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??? Wanneer bij het schrijven van dit voorwoord de tijd weer levendvoor mij wordt dien ik aan mijn academische vorming heb besteed,besef ik eerst recht welken dank ik verschuldigd ben aan hen, dieop dien weg mijn leiders waren. In de eerste plaats gaat dan mijn dank uit naar U, MonseigneurVan Gils, voor wat gij voor mij hebt gedaan; moogt gij in ditopusculum een tegengave zien voor Uwe ijverende belangsteUing. Uwe lessen, maar niet minder de vriendschap die gij mij toe-droegt, hooggeleerde Damst?Š, alsmede Uw hooge levensopvattin-gen, zullen mij steeds bijbhjven. Ik beschouw het als een grootvoorrecht Uwe colleges, hooggeleerde Vollgraff, gevolgd te heb-ben; zij waren een naidevaii; in den hoogsten zin des woords.Aan Uw stuwenden geest, hooggeleerde Bolkestein, Uw critischebehandeling der oude geschiedenis, Uwe vele practische raad-gevingen dank ik veel van wat ik nu mijn bezit mag noemen. Gij,hooggeleerde Ovink, hebt mij eens bezield door Uw diepzinnigelessen over Helleensche wijsbegeerte; U, hooggeleerde Schrijnen,alsmede U, hooggeleerde

Galand f, dank ik mijn inzicht in de al-gemeene taalwetenschap. Zeergeleerde Van Hoorn, niet alleengedurende den tijd dat ik Uwe lessen mocht volgen, maar ookdaarna hebt gij mij steeds in staat gesteld te putten uit den rijk-dom Uwer kennis. Wanneer ik U, hooggeleerde Wagenvoort, mijn promotor,dank ga zeggen voor alles wat Gij voor mij deedt, â€” immers, zoo-wel bij de keuze van het onderwerp, als ook bij de uitwerkingdaarvan, stondt Gij mij voortdurend met Uw raad en daad terzijde, â€” dan vrees ik daarvoor de rechte woorden niet te kunnenvinden. Ofschoon ik niet direct tot Uwe leerlingen heb behoord,mag ik wel zeggen, dat Uw werkzaam voorbeeld. Uw critischegeest. Uwe veelomvattende kennis, die mij gedurende mijn werksteeds een prikkel waren, in de toekomst een krachtige drang totwerkzaamheid zullen bhjven, hetgeen Gij ongetwijfeld als den bes-ten dank U gebracht zult beschouwen.



??? I wish also to tender my thanks to Professor Eitrem of Oslofor the information he so kindly gave me. Aan de Dames en Heeren van de Universiteitsbibliotheek restmij een woord van dank, die door hun behulpzaamheid mij hetwerk lichter maakten. Tot gelijken dank voel ik mij verplichtjegens het personeel van de Buma-Bibliotheek in Leeuwarden. Tenslotte een hartelijk woord van dank aan mijn vrienden diemij voortdurend hun belangstelling toonden. Aan mijn ouders en aan mijn vrouw, die niet alleen deze disser-tatie vertaalde, maar ook door haar begrijpende belangstelling mijvoortdurend tot steun was, heb ik mijn primitiae opgedragen.
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??? ARGUMENT The fact that Pliny's great work, for all who are not occupiedexclusively with the isolating philological science of religion butalso follow comparative methods is an almost inexhaustiblesource of folklore data, gave birth to the desire to make a researchinto a coherent part of one of the most frequently quoted passages;in this instance, however, working in the opposite direction byapplying the comparative method to Pliny and making the authorhimself the subject of a research. Â§ 22â€”29 in relation to the beginning of Lib. XXVIII. When, after a discussion of herbs and the forms of flowers andmany other rare and unusual things, Pliny begins to treat ofremedies supplied by man himself and by animals he immediatelyfinds himself confronted with difficulties Unnatural acts arecommitted in the name of medicine, such as the drinking of theblood of fallen gladiators, the apphcation of human bones * andother

horrible things which, fortunately(!) are not of RomanoriginÂŽ. These, however, he does not intend to investigate, butdesires only to give such remedies (auxilia), and not outrages{piacula), as mother-milk, saliva, contact with bodies and othersuchlike natural remedies''. Then an important â€” still unsolved â€” question arises, Valeantnealiquid verba et incantamenta carminum^. Pliny quotes strikingexamples of this word-magic while it must be added that thefulfilment sometimes also lies in our own power: ostentorum vireset in nostra potestate esse ac front quaeque accefta sint valere. Eventhe doctrine of the augures explicitly teaches that the observationof signs is of no advantage or disadvantage to those who do notpurposely observe them People go so far as to write luck-bringing words or words toavert fire on walls After mentioning some examples to show the 1 Pfister, P. W.s.v. Kultus 2110. ^ Â§ i. s Â§ 4. i ib. s Â§ 6. 7.

ÂŽ Â§ 6-' Â§ 8. M 10. Â? Â§ 10â€”21. quot; Â§ 17. 11 Â§ 19.



??? power of carmina, Pliny makes an appeal to the private experienceof the reader himself in regard to such matters by giving a collectionof superstitious customs. This, therefore, is the beginning of thetreatise which I have made the subject of this thesis. Subdivision of Â§ 22â€”29. The passage divides itself into specific parts. There are twomain divisions, viz. 22â€”26 giving customs not specifically Roman,but rather universally human, here and there amplified with aspecially Roman custom; then Â§ 27â€”29 which are preponderouslyRoman in quality. Further Â§ 22â€”26 fall into two parts i.e. Â§ 22â€”24in which the power of the magic word is mentioned, and Â§ 25â€”26giving the mutae religiones or inarticulate sounds. In Â§ 26 theunderl5dng thought is that of a death rite. Â§ 27 contains the sameidea. Further, the second part Â§ 27â€”29 deals with subjects based ona loss or emanation of a mysterious power, while with

carminaquidem exstant at the end of Â§ 29 an apparently forgotten passageconnected with 23â€”24 is added. Emendation of the text. In virtue of this division I have printed the text in a modifiedform, and made certain emendations necessary for the connectedreading of the passage. Sources. The first important question is, to whom did Pliny owe hismaterial. It will be shown under the heading quot;Attainsquot; that a part wasprobably derived from Xenocrates of Aphrodisias, whom Plinyalso quotes among the auctores externi Lib. I. 28. As regards thespecifically Roman customs these might be placed to the accountof Sextius Niger i. But as surely as he served as a source for thesebooks, as certainly can he not be held responsible for the detailsof superstition since, as is known, he was strongly opposed to suchmatters Miinzer has pointed out the great influence exercised by Varro1 Wellmann, Hermes XLII 1907, p. 614. ^ it.



??? on the compilation of Pliny's Natural History \ but it is impossibleto say from which of Varro's books various quotations originateM??nzer tries to prove ÂŽ that the reference to Servius Sulpiciuscan be traced back to Varro who, not only was in correspondencewith Sulpicius but also, like Cicero, made use of him On theother hand M??nzer Â? points out that the remark about M. ServiliusNonianus may very well be an original one of Pliny himself, seeingthe personal relations of Pliny with Nonianus^. Supported byM??nzer'sÂŽ statement that he investigated various passages inPliny where problems of Roman social life were dealt with in aconnected fashion and always discovered the actual source to beVarro, though he is nowhere prominent, we may perhaps come tothe conclusion that besides Xenocrates of Aphrodisias Phny'sprincipal source was Varro, amphfied probably with remarks ofhis own. That Varro was a

probable source for this passage may alsoappear from the discovery of Oehmichen ÂŽ that an auctor exquisi-tissimus in Pliny stands at the head of his index iquot;. Further thatVarro is probably quoted in Â§ 21, regarding word magic, whichimmediately precedes our text. However, it seems impossible tome to offer any certainty on these points. Attitude of the educated Roman towards Magic. We now come to a second important point. What was the attitudeof the intellectual Roman, and especially that of Pliny, in regardto magic? Though Pliny's subject matter certainly falls under the headingof magic, we should first make some clear distinction betweenmagic and superstition Magic is in a certain sense the abuseof superstition; that is, an attempt to usurp those very powerswhich superstition strives to avert Whereas superstition, ever



??? conscious of the subjectivity of the supersensual, is, in general,merely an excrescence of the oldest relations of civilisation, magic,on the other hand, is for the Romans a science, derived from abroad,and possible to acquire Superstition is passive, an attitude ofmind, inactive; but, as in the case of religion, which does notremain a belief in a divinity, but develops into a cult, so superstitiontakes its practical form in magic, which must be considered as acult of superstition Active magic was abhorred by the State authorities, and not onlywere zealous efforts made to banish it from public ritesÂŽ, butactive measures were taken against its practice; as witness legg.XII tabb. ^ and the well-known laws against astrologers ma-gicians and mathematiciansÂŽ; while the regulations of Tiberiuswere renewed by Claudius' and Vitellius Even in the provinces,the State took action against evil practices In general, it may besaid that cultured Romans were

opposed to such doings. PHny iÂŽcalls magic quot;fraudulentissima artiumquot;. Though Virgil is notunacquainted with love charms ^^ (they seem to have been intro-duced into Italy only in the first century B. C. and has aknowledge of magical practices iÂŽ, it may still be considered thathe did not accept magic seriously Horace takes a serious standagainst magic in the person of Canidia Ovid, indeed, needsmagic for his poetical works but denies belief in it According to Tacitus the Senate did not think it beneath itsdignity to make an investigation into the magical practices of Libowho was said to have provided their names and those of the Caesars



??? with magical symbols. Even Tiberius took part in the investigationon the sly^^. The reason why poets allowed magic to be practised in theirworks is apparent. In general, magic seems to have had its domainamong the lower classes of women, its scope being too meanand low for intellectuals to have truck with But even the in-tellectuals were not entirely free from fear of magic, as is provedby the serious statement of Tacitus as to the means by which itwas believed that Germanicus' health was undermined Pliny's own attitude towards Magic. We shall now take Phny's point of view in regard to magic. Inhis opinion it contains three things which explain its great influenceon the people. Born of medicine, it inspired religions with newforce, and even extended its sway to astrology It is spread overthe whole world ÂŽ even to the Gauls Magic is concerned not onlywith carmina (of which there are traces remaining even in Italybut

with quot;water, globes, air, stars, lamps, basins, axes, and promisesthe divine in many other ways, moreover also colloquies withshades in the underworldquot;ÂŽ. Phny himself is strongly Â? opposed to magicians, of which hisviolent words against the mage Osthanes, who accompanied Xerxesin the war against Greece and the frequent occasions on whichhe decries against the quot;vanitasquot; ^^ pecuUar to their art, bear witness.As an example of their falsa ars Nero may serveAll this concerns impetrative magic As regards prohibitive



??? magic, which even Pliny applauds when applied against ma-gicians i, matters are different, as the commentary which is tofollow will prove. In the beginning of this book when discussing man as opposedto the rest of nature, and the curative properties that are in himhe finds himself faced by a great difficulty ÂŽ with regard to thevalue to be ascribed to quot;ostenta et incantamentaquot;. As has been saidat the beginning of this Introduction, it is not his intention todiscuss obscene practices such as the drinking of human blood asa medicament or the apphcation of parts of the human body asa cure for certain diseasesÂŽ, even with animalsÂŽ; life, indeed,being of not so much value as to warrant its being preserved by allpossible ghastly means If value is to be attached to carmina etincantamenta, it should be consistent with our duty that these beaccepted for the use of mankind. On being asked the

question,however, no sensible person believes in them. But what happensin practice? That men beUeve in things without justifying the factto themselves. Besides, do not certain carmina exist which haveproved their value in history? One example of which can evenboast of a successful practice of 830 years. He who accepts that factmay consider the gods capable of anything That words have power appears even from the fact that eventsand omens can be led in certain paths For the power of incan-tamenta a lance is broken by legg.XII tabb. and there is no livingperson who is not afraid of defixiones



??? Looked at from a common sense point of view, the credibilityof carmina, designed to bring about all kinds of delightful things,is diminished by the fact that outlandish jargon is always used, orqueer Latin words; although one might expect that the will of thegods ought to be forced by means of dignified language Aftera few examples from the past in which is shown how carminacan act in a curative and preventive manner, he puts the questionto the reader whether, on consideration, everybody, at one timeor other in his life, has not done actions which are really magicalin themselves, but which one does not really account for to oneselfas such In other words, customs and habits which, originatingfrom a world with primitive civilisation, and applied there magically,have lost their power and now survive in folklore. But all this, as we shall see, is prohibitive magic; for the powerwhich exists in the heart of every race, and finds its

parallelthroughout the whole world, among all peoples, is in itself, for aprimitive, a weapon of defence. Magic stands in an attitude ofdefence (even though it sometimes becomes positive i.e. fructifyingmagic) against the surrounding imminent perils, which soonbecome personified in evil spirits; since even death, from which thespirits are born, is for him a peril, and unnaturally, nay, maliciouslycaused In short, Pliny's point of view might be summed up as follows:prohibitive magic is acceptable superstition; impetrative magic isa science to be rejected. Definition of the main ideas. Before making a comparative study of the customs mentionedby Pliny, it would be as well to come to a clear understandingof the fundamental ideas. Let us begin with a definition of Magic Magic is coercion by means of words or acts brought to bearupon a power without him (also against another human being) bya person (that is, the sorceror) in

possession of certain knowledge,who thereby brings about certain results



??? In order to exercise this coercion the sorceror must be endowedwith a power greater than that of his opponent; this power is calledquot;orendaquot;, i a term derived from the rehgion of the Iroquois, whichrepresents an impersonal power or witchcraft, which can adhere toall objects, and even to a person, and become active through him In the first place, of course, this power or orenda of an individualis not apphed to other individuals to obtain results which couldalso be obtained by natural means, but is principally appHed tosuperhuman powers or forces to obtain by force or threat thingslying within the power of those forces. Thus, for example, the Greeks and Romans lived in such cU-matological circumstances that their lives were immediatelyinfluenced by nature, so that they made it their task to exercisesuch power over possible catastrophic natural phenomena thatthese could be prevented. Besides

prayers and sacrifices theretherefore exists, even in non primitive civilisation, a belief in thepossibility of coercing those higher powers that govern the eventsof nature The task of providing for this belongs, among primitive races,to the medicine man, who is endowed with a more than ordinaryorenda. He is the sorceror who makes magic, i.e. makes use of hisorenda This orenda attaches not only to persons (next to thepriestthe King is best endowed with orendaÂ?), but places toocan be filled with sacred power to which a Polynesian name isgiven, namely quot;tabooquot;, meaning especially named, marked,proscribed, excluded. Everything filled with taboo arouses awe oraversion, disgust or worship ^ Times, too, can be imbued withorendaÂ?, also soundsÂ? and wordsquot;, and just as there are twosides to orenda, one bringing advantage and the other injury,so the objects mentioned can have the same

effect. As in the case of inarticulate sounds there is also a magic powerin words, whether it be a name, a prayer, or even a single letteror a row of letters strung together 12. There is even power in humanmotions of which dancing ^^ probably occupies a prominent place, 1 2113. 2 See too Pfister, Berl. Phil. Wochenschr. 1920, 645 sq.; 1921,396 sq. W. Fiedler, Antiker Wetterzauber, Stuttgart 1931, p. 1. ^ Pfister,K. 2113. 5 2125. Â? 2127. ' 2115, 2138 sqquot; ÂŽ 2149. Â? 2151. 2154. quot;2149. quot;2154. 13 2160. cf. G. V. d. Leeuw, IndenHemeliseenendans,Amsterdam 1930, passim.



??? but among which processions i, mere emotions, and kissing ^ mayalso be reckoned as being transmitters of orenda. Orenda which can be translated as dvvafii? = virtus is not equalto vwCT or soul. The orenda of the individual as such disappears at his death the ywxv survives. Of course we must suppose that the orenda still adheres to hisremains, which explains the appetite for cannibahsm and scalp-hunting among primitive peoples and also the cult of dead bodies Finally animals, too, possess orenda The hunter must bringhis orenda in opposition to that of the wild animal Experience teaches the primitive that there are certain mysteriouspowers; but he is unable to seize them in the abstract. It is im-possible for him to separate the forces from the matters to whichthey are inherent. Power and matter are an inseparable unity inthe beginning of his philosophy of life It requires already a great power of abstraction to refer

the ideaof various expressions of power of isolated cases back to one domi-nating power, which we have just named orenda, or which somecall mana. We then reach a following stage which TylorÂ? oncecalled quot;animismquot;, but for which Marret Â? substituted the namequot;animatismquot;. The latter goes out from the point of view that the primitivesees an animating power in everything that he meets or thatmakes a strong impression on him iÂ?. Animatism is the mostprimitive form of a philosophy of life, in which the active powersin all phenomena of inanimate, vegetable and animal elements are the same as those in man. Animism again points to a further development in which manseparates his own person from the outer world and makes hisobservations accordingly ii. It is the behef in a special idea of hfe,the soul idea, in bodies or outside them, which forms the rehgionand philosophy of aU non civihsed races, and

is the first stage of 1 lustra, 2162. ^ 2158. ' 2117. - 2113. ' 2117. Â? 2113. ' Nilsson, o. 1., p. 6.8 Tylor, Primitive Culture, London 1891. I. 23.; 425. Â? Threshold of Religion 2, 1914, see Beth, Hdwb. d. D. A. s.v. Animatis-mus 439. quot; Criticised by Wundt, Mythus u. Religion j, p. 173 sq.Nilsson, 0.1., p. 14.



