.
(IB, 1, 4, 8).

Having bathed (the god), he satiates (him) with water (with the

formulas), ‘I satiate Dhitr, — Vidhity, — Aryaman, — Mitra,
— Varuna, — Bhagaviin, — Hamsa, — Pigan, — Parjanya, — Vi-
asvat, [ndra, — Ravi.

With these same names (he worships him) with perfume, flowers,
incense, and a lamp, (using the formula), “To god so and so svih,

to god so and so syiahi'.
Having dismissed (the god with the formula), ¢
. 1 . . AT p,
together with the Vyihrtis, he should give a ake. (Thus) forty

I dismiss Puarusa’

eight times.
‘By once pvt'fnrmill:: this worship, one who suffers from leprosy

{ . . . Mho 5
(obtains deliverance from his disease). The fettered

Or cons 10
nmptu I from his disease’
ror ¢ 1

one is delivered from his fetters, the diseased one
thug speaks the venerable Baudhayana.

. 1 IMvavieve
1) The worship of the sun (Strya) is described at length in the Bhavisya

l'lll‘;'u_m I, 48 (I,
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Adhyaya 9.

Now we shall explain the rite (of worship) of Jyestha.

Sesamum oil, clarified butter, milk, coagulated milk, barley meal,
parched grain, rice-milk with sesamum, and dark-coloured garments
he places ready as requisites (for the worship).

Under Prosthapada or Anurddhia he should (only) eat ({food)
which is fit for an oblation.

Now the next morning he meditates on Jyesthi, rises, and makes
a sthandila in a temple or a private place, wherever he thinks fit.
He performs (the ceremonies) beginning with the marking off of
the place of sacrifice, up to the placing ready of the Praniti-water,
and invokes the goddess, (standing) in front of the fire, (with the
verse), ‘Her, whose chariot is drawn by lions, and who is followed
by tigers, her, the lotus-eyed Jyestha, I invoke.’

After the invocation (he recites the formulas), ‘Adoration to

5 Thalokakirti, — to Paralokakirti, — to Sri, — to Jyesthi, — to
Satyd, — to Kalipatni, — to Kalihpdayi, — to Kumbhi, — to
Nikumbhi, — to Prakumbhi, — to .‘31'1, — to Varada, — to
Hastimukhi, — to Vighnaparsada, — to Vighnapirsadi.

Now he bathes her, (reciting) the three (verses), ‘Gpo hi stha
mayobhuval’, ete. (I'S, IV, 1, 5, 4), the four (verses), ‘hiranyavar-
nal’, ete. (IS, V, 6, 1, a), (and) the chapter, ‘pavaminal’, ete.
(I'B, I, 4, 8).

Having bathed (her, he worships her) with perfume, flowers,
incense and lamps, with the above-mentioned names (in the formula),
‘Adoration to goddess so and so; adoration to goddess so and so.’

He performs (the ceremonies) from the laying down of the pegs
up to (the end of) the Agnimukha; then he offers an oblation of
the cooked food.

Having recited the Puronuvikyii (verse), ‘indro jyesthiim anu
nakgatram eti’, ete. (IB, 111, 1, 2, 1), he offers (the oblation) with the
Yijyi (verse), ‘purandariya vrsabhiya dhrsnave’, ete. (T'B, 111, 1, 2, 2).

Now he offers additional oblations of clarified butter, (reciting
the formulas), “I'o Indra sviha; to Jyesthi svihi; to Jyaisthyi
svahii; to Abhijiti svahid’; (and) the six (verses which begin), ‘namal
su te nirrte’ (IS, IV, 2, 5, y—m); after each verse an oblation.

Now he offers with kutsa (2).

(With the formula), ‘On the instigation of god Savity I offer thee,
with the arms of the Aévins, with the hands of Pigan, bhiir, bhuvah,
suvar, Om, as havis-oblation to Jyesthi’, he offers the havis-oblation.
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Now he offers a bali-offering to the Difas (cardinal points); he
offers as naivedya perfume and a garland, and two garments, he
serves food to the Brahmanas, and he worships her with the six
(verses which begin), ‘namah su te nirrte’ (TS, IV, 2, 5, g—m).

(The ceremonies) which begin with the oblation to (Agni) Svistakrt
and end with the gift of a fee (consisting of) a cow are known,
(and have now fto be performed).

Having dismissed her (with the verse),

‘Her, whose chariot is drawn by lions, and who is followed by
tigers, her, the lotus-eyed Jyestha, I dismiss’,

he should repeat the Jyesthimantra () one thousand times, or one
hundred times, an unlimited number of times, but at least ten times.

(Living only on) vegetables, food prepared from barley, food
obtained by begging, edible roots, and fruit, sleeping on the ground,
he should worship the following day in the same way.

‘After observing (acarat) during six months the regularly prescribed
(precepts), he obtains (the fulfilment of) all desires’, thus speaks
the venerable Baudhiyana.

Adhyaya 10.

Now we shall explain the rite (of worship) of Vinayaka.

Every month, on the fourth of fifth (day) of the bright half, at 2

the oceasion of a festival or such like, if he is desirous of success,
prosperity, or cattle, he should offer a bali-offering to the Lord
Vinityaka.

On the previous day he takes one meal, purifies himself, and
sips water. Then (i.e. on the day of the worship) he performs (the
ceremonies) from the marking off of the place of sacrifice, up to
(the end of) the Agnimukha, places (the image of) Hastimukha
with the face turned southward, and a Brihmana to the south of
the fire, stands up, and invokes (the god with the verse),

“Vighna, Vighnedvara, come to (us), adored under the name of
Vighna. To thy welfare be (this) now; mayest thou always be to
our (welfare). Om.’

Now he gives arghya (water), mixed with Durva grass, unhusked
barley corns, and flowers, (reciting the formula),

“These waters are beneficial, very beneficial; clean; very clean; :

pure, very pure; immortal, nectar, fit for padya, for arghya, fit to
be adored, fit for sprinkling, for dcamana, for bathing. May they
be accepted, may the Lord Vinayaka accept them; adoration to
Vinayaka'.
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Then having silently (i. e. without reciting Mantras) honoured
(him) with perfume, flowers, incense, and lamps, he worships (him
with the formula), ‘Adoration to the Lord of the earth; adoration
to the Lord of the world; adoration to the “Lord of creatures’.