??? all development or, as Goblet d'Alviella describes it quot;thebelief in the existence of spiritual beings, some attached to bodiesof which'they constitute the real personality [souls) others, withoutnecessary connection with a determinate body [spirits).quot; In pure animism the spirits are nameless; when their residenceand functions are more clearly recognized they acquire names The remarkable thing is that the survivals of all these threestages are to be found in Pliny. We shall stumble against phe-nomena to which the orenda idea still adheres. In the case of somecustoms the animatistic idea still forms the undertone. The ani-mistic element is most clearly recognizable in the beginning ofÂ§ 27 where Phny explicitly states that these customs owe theirexistence to those who saw themselves surrounded by daemons,and therefore took their magical precautions from the very be-ginning and handed these

down to posterity, or, to remain in Pliny'strain of thought, pointed out what must be avoided in order notto disturb the daemons. My task is now to explain the following passage on the foregoingprinciples. 1 Tylor, 1. c. ^ Hastings, Encyclop. of Relig. and Eth., s. v. Animism,p. 635. 3 Fowler, Rel. Exp., p. 148.



??? TEXT 22nbsp;Libet banc partem singulorum quoque conscientia coarguere. curenim primum anni incipientes diem laetis precationibus invicemfaustum ominamur? cur publicis lustris etiam nomina victimasducentium prosp?Šra eligimus? cur effascinationibus adorationepeculiari occurrimus, alii Graecam Nemesin invocantes, cuius obid Romae simulacrum in Capitolio est, quamvis Latinum nomen 23nbsp;non sit? cur ad mentionem defunctorum testamur memoriam eoruma nobis non sollicitari? cur inpares num?Šros ad omnia vehementiorescredimus, idque in febribus dierum observatione intellegitur? curad primitias pomorum haec vetera esse dicimus, alia nova optamus?cur sternuentis salutamus, quod etiam Tiberium Caesarem, tristis-simum, ut constat, hominum in vehiculo exegisse tradunt, et aliqui 24nbsp;nomine quoque consalutare religiosius putant? Quin et absentestinnitu aurium praesentire sermones de se

receptum est. Attalusadfirmat, scorpione viso si quis dicat duo, cohiberi nec vibrareictus, et quoniam scorpio admonuit, in Africa nemo destin??t aliquidnisi praefatus Africam, in ceteris vero gentibus deos ante obtestatus 25nbsp;ut velint. quin etiam mutas religiones pollere manifestum est; namsi mensa adsit anulum ponere translatitium videmus alius salivapost aurem digito relata sollicitudinem animi propitiat. poUices,cum faveamus, premere etiam proverbio jubemur. in adorandodextram ad osculum referimus totumque corpus circumagimus,quod in laevum fecisse Galliae religiosius credunt. fulgetras pop- 26nbsp;pysmis adorare consensus gentium est . incendia inter epulas nomi-nata aquis sub mensam profusis abominamur. recedente aliquo abepulis simul verri solum, aut bibente conviva mensam vel reposi-torium tolli, inauspicatissimum iudicatur. Ser. Sulpicii, principisviri, commentatio est quamobrem mensa

admovenda ^ non sit[nondum enim plures quam convivae numerabantur] nam sternu- Detlefsen secutus sum. i nam-videmus : a Sillig post iudicatur (Â§ 26) trans-positum; quia ,,muta religioquot;, post quin etiam posui, quod mihi initiumÂ§ 25 videtur. Quin etiam: cod. Chifflet.; Harduini ed. Paris. 1685; 1. vulg.:quoniam etiam. si mensa adsit: pro: mens afflicta sit, quod unus Detlefsenproposuit. ^ mensa admovenda: ego pro linquenda (vid. comm.). ^ delevi.



??? mento revocari ferculum mensamve, si non postea gustetur aliquid,inter diras habetur [aut omnino non esse] Haec instituere illiqui omnibus negotiis horisque interesse credebant deos, et ideoplacatos etiam vitiis nostris reliquerunt. quin et repente conti-cescere convivium adnotatum est non nisi in pari praesentiumnumero, isque famae labor est ad quemcumque eorum pertinens.cibus etiam e manu prolapsus (non) ^ reddebatur utique per mensas,vetabantque munditiarum causa deflare, et sunt condita auguria,quid loquenti cogitantive id acciderit, inter execratissima, si ponti-fici accidat dicis causa epulanti. in mensa utique id reponi adolerique 28nbsp;ad Larem piatio est. Medicamenta priusquam adhibeantur inmensa forte deposita negant prodesse. ungues resecari nundinisRomanis tacenti atque a digito indice multorum persuasione ÂŽreligiosum est, capillum vero contra defluvia ac dolores capitisXVII

luna atque XXVIIII. Pagana lege in plerisque Italiae praediscavetur ne mulieres per itinera ambulantes torqueant fusos automnino detectos ferant, quoniam adversetur id omnium spei, prae- 29nbsp;cipue frugum. M. Servilius Nonianus princeps civitatis non pridemin metu lippitudinis, priusquam ipse eam nominaret, aliusve eipraediceret, duabus litteris Graecis P A chartam inscriptam, cir-cumligatam lino, subnectebat collo, Mucianus ter consul eademobservatione viventem muscam in linteoio albo, his remediis carereipsos lippitudine praedicantes. carmina quidem extant contragrandines contraque morborum genera contraque ambusta, quae-dam etiam experta, sed prodendo obstat ingens verecundia in tantaanimorum varietate. quapropter de his ut cuique libitum fueritopinetur. 1 delevi; Mayhoff lacunam indicavit: (ostenta eiusmodi observare quisspernendumarbitretur) aMlt; omnino inane esse, pro omnino:

omnia'. Ven. ed.(Palmarii 1499); inane: Cod. Leid. Voss.; Florent. Riccard., Paris. Lat.6797; Tolet;. Alex. Bened. ed.; nam cod. Paris. Lat. 6795; non Gelenii ed.Basil. 1554. autem: vett. edd. ÂŽ non: addidi (vid. comm.).3 Cum Mayhoff: multorum persuasione', hoe et alibi passim invenitur. mulie-rum peculiars. Detlefsen; pecuniae 11. mss. et vett. edd.nbsp;Haupt, Herm. VI 390. (Opusc. III. 566). Vid. coll. Mayh.



??? TRANSLATION 22nbsp;I should like to test this matter by everybody's private feeling.For why on the first day of the year do we wish each other aprosperous New Year? Why do we choose people with favourablesounding names to lead the sacrificial animals on the occasion ofthe public lustra? Why do we counteract the evil eye by a specialattitude of prayer, while some people invoke the Greek Nemesis,whose statue stands for that purpose on the Capitol, although noLatin name exists for her? 23nbsp;Why, when speaking of the dead, do we aver that their rest isnot disturbed by us? Why do we believe uneven numbers to bemore effective for everything, and why, in the case of fever, isattention paid to this in the observance of the days? Why, at thesacrifice of first-fruits, do we declare those present to be old onesand ask for other new ones? Why do we wish health to thosewho sneeze, which Tiberius Caesar, without

doubt a very sullenperson, is said to have demanded of other people in his carriage,and which others think even more effective if the name is men-tioned too? ^^ It is even generally admitted that absent people feel by thebuzzing of the ears that they are being spoken about. Attainsassures us that if anyone on seeing a scorpion says quot;duoquot; the animalholds back and makes no attempt to sting. And talking of a scorpionreminds me that in Africa nobody undertakes anything beforehaving said quot;Africaquot;, while other nations, on the other hand,invoke the benevolence of the gods. 25 Nay, it is even evident that customs to which one feels boundand in which no words are spoken, can have their power too.For we find it a generally accepted custom to take off the ringwhen going to table. Another person will put spittle behind his earwith a finger in order to calm excitement. If we wish to be well-disposed to anyone we

must, also according to the proverb, enclosethe thumb. In the act of praying we bring the right hand to ourmouths and make a complete circle with our body, which theGauls consider more effective if done to the left. Throughout the



??? whole world it is the custom to salute the lightning by cluckingwith the tongue. 26nbsp;We avert the evil omen caused by speaking about fire at a mealby pouring water under the table. It is considered to be a veryunfavourable omen if anyone leave the table while the floor isbeing swept or if the table or dumb waiter be removed while aguest is drinking. There is a treatise by Servius Sulpicius, a pro-minent man, dealing with the case in which a table should not bebrought in â€” for if a table or dumb waiter were recalled by asneeze and nothing, even if only a trifle, were eaten of it, it wouldbe considered a very unfavourable omen. 27nbsp;All these things have been established by those who believed thatdaemons were present at all their affairs and at all times and there-fore they left them reconciled to us, even to our imperfections.Indeed it has been considered remarkable for a company at tableto fall

suddenly silent, but only when there was an even numberof people present, and the effect of this idea still exists and extendsto each one of those present. It was not the custom to put back onthe table, at least between the courses, any food that had fallenout of the hand and it was forbidden to remove it for cleaningpurposes. And we have still records of auguries treating of whatanyone says or does during this occurrence, and the auguries areof a most unfavourable kind if this should occur to a priest whenofficially present at a meal; in any case putting it back on thetable and burning it before the Lar counts as a sin. 28nbsp;Medicaments that happen to have been placed upon the tablebefore being applied are said to have lost their efficacy. Manypeople feel themselves bound to pare their nails on the NundinaeRomanae in silence and moreover to begin with the index finger,and to cut their hair, on the other

hand, on the XVII and XXVIIIIday of the moon against the falling out of the hair and headache.The rural customs on very many farms in Italy forbid women toturn their spindles while walking on the roads or even to carrythem uncovered, since this disappoints expectations in all possiblematters, especially concerning the crops. 29nbsp;M. Servilius Nonianus, a prominent man of the city, who wasformerly never afraid of lippitude till he himself mentioned it oranother person talked to him about it, used to hang a paper roundhis neck inscribed with the Greek letters P A and tied round with.



??? thread. Mucianus, thrice consul, had, for the same purpose, a livingfly in a white bag; and they both declared openly, that for thisreason they were never troubled by lippitude. And certainly thereexist charms against hail-storms and certain kinds of diseases, andagainst burns, some even appHed with success. But I feel too muchshame to record them, as there is too great a divergence of opinion.And therefore let everyone please himself on this point.



??? conscientia.... The word first occurs in the time of Sulla i and is equal in meaningto the word avveidrjai?, which was originally thought to havebeen coined by the Stoics though probably it was first introduced into philosophy by Epicurus In examining the development of the word avvsid-paiQ itappears that avveidevai ri eavrm and avveaig occur in thesense of quot;cognisancequot;, therefore quot;awarenessquot;, mostly in relation toan intellectual or ethical state of affairs; avveidrjai^ in the formof quot;consciencequot; only occurs in the Hellenistic period^. Although Greek mythology gives examples of the worst possibledeeds, nowhere before the Tragedy is there any allusion to theworkings of conscience either before or after the deed, added towhich it must be borne in mind that the Erinyes were not thepersonification of a troubled conscience but were originally thedismayed spirits of the dead that bring to

the murderer's mind the consequences of a bloody vengeance Till the time of the Sophists avveai^ signifies the consciousnessof evil deeds; when Protagoras declares avamp;QWTioq nexqov dndvrmvthis might imply theoretically the moral appreciation, and, more-over, a subjective moral appreciation of all acts and thoughts, butan idea of quot;consciencequot; in our sense of the word has not yet beenreachedÂ?, and in Sophist times the stage of quot;consciousness of thedeed perpetratedquot; is not surpassed, except for the addition ofappreciation of the fact that freedom from guilt has been mam-tained; thus the estabhshment of a good conscience in a verbalsense The latter is also expressed in the popular morahty thatendows the Seven Sages with its own wisdom Conscience is stiUrudimentary; is a ret rospective conscience._ 1nbsp;Rhet. ad. Her. II, p. 216, 6. 10; 253, 2 Marx. For a full treatment of

thissubject see Fr. Zucker, Syneidesis-Conscientia, Jena 1928. 2nbsp;Zucker, p. 18. Â? id. p. 20. ^ id. p. 4. ^ id. p. 5. Â? id. p. 8. ' Antiphon. Prooem. de chor. 1 and Fab. inc. fr. 269 Kock; Zucker ib.8 Stob. Ill, p. 603 H. No. 11 and 12.



??? It might be expected that Socrates would analyse and expandthis idea, of whom von Wilamowitz testifies that we are inclinedto consider him as the peripatetic conscience for the masses, al-though he never made use of the word. Nor did Plato Socrates'quot;daimonionquot; is not conscience but the inward voice of a personaledisposition From the beginning of Hellenistic times the notion gets a moreinward meaning, as is clearly shown in the New Comedy, whileeven in Plautus a treatment of the problem is to be found As already stated, it is doubtful where the word first made itsentry into philosophy. But neither with the Stoics â€” at least not among the olderStoics â€” nor with Epicurus does avvsidrjoig either play a part ortake any place in the system. Epicurus simply borrows the ideasof good or bad conscience from vulgar ethics^. Suddenly it becomes a widespread idea with Cicero, Sallust,Seneca, but it must

immediately be added that even here a goodand evil conscience is mostly meant Howbeit, the frequency with which Seneca handles the idea,and the prominence of performances connected with conscientiamust testify that the idea had greatly gained in inwardness, eventhough a treatise such as quot;de tranquilitatequot;, which should actuallydemand a treatment of conscientia within the limits of a philosophicsystem, does not do so. It is only at a later time, however, thatconscience becomes introspective. Although, therefore, in the time of Pliny, conscientia, especiallyin philosophic language, was beginning to approach our meaningof the word quot;consciencequot;, it occurs nowhere in Pliny's works inthat sense. In three other places ÂŽ conscientia appears, but always,as in this case, in the meaning of quot;consciousnessquot;. cur enim----ominamur? If we may believe the tradition of the ancients New Year withthe

Romans began not on January 1st but on March Isf. It is ^ v. Wilamowitz, Platon I. 104. 2 H. Maier, Socrates. 447 sq.' Zucker, p. 17. 4 Zucker, p. 21. quot; id. pp. 23â€”24.Â? Plin. N.H. XXXVII. 49.; VII. 111.; XXXIII. 40. ' Ov. Fasti I. 39; III 76 sq.; Varro L. I. VI. 33; Macr. Sat. I. 12. 9; SolinusI. 35; Censor, de D. nai. XX. 2, 3; Plut. Num. 18.; Plut. Qu. Rom. XIX. 2



??? of course difficult, if not impossible, at the end of a long periodof development to transpose oneself entirely back to the beginningof it, since, of necessity, many links in the chain must be missing.It is, therefore, no matter of wonder that those who traced theirluni-solar year back to the earliest times of antiquity should makesuch a mistake. There is indeed strong evidence to show that theeariiest culture knew nothing of such time reckoning. The court of civil law, which was necessarily a very conservativeelement in Roman political economy, and which certainly had itsorigin in an agrarian world, only distinguished between summerand winter This is mostly the case with agricultural peoples,where the year is divided into a period of harvest and a periodof work, at both of which periods the year can begin Going no further for a comparison than Greece it is obviousthat the Roman peasant, too, must in very early

times have madeuse of the never failing certainty with which new seasons areintroduced by certain constellations in order to fit in his necessarypoints of contact with the cycle of nature. In this case we standat the cradle of the natural year, a circle that has no naturaldivision, no beginning and no end, the seasons following each otherwithout break There are at the present time still to be foundprimitive tribes who maintain such a calculation of timeÂŽ. In later times the Romans still spoke of the year having origin-ally consisted of 10 monthsÂŽ, beginning on March 1st and ending-with December to which January and February were afterwardsadded According to Plutarch, however the years before thereform of Numa must have been a conglomerate of 10 periodsrather than of months, for some consisted of even less than 20 dayswhile others counted 35 or more. Moreover if we consider that the



??? Albani still had such a method of calculating time i, we may takeit as an indirect proof that such a method was not unknown tothe Romans. Then, on examining the case of present day primitivecivilisations, which are leaving the stage of primitive culture, wemostly find that they divide the year into 10 or 14 periods,seldom 12. In such cases these periods have no connection with the motionsof sun or moon but are distinguished one from another bystriking events in the animal or vegetable kingdom, and aretherefore unequal in length s. In hke manner the Romans willalso, probably, have had 10 periods, with December as the finalone, followed by a rest period from mid-winter to spring, as Frazersuggests in Fasti II p. 15. Then, according to tradition, comes the calendar reformerNuma who added two monthscounting together 51 days tofour of 31 days and six of 30 days; but this story can certainly berelegated to the realms

of fiction as being a reconstruction of latertimes The idea of the natural year may stiU be abundantly strengthenedby remembering that a part of the old calendar of feasts is connectedwith it, cf. Robigalia and Vinaha; the Fordicidia, 15th April, Parilia,21st April and Cerealia, 19th April, were all spring feasts 6. The year, therefore, originally opened for the peasant on March1st (traces of this still remained later on') and closed with theSaturnalia This feast, which was only in later times connectedwith the New Year celebrations was, of course, that in which



??? the corn, stored in the summer, was broached. It was alwayscoupled with some festivities impljdng that this was the end ofthe agricultural period, seeing that the sowing of seed in autumnonly takes place by way of exception Then there still remaineda period in which the peasant, in forced idleness, experienced onthe one hand the dying off of nature and coupled with it the cultof his dead relations and on the other hand was able to occupyhimself with fructifpng magic for the coming season. Comparethe Lupercalia that serve both purposes, i. e. fructifying magicas well as purification and conciliation The Terminalia, too, in which the stone is crowned and sprinkledwith the blood of a sacrificial animal, may also have been fructifyingmagic. Side by side with those two thoughts there is, of course, forthe primitive the idea of danger to which he is exposed at thisperiod when those powers that he endeavours to

lead in his ownfavour, may cause him great injury. In any case the memorialtime of the dead will, in his mind, have coupled itself as a matterof course with the death of nature Everything that recalls thethought of the dead must be conjured by sympathetic magic, inthe same way as that man must actively promote by magic thegrowth of the field and the multiplication of the cattle stock. A sign of this is to be found in the fact that the husbandmanâ€” boni ominis causa â€” must perform something of every kind ofwork on the first day of the year one thing excepted â€” diggingin the earth Â?. This, to my mind, is meant to imply that the periodhas begun for him in which the quot;tabooquot;, classified by Dr. Frazeras negative magic' attaching to the soil, may not be broken.Probably chthonic elements also played a part in this Thecult of the dead is indeed intimately related to that of the chthonicdivinities The tiller of

the soil will certainly also have taken



??? heed not to alter those things which might be of evil omen forhimself. When in later times the significance of the feasts forming anintegral part of the agricultural calendar was lost \ and the wholesystem was fitted into the luni-solar year, the commencement ofthe period of the dead became the commencement of the year,and the magic against ill-luck that was instituted for this period,added to the fructifying magic, was made applicable to the wholeyear. In this manner, therefore, the positive New Year customssprang chiefly from the negative ones. Hence people wished eachother a Happy New Year 2 and sent presents at the same time The New Year presents were called quot;strenaequot; and were givenquot;ominis causa novi amiquot;. As for their origin it is important to knowwhat Symmachus says Rel. XV 1, quot;ab exortu paamp;ne urbis Martiaestrenarum usus adolevit auctoritate Tatii Regis, qui verbenas

felicisarboris ex luco Streniae anni novi auspices primus accepitquot;. Theywere, therefore, originally lucky twigsÂ?. The strenae were hungon the outside of houses and sacred places The twigs were oflaurel and were probably woven into wreaths. Laurel was supposedprimarily to bring health, cf. Geop. XI 2, 6. Uyovai 8e xal rovronsQi rrjQ ddfpvrjQ, 8ri vyieia? eaxiv i^'aarix'^. oamp;ev xai (pvXPla avrijginidldovrai rolg aQxovoL nuqa rov dij,uov rfj nQ6rrj rov 'lavovagiovfirjvog 6. This was, therefore, a stick endowed with orenda, as maybe deduced from the fact that it was hung on houses. This orendawas that of Nature and must originally have had a fructifyingsignificance ^ and was, of course, only hung on to the house in asense of sympathetic magic. Later on such things as figs and honey were given too, butespecially money, which must consist of ancient coins. Â? Thosewho had no such coins used leaden plaquesÂ?.

Etymologically



??? Evil omens occurring on New Year's day had so much the moresignificance so that one might say that the gods chose thisday especially to announce calamities The women's feast in honour of Juno Lucina of which thegiving of presents was probably a survival was fundamentallya fructifying magic. The fact that their feast fell on March 1st Ishould wish to connect with the commencement of the new natureyear. As a survival of the custom of applying fructifying magic to thefarms we may mention the fact that in present day Greece thefarmer goes round the house on the morning of New Year's dayand strows out fruit and confectionery from within Sweetsand pastries are still considered as presents on New Year's day inour own timesÂŽ. The word quot;strenaequot; still exists in modern French in quot;etrennesquot;while in the neighbourhood of Veurne the West Flemish wordquot;strenequot; or

quot;strijnequot; is still in use We can now give an answer to Pliny's question. The day ischarged with quot;orendaquot;; for time, as we have seen, could also befilled with it. Hence it is well to chase away evil omens by magicalprayers on this day, it being the real beginning of the death period,and only in much later times established as the beginning of theyear. For a quot;frecatioquot; is fundamentally a magical occurrence.quot;Precatioquot; and quot;carminaquot; are in their beginnings, from a psycho-logical point of view, one and the same thing; the difference beingthat the quot;precationesquot; are addressed to a divinity, while thecarmina take up action against impersonal powers and daemons(see further under quot;carminaquot;). We can go further and suppose thatoriginally the primitive tried to rid himself of the menacing ideaof death by obscure conjurations. Later on, when people beganto get some

idea of personal gods, the carmen also changes into afrecatio. This retains its magical basis, but does not coerce butsupplicates. What personal divinities will the Romans have invoked in their



??? quot;precationesquot; on the first day of the year? No one gives a cleareranswer to this than Ovid. Fasti I 63 sq. Ecce tibi faustum, Germanice, nuntiat annuminque meo primus carmine lanus adest.lane biceps, anni tacite labentis origo,solus de superis qui tua terga vides,dexter ades ducibus, quorum secura laboreotia terra ferax, otia pontus habet:dexter ades patribusque tuis populoque Quirini,et resera nutu Candida templa tuo.prosp?Šra lux oritur: Unguis animisque favete!nunc dicenda bona sunt bona verba die.lite vacent aures, insanaque protinus absintiurgia; differ opus, livida lingua, tuum! The divinity was Janus; and if we take it to be so the difficultythat Frazer (Ovid Fasti II p. 82) sees in the matter no longerexists. Ovid means to say nothing more than that by invokingJanus he wishes Germanicus a Happy New Year As a matterof fact the invoking of Janus immediately follows, but, as we havealready said and as

one can see, the magical undertone in theprecatio is not absent: nunc dicenda bona sunt bona verba die.Bona verba means here not quot;good wordsquot; but words filled withluck-bringing power â€” bona die, on this day that is so full of signifi-cance and so full of orenda precationibus____ As regards precatio it must be mentioned that Fowler ÂŽ points outthat this word in N. H. XXVIII. 13 means quot;spellquot;. Fowler supposesthat Pliny had a divinity in mind; this is true. But examining thevarious places where Pliny makes use of the word, it is unmistakablyevident, or else made apparent by a special addition, that every-where a quot;fixed, formulated prayerquot; is meant This existed indeed



??? in every day life as, for instance quot;quod bonum felix faustumquesitquot; ^ and suchlike words that were spoken on birthdays, when theGenius (natalis) was addressed. They were then called bona verbaor bonae preces The custom of wishing each other a Happy NewYear by means of a fixed formula is still in vogue. publicis lustris.... Lustrum, originally ablution, then the offering of a sacrificefor purification purposes, whence luslro, to cleanse, and alsocircumire with the sacrificial victim^, acquired the significanceof quot;viewingquot; so that lustrum came to mean quot;viewing by walkingroundquot;. Besides quot;lustra for the public welfarequot; we also know quot;lustratioquot;of the land of the private agriculturalist by lustra publica onlyquot;lustra for the public welfarequot; can be meant. The lustra divide themselves into two principal classes, (weshall not discuss here the meaning of lustrum as a period

of timein the calendar) Â? those which were celebrated by the censor andthose which were notSeeing that a similar statement as that ofPhny and made by Cicero refers to the first-named lustrumÂ?thisonly shall be mentioned. After the censors had cast lots ÂŽ for the celebration, the cele-brating censor had to guard himself against ritual maculationHe walked at the head of the people with the vexillum and causedthe suovetaurilia to be led round the ranked citizens by peoplewith favourable sounding names ^^ after which the animals weresacrificed to Mars^ÂŽ. It is believed that the magic rites were primary in place and



??? that the sacrificial rites were introduced later Wissowa thinksthat the sacrifice to Mars is not to be thought of as a sacrifice to avegetation god According to him Mars is a god of war andsupphcations to him are for the purpose of averting the calamitiesof war from the fields. This pronouncement he afterwards partlyrevoked He is apparently wrong in what he says, as Mars isconsidered as a god of vegetation in the song of the Fmtres arvalesand in the prayers of the Italic paterfamilias handed down byCato Latte strikes the nail on the headÂŽ when he supposesMars to be a complex personality not exclusively a god of war norexclusively a vegetation god. For an explanation of his functionsone must have recourse to etymologyÂŽ. Mars is the virile godwhose power is especially exercised in the two main functions ofthe ancient Italic agricultural existence, namely the averting ofdisasters and the growing of the crops. Thus on

the one hand wecome to his function as god of war and on the other to that ofa vegetation god'. The lustratio, that actually consists of drawing a magical ring,can have its effect either on the person describing the circle or onwhatever is being taken round the circle or on that which is en-closed within the circle Â?. In this way the lustratio by the censor mustbe deemed to be a magic action with apotropaeic effect on thearmy that stood drawn up in battle array victimas.... It is already clear from the etymology of the word (sans. Vinakti-separates) that victimae, the sacrificial cattle, are withdrawn fromprofane use and dedicated to the divinity and are therefore taboo prosp?Šra nomina.... The name given to the person counts as the person himself



??? When a name was given to a child, the name came by that factinto being, and was conceived as a physical and living thing, andthe knowledge of the name, which is the soul of the possessor,gives him entirely into the power of the utterer i. This is whypeople tried to keep the name secret and considered it as a possessionto be kept safe against magicians and daemons ^ and why it waschanged at certain periods of life and after serious illnesses Thatthe name was considered as substantial is apparent from a customin the Malaccas, where the name chosen is engraved on a piece ofbark by the emdicine man who puts it on the head of the personabout to be named, whereby it is absorbed by that person Accord-ing to Servius ad Verg. Aen. III. 552 the name of the person writingit on the temple of Hera remained there just as long as he lived The name is bound inseparably with the bearer. This is

clearlyillustrated in German Folklore by the belief that a loaf on whichthe name of a drowned person has been written, floats to theplace where his corpse liesÂŽ. If, therefore, it is possible by knowing the name to work magicon the bearer, it is of great importance to know the names ofdaemons and gods so as to move them by one's prayers It is forthis reason that the names of gods are complicated; and all Mysterieshave a natural desire to possess names and words of prayer thatare incomprehensible to laymenÂŽ, for the name of a god is oneof the most primary forms of prayer The ordinary names of thegods are not coercive. It occurs too frequently that they are notheard or answered, which gives rise to the conclusion that theyare not the true names and therefore do not include the wholedivine being. Hence the origin of epithets that attempt to give acloser description of that being and in the time of

syncretism



??? those names imported from abroad were deemed more efficaciousby that very fact If therefore the knowledge of a name gives power over theperson the use of a name means exercising power over the bearer,and whether the god likes it or no, he must obey but to havecomplete power over a daemon it is necessary to know his complete 3 name It is obvious that only few know such names and those thatknow them must keep them a dead secret. The profaning of aname is severely punished. For this reason the names are calledxQwird, aggrira, aqyamp;eyxra and the warning xoi?Ÿ?Ÿe is apphed tothem In regard to cities these too have secret namesÂŽ.The greater and mightier the god, the greater his name must be.Thus the name of the Creator of the world is insupportable andkills the hearer'. The very etymology of the word ovo/ia points to magical power.Idg. ono to mean, to give something a mark or meaning, is

thesame as tapui = to sanctify, to make taboo. Whatever receivesthe name, as well as the ??vofj,a itself is therefore sacred, i. e. filledwith magic powerÂ?. By this it can be explained that a power can be exercised by thename, a power as well for good as for evil. This gives rise, of course,to the idea that people with ill-sounding names must not be chargedwith leading the sacrificial cattle to the altar, in which case apositive method is preferred by choosing people with favourablesounding names. That great value was attached to prosp?Šra nominawe find indicated elsewhere



??? Before the battle of Actium, Augustus, on his way to the fleet,met on the beach an ass-driver with his ass. The driver's name wasEutychus, the ass's Nikon. After the victory a statue was raisedto both in the temple built on the place where his camp stood Thus, when work for the state was let out to contract, theyfirst asked tenders for the dredging of the locus Lucrinus, as thename Lucrinus brought lucrum to mind and, on enlistingsoldiers or taking a census, those persons were taken first thatbore names as Valerius, Salvius, Statorius At the work of resto-ration on the Capitol, which had become necessary owing to theexcesses of the troops of Vespasian, the ground belonging to thetemple was marked off with garlands and entered by soldiers withfavourable sounding names, carrying branches of fruit trees Pease ÂŽ discusses a family consisting of the following members,(CIL XIII 2255), Salvius Victor,

Valeria Agathemeris, with thechildren Salvius FeHx and Salvia Valeriana. In races too peopletried to find lucky names for horses Pease also collected somenomina improspera as Atrius UmberCalvitor cf. Verres ÂŽand Scaurus iquot;, also names Mke Curtius, Minucius, Furius, Hostilius. effascinationibus.,.. For the etymology of the word quot;fascinumquot; Muller quot; refers toa connection with quot;fascinaquot; = bundle, so that effascinaiio maybe classified as enchantment by means of binding Accordingto Porphyrio the fascinum = phallus was used as a charmagainst enchantment. Charms against effascinaiio have their place under prohibitivemagic. Already in ancient times theories were built up explaining the



??? working of the evil eye. Democritus explains it by the working ofvague forms ^ moving through the air, while Plutarch in his Quaest.Conv. nowise doubting of the existence of quot;jettatoriquot;, explainsthe evil action of the eye by an efflux which he can best comparewith the influence of the beloved upon the lover, where the eyesare the organs affected. Thus he thinks himself justified, in contrarysense, in supposing that the eye being passive can also be active. In the revised edition of quot;der B??se Blick und Verw.quot;, quot;dieZauberkraft des Augesquot; SeUgmann treats of the two motivesfrom which the injurious magic of the evil eye may spring, i. e.envy and admiration. These two motives were also brought forward by Phny \ SeHg-mann explains the significance of the eye for uncivilised man,in my opinion, with great exactitude when he lays stress on theinexplicable enigma that the eye was to people at all times

â€” evento scholars, not to mention the masses who could make nothingof itÂŽ. Hence the fact that the imagination endows it with allpossible secret powers. All attempts to localise the beginnings ofthe incredibly widespread behef in the evil eye must fail, as thisbelief is found always in the same form even among races thathave had no contact with others. One must therefore supposethat it arose everywhere spontaneously, and that it must be basedon general causes which lie deep in the nature of man Â?. The evileye is principally to be found in persons of an envious disposition,on which theory both the ancient and modern Greek proverbsare based: dvafievrji; xal ?Ÿdaxavo? 6 rmv yeirovmv dlt;famp;alix6q andexamp;Qo xal (fSoveoo to //art rwr yeirdvcov''. Now effascinatio may be something innate in man and the mostinnocent persons of all ranks and stations are sometimes burdenedwith it 8, and even, as Pliny avers,

whole families, so as to cause,as in Africa, by their mere praises, the death of cattle, crops andchildren



??? On the other hand there were those among the TribaUi in Illyriawho in wrath could cause the death even of adults Some further explanation is required as to Phny's statementas regards the Bitiae in Scythia and the Thibii from Pontus ofwhom he says that they had a double pupil in one eye and theimage of a horse in the other He seems to have taken the image of the horse literally thoughit appears to have been a disease of the eye, called by the ancientsinnoi;, and mentioned also by Hipparchos and Galenos ÂŽ andknown at the present day as nystagmos while the story of adouble pupil with which whole tribes of people were said to havebeen born, must, in the light of modern science, be consigned tothe realms of fictionÂŽ. The double pupil is indeed known to exist, but it is very rare,excepting, of course, those cases that owe their existence to acci-dents ' or medical operations and which with the

progress of technic-al inventions are steadily increasing. If we consider the means of avoiding the influence of the evileye, we find that, on the one hand the phallus was kept by impera-tors underneath their triumphal chariots and on the other handworn by children to protect them against invidious influences Â?.Side by side with this, Phny as a protection also mentions spitting.and date pips poHshed for that purpose moreover hyena skintaken from the forehead and finally as a preserving charm theantipathes nigra, a precious stone used to guard against magic But these things quoted by Pliny are nothing beside all thematerial used in ancient times, among which the image of an eyeâ€” as a contra optic â€” even painted on ships and town walls, andthe phallus, take a prominent place All this concerns the more unconscious averting of the evil eye,that is to say, the fear of coming under its influence

withoutknowing it._ 1 ib. 2 Plin. N. H. VII. 17. 18. See for the double pupil also Ov. Am.VIII. 16. 16. ' O. Jahn, Verh. d. K. Sachs. Ges. d. Wiss., Phil. Hist. CI. VII 1855. p. 35.* Seligmann, a. 1. p. 236. id. p. 239. Â? Plin. N. H. XXVIII. 39.' id. XXVIII. 35. 8 id. XIII. 40. Â? id. XXVIII. 101.1Â? id. XXXVII. 145. quot; Jahn, o. c. p. 28 sq.; Kiihnert, P. W. s.v. Fascinum 2009 sq.