Then he offers three oblations to Viniyaka, reciting the formula),
‘Adoration to Vinayaka, the Lord of the earth; to Vinayaka sviha.
Adoration to Vinayaka, the Lord of the world; to Viniiyaka sviha.
Adoration to Vinayaka, the Lord of creatures; to Vinayaka svihi’.

(The ceremonies) beginning with (the muttering of) the Jaya-
formulas, and ending with the gift of a fee (consisting of) a cow
are known, (and have now to be performed).

Now he offers him a cake, flour mixed with curds, boiled rice,
barley meal, and rice-milk, (with the formulas), “T'o Vighna svithi ;
to Vindyaka svihii; to Vira sviha, to Sura sviha; to Ugra svihi
to Bhima svihi, to Hastimukha sviha, to Varada svaha; to the
male attendants of Vighna sviha; to the female attendants of
Vighna svaha’ ).

Now he should offer a bali-offering to (all) Beings, (reciting the
verse), ‘ye bhutah pra caranti’, ete. (TA, X, 69).

Then he ties a bracelet consisting of five threads to his hand,
pronouncing the Vyahrtis, (and reciting the verse), ‘Vinayaka, long-
armed, (this bracelet) removes obstacles on thy command. All my
desires are fulfilled; (here) I tie this bracelet.’

Now he walks round the fire, turning his right side towards it
bows down, performs obeisance, and dismisses Vinityaka, (recitin
the verse),

{If what is performed by me with reverence, o Ganedyvara, has
attained (its purpose), then rise, with thy attendants, excellent one;
depart e ses)

!

o
O

Adhyaya 15,

Now the eighth day of every half month is a fasting-day for
Brihmanas, for religious students, and for women who are desirous
of gons, of long life, of health, of holy lustre, and of good fortune,

Having invoked (the god) in the evening (with the formula), ‘I
invoke Rudra, (the god) with deformed eyes, with his consort, with
his son, with his attendants, with his retinue’; he greets (him) with

1) Some of these names also oceur BDh, II, 5, 9, 7.
2) The words ‘bhadram prasidatom’ are evidently corrupt. 8o is the pas-
sage following, of which no translation can be given,
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the welcoming formula, “Welcome is (this) return! This seat is
prepared for the Lord Mahadeva, (the god) with deformed eyes,
with his consort, with his son, with his attendants, with his retinue.
May sit down upon that the Lord Mahiadeva, (the god) with deformed
eyes, with his consort, with his son, with his attendants, with his 5
retinue,’

Then he gives the bunch of Kuéa grass, (with the formula),

‘Of thee, o Lord, is this seat, made of Darbha grass, threefold,
yellow, made of gold; take delight in that’; (and), ‘May accept
that the Lord Mahadeva, (the god) with deformed eyes, with his
consort, with his son, with his attendants, with his retinue.’

Here he prepares the places of standing (of the images?), (with
the formulas), ‘Adoration to Mahakila, — to Saikukarna, — to
Babhrukarna, — to Nandikeévara, — to Dandimunda, — to Can-
dikedvara.

Now he offers oblations from the cooked food, with the two (verses),
‘ardraya  rudral’, ete. (B, III, 1, 1, 3), (and), ‘heti rudrasya’,
ete. (ib.).

Now he offers additional oblations of clarified butter, with the
twenty-four (formulas), “T'o god Bhava svihi’, (ete.).

Having offered the oblation for (Agni) Svistakrt, (reciting the
text), ‘hayyaviham svistam’, ete. (I'B, 1II, 1, 3, 3), he lays down
in front of the fire on Arka leaves the remnants of the offering,
(reciting the verse), ‘yo rudro agnau’, ete. (TS, V, 5, 9, ).

Having worshipped the god with the remaining perfume and
garlands, they praise him with verses from the Rgveda, and with
hymns of praise composed by Rsis, addressed to Rudra.

e dismisses the deity (with the formula), ‘May the Lord Ifina
honoured by the whole world, and satisfied by this havis-

10

20

®o
ot

depart,
offering till return.’

‘He *who, knowing this, acts in this way, becomes rich in sons
and cattle; he uunquhrs all guilt, (even) that of killing a Briahmana.

He conquers repeated death’, thus spoke the venerable Baudhayana.

30

PRASNA 1V,
Adhyaya 2.

The Bali-offering to Dhurta, (the paradigm of which is similar 33
to that of) the Ahutinukrti (and) the Baliharaninukrti '), should be

1) Cp. BGrhs, 111, 7 and I, 9.
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performed in every fourth month; on the seventh or thirteenth (day)
of the bright half of (the month) Philguna; likewise in Asadha,
likewise in Karttika.

He gets ready beforehand (what is required for the worship):
Kusa grass, fifteen fire-logs of Bilva-wood, a pot-ladle and pegs
(Paridhis) of Bilva-wood, perfume and garlands of white and red
(colour), and bracelets (composed) of white and red threads. He
cooks cakes and various eatables, and he cooks a Sthalipika.

Taking these (things) with him, he leaves the village, with his
disciples, in an easterly or northerly direction, goes where water
is (to be obtained), bathes, sips water (and) washes himself, (reciting
the verses called), Surabhimati '), Ablingas, Varunis, Hiranyavarnis,
and Payaminis.

Standing in the water, he performs sixteen suppressions of the
breath, mentally reciting the Aghamarsana hymn, ascends the bank,
wrings out his dress, puts on another pure dress, sips water, and
leads (the disciples) to the place of sacrifice.

In a pure and suitable place they make an altar of the size of a
man, or of any size. On the eastern half of that they prepare a
sthandila; they drive into (the ground) a branch of an Udumbara
tree, with many leaves, the tips of which are not withered; they
make an image for the Lord Dhurta by means of Diirvii grass,
erect it west of the Udumbara branch, and entwine it, together
with the branch, with the bracelet.

They put on the sacred thread, (reciting the verse),

“T'he sacred thread is the best purifier, which was formerly born
with Prajapati. Put on the vitalizing, pre-eminant, radiant sacred
thread; be there strength and splendour’ %),

(and with the text),

“With this I receive thee with vitality, with divine power, for
holy glory.’

On the western half of the altar he prepares a sthandila, performs
(the ceremonies) from the marking off of the sacrificial ground up
to the sprinkling round, and he strews (Kuéa grass) on the altar in

1) Similar passages: BDh, II, 4, 2, and II, 17, 37. — “The Surabhimati is
found TS, I, 5, 11, I; the three Ablingas, TA, X, I, 11; the four verses ad-
dressed to Varuna, TS, III, 4 11, »—u, and TA, II, 4, 4. By the term Piva-
miinis the Pavamininuvika, TB, I, 4, 8 is meant.’ (Bihller, SBE, XIV, p. 246,
note). The Aghamarsana hymn oceurs TA, X, 1, 13.

2) The same Mantra occurs Baudh. Grhs, 11, 5 (D, p. 40). Cp. Kirste, The
Grhyasitra of Hiranyakesin, Vienna, 1880, p. 08. It is perhaps taken from
an Upanisad; it is found e.g. Brahmopanisad 2,
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such a way that (the surface of the altar) is not to be seen through it.

To the north of the fire he strews Darbha grass with the tips
turned towards the east. Upon that he places in twos') the (sacri-
ficial) vessels upside down. With water which has been consecrated
silently (i, e. without Mantras), he sprinkles (the sacrificial vessels)
three times with all (five fingers), after having placed the vessels
upright, und untied the fuel ).

Having caused 'a Brahmana to sit down to the south (of the fire)
on (a seat of) Darbha grass, and placed a vessel with water to the
north (of it), he has boiled rice or rice-milk brought to him. Having
gprinkled it, he places it on the fire.

Having performed the ceremonies up to the (agni-)paridhina, he
sprinkles (water) round the fire, from the left to the right, while
his disciples are touching him one after the other.

e then anoints a piece of wood from the (pile of) fuel with
clarified butter, and puts it on the fire, (veciting the verse),

“We have sent forward with thoughtful mind this song of praise
like a chariot to the worthy Jitavedas. For blissful is his care for
us in his companionship. Agni! May we suffer no harm in thy
friendship. Svihi'. %).

Having anointed (it) in the same manner, he puts a second one
on the fire, (reciting the verse),

‘He prospers for whom thou performest the sacrifice; he dwells
untouched; he acquires abundance of heroes. He is strong; no
distress overtakes him. Agni! May we suffer no harm in thy
friendship. Svahi'. ).

Having anointed (it) in the same manner, he puts a third one
on the fire, (reciting the verse),

‘May we be able to light thee. Prosper our prayers. The gods
eat the sacrificial food that is offered in thee. Bring thou hither
the f\ciit_vuﬂ, for we long for them. Agni! May we suffer no harm
in thy friendship. Sviahi', %),

Having anointed (it) in the same manner, he puts a fourth one
on the fire, (reciting the verse),

“That is thy glorious (nature) that when kindled in thy own

1) “dvandvam’'; cp. TS, I, 6, 8, 2.

2) For this passage cp. BGrhs, I, 3, 7, 9, 10.

3) RV, I, 04, 1; translation H. Oldenberg, Vedic Hymns, part 11 (SBE, XL VI,
1897). This verse and those following do not oceur in the texts of the Black
Yajurveda, They are found in the Baudh. Srs.

4) RV, 1, 94, 2: transl. as befure.

5) RV, 1, 94, 3; transl. as before.
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house, and fed with Soma, thou art awake, the most merciful one.
Thou bestowest treasures and wealth on the worshippers. Agni!
May we suffer no harm in thy friendship. Svaha’, ). :

Having anointed (it) in the same manner, he puts the fifth one
on the fire, (reciting the verse),

‘So, Aigiras, we make thee strong with fuel and with holy oil.
Blaze high, thou youngest of the gods. Sviha’. %)

Having anointed (them) in the same manner, he puts the remaining
ones on the fire, reciting the six-syllabled Mantra, ‘bhave namah
svaha’; every time one less (?) 2)s

Having performed (the ceremonies) from the two Agharas up to
(the end of) the Agnimukha, they go round (the fire), turning their
right side towards it, dancing, and invoking the deity. Three times
they go round (the fire, reciting the verse),

‘Him, whose chariot is drawn by lions, and who is followed by
tigers, him, Putrikaputra, Skanda, I invoke.

May the highest of the gods come hither, Karttikeya, Brahmanya,
the son with his mothers (i. . the Krttikis), with Dhiitr, with
Viéakha; he who may assume all forms, Take, with thy attendants,
delight in the offered bali 4).

. . - . . - . - - - . - . - . . - - - -

» « « . . with devotion we honour thee, o Sakti ; grant us
prosperity, riches, fame, o King, and desires, Dhiirta! Adoration!
Adoration to Su.flknm; adoration to Siman ; adoration to Nilagriva.
Let Krttikaputra be gratified; let Viniyoga be gratified ; let Sisa
he gratified; let Putrikiiputra be gratified; lot the Lord, the Great
Dhiirta, be gratified, Adoration!’

When (the god) arrives, he addresses him with the Mantra,
‘Welcome is (this) return! This seat is prepared for the Lord
Dhiirta. May the Lord, the Great Dhurta, sit down upon that.

Then he gives (him) a bundle of Kufagrass (a5 a seat), and wor-
ships (him with the formula), ‘Of thee, o Lord, is this seat, made
of Darbha grass, threefold, yellow, made of gold ; take delight in that’.

Now they offer him arghya (water), mixed with flowers, fruit,
and unhusked barley corns, in a goblet or cup, which they cover
with a golden (lid), larger (than the receptacle, reciting the for-

1) RV, 1, 94, 14; transl. as before.

2) RV, VI, 16, 11; T8, I1, 5, 8, 1; transl. R. T, M. Griffith, The Hymns of
the Rigveda, Benares, 1880—1892, Vol. 2, 390,

J) The meaning of ‘ekiipacayena’ is not clear,

4) The text of the passage following is so corrupt that I have been unable
to translate it satisfactorily.
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mula), ‘These waters are beneficial, very beneficial; clean, very
clean ; pure, very pure; immortal, nectar, fit for padya, for arghya,
for sprinkling, for acamana, for bathing; may they be welcome, may
they be accepted; may the Lord, the Great Dhiirta, accept (them)’.