??? If, however, one should suspect an immediate attack, the thumband httle finger are protruded and the remaining fingers foldedinto the palm, thus forming a horned hand; or else the thumb isstuck out from the first between the other fingers. Of these methods only one place in ancient literature seems tomake mention In Italy these actions are still in vogue under the name of quot;laficaquot;. It is remarkable what an intense behef in the evil eye is main-tained in that country by almost everybody and it is strikingto hear that Pio Nono (f 1878) was one of the most dreadedjettatori of modem Italy, the man whom everybody strove toavoid in the streets and whose blessing was feared and thatFrancesco Crispi, quot;the Itahan Bismarckquot;, was always armed withhis coral horns, even in parhament, to point against his opponentswhile, moreover, the averting signs are always made behind thebacks of Mendicant Friars

adoratione peculiari.... The use of the word adoraiio will in the long run not have remainedrestricted to the meaning of a gesture of homage to the gods, butwill have been extended to mean another gesture that had a religiousor magical significance. If I am right, what is meant here isexclusively the gesture quot;la ficaquot;, of which Dr. Frazer thinks thereis only one place in classical literature that alludes to it at leastexplicitly, as stated above. The very addition of peculiari makesmy supposition probable. Nemesin.... Although Nemesis, in the form in which she is here quoted, iscertainly a specifically Hellenistic goddessthere was in Greecea long period of development of her divinity. Originally she was,



??? indeed, not a goddess of luck or chance at all She first appears(as an independent divinity) in the Rvngia and in Hesiodusand in Smyrna we find her as a dual personality, as is supposed,as a power for good or evil Her name is connected with ve/jsivas they even knew in antiquity. Thus her name means the metingout of everything that accrues to a person Among the Tragicishe was the avenger of evil and punished all that displeased thegods and in her person she must therefore be considered as anavenger, ultrix^. The worship of Nemesis in Rhamnos was re-nowned in GreeceIn her very quality of avenger of malefactorsshe became the envious antagonist of happiness, a quality thatshe already possessed in ancient times, ÂŽ wherefore the supremelyhappy prayed that they be not affUcted with her enmityÂŽ. Soon she became connected with Tvxv a^i^d the Molqai^^ andfrom that time her worship

extended steadily, and by appearingbeside other goddesses she absorbed their qualities and becamesometimes Tvxr} and sometimes 'Ehik^^. Having grown to herfull power in Hellenistic times, in which she also occupies a promi-nent place in erotics, not indeed as Venus, but as thepunisherof ^^Qig^^, it is not surprising that she should be widely worship-ped in Hellenistic countries, as for instance in Egypt This wasalso the home of Isis, who was afterwards identified with NemesisAnd although only rarely to be found in magic papyri, she wasclosely connected with wizardry^ÂŽ. She and her worship were particularly known in theatres, whereshe was even in early times worshipped as a goddess of luck iÂŽ,



??? especially in the Eastern Roman Empire and chiefly in the Danubecountries i, where there was a strong admixture of Greeks amongthe population, and whither the legions brought her worshipwith them from the East which was less widespread in Italyand least so in the Western provinces As such she appears in a Pannonian soldiers' inscription^,where she is shown with a whip and a dragon at her feet, holdingin her left hand a square shield bearing a torch, a laurel and atrident, with a wheel at her feet, while the inscription states thatit was made ex voto: Nemesis in this case having become the goddessof good fortune and the equal of Fortuna Now there was certainlyno parallel to Nemesis as quot;Wahrerin des rechten Maaszesquot; amongthe Romans and they knew no other name by which to representher in her character of /Ar^dh vneg to fiergov to which Plinyhimself very plainly alludes and which we find confirmed

oncemore at a much later time when Ausonius says quot;Romana frocultibi nomina suntoquot; though on the other hand Pliny himselfadmits that in a similar case Fortuna was invoked He evendescribes Fortuna-Nemesis â€” and gives in another place a pictureof her widespread worship and says there that throughout thewhole world, ever5rwhere, always and by everyone Fortuna isinvoked .... and cursed Why then, when she was invoked against the evil eye, was thisdone in a Greek form? The explanation is simple. It is well known that one sometimesfinds in magic texts the letters written upside down and that inLatin speaking territories Oscan was deliberately used in magicby a person who most certainly could speak and write Latin, inwhich text Latin peculiarities came plainly to the surface, thereby



??? proving the supposition Moreover a Latin magical text waswritten in Greek letters ^ and a Latin magical text originatingfrom Carthage written with the names of the gods in Greek Wesee from this that in the world of magic great value was attachedto the extraordinary, and that by the use of strange things morepower could be exercised. A similar example of this will be shownpresently in Â§ 29. Pliny himself, moreover, bears testimony tothis Hence the fact that popular custom adhered constantly tothe name of Nemesis, even in the Roman world, where Nemesiswas in significance practically the equal of Fortuna. Probably only after Sulla did foreign divinities such as Isis,Sarapis, Nemesis penetrate with their images of worship into theCapitol As regards the images of Nemesis, SchweizerÂŽ distinguishesvarious types, among which is the favourite one of Alexandrian-Roman times, made according to the

Erinys type, winged, in ashort chiton, even partly armoured, and in swift pursuit. Therewas also a type found with Nike motifs It is, however, charac-teristic of most types that Nemesis stands with downcast eyesslightly raising the garment covering her breast This has beenexplained since the time of Jahn as a transference to Nemesisof the habit of spitting in one's own bosom to avert the evil eye.Others ÂŽ explain the attitude as a motif of modesty. The manner in which she was represented on the Capitol isunknown Among others she was given the names of ultrix vehemens, vindex,victrix, regina sancta, omnipotens, Augusta



??? mentionem defunctorum .... The ideas of Phny as regards survival after death are knownto us and his thoughts on this subject are clearly formulated bythe words, quot;Post mortem vanae ^ manium ambagesquot;. His proof forthis is that man after his death returns to the same conditionas he was in before his birth So that the thought of immortalitywas puerile for him and merely a desire to remain in existence We find here, of course, the solitary opinion of an individualperson of a very rationalistic nature. On the other hand, there isthe popular belief that the body survives even after death (deathofferings!). It is full of orenda, the power that can express itselffor good or evilÂŽ. Since the custom quoted by Pliny is purelyprohibitive magic, we shall only discuss the latter of the twodevelopments arising from this, that is, the beneficial and theapotropaeic, although of course both can be combinedÂŽ. As a matter of fact all

customs applied to the cult of the deadare concentrated round these two ideas: either the dead are lookedupon as friends and are enticed, or they are considered as injuriousand made innocuous'. As regards fear of the dead this was andis still very general Thus, according to Strabo the Albaniansof the Caucasus abstained from all mention of the names of thedead, a custom which is still in use among many savage tribes Hence the practice of binding the dead to their graves, wherethey were not particularly comfortable and whence they arose tohaunt the houses of the living as can be read in old Germanicghost stories, where the driving of a stake through the heart of thecorpse â€” which in other cases, however, was considered as apunishment â€” was an excellent means of binding the dead tothe place of interment i. e. the earth, and of preventing the ghostfrom walking Corpses were also bound together and other



??? suchlike methods were applied in order to render the dead innocu-ous The burial rites too were complicated for fear that the ghostshould walk and return to the house where he lived This, however ,was not sufficient for the ancients, for magic was practised by thestrowing of beans and the clanging of copper instruments duringthe Roman feast of the Lemuria Of course, the dead could be purposely influenced, a matterthat, among others, was considered by the magicians as evil1 ,the discussion of which may well be omitted here. The mentioning of the name gave, as we saw, power over aperson, and so spirits, too, gave ear when called on. Think, forexample, of the calling up of the souls of the dead in HomerÂŽand Virgil who were thereby compelled to return to the homelandwhere a new grave awaited them It was possible also to disturbtheir rest by too violent lamentations â€” a belief widespread

amongmany nations; while Plato explicitly causes the spirits to say thatweeping and lamenting was of no advantage to themÂŽ. Since, therefore, the knowing of a name was a magical meansof power, a ghost, when his name was pronounced, would be dis-turbed and called up by it, and this could never be to the advantageof the invoker â€” whence the apology. impares num?Šros.... Numerous places in ancient literature â€” not principally thehterature of magic â€” testify to the fact that the odd number wasbetter than the even. Pliny himself mentions this repeatedly andit plays a great part, especially in his medical prescriptions, whilehe adds that in many other of nature's territories the odd number,which is quot;thereforequot; called the masculine number, is the superior Thus for ulcers an odd number of flies rubbed to pieces by the



??? middle finger ^ was successfully applied; for headache, an oddnumber of laurel berries rubbed with oil and warmed for thestomach, the consuming of an odd number of snails was to berecommended rinsing the mouth with cold water in the morningan odd number of times was a preventive against tooth-ache,while rinsing with quot;poscaquot; was a certain cure for diseases of theeye^. North winds always stop with an odd number of gustsÂŽ,birds lay eggs in odd numbers and on hatching out eggs, attentionmust always be paid to whether the day on which the hen beginsto sit is odd or even''. One is, of course, inclined to think of Pythagoras and his greatinfluence, which after long years was still able to keep ahve sucha firm behef in numbers. But the Pythagoreans followed in theirrules, as for instance, regarding the eating of beans, and also inthis case, a native prejudice of Italy; while this behef in numbersis also to be

found among other peoples. A parallel can be pointedout among the HindusÂŽ. In Italy this belief in numbers is mostactive in the calendar, in which feast-days always fall on odd days,while the prolonging of the term by one day always occurs afteran interval of the even days According to Plutarch the evennumber is imperfect and incomplete, while the odd number is thecontrary; a thought which is also expressed by Aristotle Thus we find instructions to leave the number of the herd alwaysodd while in the art of strategy ditches round camps were tobe made at least nine feet and at most seventeen feet wide The rule of odd and even is known from Festus ^^ and Censorinusand Virgil expressly states, 'numero deus impare gaudet' According to Usenerprimitive man could originally countonly up to two, of which number nature gives abundant examples,



??? e.g. the contrasts hfe and death, birth and death, rising and settingof the sun, east and west, day and night, morning and evening,waxing and waning of the moon, summer and winter, and in thejoy of the discovery of the number three man must have fixed themost important and holiest arrangements of life in threes The latter theory is, in my opinion, rightly criticised by KroUwhen he says that the division into threes arose on practicalgrounds It is gladly accepted, however, that the number threebecame very important because it was originally the final numberof primitive man I beHeve that the reasons for man's preferencefor odd numbers must indeed be looked for in the days consideredas critical by medical science, which are intimately connectedwith the hebdomadal theory developed by Roscher The seventhday, month and year mean for Homer and Solon a xqiaig Thevalue of the number seven and

the seventh day must be soughtin the influence of the moon and its ever changing seven dayphases on the hfe of the earth and its inhabitants In so far aseastern influences can be accepted, the number can be traced backto the planetary week, and these influences go far back intoancient timesIn the same way the endless application of the(even!) number twelve found its origin in the reckoning by monthsAs the moon influences not only growth but disease, the phasesof the waxing and the waning moon were therefore taken intoaccount, and the recurring seventh day considered to influencethe course of an illness The ancients were already aware of theinfluence of the moon on the occurrence of the critical daysIt appears that of all the odd numbers of days observed in thecourse of an illness the hebdomadal comes most to the fore andthe influence of this hebdomadal theory is repeatedly to be foundin

Pliny's botany and agriculture _ 1 id. p. 335. 2 Kroll, Burs. Jahresber. vol. 137 (1908, Suppl.) p. 361.3 Usener, o. c. p. 362. ^ Roscher, die Hebdomadenlehre d. Gr. Philos. u. ?„rzte 1906 (Abh. d. Sachs.Ges. Wiss. XXIV 6) p. 1â€”58. s id. p. 60â€”61. Â? Roscher, Abh. d. S?¤chs. Ges. Wiss. I. 48 sq.' Usener, Dreiheit p. 349. s id. p. 350â€”51.9 Roscher, Abh. d. Sachs. Ges. Wiss. I. 48.1Â? Roscher, Hebdomadenlehre p. 61, 98. quot; id. p. 63. For many quotations: Roscher, Hebdom. p. 103.



??? The number five might be expected to play a great part in con-nection with the possibiHty of counting on the fingers. This is,however, not the case and we may safely say that it played no partat all. Even the lustrum was not determined by five but by six,that is to say, periods of 5 X 304 and 1 X 306 i. To this numberof the days of a year, which was calculated at about 300 days, isattached the significance of 300 as a large number, also expressedby 600 It would be almost impossible to mention all the examples inwhich, apparently for the sake of the odd number, the numberthree occurs in the life of the ancients. For instance it is veryprominent in the Greek cult of the dead. The deceased wasburied on the third day, he received three suits of clothes for theunderworld where he was to meet the three-headed Cerberus andthe three judges of the dead and the trio Hades, Demeter and Per-sephone. During three days the

watch was kept by his grave andon the thirtieth day or after three months the time of mourningexpired; his name was called three times and three animals wereslaughtered Diels points out ^ another remarkable case. In 217 B. C. thesum set aside for the Ludi Romani was raised from 200,000 to333,3334 H. S.5. Side by side with three, nine is found as an especially importantnumber and afterwards 3x9Â?. From the use of the odd numbers3, 7, 9 and their multiples, as has already been said, the preferencearose for odd numbers in general. And this preference remainedespecially in magic. As an example we may refer to the climacterica tempora inhuman life \ which is the notion, that certain years in the Ufe ofman are not without danger. This is especially the case with 7and its multiples (even 28!) probably owing to the critical periodsof 7 days; which belief was based on the periods of the moonÂŽ. Especially dangerous are

7^, 9^ and 7x9. Thus the life of man ^ Usener, Dreiheit p. 356. ^ id. p. 352â€”3.ÂŽ Diels, Sibyllinische Bl?¤tter, 1890, p. 40. 1.^ ib. 6 Liv. XXII. 10. 7. Â? Diels, Sibyll. Bl?¤tter p. 41â€”43.' Boll, P. W. s.v. KXiixaKrijpes 843.ÂŽ Roscher, Abh. d. S?¤chs. Ges. Wiss. 1903. p. 51 sq.



??? finishes at 81, and 63 is called dv??^oixAdc, quod omnem vitaesuh-stantiani frangit^. vehementiores.... Vehemms â€” charged with orenda, virtus, dvvafiig. Hence Plin.N. H. XXVn. 144, omnes herbae vehementiores effectu viribusquesunt in frigidis et in aquilonis, item siccis, cf. XXIV, 7, 19. Thusit is said of a medicament, medicamentum efficacius et vehementius in febribus.... Fever was and is one of the most widespread illnesses in Italy,and till recently was considered due to the extremely variabletemperatures of day and night 3. Experience taught that stagnantwater in midsummer caused certain diseases, and that the infectionspread itself low down over the ground so that it was of firstnecessity to live at some height while the facts are, as Laverandiscovered in 1880, that the spread of malaria is caused by themalaria mosquito. That no one had made the discovery before isowing to the incubation

period which precedes the breaking outof the fever It is remarkable that the exploitation of the lati-fundia, on which journeymen were employed rather than expensiveslaves, helped to depopulate Italy, as the soil was not drainedbut simply transformed into meadowland, so that Pliny's words ÂŽwere true ones in another sense, 'latifundia ferdidere Italiam'at least in those districts where malaria occurred. In the secondcentury it was not only from certain central points, such as thePontine swamps, that the fever spread, but it was general through-out ItalyÂŽ, although some measures seem to have been takenagainst it At the end of the first century only the coastal districtof Latium seems especially to have been complained of. 1 Firm. Mat. IV. 20. 3.; Boll, ib. ^ Scrib. Larg. 70.3 Nissen, Ital. Landeskunde 1883. I p. 415.Â? id. p. 413; Cic. Rep. II. 11; Liv. VII. 38. 7.5 G. Romijn, Natuur en Vernuft, 1903 p. 292 sq.Â? N.

H. XVIII. 35. ' Nissen, o. c. p. 416.Â? Galenus XVII. 1. 21 K??hn; cf. Amm. XIV. 6. 23.9 Frontin. Aquaed. 88; Nissen, o.e. p. 417, 2 and 5.1Â? Mart. IV. 60.



??? Of course there was a goddess Fehris ^ who was called upon toeffect cures. She had her chief sanctuary on the Palatine andwas as much the personification of the disease as the hoped forhealer of it (cf. Vulcan who was invoked as the averter of fireThe special kinds of fever, too, were personified, so that therewas a dea Tertiana and a dea Quartana Three kinds of fever were known, the quotidian, tertian andquartan. The last is the most innocuous. It begins with ague andis followed by fever, at the end of which there is an interval oftwo days, when the process is repeated on the fourth day. The tertian fever either begins hke the quartan and ends witha feverless interval of one day, or â€” and then it is more dangerousâ€” with an interval of two days, during which time it recurs insevere bouts. The quotidian fevers are multiple. They can beginwith ague, with fever, or a feeling of cold. It may be mentionedin general that

fever need not necessarily involve vomiting oraffection of the skin In his discussion of the various means ofcuring fever Celsus remarks that the Ancients fotissimum impares(sc. dies) sequebantur, eosque, tamquam tunc de aegris judicaretur,y.oiainovg nominabant. Among these numbers, however, (three,five, seven, nine, eleven, fourteen, twenty-one) there is also an evennuniber, that, of course, owes its great power {in quo esse magnamvim antiqui fatebantur) to the fact that it is a multiple of seven,as has been discussed above. But with Asklepiades he denies allbelief in this, as for him personally, the number fourteen conflictswith the whole theory, for which reason he condemns this doctrineof Hippocrates It is most probable that the old, popular behefs that were ac-cepted and extended by the schools of medicine were from timeto time opposed by individual persons. It may safely be doubtedwhether Asklepiades and with

him Celsus, found many adherentsin their opposition.