He bathes (him, reciting) the three (verses), ‘apo hi gtha mayo-
bhuml_l’, ete. (TS, IV, 1, 5, 0), the four (verses), ‘hiranyavarnah’,
ete. (TS, V, 6, 1, a), (and) the chapter, ‘pavamanal’, ete. (I'B, I,
4, 8). Having bathed (the god), he turns to the right, goes west-
ward, sits down behind the fire, and offers burnt-oblations of clari-
fied butter, while (his disciples) are touching him from behind,
(reciting the formulas),

“I'o Skanda sviihi; to Kumara sviihi; to Bana sviiha; to Hiran-
yacida svithi; to Angiras svihi; to Guha svithii; to Bhadrasena
svihii; to Nilagriva svahi; to Bhavaputra svaha; to Dhiuirta svithaj
to Pasubhu svithii; to Sasthi syiaha; to Vidakha svahi; to Sanat-
kumira sviahi; to the attendants of Sasthi svitha; to the attendants
of Skanda sviahi'. With these names he offers on the eastern half

of the altar.
Having cut off the oblation for (Agni) Svistakrt from the northern

part (of the cooked food), and having placed (that oblation) inside 2

(the enclosure of) the Paridhis, he stands up, and worships the
deity with perfume, flowers, incense, and a lamp, (with the for-
mula), ‘Adoration to (god) so and so; adoration to (god) so and
§0'; with fruit and water, (with the formula), ‘I satiate (god) so
and so; I satiate (god) so and so’; with food, (with the formula),
‘To (god) so and so svihi; to (god) so and so gvithit'.

Now he pays homage (to the god, with the words), ‘Whichever
wish may be conceived, lot that wish be fulfilled for me. When the
wish is fulfilled, I shall offer a drona. May he increase the wish’ ).
When the wish is fulfilled, he shall offer a drona of boiled rice.

Now he worships him, (with the formula), ‘Adoration to the Lord!
.“uy Giuha, the Mysterious one, the Lord of Secrets, Vasu, the Lord
of riches, — Adoration! —, may Dhurtasviimin be propitiated. May
he, who is possessed of great renown, of great splendour, the leader
of a great army, the possessor of great beauty, the great ascetic,
accept this sacrifice because of my devotion’.

Then having sat down and having offered the
Svigtakrt, they stand up (again), and, carrying (the image of) the
god, they go three times (round the fire), dancing, (and) turning
their left side towards (it, reciting),

oblation to Agni

1) This may mean: ‘May he bring the wish to fulfilment’.
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‘He who is accompanied by lions and tigers, with his chariot,
the best of charioteers, may he, the Lord Dhaurta, depart, the
pleasant-voiced, the bestower of delights. Om, Adoration !’

Then they sit down, (and perform) in the known way the (cere-

5 monies) which begin with the offerings with the Jaya-formulas and

end with the gift of a fee (consisting of) a cow.

Having taken up the image, he places it on his head, (and then)
plunges it into water, reciting the Avabhrtha-mantra ). He adorns
himself with the remaining perfumes and garlands, and fastens the

10 sacred cord, (reciting),

“‘The thread has been well made %) by Aditi, it has been made
threefold by Indra, by the Advins the knot has been tied, the
(whole) cord has been made by Brahman. Magic and . . . eei?)
and whatever (other) sins I have committed : nowhere exists fear

15 for me, as long as the cord will be worn.’

Now they offer each other water, (with the formula), ‘May the
Lord Mahadhiirta be gratified’,

Then taking from the cooked food, he eats,

Women and children should not eat (of that food).

20 His Mantra for the eating is, “Thou art Life, thou art universal
Life, thou art All-life, thou art all Life, may T have all Life, may
I come to complete old age’ (LB, II, 5, 7, 2).

Having eaten and sipped water, he touches his own (body),

(reciting) the two (verses), ‘yata indra bhayimahe’, oto, (''B, 111,
25 7, 11, 4), (and), ‘svastidi vidas patih’, ete. (TB, I, 7, 11, 4).

(Herewith) has been expounded the Ahutanukrti, (which is at
the same time) the Baliharaninukpti 8):

Having ™ invoked the god, and worshipped (him) with perfume,
flowers, incense, lamps, food, and water mixed with fruit, they

30 perform obeisance, and dismiss (him).

‘He who performs the oblation for Dhiirta in this way every
fourth month, attains the reward (otherwise obtained by performing
the ceremony) of the Cﬁ!,m'm:‘ls_yus', thus spoke Ii:uulhu_\'mm.

1) Probably TS, I, 4, 45, 1.

2) sukrtam’, an emendation of D, and propably wrong. The other MSS
have ‘adhikrtam’ (BBel), and krtikam’ (TMG),

3) The MSS (except D) have here ‘Kharvam’, ‘mutilated, dwarfish’, which
does not fit here. It may have a meaning which is not recorded in the
Dictionaries. The editor of ) did not understand the word either, and altered
it into ‘sarvam’, — For magic (abhiciira) cp. Introd. p. XXI, f.

4) According to the opening words of this chapter the Dhiirtabali belongs
to the species: Ahuta, as well as to the species: Baliharana,



APPENDIX L

’ The three Adhyiyas on the worship of Visnu in the Vaikhianas:
Grhyastitra (IV, 10, 11 and 12) resemble Baudhiiyana’s chapter on
the same subject in so many particulars, that [ think it worth while
to reprint and translate them here. I follow the text of the edition
by T. M. Niriyana Sistri, Phalgat, 1914, in Grantha, with com-
mentary, which I call N.

Prof. W. Caland has kindly placed at my disposal transeripts of
two Grantha MSS, one in Mysore and one in Madras, of the Vai-
khiinasa Grhyasiitra. The text based on these two MSS T eall C.