??? primitias pomorum.... The custom mentioned here seems to me to have been commentedon by nobody, although the meaning of it appears to deviateconsiderably from the accepted opinion on this point. Frazer ^ suggests that the sacrifice of first fruits was originallya sacrament, that people supposed them to be instinct with adivine spirit or life. Later on, when the fruits were considered ascreatures rather than animated by a divinity, the thought wouldhave arisen that it was a duty to pay one's contribution to thebestowing god â€” albeit that they thought them necessary to hisexistence â€” so that the firstlings sacrifice acquired the characterof a thank offering. As a proof of this Frazer gives a long seriesof examples among primitive peoples The nomad brings the firstlings of his herds, the husbandmanthose of the cropsÂŽ, while there was a Greek custom of settingaside a part of the sacrifice before it was

enjoyed by man, to whichthe name ojiaqx^ was given, which subsequently developedsemasiologically from a firstling sacrifice into a quot;votive offeringquot;in generalThe law laid down for the Israelites for the offeringup of firstlings made a special provision for firstborn sons wherebythey might be redeemed which in itself proves that these belongedto God and were to be sacrificed in times of needÂŽ. Wissowa'considers the frimitiae among the Romans as a survival fromthe quot;Naturalwirtschaftquot; in which man offered to the gods theportion that was their right, in the same way as the serf to thelandowner, and quotes for this Pliny N. H. XVIII. 8. ne degustabantquidem novas fniges aut vina, antequam sacerdotes primitias libassent^,after having remarked explicitly beforehand, however, that inthe oldest times magic itself was apphed earher than the beseechingof help from divinities and daemons. Fowler

comes to the sameconclusion as WissowaÂ? and deduces from this the regulatedsystem of tithes, which in its turn gave rise to the giving of decumae



??? of war booty when the state had undergone a stronger mihtarydevelopment, and of mercantile gain when commercial traffic hadincreased We know, however, that among Indian peoples thefirstlings were not used as thank offerings so much as prayerofferings for the coming year and here I should hke to drawa parallel with the custom mentioned by Pliny. He, indeed, points to a magical character of the offering of treefruits. When at the offering of the frimitiae it was said that thesewere old fruits and that new ones were desired, this imphes un-mistakably that this offering was made with an eye to obtainingquot;sympatheticallyquot; new fruits for the coming year; which, of course,for primitive man, would run to a continuous chain of harvests.That this was said of tree fruits only, does not exclude the possi-bihty that the same ritual was formerly employed for field cropsand wine. This custom would seem to me to be primary

in viewof that in Pliny N. H. XVIII. 8, just quoted, where primitiae of cornand wine were offered to the priests before the people made useof the harv^est. Frazer's explanation that after the harvest a partof it was offered to the divine beings or to those who representedthem, i. e. the priests, seems to me rightly to refer to this Itis, however, a custom which arose after the period in which a goodharvest was extorted by magic, and the creating power taken intoaccount; so that the two customs, concerning different crops, ifoverlapping in one point, need not exclude each other. It would,therefore, in my opinion, be better to say that the offering offrimitiae was a magic act, or one, at least, born of magic, to whichthe custom mentioned by Phny and preserved in folklore bearsan undeniable testimony^. It is well-known that in Germanyalmost all field produce, and certainly the fruit trees, were importedby the Romans s. The remarkable

fact is that in many districts



??? it is still the custom to leave some fruit on the trees, though ex-plained in another fashion by folklore i, but with the samebasis, as I would suggest, as the custom mentioned by Pliny. It is, moreover, not apphed to fruit alone but also to other fieldproduce which might serve to strengthen the theory I suggestedabove. With primitiae, indeed, still more magic was practised. Plutarch 'relates that in the 'mundus'a pit on the Palatine, anaiiyaiof offotc v6nm fikv CO? xaXoXg exQamp;vro, (pvaei ??e wg dvayxaioig â€”were placed. If, with Fowler we consider the 'mundus' as the'penus' of the new city, a sacred place used for storing grain,which was open on IX Kal. Sept., Ill Non. Oct., VI Id. Nov. ^ â€”,it appears more clearly than ever that primitiae were not in origina portion which quot;der Mensch der Gottheit darbringt wie der H??rigeseinem Grundherrn'quot;', but magical fructifying rites. (If an ex-planation is

needed for the difference in the above dates it maybe pointed out that grain, fruit and wine are not ripe for harvestall at the same time.) sternuentes____ Sneezing is no act of the will, but an involuntary reflex respi-ration act caused by irritation of the nerve endings of the mucousmembrane of the nose or by stimulation of the optic nerve by abright light. Pliny has nowhere ventured on an explanation andthe only thing he says of sneezing itself â€” except in those caseswhere the significance of sneezing is spoken of â€” is that it is acleansing of the head Of course, it can also be induced by a coldor other causes, in which case he gives remedies for it And onemay wonder if in ancient times people were accustomed to takingsnuff 1Â?!



??? Let us now discover what explanation was attached to theact of sneezing. Aristotle explains it ^ as a sudden exit of air arj/xeiovoiioviazixdv xat isodv fj,6vov rwv Tivev/ndrcov and in Probl. 33,it is said that sneezing was a discharge of the only sacred windin the body, so that it was taken as a sign of health of the mostimportant part of the human body, and as a good omen. In otherplaces 2 we find that the head was considered sacred, and sneezing,which originates in the head, was venerated as sacred. In any case sneezing was an omen, mostly good ' but sometimesnot and we may also suppose that there were people who feltthemselves superior to the ominous significance of such things It is known to us from more places than one that a wish wasuttered when a person sneezed. When, as we read in PetroniusGiton, who had hidden under the bed, sneezed three times, Eumol-pus solvere Gitona jubet, while in another

place' a certainProclus was mocked for having such a long nose that his handswere too short: ovde Xeyei Zev awaov edv Ttraqri because he couldnot hear his own sneezing as it was so far away, from which maybe concluded that in the absence of others, the customary goodwishes were uttered by the sneezer himself. Probably on the analogy of omens in the sky, sneezing from aparticular direction played a part too .^What can have been thereason for the ominous significance of sneezing and the goodwishes accompanying it? The breath, as the bearer of the soulpossesses a magic powerÂŽ. The invisible agent of the exhaled airbecame a kind of spirit, and from this the idea developed that byblowing, a visible or invisible activity could be called forth iquot;. Thus, by whistling, the wind could be enticed but whistling



??? also irritated and annoyed the daemons Just as blowing couldcause wind, by imitation so blowifig, exercised unconsciously,would disturb the wind spirits, so that according to popular beliefwhistling must be avoided The addition of the name to the wish seems to be very easilyexplained. The primitives added the name to the figures scratchedon tabulae defixionum in order to prevent the daemons invokedfrom infhcting evil upon the wrong persons so, in the same waythey expressed the name to make sure that the good wishes shouldaccrue to the right person. There seems to be no evidence for anyother explanation. Tiberium Caesarem, tristissimum____ He can best be described, and Tacitus so depicts him, as quot;a bearwith a sore headquot; When towards the end of Augustus' life his successor wasdiscussed, people were not sure what to think of Tiberius. Forne its quidem annis, quibus Rhodi specie

secessus exsul egerit, aliudquam simulatimem et s?Šcr?Štas libidines meditatum^. And also, onhis accepting government, Tacitus states that there was moredignity in his words than power of conviction, Tiberioque etiamin rebus quas non occuleret seu natura sive adsuetudine suspensasemper et obscura verba He was a terror for those dependent onhim, so that when Piso, at his wits' end, and urged by his sons,entered the senate, in order to endeavour by so doing to placehimself above suspicion of the death of Germanicus, nullo magisexterritus est quam quod Tiberium sine miseratione, sine ira, obsti-natum clausumque vidit^. When at last Tiberius withdrew to Capri and passed the timewith evil pleasures, even then manebat.... suspicionum et credenditemeritas As a conclusion, Suetonius sketches him most clearlyin this way: incedebat cervice rigida et obstipa, adducto fere vultuplerumque tacitus: nullo

aut rarissimo etiam cum proximis sermoneeoque tardissimo: nec sine molli quadam digitorum gesticulatione.



??? Quae omniaingrata atqiie arrogantiae plena animadvertit Augustus----1. Nothing much, however, is known about his superstitionsTiberius deserves to be better judged for his statesmanship vehiculo.... Although Caesar laid down regulations for traffic by horse-drawn vehicles in Rome, which ordered that only the last twohours should be free for traffic while the other ten hours wereonly free for the conveyance of special persons, (Vestals, rexsacrorum, flamines at public sacrifices, triumphant generals) orthose betaking themselves to the public games the emperorswill not have kept to these regulationsÂŽ. Of course we cannotsay for certain whether this concerned the conveyance of theemperor in the city, or on his journeys, although the latter isprobable. A carriage for the conveyance of royal persons wasprobably a plaustrum a heavy kind of carriage, originally a cartintended for the cartage of heavy goodsThrough the lex

Julia,mentioned above, a plaustrum became a class noun, and meantfreight-cart and carriage. Currus, indeed, has the same extendedmeaningand was also used as a carriage for magistrates, fromwhich sella curulis may be derived, because of the fact that themagistrates with their sella made use of a carriageÂ?. Etiam invehiculo would therefore mean that though one might expect theemperor to take it for granted if his sneezing was not heard onaccount of the rumbling of the carriage, yet he drew the attentionof those accompanying him to the fact, and required them toexpress their good wishes. tinnitu.... Tingling of the ears can arise from fluxional or inflammatorydisturbances of nutrition in the labyrinth, auditory nerve orauditory centre.



??? Undoubtedly there are places in ancient literature known tous in sufficient quantity to allow us to come to a conclusion as tothe general spread of the superstition that by the tingling of theears one can tell that one is spoken or thought of. No one attaches more value to it than a lover; so Catullus, inimitation of Sappho, experiences a tingling of the ears merely onbeholding the beloved, sonitu suofte tintinant aures and Propertiuscomplains nec mihi consuetos amflexu nutrit amores Cynthia, necnostra dulcis in aure sonat; compare also Meleager But the nicest description we certainly find in the little poemascribed to Seneca1. Garrula quod totis resonas mihi noctibus, auris nescio quem dicis nunc meminisse mei. hie quis sit, quaeris? resonant tibi noctibus aures, et resonant totis: quot;Delia te loquiturquot;. non dubie loquitur me Delia: mollior aura venit et exili murmure dulce fremit: Delia non aliter s?Šcr?Šta

silentia noctis summissa ac tenui rumpere voce sold, non aliter, teneris collum complexa lacertis, auribus admotis condita verba dare. agnovi: verae venit mihi vocis imago, blandior arguta tinnit in aure sonus. ne cessate, precor, longos gestare susurros! dum loquor haec, iam vos opticuisse queror. But also beloved persons of the same sex betray their thoughtof the other by causing the ears to tingle; thus M. AureliussaysÂŽ, quot;we had long been talking of you â€” itaque nec tibi dubitoibidem in foro diu tinnisse auriculasquot; ; and StatiusÂŽ,non ego nunc vestro procul a sermone recedo;certum est, inde eorum geminas mihi circuit aures. But since good and kind things spoken or thought announce 1nbsp;1 Cat. LI. 10. 11. â€” cf. Sappho, frgm. 2. 11: . . ?¨iripp?´/i/Setcn S'??icouot. .ÂŽ Prop. I. XVII. 12. ' Anth. Pal. V. 212 1. a??e?Ž fiot 6vvei fi?¨v ?¨v ovaaiv ^Xquot;^ ??pcoros.^Anthol. I. I. 452 R. (Poet. L. M. IV.

62. B.).' Pronto, p. 28. 3 Naber.



??? themselves through the ears why should not unpleasant thingsbe audible in the same place. Thus the Imo Labrax when closepressed says to Daemones who announces to him that the clavatorapproaches quot;illud quidem edepol tintinnimentum est aurium.quot; When Apuleius in his apology ^ adds contemptuously to theaccusers that he had not enchanted the woman who had fallendown before him but had only asked her quot;ecquid illi aures obtin-nirent et utra ear um magisquot; there was a hidden sting. The tinglingof the ears has in fact something in common with incantare ÂŽ asis illustrated by a papyrus quot;You utter this down into his headfor 7 times. When you utter this his ears speak. If his two earsspeak, he is very good, if it be his right ear, he is good, if it be hisleft ear, he is bad.quot; The accusers could in this way, therefore, set a trap for Apuleiusby putting this seemingly innocent question to him, for the

factof asking a person if his ears tingle and which of them tinglesmost, may have a magical significanceÂŽ. As a matter of factApuleius did ask this question but explained it as an enquiry asto the isQa voaoi^ which in caput redundavit. If the right eartingles more than the left it is a proof of a disease penitus adacti,nam dextra corporis validier a sunt^. Furthermore the tinghng of the ear is mentioned by Hippocrates'as a means of diagnosis, but no mention is made there of thete?Ÿd voaoQ. Of course it is also possible that the tingling of the ears maybe a disease or weakness. In this case carraway black beets ÂŽand storax^quot; are efficacious, when poured into the ears in theform of juice or an extract. Riess agrees, as regards the point of view, with Aehanus iÂŽ,where the tingling of Pythagoras' ears is considered as the voiceof the gods; on the same grounds the common people find somethingsignificant in this. This point of

view seems to me not the right



??? one, however. The deHberate arousing of tinnitus in another person'sears, or the imagined arousing, may well be considered as primaryâ€” being therefore magic. Subsequently the idea spread thatmerely speaking of a person or the mentioning of a person's namewas sufficient to cause the ears to tingle. The superstition of tingling ears still survives in folklore i;the right ear announcing the good spoken of one, the left the evil.Witness, among others, the proverb, quot;If the right ear burns, some-one is talking well of you â€” left â€” illquot; Attalus.... In the Index to Pliny's works we find the name Attalus mentionedunder three different titles: 1.nbsp;Attalus medicus L. 33. 2.nbsp;Attalus rex LI. 8, 11, 14, 15, 17, 18. 3.nbsp;Attalus not further defined LI. 28, 31. The question now arises whether three different Attali are meantor whether the Attalus mentioned under 3. is identical with theone mentioned under I.

or 2. It is a well known fact that Pliny probably used, as much aspossible, a Roman writer for his compilations looked up hissources superficially, and derived from this the right to publishthem as his own. It was, humanly speaking, impossible that he should examineaU the sources, but according to the method followed, Pliny'shonour need not suffer^. Now although Pliny mentioned in hisindex the authors consulted by him in the same order as that inwhich he had made use of them in the compilation of his workit occasionally happened that he forgot names which he afterwardsadded at the end of the index Thus at the end of the index ofbook 11 the name of Philometor rex occurs, which in the books 8,14, 15, 17, 18 is always to be found beside that of Attalus rex. 1nbsp;Wuttkeâ€”Meyer, Â§ 308 p. 218 sq.; cf. Abt, Apol. 272.nbsp;' 2nbsp;Riess, Superstition coll. at Rifton and Woodst. Ulster County N.

York.Archiv. XII (1909) p. 577. 3nbsp;Brunn, de Auct. Plinian. disp. isagog. Bonn 1856 p. 47.* Oehmichen, Plin. Stud. Erlangen 1880. p. 87. ' Brunn. a. 1. p. 1.' Oehmichen a. 1. p. 92.



??? It is supposed on definite grounds that these two names arosefrom the separation of the name Attains Philometori; whichwould make it certain that the name cannot be identical with thatof the Attalus medicus of book 33, as put forward by Wilcken 2. It has been fixed with great probability that the source forbook 28â€”30 is Xenocrates of Aphrodisias who wrote tieqI rijgajid Tov avamp;Qomov xai tamp;v C^cov d)(pe?.siag Now when Plinyquotes from Xenocrates, the authors mentioned by the latterare given first and Xenocrates himself closes the listÂ?. He wastherefore one of the exquisiti auctores, numbering a hundred,whom Pliny excerpated The work of this physician was a com-pilation. 7taolt;mh\aia de rc?? Ssvoxgdrsi xai aAAoc riveg eyqaipavneqi ^atcov, e| amp;v xai avroq 6 Sevoxodrr)/;s^eygdrparo ranXeiaxa'^.But it is very remarkable that he is defined as avamp;QomoQ r?¤UaneQiegyog Ixavamp;Q xai yorjrdag

ovx astrjXXayfievog'^. Now on com-paring the indices of books 33 and 12, given below, it appears thatAttalus medicus together with other physicians is to be foundunder the wing of our Xenocrates; while it is also apparent fromthe more or less regular sequence of both lists that Heraclides,Botrys, Archedemus, Dionysius, (Democles?) Mnesides althoughnot given the title, are yet the same physicians, and in contraryfashion, it follows that the occurrence of Attalus â€” also withouttitle â€” immediately before the name of Xenocrates gives greatprobability to the supposition that this was the author mentionedby Xenocrates. 28nbsp;33nbsp;12 omitt. 6 nom. Theophrastusnbsp;Theophrastus Theophrastus omitt. 24 nom.Democritusnbsp;Democritus



??? luba luba Timaeus Apollodorus Heraclides Heraclides medicus Andreas Diagoras Botrys Botrys medicus Archedemus Archedemus item Dionysius Dionysius item Aristogenes Democles Democedes item Euphro item Mnesides Mnesides item Diagoras item lollas Attalus medicus Heraclides Tarentinus Xenocrates item Xenocrates Ephesius One may also take into consideration in this connection thesurroundings ^ in which Attalus is placed, though it may be aswell to point once more to the quotation from Galenus XII. 248. A further indication that this Attalus is the same as Attalusmedicus of L. 28 is to be seen in the fact that L. 28 and L. 31 â€” ifthis is sufficiently proved for our Attalus, the same may in allprobability apply to Attalus L. 31 â€” deal respectively with themedicinae de animalibus and de aquatilibus. It may be concluded from the foregoing that two Attali arequoted by Pliny â€” supposing at least

that Xenocrates of Aphro-disias did not make a mistake in quoting Attalus Philometor asAttalus medicus, seeing that he must have known him well â€”Attalus Philometor rex (8. 11. 14. 15. 17. 18) and Attalus medicus28. (31) 33., an unknown personality 1 cf. Miinzer, p. 377. 1. ÂŽ Moreover Attalos Philometor maintained connections with Nikander ofKolophon, who dedicated a poem to him of which Suidas gives evidence:afia ypaftfioTucos Tâ‚? Kal wotTjT^y /cot larpos. That he was an tarpds is deniedbySusemihl (Gesch. d. Griech. Litt. i. d. Alex. Z. I. 6. 302), but on whatgrounds ? Lysimachus Attalus Xenocrates



??? scorpio .... duo.... The scorpion, considering the innumerable remedies quotedby Pliny against its sting, must have been a greatly dreadedinsect in ancient times. Its dangerous sting and its unpleasant appearance were reasonenough for the existence of so much superstition Thus its stingwas fatal to maidens (men died only when stung in the morning)and the great bare spaces on this side of the Ethiopian Cynamolgiwere said to be a territory robbed of its inhabitants by the scorpion Dead lobsters ^ laid under a stone were changed into scorpionswhen the sun was in Cancer. They fed on earthÂŽ, and most remarka-ble are the relations in a scorpion generation Burnt to a cinderand drunk in wine they are a weapon against the sting of their ownspecies'. Of course there are more preventive measures. Forinstance, Telephonum i. e. scorpion herb, was also drunk as apreventive ÂŽ as well as heliotrope Even simply wearing

theherbs was sufficient Persons who had been stung need neverfear the stings of hornets or wasps To touch a scorpion withaconite caused it to become rigid, even to grow pale and surrenderbut white hellebore caused it to revive It did not sting on theflat of the hand nor on hairy parts Besides the land scorpionthere is also a sea scorpion iÂŽ. The remedies, among which are alsosome of sympathetic magic, are too numerous to mention. An example of sympathetic magic is, for instance, the rubbingto powder of the scorpion, mixing it with wine and then applyingit to the sting iÂŽ. Pebbles with the side on which they lay on theearth laid on the sting assuage the pain Further there are plantsas remedies and also such products as dung As a matter of factsensible remedies were also known in ancient times: Celsus iÂŽ speaksof a vinegar poultice, or blood-letting. Abt quotes a form of magic healing from papyri ^ Steier, P.W. s.v.

Spinnentiere 1807. ^ n. H. XI. 86. Â? VIII. 104. '' XI. 99.' X. 198. Â? XI. 91. ' XI. 90. s XXV. 122. Â? XXII. 59. quot; XXV. 163.quot; XXVIII. 32. quot; XXVII. 6. XXV. 122. quot; XXIX. 91. ^^ XXXII.151. 16 XI. 90. quot; XXIX. 91. 18 XXVIII. 154.1' Cels. V. 27. 5; cf. Steier, o. c. 1808. Pap. Lond. 121. 193. K. W. cf. Abt, Apol. p. 278.



??? axoQjiiov nkriy^v.ev %dQxrj xa'amp;agm rovg xaQaxrrjQaq STiiygafov, emÂ§Bq ev x(o toTtcp8V d) fj Ji^yr], xal enidtjaov rov ^a^TJji' xal earai dbiovoQ nagavrd. Besides all this there is a species of spell. The sons of Autolycoseven healed the wound of Odysseus with spells i, Plato says thatmidwives used spells to aid birth, while spells were useful againstbites of poisonous animals And Galenus, who began by ridicuUngspells, afterwards published a book of Homer's medicine in whichhe defends spells and repudiates his former point of view. He wasgradually convinced that there are powers in magic spells, of whichhe had experienced the virtue, among others against scorpionstings Word magic is a thing of frequent occurrenceÂŽ. Remarkablein this connection are the following four amulets from Oxyrrh.pap. 1.nbsp;Op og cpog (pog,nbsp;'Adoive, SaXana Tagxei 'A^gaad^,devvm ae axognis 'Agrsfuaiag,

tgiaxoaia dexdmevre IJaxcovTTEvrexaidsxdrr). 2.nbsp;'Qg d)g lt;pagt;g qgt;cog, 'Ida 'Admvaei Zafiaw^ ZaXafJtav Tagxxei,devveco aai, axognis 'Agtejiiaov ly'. 3.nbsp;'Qg wg lt;pmg (pcog, 'Adcuval EaXa^a qamp;axi, devvo ae, axognie'Agrrj/xiais 0afieva)amp; reaaago, lt;pojg og og oaoa dSd ggg. 4.nbsp;and ' 'Qg lt;hg lt;pcog qxog, 'Idm Sa^aM, 'Adovs., dsvo ae, axognie'Agreffijais, auidUaiov x6v olxov rovxov djto navxdi; xaxovgnexov xal TtgdyfiaxcQ, xaxv, xaxv. 6 ayiog 0o)xa.q mdee iariv.



??? We see that in these papyri the forms devvco, dsweco, 8ewo, devooccur consecutirely. Preisendanz gives the meaning as quot;ich bindequot;,which meaning is also given by Liddell and Scott. Now if we admit that DUO, the word quoted, originates froma Greek physician, whether via Xenocrates or not, we mightsuppose either corruption in a manuscript or a copying error onthe part of Phny (DUO for DENO). Prof. Eitrem whose opinion I asked as to this explanation wasso kind as to give me the following information. quot;I have tried toexplain the saying Duo, in order to keep scorpions away, as thereflex of quot;magic (i. e. apotropaeic) reiteraiionquot; (cf. Eitrem, Pap.Osloenses I p. 59, nqog 8vo ovS' 'HQaKXrjg). I do not think thatthe combination with devvo) semasiologically is possiblequot;. As anexcellent illustration he quotes from Codrington, Joum. of An-throp. Institute XIX p. 216 f. quot;A young native of Leper's

Island,out of affection for his dead brother, made his bones into arrow-tips. Thereafter he no longer spoke of himself as quot;Iquot; but as quot;wetwoquot; and was much fearedquot;. As a third explanation I may give Heim's opinion (Incantamentap. 543) that Duo is simply a number which was used magically.He quotes Hipp. p. 148 c. 1214; Alex. Trail. II p. 319 as parallels. De his ut cuique libitum juerit ofinetur, as Pliny says. Therefore, solely by the great power of the word the powerof the sting was nullified. Thus simply by a mere statement thepain of the scorpion sting was transferred to asses It seemsthat traces of this form of magic were already to be found inEgypt 3. In art the scorpion is a favourite motif, while most representationsare connected with magical, apotropaeic, or astrological ideas*.This also goes back to very ancient times. A seal stone, which wasprobably imported in Argolis from Crete is discussed by

VollgraffOn this there is a scorpion (not completely drawn) and a figureof a man (made small) who is probably making an apotropaeicgesture. 1 Riess. a. 1. 89. 2 XXVIII. 155. ^ Riess, ib. * Steier, a. 1. 1809.ÂŽ Mededeelingen Kon. Akad. v. Wetensch. Amsterdam. 1927â€”28 serieB. p. 15â€”16.



??? quoniam admonuit.... Africa.... As the name quot;Africaquot; is explicitly mentioned in contrast tothe quot;godsquot;, one would be inclined to think, at first sight, thatthe abstract appellation of the continent is meant, where simplythe name in itself plays a great r?´le. As a matter of fact, as wehave seen, names were of great significance, and by pronouncingthem, great power could be exercised over the bearer even if thelatter were a god i. This was the reason for secrecy with regardto names and for the adoption of secondary names, as also occurred in the case of cities All this only applies to individuals or city states, which countedas individuals. But in regard to Africa, which in the narrowestsense of the word 1 can hardly be considered even as a country,there can be no question of a name, in which case the magical useof it must, practically speaking, be impossible. This could, moreover,only apply to

Roman immigrants, as it can hardly be supposedthat the word quot;Africaquot; should occur in the Phoenician language.The word itself is a purely adjectival formation from quot;Afriquot; whilethe name Afri is certainly non-Greek and is probably related tothat of the Hebrews For this reason the question raised by Viviende St. Martin who connects it with Ifrikis, the Arabian heroseponymos, is of no further interest, since it is absurd to look forthe origin of an Arabic word in a Phoenician one Â?. Now we know that Africa was personified in the time of Ha-drian, as a woman, represented in divers ways on bronze coins Â?,with a scorpion in her hand or on her head, in other cases also 1nbsp;Dieterich, Mithraslit. p. 110 sq. 2nbsp;Pfister, P. W. s.v. Kultus 2155.s Serv. ad Verg. Aen. I. 277. * Schmidt, P. W. s.v. Africa 713.Â? Meitzer, Geschichte d. Karthager I p. 432â€”3.' Mommsen, Rom. Gesch. Iamp; p. 143.' Le

nord d'Afrique, p. 150 ff. Â? Meitzer, a. 1. p. 433. Well-known is the place of Servius ad Verg. Aen. I. 22:dicta ante Libya velquod inde Libs flat, h. e. Africus, vel ut Varro ait, quasiXfjrv?Žaegenspluviae-, adVerg.^ew.VI. 312: â€žinmittit apricisquot; quasi ??vâ‚?v lt;Igt;pCkovsi. e. sine frigore .... unde etiam nonnulli Africam dictam volunt.' Perdrusi, Caesari VI. 29. 1; cf. Dictionn. s. v. Africa p. 128.1Â? ib. See too: Imhoofâ€”Keller, M??nze u. Gemmen VII 42â€”46; cf. Steier,P. W. s.v. Spinnentiere 1809.



??? with elephant attributes i, that is, an elephant's skin with trunkand tusks drawn over her head and with ears of corn and aplough shown beside her, which attributes are characteristic ofher as a mother of wild animals and as the giver of fruitfulness ÂŽ â€”nbsp;one thinks involuntarily of Mela multiformes ibi animaliumâ€?partus .... unde etiam volgare Graeciae dictum: semper aliquid noviAfricam adferre^. This shows us why the scorpion reminds Pliny of Africa: itwas the attribute for the personification of the hot countriesÂ?. Is it, therefore, quite unthinkable, that, in a time in which nomore new gods were created, and at most syncretism took place â€”nbsp;mark well that Pliny contrasts Africa with the gods â€” and inwhich Africa is personified, but owing to lack of tradition notexalted to a deity, she should nevertheless be invoked by popularreligion? The fact that Africa is everywhere imaged as the representative 'of another

world and, as has been said, as the donor of faithfulness,too, shows that the step to deification was only prevented by thealtered spirit of the times, which may explain the surprise of Plinywho cannot think why quot;Africaquot; is invoked where others invokethe aid of the gods. religiones.... Although, gradually, some degree of clearness seems to havebeen reached in regard to what is understood by 'religio', it mightbe as weU to sum up the various modem conceptions concerningthe basic meaning of the word. a. In 1899 FowlerÂŽ wrote, quot;His fear of the unknown was thusfor the primitive Roman a wholesome discipline; and his attitudetowards it he aptly and characteristically called religio becauseit bound him to the performance of certain regulated duties, cal-



??? culated to keep his footsteps straight as he walked daily in thisunseen worldquot; â€” where religio is clearly derived from religare. h. Then in 1909 ^ the opinion of Otto was published that religio =quot;das Bedenken, die Gewissenhaftigkeit angesichts irgendeinerwichtigen, quot;bedenklichenquot; Sache.quot; This is a negative understandingof the word ^ and Otto agrees with Cicero in his derivation fromquot;relegerequot; c.nbsp;In 1911 Warde Fowler* wrote, quot;The effective desire to bein right relation with these mysterious powers, so that they might not interfere with his material well-being----this is what we may call the religious instinct, the origin of what the Romanscalled religioquot; and explained it further in his publication quot;Romanessays and interpretationsquot;,Â? saying that it is merely a questionof feeUng whether one takes ligare or legere as the root word â€”which in his case inclined

strongly to {re)legere = to string together,to arrange. This makes religio in its original meaning to be quot;thefeeling of awe, anxiety, doubt or fear which is aroused in mind bysomething that cannot be explained by a man's experience or bythe natural course of cause and effect and which is thereforereferred to the supernaturalquot;. d.nbsp;In 1910 there appeared a dissertation of M. Kobberf ofwhich the result may be summed up as follows: the religio in itsoriginal form was for the Romans a power that acted independentlyof man, a taboo adhering to certain places, times and things,wherebyman, robbed of his own will, is impeded, shackled and bound-Derivation from religare^. This opinion is now also shared by modem scholars We cantherefore distinguish four cases: a. subjective: feehng bound to the performance of certainrites in order to live in agreement with divine powers.



??? b.nbsp;subjective: awe, circumspection for things imbued withtaboo. c.nbsp;subjective: the invention of a modus vivendi in regard tothings embosoming fear and awe. d.nbsp;objective: being bound by taboo. or:nbsp;y the taboo notion binds {d) religare \ binding oneself to ritual (a)^attempt to come to an arrangement (c) relegere \being filled with veneration for taboo {b). As is known, the antitheses are based on the two contradictoryexplanations handed down to us from antiquity, the one fromCicero qui autem omnia quae ad cultum deorum fertinerent,diligenter retradarent et tamquam relegerent, sunt dicti religiosi exrelegendo ut elegantes ex eligendo, ex diligendo diligentes, ex intellegendointellegentes the other from Lactantius Â?, hac enim condicionegignimur ut generanti nos deo iusta et d?Šbita obsequia fraebeamus,hunc solum noverimus, hum sequamur. Hoc vinculo pietatis obstrictideo et religati sumus, unde ipsa

religio nomen ceperit, non ut Cicerointerpretatus est a relegendo. I prefer explanation d. for two reasons. In the first place theetymological derivation (questioned by ConwayÂ?) of religio^is red-hgion i. e. the impeding bond gt; lat. religio, i. e. taboo,awe, fear of action, in which the connection of to bind with toenchant is indicated; for the same word Ugare, whence religio, i. e.being bound back, is present as a stem in lictor, pollictor: themagician or medicine man who bound and kept at a distanceimpending decomposition. Further it is more admissible to accept a word in the oldestlanguage with objective meaning, than one with subjectivefeelingÂ?, especially as this taboo idea is expressed also in otherwords such as sacer''.nbsp;_ 1 Cic. Nat. Deor. II. 72. quot; cf. Gell. IV. 9. 1; Wissowa, R. u. K. p. 380. 3-Â? Inst. div. IV. 28. 2. ' Fowler, Essays p. 7.' Muller, Altit. Worterb. p. 566. ' Wagenvoort, a. 1. p. 62.' Wagenvoort refers to

Fowler, Essays p. 21. It is remarkable that Fowler,who defines the idea sacer as taboo, could not bring himself so far as toagree with Kobbert in this respect for religio too.



??? Stm clearer is religio to be understood as a disastrous powerin an old charm in Marcus Empiricus i, exi hodie naia, si antenata.... hanc festem, hanc festilentiam .... hanc religionem evocoeduco excanto de istis memhris, medullis,where, as a result ot evocare,educere, excantare the objective significance of religio comes tothe fore and the idea of bewitching is excluded. Very typifying isa place quoted by Wagenvoort sicut omnis religio temflorum,omnis religio lucorum, cum tacuere mortalia et frofani\frocul erravere sedibus totis, solitudine frui et de suis dicitur exire simulacris,---- Thus we must also understand religio to be taboo, Virg. VIII347â€”52: Hinc ad Tarfeiam sedem et Cafitolia ducit,aurea nunc, olim silvestris horrida dumis.lam tum religio favidos terrebat agrestisdira loci, iam tum silvam saxumque tremebant.â€?Hoc nemus, hunc' inquit 'frondoso vertice collem(quis deus incertum est) habitat deus----

Although a religio loci is meant here, and an orendistic taboomight be expected, it is explained animistically by Virgil in verse352. And when in another place the poet conceives reUgto subjec-tively as a religio fatrum (Aen. VIII. 597â€”8) est ingens.... lucus ....religione fatrum late sacer and religio farentum [Aen. VII. 170â€”2) tectum____horrendum silvis et religione farentum, the adjuncts sacer and horridus prove that the notion of taboo is stiU upper-most In agreement with this is also the legal meaning of the corre-sponding word religiosus^ which, although it has its definitemeaning in connection with places and tombs, is used by Ciceroin a rather peculiar manner in a contradictory sense m mentioningstatues and temples of the dii suferi Even when religio becomes actio the objective meaning of the 1nbsp;XV. 11; cf. Heim, Incantam., see M. Ko]3bert,P.W.s. v. Religio 565â€”66. 2nbsp;Varia Vita^ p. 63.

3nbsp;cf. VII. 607â€”8. lt; Harrer, Class. Philol. 1924 p. 83; cf. Festus p. 278 M.6 cf. Verr. II. 4. 127; II. 4. 93.