The text is also found in the Bhasya on Vaikhanasa by Nrsim-
hiignicit (B), a copy of which is in the possession of Prof. Caland,
together with a copy of the Prayogavrtti of Sundararija ).

VAIKHANASA GRH YASUTRA.
PRASNA 1V.

Adhyaya 10.

athignau nityahominte vispor nityirei sarvadevirca bhavati |
agnir vai devinam avamo visnuh paramas tadantarena sarvii anyi
devatii iti brihmanam | tasmad grhe paramam visnum pratigthipya
h‘ff}'au!lprnmrlmmﬁntu ‘reayati | sadangulid ahinam tadrupam kalpa-
Vitvii purvapakse punye naksatre pratigthim kuryat | tasmat pur-
vam trtiye ‘hany aupasanagnikundam krtvii purvavat proksanolle-
khanidikarma kuryiit | dyitiyasyim vedyam sattriméadangulapra-
minair darbhail kiircena vt paristirya paridhin urdhvasamidhau
nidhityordhvavedyim yathadisam indradidigdevin daksine brahma-

rtti MS 1610 in the Collection of
Cp. Triennial Catal. of MSS (Col-
Gov. Or. MSS Library, Madras,

1) The Bhisya is MS 1609, the Prayogav
the Madras Government Sanskrit l'ul‘lu‘}!"'
lt‘:cztinns during 1913—14 to 191516, for the
Vol. 11, part I, p. 2272.

J. visnupratisthim samsthipya B,
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nam uitare somam ca puspadyair abhyarcya tathaivaghiram Juhoti
dadbhyah sviihety angahomam ato devadimé ea hutya purusasuktam
Japan suvarnenaksyunmesanam karoti | nadyam tatake Jalapiirne
patre va ye te fatiadyair vastrini kusim$ castirya visnusaktena
devam priksirasam sayayitvadhivasayati | dvitiyadivase sniitvi ri-
trau  purvavad agharam hutvastan  kaladin abrtya pancagavya-
ghrtadadhiksirﬁk$atudnkaplmlndaImkuh"udukm'atnudakai[: purayitvi de-
vam abhyarcya vasoh pavitram agna ayihise tvorje tvi fam no
devi§ catviri érigih somo dhenum  ecatvir viag idam visnur iti
kaladaih snapayitvapohiranyapavamanair gandhodakai$ ca snapayati
agner uttarasyam vrihibhir vedim krtvi vistaram nyasya ‘astriny
astirya devam aropya vastradyair {I-Iﬂ]!lk[‘t)'i_il't‘:l_'y'{lti punyiham krtvi
svastisiiktena tam abhimréya svastida vidas patir iti pratisariim baddhvi
purvavad devam &iyayita || 10 ||

Adhyaya 11.

kilavihinam kuinbham utputair adhavair apurya devasya piréve
nidhiaya pranavenabhimréya kurciksatasuvarnaratnini praksipet | nis-
kalam devam hrdayit tathidhave rukmabham raktanetrasyapinipii-
dam Srivatsinkam caturbhujam pitimbharadharam &ankhacakradha-
ram saumyam sakalam dhyitva pranamet | agnim parigicya hautram
prasamsya daksinuprm.lit_lhymn om bhith purusam om bhuvah puru-
gam om suvah purusam om bhir bhuval suvah purusam niiriya-
N visnum purusam satyam acyutam aniruddham Srivam mahim iti
namnitviithya nirvapam ket il yena vi._H'u11suktupurususii]ct:'ihh'\'inn ato
deviidin ériye jito medini deviti catur avrtya hutvil niimni carum
Juhuyit | prabhite snatyi pranavena devam utthapya fakunasiiktam
Japan saha kumbhena devam aniya grhe viyavyim devityatane *gnigi-
liyam viircapithe ratnam suvarnam vi samnyasya \'i:ji_msukmlmrm_«'u-
stuktabhyim visnpum pratisthipayimiti pratisthapya bimbasya miirdhni
niabhau piade ca suvar bhuvar bhiir it hrdaye prapavam vinyasye-
dam vignur iti devam dhyiyan kumbhastham adhivam faktiyutam
kiirceniidiiya bimbasya mirdhni visnum avithayimiti samsrilyyivi-
hanam karoti | vidhinaivam aridhya havir nivedayati || 11 ||

Adhyiya 12,
atha nityarcanam | ato devi iti devam pranamya nirmilyam vya-

pohyotpiitair adhivair vyihrtyi vedim parimrjya pirvavad devam
dhyiitvia pra tad visnur iti kusapuspadarbhiin ratamenisanam kalpa-
I 2 ¥ ]

2. digbhyah C. 3. tatike om. B. 5, prikiiras NC. — “fdhiviisayet N
7. kusodaka om, C. 13. pratisaram C, 17. tadadhave NC. 243, devi-

dims$ N, deviadim C. 95, kufapugpady anyatameni® B.
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yitva trini padeti padyam fam no devir ity ficamanam dadyit | ise
tvorje tveti snapayitva vignor nu kam iti vastrabharanair alamka-
roti | piirvavat padyicamanam dattva tad visnoh paramam ifi pus-
pam tad viprasa iti gandham paro matrayeti dhupam visnoh kar-
maniti dipamp trir deva ity arghyam dattvi punar aeamanam dadati |
tad asya priyam iti havir nivedayet | idam vispur iti paniyam
tathicamanam vicakrame prthivim iti mukhavasam ca dattva dva-
dadastiksaribhyam puspini dadati | tam yajnapurusam dhyayan
purusasiiktena samstuya pranamam kuryat | yajnesu. yad vihinam
tat samptirnam bhavatiti Srutih | dvijatir atandrito nityam grhe
deviiyatane va bhaktya bhagavantam niarayanam arcayet | tad vig-
noh paramam padam gacchatiti vijnayate | 12 ||

Thanks to the two commentaries these three Adhyiayas present
fow difficulties to the translator. The Bhisya of Nrsimhagnicit in
particular is very useful in this respect.

All Mantras are found in Bloomfield’s Vedic (Concordance, except
medine devi (IV, 11). 1 have given no references, hecause I do not

know which Samhita to refer to.

" Adhyaya 10.

Now the constant adoration of Vignu, performed after the con-

stant burnt offerings in the (sacrificial) fire, is equal to tha adoration
of all gods.
‘Agni indeed is the lowest of the gods, Vignu the highest; between
these two are all the other gods’, thus says a Brithmana (Ait. Br. 1,
I, 1). Therefore having established the Highest Visnu in his house,
he adores him after finishing his evening and morning oblations.
Having made a likeness of him, not less than six fingers in
form the consecration (of this image on a day)

height, he should pe
s an auspicious Naksatra.

during the bright half of the month unde
On the third day preceding this (consceration) he ghould prepare
the space for the household fire, and he should perform the acts
of sprinkling water, marking off the place of sacrifice, ete., as before.

He (then) strews around (the ground) with ghoots of Darbha
, thirty-six fingers in length, or with a bunch of Kusa grass,

Zrass
and he lays down on the socond altar the pegs ') (and) the two

urdhyasamidhs ?).

On the upper altar having honoured with flowers, ete. the 8’0‘13

Y, yad om. NC. 11, érimanndriyanam N.
1) paridhi, cp. Vaikh. Gs. I, 10.
9) See L I, 11 init,, and ep. Ap. Gs. 11, 9, 9.
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of the quarters of the heaven in order of succession, beginning
with (that presided over by) Indra (i. e. the east), and (the two
Brahmanas representing) Brahman to the north and Soma to the
south (of the fire), he offers the dghira in the known way. (With
the formula), ‘To the Teeth sviha’, (he offers) the Angahoma. e
offers (to Sri and Bhu) with the (six verses beginning with), ‘ato
deval’ (and) he performs the opening of the eyes (of the image)
with (a needle of) gold, muttering the Puruga-hymn.

In a river, in a pond, or (in the absence of that) in a vessel
filled with water he spreads cloths and Kuga grass, (reciting the
verses), ‘ye te fatam’, ete., lays the god down (upon that) with
the head turned towards the Kast, (reciting the) Vignu-hymn ),
and leaves the image (there during the night).

On the day preceding (the consecration) he bathes, offers in the
evening the aghara as before, brings eight jars, fills them (respec-
tively) with the five products of the cow, clarified butter, sour
milk, milk, unhusked rice with water, fruit with water, Kuéa grass
with water, and pearls with water, worships the god, bathes him
with the jars (reciting respectively the verses), ‘vasoh pavitram’, ete.,
‘agna ayahi’, ete., ‘se tvorje’, ete., “‘am no devil’, ete., ‘catviri
friga’, ete., ‘somo dhenum’, ete., ‘catviiri vig’, ete., (and), ‘idam
visnur’, ete., and bathes him with scented water (reciting the
verses), ‘ipo hi stha', ete., (and), ‘hiranyavarnal’, ete., (and the
chapter), ‘pavaminaly’, ete.

To the north of the fire he makes an altar with rice, places a
(wooden) seat upon that, spreads cloths (over it), places the god
upon it, adorns him with garments ete., and worships him (with
the eight upaciras).

Having pronounced (the formula), ‘An auspicious day ") he touches
the (bracelet), (reciting) the Svasti-hymn #), ties the bracelet (round
the right hand of the image), and lays the god down in the same
way as before (i.e. with the head turned towards the east).

Adhyiya 11,

He fills a jar, which should not be of dark colour, with clean
water ¥), places it on the (right) side of the god (on a heap of

1) The Visnu-hymn is RV, I, 154 (vignor nu kam, ete.).

2) The Svasti-hymn is also mentioned BGrps, V, 5, 2 (in D). It must be
RV, V, 5, 14, svasti no mimitim, ote,

3) According to the commentaries this is the translation of Gdhiva. The
word is not found in the dictionaries,
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rice), touches it, pronouncing (the syllable), ‘Om’, and throws in it
a piece of) gold, and pearls.

a bunch of Kuéa grass, unhusked rice, (

Having meditated in that way from the heart ') on the spot-less
god, as being in the water, whose colour is gold, having a red
face, eyes, hands, and feet, having the mark of the Srivatsa, having
four arms, wearing whitish-yellow garments, bearing conch and
dise, of benign countenance, (having contemplated) the whole (god),
he should make obeisance.

Sprinkling (water) round the fire, and depositing at each verse

of the Hotr a picce of fuel, he invokes (the god) by name into
the southern pranidhi-vessel *) (with the formula), ‘Om bhuh, (I
invoke) Purusa; Om bhuval, (I invoke) Purusa; Om suvah, (I in-
voke) Purusa; Om bhur, bhuvah, suvah, (I invoke) Puruga, Nari-
yana, Visnu, Purusa, the true one, the unfottered one; (and) Sri,
Mahi’. Having thrown out the rice for the sacrificial dish, he should
offer burnt oblations of clarified butter, (reciting) the Vignu-hymn,
the Purusa-hymn, (and the verses), ‘ato devaly', ete., ‘riye jito’y
ete,, (and), ‘medini devi’, ete., repeating this four times; and he
should offer the oblation of rice, pronouncing the name (in the
formula, ‘Om, to Kefava svaha', ete.).
_ In the morning he bathes, places the god with the syllable ‘Om’
m a standing position, carries (the) image, together with a jar,
in the north-eastern direction into his house, a temple, or the house
of the Agnihotra, whilst muttering the Sakuna-hymn (RV, 1L, 42:
‘}filllikmdnt')’ lays down on the pedestal for worship jewels, or (1
piece of) gold, and places (the image) upon it, reciting the Viﬁi.“lf
!1_\'11111 and the Purusa-hymn, and (pronouncing the formula), ‘I
install Vignu', ;

He (then) places (the word) ‘suyah’ in the
(_“"' word) ‘bhuvali’ in the navel, (the word) ‘bhur’ (be
ft-?v.t, and (the syllable) ‘Om’ in the heart, (recites the ve
vignur', meditates on the god, and performs the invocation by
taking the water in the jar, [mw-sm-d of his power, together with
& bunch of Kufa grass, and offering a libation on the head of the
image, (with the formula), ‘I invoke Vignu'.

head of the image *),
tween) the
rse), ‘idam

1) The translation of the abl. hrdayat presents difficulties. A
~2) The word prapidhi is not g.i\'l'n in the dictionaries. It occurs Vaikh.
Gs, I, 11: pranidhi praksalya, which is explained in the Bhasya: prakarsepa
nidhiyate "smin jalam iti prapidhis te patre praksilayet. .