??? word remains primary K Compare expressions as religio est =nefas est even used without a sacred character 3. However, a rule that prohibits and prevents also requires thecontrary ^ and in this way religio is used in a positiveÂŽ sense.Then religio becomes a cult and is the sum of all religiones, positiveand negative, in which, moreover, the subjective meaning of quot;worshipquot; is includedÂ?. Though in Â§ 23 and Â§ 25 religiosius is the equivalent of quot;moreactivequot;, religiones in Â§ 25 contains entirely the idea of taboo, evenintensified by the adjective mutas. In Â§ 28 the original meaningof religiosum can be given. anulum ....nbsp;v â€? â€? 4. As regards the purely material side of the ring see Ganschmietz in Pauly Wissowa If one considers the ring as an element of magic, two pomtsofview are possible: either it was so from the beginning or else themagic element was added to it later. For the first point of

viewHeckenbach Â? breaks a lance, by putting forward that rings areonly a quot;licium in nodum conexumquot; and referring to the well-knowninscription in the sanctuary at Lycosyra /xri e^sarcD naqsqnrjv sxovrag ev to legdv ragAeaTioivag.... firjds vnod'n/j.ara firjdedaxrvhov.He refers further to Ovid,quot;: usus abest Veneris, nec fas animalia mentisponere nec digitis anulus ullus inest.Thus at incubation rites no rings or girdles were worn andthere are many places in ancient literature where at rogationes 1nbsp;Kobbert, P.W. s.v. Religio 566. 2nbsp;Gell X 15. 3: equo Dialem flaminem vehi religio est. Â? Plaut Cure. 350, vocat me ad cenam; religio fuit, denegare nolui. cf. Plm.XXVIII. 28; XVIII. 8; XIX. 133; XXX. 42.* Kobbert, P. W. 1.1. 567. = cf. Plin. N. H. XXV. 30.Â? Kobbert, P. W. 567â€”8. ' P. W. I A. s. v. Ring 807-33Â? De nuditate sacra sacrisque vinculis, R. V. V. IX. 3. (1911) p. 70.cf. Frazer G. B. Ill p. 293 sq.;

Eitrem, Opferritus p. 61.Â? p. 70. cf. Ditt. Syll.3 999. quot; Fasti, IV. 658. quot; Lex sacra Pergamenii Aesculapii, Fraenkel, Insofar. v.Pergamon.No. 264.



??? d su4gt;plicaiiones the women let their hair hang loose i. Hecken-bach gives ample documentation for the theory of the prohibitingof bands and knots on religious occasions Side by side with thisstands the other point of view that popular imagination wasmerely occupied with the ring as such, and that only at latertimes, when the wearing of rings had become a custom, did thewearing of them become clothed with magical reasonsÂŽ. A third theory may well be added to these. A ring is a shapenot occurring in nature. When technical skill created the ring thecreation aroused veneration and this veneration was the first stepto the creating of a magical sphere and of magical powers. Thistheory gains in probability when one considers how great themagic significance of the ring is among primitive peoples. Weleave undiscussed the question of whether or not the ring wasmeant in the first place as an ornament

We must, however, not lose sight of the fact that it can hardlybe supposed that the ring was directly fashioned into a finger-ring.The garland or wreath is also a ring and among uncivilised peoplethe wreath as well as the finger-ring is endowed with magicalpropertiesÂŽ. DeubnerÂ?, too, points this out and even makes amild attack on such a man of authority as v. Wilamowitz, whoin these matters will hear nothing of the quot;moderne Magieschwar-merquot; and quotes among other things a striking example Â? fromGreek charm pap5nd ÂŽ for the exorcising of daemons, ??^eX??e,?´a??/j,ov, ??nei as ?´ea/j,ev(o deafj,o???§ ? ?´a/j,avrlvoi?§ ? Mroi?§ ....For information as to wreaths see further this interesting article. If one agrees with Heckenbach that rings are a transformationinto metal of threads originally wound round the body, the useof which threads in apotropaeic function is known to us fromsculpture

(though those threads were never used on fingers) 1 cf. Appel, De Rom. Precationibus R. V. V. VII, 2, (1909) p. 203.?• p. 70â€”77. 3 Ganschinietz, P. W. s. v. 833.* Frazer, G. B. Ill p. 313. 14. ^ Frazer, G. B. IX. p. 2.Â? Archiv. XXX (1933) p. 70. ' v. Wilamowitz, Glaube d. Hellenen, I p. 290. 6.Â? Deubner, Archiv, a. 1. p. 101. Â? Griech. Zauberpapyri 4. 1227 sq. (I. p. 114 Preis.). 10 Ganschinietz. a. 1. 836 refers to P. Wolters, Faden u. Knoten als Amulett,Archiv. VIII (1905) Beiheft, p. 1 sq.



??? one must expect the knots also to have been imitated in the metalwork, of which no examples are known. In support of the secondpoint of view, in spite of the opposition of Ganschinietz i, wemay put forward the theory of W??nsch who finds the origin of'^^the superstition in the ever in itself returning form of the ringwhile it appears to me as a fault of synchronism, which we mayforgive in Pliny but not in Ganschinietz, if the origin of the ringis sought in the chains of Prometheus, vinculumque id, non gestamenintdlegi (antiquitas) voluit^. The third theory seems to me, however, to be the most admissible,though I must at once add that I omit to prove this on accountof its impossibihty. It is, in these matters, not possible, of course,to trace the origin with mathematical certainty, however manyplaces one can quote in proof of one's theory. It is the property of rings to bind and in this quality they notonly keep some influences

enclosed but keep others awayÂ? (Ishall speak further of finger-rings and leave ear-rings, for instance,undiscussed. Nowhere in ancient literature, have I met with anyreference to any magical quality of ear-rings. They appear to havebeen merely ornamentsÂŽ.) That is of course purely prohibitivemagic. Under this head can be classified the particulars whichGellius givesÂ? of the Flamen Dialis, quot;item anulo uti nisi perviocassoque fas non esf,quot; in which case the ring would act in itsenclosing quality. The binding aspect of the ring becomes moreplainly evident if we compare the rule that the same Flamen Dialismight wear no knots of any description in his clothing See alsothe place mentioned in Ovid's Fasti and the rules for the templeat LycosjTra, and the following iÂŽ, si quis unum ex his (fruits of the



??? cytinus) solutus vinculo omni cinctus et calciatus atque diam anulidecerpserit.... atque devoraverit.... affirmatus nullam oculorumimbecillitatem passurus eodem anno. In other places too we findprohibitions, probably popular beliefs, introduced as rules in philoso-phical schools, iJ,ri baxxvhov (poQsXv This leads to what Pliny states in iV.ff. XXXIII. \2,etiamnuncsponsae muneris vice ferreus anulus mittitur, which is certainly themagical tie with which the bride is bound. We here pass over to impetrative magic, for a rule which forbidsand prevents requires also the contrary It is not the ring as suchwhich counts as arra but the magic in the ring. This is also thestarting point for explaining the name symbolum\ for whenthe magic was no longer felt and the origin forgotten, the customspread of giving the ring itself as a pledged There can be nothought of the purchase of the bride by means of the nng as Gan-

schinietz suggestsÂŽ. That this was stiU felt in later times appearsfrom what Gellius makes Apion relateÂ?, that people imagined in the ring finger a nervum quendam tenmssimum----ad cor hominis pergere ac pervenire; propterea non inscitum visum esse eumpotissimum digitum tali honore decorandum, qui conttnens et quasiconexus esse cum principatu cordis videretur. And probably this gave rise to the custom that its tantum^qui legaii ad exteras gentes ituri essent anuli publice dabantur .... for these had to be magically bound.nbsp;, ^ r.v And both the wreath and the ring are magical m what Phnysubsequently adds, neque aliis uti mos fuit quam qm ex ea causapublice accepissent, volgoque sic triumphabant, et cum corona exauro Etrusca sustineretur a tergo, anulus tamen m digito ferreuserat aeque triumphantis et servi fortasse coronam sustinentis : for 1nbsp;Jambl. Protr. 21; cf. Plut. de Lib. eduo. 12

and Clem. Al. Strom. V. 5. 28. 2nbsp;Kobbert, P. W. s. v. Religio 566â€”7. 3nbsp;N.H. XXXIII. 10.nbsp;Â? .T ^ ^ in 9Â? XXXIII. 28. quot; Ganschinietz a. 1. 840. ^ N. A. X. 10. Z. 7 X.X.X.III 11 S ib. In general metal rings have a greater power, iron the greatest; Hec-kenb p. 92; R. W??nsch, Ant. Zauberger. aus Perg. Archaeol Jahrb. Erganz.H VI Berlin 1905. p. 42; cf. Plin. N. H. XXXIII. 9 and 12. It is remarkablethat iron still in the present day plays a part among primitive races asmaterial for ringS; cf. Frazer G. B. Ill p. 313.



??? the triumphator was also protected ^ in other ways against theevil eye; in which case the latter is to be thought of as prohibitiveand the former as impetrative magic. In close connection with thisis the fact that the ring is neglected in the older, purely represen-tative sculpture 2, seeing that here the ring in reality enclosesnothing, and is only efficacious on living beings. We are not astonished to hear Pliny declare Midae quidemanulum quo circumacto habentem nemo cerneret, quis non fabulosioremfateatur, but it strikes us as strange when our author opens up forus a prospect in which ^ alii terram substernunt lacertae viridiexcaecatae et una in vitreo vase anulos includunt e ferro solido velauro. Cum r?Šc?Špiss?Š visum lacertam apparuit per vitrum, emissa eaanulis contra lippitudinem utuntur\ Even he who sneezes need not despair: (suadent) plerique anulume sinistra in longissimum dextrae digitum transferred. We find

aninteresting paraUel to this in PetroniusÂŽ, where two superstitiouspractices are appHed by Trimalchio for the averting of the dangerof fire, namely the pouring out of wine under the table' and thechanging round of the ring. GanschinietzÂ? explains it in this way,that the changing of fingers puts the magic power present in thering in action, and reminds us that we have here a case of a deathrite, in which rings are also taken off, for Trimalchio himself says,aliquis in vicinia animam abiciet. The putting on again of the ring must therefore mean a renewingof the magic influence. This seems also to be the remedyfor hiccoughs Further Pliny relates the following cerebrumcaprae magi per anulum aureum traiectum prius quam lac deturinfantibus instillant contra comitiales ceterosque infantium morbos.It concerns here, therefore, an enchantment of the cerebrum caprae.Magic rings are a general phenomenon. Thus 'E^^fcearo?§ 1

see â– â€?effascinationibusquot;. quot; XXXIII. 9. Â? XXXIII. 8. ' XXIX. 130.Â? XXVIII. 57. Â? Petr. 74. 2. ' cf. XXVIII. 26.8 Ganschinietz, a. 1. 839. Â? cf. Heckenbach, a. 1. p. 85: Ps. Theod. Additam. ad Theod. Prise, empor.II. 29 (p. 327 Rose); Item anulum assidue cum digitis medicinalibus de dextramanu in sinistram duces, de sinistra in dextram.quot; XXVIII. 259. quot; Arist. Polit, frgm. 599 Rose. (Clem. Alex. Strom. I p. 144, Sylb.).



??? re, 6 0mxaiio)v rvqavvog 8vo baxrvXiovg lt;poQdgt;v yeyoTjrevfihovgT^ y)6q)({gt; TM nQog dkkijXovg dirjoamp;dvsro roiig xaigovg xamp;vnqd^eoiv, while Dicaeus says to a sycophant quot;1 fear you not,(poQW ydg ngidfievog rov baxrvhov rovdi Tcag' Evddfiov dgax/^vg quot;These rings were, according to the scholion, for sale; they were calledqgt;aQfiaxirai. Moreover, according to the same scholion theyare mentioned by Eupolis and Antiphanes Ganschinietz mentionsvarious other examples of magic rings Thus Lucianus whereTimolaus asks for rings from Hermes, one for strength, health,invulnerability and apathy, and one to give invisibihty, such asGyges wore. Flavius Josephus ÂŽ relates that the science of exorcisingdevils was still much practised in his days, and quotes as an examplehow a certain Eleazaros, in the presence of Vespasian, cured peoplepossessed of devils. He went about it in this

manner: the ringcontaining under the seal the matters prescribed by Solomon'was held under the nose of the man possessed. The devil was drawnout through the nose and as a proof that this was reaUy so Flaviusmentions the fact that the evil spirit knocked over a footbath ofwater placed before the patientÂŽ. As a conclusion one more example of a magic ring ÂŽ with animage of a god as a seal, Zq/gdyiCe banxvUm dloaibr\Q(a 6Xoar6fiqgt;ixovri 'Exdrrjv xal xvxlco to ovo/ia' (paQÂ§ov(peq^a Probably the rings which Phny mentions iam vero et Harpo-craten statuasque Egyptiorum numinum in digitis viri quoque portareincipiunt were also magical The ring is always worn on the lefthand especially on the third finger, while the middle finger isnever usedquot;. It is an unsolved question why the middle fingershould be called digitus medicus and the third finger digitus medici- 1 Arist. Plut. 833 sq. ^ cf. Kock I. 87. 8

Athen. Ill p. 1236 = Kock II 177; from J. v. Buytenen, Fragm. uitAristot. Politeiai, diss. Utr. 1932, p. 82. 4 Ganschinietz a. 1. 838. ÂŽ Luc. Nav. 42. Â? Arch. VIII. 2. 6.' Ganschinietz, a. 1. 838 refers to the late book of Magic: de Anulo Salo-monis, Pineda, Mainz 1613. 8 cf. too: Clem. Al. Strom. I. 33. 4 and Luc. Philopseud. 63. There are tracesof Solomon's ring up to our times, cf. Dieterich, Abraxas p. 42.Â? Heckenbach, a. 1. p. 97. 1Â? Pap. Par. 2690. quot; XXXIII. 41. cf. N. H. II. 21 ... . digitis deos colunt.... quot; XXXIII. 13.quot; XXXIII. 24.



??? nalis'^. Perhaps the middle finger was called digitus medicusbecause its power could not be diminished by binding The custom that Pliny mentions here seems to occur not in-frequently elsewhere. The Jews lay aside the ring before goingto table with the alleged explanation that this is to preventthe accident of any dirt remaining under the ring after washing,which might be an obstacle to the prescribed purification. Thereis probably a kind of binding magic attached to this. We may alsocompare here the fact that in South Germany on the Rhine itis forbidden to sit at table with crossed legs, and that Mahommedansonly cross their legs at the end of a mealÂ?. The proof given byv. Haberland from Aristoph. Nub. 983 I take the liberty ofdoubting. Eitrem explains it thus, that the Romans put their rings on thetable before commencing to do anything. This explanation doesnot seem to me to be the correct oneÂŽ. From the term

translatitium (sc. esse) I draw the conclusionthat Phny's age was no longer able to give a reason for this.Would the following explanation not seem possible?Food is sacred, endowed with orenda. In the mind of the primitiveeverything that binds and encloses must be an obstacle to theabsorbing of the orenda. He who wears a ring is excluded fromparticipation in this fortifying power, and cannot experience thegood that would otherwise have accrued to him from the act ofconsuming. Added to this is also the fact that the time at whichfood is taken is also imbued with orenda. This time is dangerousand it will therefore be as well to lay aside magically active objects saliva.... A short discussion of this subject must suffice. My opinion, aswiU further be explained in quot;adorandoquot;, is that it was an easilyproduced material for surrendering when transferring one's orenda. 1 cf. O. Weinreicli, Antike Heilungswunder, ^ R. V. V. VIII.

1. (1909) p. 45.2.; Ganschinietz 837.' Heckenbach, a. 1. p. 84. ÂŽ cf. V. Haberland; ?œber Gebr?¤uche u. Aberglauben beim Essen, Zeitschr.f. V??lkerpsych. XVIII (1888) p. 259. ' ib. 5 Eitrem, Opferritus p. 62. ' cf. Introduction p. 8.



??? Stemplinger ^ in saying that the starting point is primarily thewarding off of harmful daemons is in so far wrong as the ideawas rather to bind daemons to oneself by the transferring of salivaor to propitiate them So the theurgist ÂŽ must pronounce thegreat name dÂ?i]iov(o in all its parts, accompanied by all kinds ofceremonies, eig rrjv yfjv mmrvcov ttaqomrojuevog rwv oxqcov nodMvAfi'ye o. If there are images of gods or fetishes at hand, this must bedone by licking or rubbing them with a finger, but in the case of un-foreseen events, spitting is de rigueur; hence also the injunctionsof Pliny to spit three times in order to be certain of reaching thedaemons Thus we must also understand, comitiales morbosdespuimus, hoc est contagia regerimus In in sinum spuere ÂŽ is alsocontained the original thought of sacrificing one's orenda, as alsoin what follows, terna despuere deprecatione in omni medicina mosest.

Moreover, we can leam from XXVIII. 35â€”39 to what mannerof uses saliva was put, while in 37 wholesome uses can be con-sidered, which, in a perfectly natural manner, can also be met witheven in the animal world. Saliva seems to me to have become an obvious magic remedy,which might explain why Christ' made use of it to work Hismiracles, with the difference, of course, that this cure was immedi-ate. Stemplinger, too, ÂŽ discusses the fact that the grandmother ornurse moistened the forehead of the new-bom child with salivaFor further material I can refer to Sittl I cannot agree with his opinion that spitting was a threat, anexpression of scom for daemons, and his material must be differentlyexplained; thus his quot;ausspuckenquot; and quot;anspuckenquot; are essentially



??? the same, while the former is for immaterial and the latter formaterial beings. The same opinion that saliva is a magic charm on account ofits repulsiveness is given by Stemplinger In Germany people still spit on the first coin received and inthe first milk given to calves, and spitting three times is stillin vogue for charms digito.... The fingers being the most expressive part of the hand, thesjmiboHc activity of the hand is often transferred to the fingersThe fingers play in superstition and faith a very significant partPhny deduces a short life from their too great length and it wasconsidered an ominous sign to be in the presence of pregnantwomen or to administer medicine with interlocked fingers, as wasexperienced by Alcmena at the birth of Hercules. The same prohi-bition was in force for the discussions of generals and magistrates,sacrifices and votive offerings The tying together of the two middle fingers of the right handwith

linen is a charm against disease of the eyes'. Of course superstition must soon have got the upper hand inregard to particular fingers. Thus we have already seen the peculiaruse of the ring finger in touching the back of the ear as the seatof memory and it is for many a religious custom to cut the naDs,beginning with the first finger, on ihenundinae and for preparingmedicine the middle finger must serve Moreover, the nails ofthe fingers were not cut at the time of sacrificial ceremonies The question as to which finger also plays a part in the wearingof rings pollices---- The thumb was considered to be the powerful finger. The deri-vation from pollere is probably popular etymology cf. Macr. ^^ 1 Stemplinger Aberglaube p. 77. 2 i^j. p. 78. ' Bachtold Staubli, Hdwb. d. D. A, s. v. Finger 1478. ^ id. 1479.' Plin. N. H. XI. 273. Â? XXVIII. 59. ' XXVIII. 42. Â? XI. 251.8 XXVIII. 28. 10 XXX. 108. quot; Ovid. Fasti IV. 166â€”7. see

quot;anulumquot;. quot; Muller, Altit. Worterb. p. 347â€”8.quot; Macr. Sat. VIII. 13. 14.