3) By pointing at the head with a golden needle while pronouncing the

word suvah.
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Having thus worshipped according to the rules, he offers the
havis-oblation.

Adhyaya 12,

Now the constant worship.

Having made obeisance to the god, (reciting the verse), ‘ato
devah, ete., he takes away the remains of the offering, sprinkles
(the ground) round the altar with purified water, pronouncing the
Vyabrti, meditates on the god as before, prepares a seat of Kuéa
grass, flowers, or Darbha grass, one of these three, (with the verse),
‘pra tad vispur’, ete., and gives the water for washing the feet
(with the verse), ‘trini padd’, ete., the water for rinsing the mouth
(with the verse), “sam no devill’, ete.

He bathes (him with the formula) ‘ise tyvorje’, ete.; he adorns (him)
with garments and ornaments, (with the verse), ‘visnor nu kam’, ete.

(Again) he gives water for washing the feet and for rinsing the
mouth (with the same Mantras) as before, He gives the flower (with
the verse), ‘tad visnoh paramam’, etc., the perfume (with the verse),
‘tad viprasah, ete., the incense (with the verse), ‘paro mitrayi’, ete.,
the light (with the verse), ‘vigsnoh karmini’, ete,

Having given the arghya (with the verse), ‘trir deval’, he gives
once more water for rinsing the mouth,

(With the verse), ‘tad asya priyam’, ete. he should offer the
havis-oblation.

The water for drinking he gives (with the verse), ‘idam visnur,
ete.; the water for rinsing the mouth with the same (verse as be-
fore); the betel (with the verse), ‘vicakrame prthivim’, ete., the
flowers: with the twelve-syllabled (Mantra) ') and the eight-syllabled
(Mantra) *).

Meditating on the god as Yajiapurusa, and praising him with
the Purusa-hymn, he performs obeisance,

‘What has been omitted in sacrifices, that becomes entire again’,
thus says the Veda.

A twice-born man should vigilantly and constantly, in his house
or in a temple, devoutly worship the TLord Niriiyana, Then he
reaches Visnu's highest abode; thus it is declared in the Veda.

APPENDIX 11,

Before the consecration the image is kept under water during a day
and a night: the jaladhivisa (II,18:1, 10511, 16: 7. 1; 11,19 12. 28).

1) ‘Om namo bhagavate visudeviya’', 2) *Om namo nardayandya’s
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This practice is still current in the South of India, as the following
quotation from the Bombay Gazetteer, XV, I, p. 147 (1883, Kénara),
will show.

‘The image when first brought from the maker is purified by
washing with the five products of the cow, and kept in a copper
pot full of water for twenty-four hours. It is then taken out and
the sacred fire is lit. While the fire is burning the priests chant
verses. The image is kept buried under a heap of rice for about
half an hour, and then covered with a silk cloth. The priest then
touches the image in all the limbs and finally breathes into its
mouth. The sacred fire is again lit and the image is fit to receive
divine honours’.

: In Baudhiyana a ‘pot’ is not mentioned as a place where the
image may be kept; in Vaikh. Gs. it is (IV, 10: 60.4).

APPENDIX III.

‘ ’[:111- ceremony of the ‘opening’ of the eyes of an image (1T, 13:
2. 5, and II, 16: 7. 16) is of the greatest importance.

‘The rite of making the eyes of the image is often supposed to
confer life upon it, and until this is done it is not \'.'nrrzhip]wd'.

(E. Thurston, Tribes and Castes of Southern India, 1909, vol.
LI, l_““, i. v. Kammalin (Tamil); quoted by W. Crooke, ERE VII
1-!;1‘, L v. Images and Idols).

].hm'st“” (I c. p. 106 f.) gives the follow
helief

“Kammalin denotes one who rul
eye. When an image is made, its ¢
temple. Towards 11:- olose of the ceremonial, the |
made it comes forward, and carves out the eves of the image .
qceount of the notra mangalya or
images as performed by crafts-

. ing illustrations of this
s the eye, or one who gives the
onseeration takes place at the
Cammalian who

S 18 very interesting
""“‘”lfm.\' of painting the eyes of
Mmen an- Ceylon, has been I)l;h]iﬁht'ﬂ by Mr. A. K. Coomaraswamy
QINIh;y;g] Sinhalese Art). Therein he writes that by far the most
””I"'ll‘l‘:mf ceremony connected with the building and decoration of
a  vihiirg (tu-mp]n). or with its renovation, was the actual netra
mangalya or eye ceremonial, The ceremony had to be performed
l in a vihar:

¥

in the case of any image, whether set up
. . E i) -
In the case of flat paintings it was necessary. D. S Muhandiram

when making for me a book of drawings of gods according to the
¥ - ) . ey
Rupiivaliya, left the eyes to be subsequently inserted on a suitable

form of the cercemony (l('st‘l‘lh(?l!.

-

Occasion, with some simpler
i

L or not. Even 8
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-+« « .. Knox has a reference to the subject as follows,

‘Some, being devoutly disposed, will make the image of this god
(Buddha) at their own charge. For the making whereof they must
bountifully reward the Founder, Before the eyes are made, it is
not accounted a god, but a lump of ordinary metal and thrown
about the shop with no more regard than anything else. But, when
the eyes are to be made, the artificer js to have a good gratifiica-
tion, besides the first agreed upon reward. The eyes being formed,
it is thenceforward a god. And then, being brought with honour
from the workmen’s shop, it is dedicated by solemnities and sacyi-
fices, and carried with great state into its shrine or little house,
which is before built and prepared for it'”.

The last quotation proves that the heliof was not restricted to
Hinduism.

The Purinas often mention the practice of ‘opening’ the eyes of

> an image. Thus Agnipurina (ed. Poona 1900), Adhy. 58 (snapana-

vidhyadikathanam), &. 6 5—8 «,

evam vijnapya pratimam nayet tim sninamandapam [|

silpinam tosayed drayyair gurave giam pradipayet |

citram deveti mantrena netre conmilayet tatal |

agnir jyotiti dpstim ca dadyid vai bhadrapithake |

In the Manasira a special chapter is devoted to this practice.

Cp. P. K. Acharya, A Summary of the Minasira, Leiden 1918,
p- 2. ‘When the Indian sculptor has carved a divipe image, the
ceremony of chiselling (Zit. opening) the eyes of the idol is the
final function by which it 18, as it were, imparted with eye-sight
and rendered fit to he worshipped. The custom is quite ritualistic,
although it is stated here that it should be carried out by the
sthapati. The ceremonies consist in the worshipping of different
deities, in performing the sacrifice with the holy fire, and in the
ratna-Suddhi (lit. purifying the Jewel), ete.!

APPENDIX 1V.

The ingredients which the water for washing the feet, the water
for rinsing the mouth, and the arghya-water are to be composed
of, are enumerated II, 13:2, 20 i, and II, 16:8, 2.

Almost the same ingredients are mentioned in the Agnipurina,
adhy. 57, &. 21—923 ('Iullun’:‘nlhi\'ﬁs:widhi).

I quote from the ed. Poona 1900, Anandidrama Sanskrit Series n%, 41,

Yavin siddhiirthakam gandham kudiigram ciksatis tatha |
tilin phalam tatha puspam arghyirtham piirvato nyaset | 21
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padmam Syamalatim dirvam vispukrantam ') kudams tatha |
padyartham daksine bhiage madhuparkam tu pascime || 22
kakkolakam lavaigam ca tatha jatiphalam Subham |
uttare hy dcamaniya agnau durvaksatinvitam || 23

In ‘A prose English translation of Agni Puranam, ed. and publ.
by Manmatha Nath Dutt, Caleutta, 1903, Vol. I, p. 202, this pas-
sage is rendered as follows.

‘B:u‘lq\‘, white mustard, perfumes, and the extremities of the
Kusha grass, sun-dried rice, sesamum orientale, a fruit and a flower
should be first placed for the purpose of presenting the preliminary
offering; while lotus flowers, branches of green grass, a climbing
plant called shyamalaka (Ichonocarpus frutiscens) together with a
leaf of the holy basil, and the bunches of Ausha grass should be
offered on the right hand side, as the foot offering of the deity,
the small metal ct-ups containing the offering of honey etc. being
placed on the same side with the foregoing articles. The berry of
the coccolu plant (probably coculus [ndicus), clove uml‘thc f'ruit of
the auspicious Jati-tree (nutmeg) together with sun-dried rice and
the bunches of green grass should be offered into the fire on the
north for the purpose of rinsing the mouth of the deity’.

It should be noted that the words a@pal ksiram in the passage
in Baudhiiyana, which present difficulties in the tl'unslution,_ and are
pmlmhl}‘ corrupt, are not found here in the list of ingredients for

acamaniva.

’.o_s ‘ Voo s | ) ‘ana.
1) Variant: fvisnuparnim’, Gp. the variants in Baudhiyana

5

10

20



ERRATUM.

Page 11, line 5 purata$ &ali read puratah Sili.

I much regret that T was unable to make use of the ‘Cambridge
History of India’, Vol. I, and F. E. PARGITER's ‘Ancient [ndian
Historical Tradition’; as these works appeared after the Introduction
had gone to press.
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STELLINGEN.

Uit Khadira Grhs. I1. 5. 28b en Jaimini Grhs. 1. 17 (blz, 15, r. 11)
blijkt, dat door Fr. Kxaver Gobhila Grhs. [I1. 2. 6 (vertaling,

I)ul'p:n‘ 1886) verkeerd begrepen is.
11

Ten onrechte zegt H. (. RAWLINSON (Bactria, blz. 133, noot 2):

“Hereules was the mace-bearing Shiva™.
[11

De hypothese, verdedigd door Dr. D. C. HESSELING (Het Afri-
A'l“l’”-\'f']f, en verscheiden t!'jdm.h].“'“u-iil{t‘ll'll) en Dr. P. J. DU Torr
( Afrilaansche Studies), dat de ontwikkeling van liet Nederlands
tot het Afrikaans in hoofdzank het gevolg zou zijn van 1 LR
van het Maleis-Portugees, is na de artikelen van Dr. J. J. ue Rovx
(Nicwwe Taalyids ,\\:I, blz. 14) en Dr. D. B. BosmAN (ib., blz. 114)
niet meer vol te houden.

Y

De invloed die de Nederlandse 17de cenwse dialekten, zich zelf-
standig ontwikkelend op Afrikaanse bodem, op de vorming van het
Ti A : A r A
Afrikaans gehad hebben, wordt door Dr. 8. P. E. BOSHOFI (Voll
en Taal van Suid-Afrika), wat de woordvoorraad betreft, overschat.

v

Het s een miskenning van Starinag’s talent, wanneer Dr. J. TR
Winker, (Ontwikkelingsgang der Nederl. Letterk. 1V, blz. 402) diens

verzen stroefheid van bouw verwijt.



VI

Porererer heeft bij zijn beschouwingen over de 18de eeuwse
Engelse letterkunde (voornamelik in zijn studies Een Blik naar
Crabbe en George Crabbe) te veel waarde toegekend aan het oor-
deel van Macavray over dit tijdvak.

VIl

Bij de indeling van de medeklinkers behoren de traditionele termen
hard (of sterk) en zacht (of zwalk) behouden te blijven, naast de
onderscheiding van steiloos en stemhebbend.

VIII

Voor de verklaring van foe (in loe, qa i) uit de imperatief doe,
door affektieve klankyverandering (Dr. B. KRutsiNGA, Euglish Stu-
dies 111, blz 8), zijn histories geen voldoende bewijzen ann te voeren.

IX

Ten onrechte neemt J. B. Tuias (Het Voorspel van den Fersten
Engelschen Oorlog 1, blz. 127) aan, dat de ekonomiese bepalingen
in de Nederlandse 36 artikelen van 24 Junie 1651 _het in actie
treden der (Engelsche) oorlogspartij ten gevolge had(den)”,
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