??? ab eo quod polld. It was thought to be gifted with supernaturalpower Thus the touch of a virgin^ thumb was said to cure epi-lepsy It was also believed that the tying of the poUex of handor foot to the nearest digit commimicated the power of the pollexto the bodyÂŽ. In this way tumores inguinum and diseases of theeye were cured! 1 StemplingerÂŽ explains the custom as a survivalof quot;Bindungszauberquot;. It was desired to hold the hostile daemons inthe same way as the thumb was held, and he refers to Grimm Â?. Yet I believe that this custom is explained from a wrong pointof view. It has already been said that the thumb was a centreof power; it was bent inwards as a sign of good-will and bentoutwards when evil was intended {verto â€” converto).Munera nunc edunt, â€” et verso foUice vulgus cum libet occidunt populariter''_____ and. Fata serunt animas et eodem polUce damnant^,likewise. Et

quotiens victor ferrum jugulo inserit iliadelicias ait esse suas, pectusque iacentisvirgo modesta iuhet converso pollice rumpi The not enclosed thumb was called infestus iquot;, fit et ille habitusqui.... manum infesto pollice extendit. The extending of the thumb means exhibiting and spreadingforth its power; thus we also see the thumb used as a means ofaverting the evil eye ii. That the thumb was filled with an evilpower was also apparent from the fact that maniacs bite theirown thumbs Canidia rodens pollicem: habitum et motum Canidiaexpressit furentis. P?¤ronius ut monstraret furentem: quot;pollicequot; aitquot;usque ad periculum rosoquot;. What is, therefore, more logical than to conclude that just asthe extending of this quot;organ of powerquot; was for the purpose ofspreading evil or of averting it, so the enclosing of the thumb wasa sign of friendhness and good-will. 1nbsp; Grimm, D. W. B. II. p. 848. '

Juv. Sat. III. 36. 8 Stat. Theb. VIII. 26. Â? Prud. contra Symmach. II. 1096 sq. Quint. XI. 3. 119. see quot;effascinationibusquot; and quot;adorandoquot;.12 Pseudacro, ad Hor. Ep. V. 48.



??? The gesture had not the least obscene significance, at least notdirectly, as Kiessling^ and with him Otto^ suppose it to have.Heckenbach 3 at the time denied this already. As a Greek parallel for the fautor utroque tuum landaUt polliceludum of Horace * the words that Alciphron's Glycera writes toher beloved Menander ÂŽ are quoted xav xoTg naQaaxtjvhig iaTrjxaTovg dcacTvkovg i/iavxijg niiCovaa xal xge/iovaa, i(og amp;v xQoxaXiariTO â– amp;eaxQov. But the parallel is incorrect. In Horace is meant a gesture ofapplause on the part of the audience in a theatre; in AlciphronGlycera stands waiting anxiously in the attiring room and in heranxiety as to whether he will be applauded she presses her nailsinto her flesh. There is here no question of a gesture of thumbs. Apparently, therefore, it was a widespread custom, seeing thatPliny speaks of a proverb The thumb is still considered as a lucky finger, playing an im-portant

part, even at the present time, in the combating of quot;Alp-druckquot; and witchesÂŽ, as also in popular medicineÂŽ. adorando.... Although many varieties of superstition are mentioned by Plinyand placed side by side without any apparent relation, yet hisown remark in Â§ 24, quoniam scorpio admonuit, causes us to lookfor such a relation; and I beheve that this is indeed to be foundin Â§ 25. The following passages may perhaps serve to prove that adorare;means a motion of the hand: â€” Quint. XI. 3. 115, {adoratio = invocatio deorum) diversi autemsunt hi gestus {manuum) sive submittimus sive adorantes attollimussive aliqua demonstraiioni aut invocationi protendimus. (cf. Virg.Aen. II 700, Suet. N^o 41).



??? Plin. N. H. XI. 50, hominis genibus quaedam et religio inestobservatione gentium, haec sufplices attingunt, ad haec manus tendunt,haec ut aras adorant. N.H. VIII. 215, (puts these words into Mucianus' mouth on thesubject of monkeys) luna cava tristes esse, novam exultatione adorare. N.H. XXXIV. 73, Bryaxis Aesculapium et Seleucum fecit, Boedasadorantem. N.H. XXXV. 67, eius (sc. Apollodori) est sacerdosadorans. When Pliny informs us that applying saliva behind the earbrings peace of mind, he must necessarily have been reminded ofadorare by the fact of having first to touch the mouth beforeapplying spittle behind the ear, whence the following passage.For the fact that adorare can take place without a motion of thehand we find evidence in what follows about the poppysmus. The handkiss is known to us not only by this place but also byvarious other places. In the first place in Apul. Met. IV. 28

at thebeginning of the fable of Amor and Psyche, Multi denique civiumet advenae copiosi, quos eximii spectaculi rumor studiosa celebritatecongregabat, inaccessae formonsitatis admiratione stupidi, et admo-ventes oribus suis dextram, primore digito in erectum pollicem residenteut ipsam prorsus deam Venerem religiosis adorationibus venerabantur. Hieron. Apolog. adv. Ruf. I. 19 xaxaipiXriaars id est deosculamini:.... quod ego nolens transferre putide, sensum magis secutus sum,ut dicerem adorate. Quia enim qui adorant, solent deosculari nuinum.Minuc. Fel. Octav. 2. 4. Caecilius simulacro Serapidis denotato utvulgus solet superstitiosus manum ori admovens osculum labiisimpressit. Apul. Apol. 56, si fanum aliquod praetereat, nefas habetadorandi gratia manum labris admovere. An amusing exampleis the elephant whose peculiar gesture when kneeling â€” the drawingin and curling up of the trunk â€”

reminds Pliny of an adoratio i;and lastly Pliny ^ est post aurem aeque dexter am Nemeseos quae dealatinum nomen ne in Capitolio quidem invenit, quo referimus tactumore proximum a minimo digitum veniam sermonis a diis ibi recon-dentes; in which I find an indication of the handkiss still in itsoriginal form. Add to this the express statement of Pliny, in adorando



??? dextram ad osculum referimus, all of which show plainly that thehandkiss was a form of adoratio In view of the critical treatise of Bolkestein in Theophrastos'Character der Deisidaimonia I should hesitate to agree with allthe places quoted by Sittl as proof. The plainest evidence forthis opinion is that treated here, and therefore it strikes me asstrange that Bolkestein should take a positive stand against themeaning of handkiss in respect to nqoaxweXv. Plutarch certainlyfeels the word in this sense when he says in Cam. 5 (towards the end)ravT emmv, xadaneg earl 'Pco/nmoiQ samp;og sTiev^afievoK; xalnQoa-xvvriaaaiv enl Se^ia eieUrrsiv, iacpdXrj nsQiarQeqiofievog. The wordsxad^oaiEQ earl 'P. Mog have explicit reference to snl ??eiidi^eXirrsiv and here we should say that exactly the same is saidas Pliny statesÂŽ. Compare also Athen. IV. 36 p. 152 d; herealso in respect to the Gauls ovrmg diaxovovvrai xai rovg

â– amp;sovgTtQoaxvvovaiv enl rd ??e^id argeq^dfievoi, where of course nqoa-xvveXv can also be taken merely in the sense of quot;to worshipquot;; butyet it is striking how the essence of the thought (even thougheni rd deiid is contradictory to in laevum) completely correspondswith that of Pliny, and one would rather be inclined to understandTtQoaxvvslv in the form of the pregnant notion of adorare. ComparePlut. Numa 14 where indeed by ngoaxwelv the Roman worshipof the gods is certainly meant. It is a moot point whether the gesture is older than the prayer;in any case where a prayer is uttered, a corresponding gestureof prayer is also found Basing his opinion on Ovid Sittl believes



??? that the raising of the hand was a motion to draw the gods' attention, |whereupon the prayer was begun. The ancient touched the imagesof the gods. This must probably have originated in the worshipof fetishes, afterwards transferred to idols i. The attitude of thesupplicant is therefore determined by analogous social customsamong supplices Although we can explain the stretching outof hands as the attitude of a man willing to accept the gifts to bebestowed by the divinity, yet VouiUifeme ÂŽ is probably nearer tothe truth when he explains the attitude as one serving to embracethe gods in thought, and thus to induce them to grant the prayer.For, when the people no longer touched the images of the godsor their altars, which were considered as their seats they stretchedout their hands to where they supposed the gods to dwell. So theRomans will not infrequently have raised their hands in thedirection of

the CapitolÂŽ. They bent towards the earth wheninvoking the chthonic godsÂŽ, and gradually the stretching outof hands will have ceased to be felt as a movement in the directionof the gods' dwelling place, but as a simple gesture of prayer whichcould also be suppressed when its magic power was no longer feltThe Greeks, too, had the custom of stretching out their handsÂŽ.For illustrations see Stengel Undoubtedly the images of gods were also kissed iquot;. Ibi (sc. Agri-genti) est ex aere simulacrum ifsius Herculis, quo non facile dixerimquicquam me vidisse fulchrius, tametsi non tam multum in istis rebusintellego, quam multa vidi, usque eo, judices, ut rictum eius ac mentum



??? faulo sit attritius, quod in precibus et gratulcUionibus non solum idvmerari sed etiam osculari solent^. GoldzieherÂŽ gives a peculiar explanation supported by onepassage in Roman literature, which makes it worth while quoting.He says that in the raising of the hands in Mohamedan prayer,there exists a connection with primitive magic gestures. The raisedhands are gestures of cursing and are meant to avert evil spirits. Now it will be remembered what particular gestures wereused to avert effascinaiio: the homed hand and the so-called fica.And it is peculiar that this purely parrying gesture, this imprecatorygesture, is described in the passage already quoted from Apuleius,Met. IV. 28 ... . et admoventes oribus suis dextram, primore digitoin erectum follicem residente, ut ipsam prorsus deam Veneremreligiosis adorationibus venerabantur, .... where venemri is ex-pUcitly aUuded to. Moreover, there occur besides the

stretching out of hands andthe kissing of objects, also other forms of veneration, i. e. standing,squatting, prostrationÂŽ, and as Pliny mentions here, totum cir-cumagere corpus. Meiners1 at the time declared that this circumactio was amagic formula. Its intention was to intercept all conjurationswhich might fall upon and strike the gods, and to draw a circleround them. This is entirely in accordance with the views ofmodem scholars ÂŽ who consider the gestures of prayer as magicalpractices to the purpose of securing divine power to the supplicantby means of magical coercion or of protecting him against thedangerous power of the gods. Eitrem ÂŽ remarks that drawing acircle to the right shuts the daemons out, and to the left enclosesthem in the circle. But very acceptable is Heiler's point of view Many varieties,he says, of the customs of greeting are not due to social feehngbut are rooted in the belief in magic powers that

pervades theexistence of primitive man. The stranger as well as the ruler is



??? filled with quot;powerquot;. All that is new, unusual or great arouses inhim fear, awe, astonishment. It is for him a power in which theideas of orenda and taboo are inherent. In every person dwellssuch a power. By kissing and smelling one could acquire a sharein the orenda of another, and by the pressure of the hand a secretcontact was brought about with his orenda, and in the same wayas by drinking from one vessel so also by means of a kiss a secretalliance was formed. By mutual exchange of soul matter eitherof the two will beware of injuring the other. But also in anotherway can primitive man protect himself against the dangerouspower of stranger or chief. Just as the magician or charmer drawsa circle round the magic-charged object, so the person greetingencircles the stranger or chief in order to enclose their taboo withinthese narrow limits and to hinder its activity while at a distance,whereby he

protects his head, the seat of his life, against theharmful magic forces of the other. Plutarch, too mentions thecustom of circumactio corporis, of which the original explanationcould of course no longer be given. Livy ^ also mentions it, con-vertentem se inter hanc venerationem traditur memoriae prolapsumcecidisse Very striking is Plautus, quo me vortam nescio. Si deossalutas, dextrovorsum censeo Here the fact of turning to theright is confirmedÂŽ. As regards the origin of the handkiss I should like to suggestthe following explanation. We have seen that already in Pliny'stimes there existed a custom of placing a finger, which had pre-viously been brought to the mouth, behind the ear of Nemesis.Heiler, indeed, pointed out ÂŽ that a share could be obtained in thequot;powerquot; of another by kissing and smelling. Thus one can alsovoluntarily surrender one's own orenda to another for particularreasons and

give oneself over to others of one's own free will asa proof of attachment and devotion. Hence I should suggest thatlicking was the prehminary step to kissing, casu quo the transferringof spittle to the body of another. For only by material transferencecould the transfer of orenda take place in the eyes of primitive man.



??? This is clear in the places quoted by Sittl Here it appears thatold women licked the children's foreheads with their tongues orelse rubbed them with the scum of the bath. Afterwards the transferring of spittle with a finger supersededthe kiss and we must certainly consider it as a forerunner of thecustom mentioned by Pliny. From this the handkiss was afterwardsdeveloped, when a gesture in the direction of the person favouredwas sufficient. dextram .... in laevum .... Pliny considers the right side to be more powerful than the left.This becomes evident when he says of man vires dextra partemaiores, quibusdam aequas utroque, aliquis laeva manu praecipuas,nec id umquam in feminis {observatum est). Then ÂŽ with regard tothe vine, mirumque firmiora esse in dextera parte genita. Thus thethynni swim into the Pontus dextera ripa, exeunt laeva.... quiadexter 0 oculo plus cernantFurtherÂŽ, studioso Threci in C.Caesarisludo

notum est dexteram fuisse proceriorem. Moreover inest et aliispartibus quaedom religio sicut in dextera''. Whence it follows that in general the right-hand side is preferredin superstition while the left is considered unfavourable. ThusPlinyÂŽ, divos Augustus prodidit laevom sibi calceum praepostereinduÂ?tum, quo die seditione militari prope afflictus est This opinionis also held by Riess ^^ and Abt and extensively documentedby Eitrem On the other hand we also find the left side as the more powerfuland favourable. Thus Pliny iÂŽ, laeva [fulmina) prosp?Šra existimanturquoniam laeva parte mundi ortus est, and Virgil subitoque frogoreintonuit laevum ....-, Stat. Theb. iÂŽ, signa feras laevumque tones! iÂŽ



??? As is known, this phenomenon is explained by the fact that inantiquity the side turned to the east (light) was generally con-sidered to be luckier. The Greeks who turn their faces to the north,and the Romans who turn to the south, have therefore in theirauguries respectively right and left as the lucky side i. In later times the Greek point of view gains ground. ThusAugustus considered as a day of ill-luck, si mane sibi calceus perperamac sinister pro dextero induceretur See also on this account Fra-zer The left side is deemed to be the favourite side of daemons,declares EitremÂ?,. while they hate the right side. Hence this isalso of significance in a lustration or a circumambulation to theright or left. To the right one turns away from daemons andturns to them to the left. Thus an encircling to the right excludesthe daemons and to the left encloses them in the circle If we find left explicitly prescribed in charms it is

because theunaccustomed was considered the more efficacious Riess quotes(salvis erroribus!) various places from Pliny'. Let the followingexample suffice si quis unum ex his, solutus vinculo omni cinctuset calceaius atque etiam anuli decerpserit duobus digitis, pollice etquarto sinistrae manus. Abt with reason ÂŽ attacks Fahz iÂŽ onthe grounds of what he says, in usu magico fere nihil fit dextra,and gives extensive arguments for this. He refers to the place alreadyquoted and the fact that the interpretation of dreams byHehodorusi^ and Artemidorus iÂŽ gives preference to the right



??? side; moreover this is supported by quotations from papyri:Pap. Paris, v. 41: to de al/ia oazodeidfievog rfj dsiia xeql.Pap. Berol. II. 23: xoi[i(o enl rov de^iov nXevgov.Pap. Paris. 495 (Dieterich, Mithraslit. p. 4. 3): aco/ia r^Xeiov.... diojienKaafiivov .... vjio .... deiidg In like manner Rohde ^ points out that de^iov and dgiaregdvin the Pythagorean tables of opposites, as was already for a longtime the case in bird divinations, are the same as dyaamp;dv andxanov^. However, the rule given by Abt that sometimes theimusual is the more efficacious, contradicts as a matter of factthe general principle, and right as well as left will be found as themost efficacious side. The explanation of the original meaning of right as powerfulmust be sought in the fact that the right side, on an average,is the most practised side of the body â€” at least as regards thehand and arm Galliae____ Caesar explicitly confirms the religiosity of the Gauls

nalioest omnis Gallorum admodum dedita religionihus. The Druids hadgreat influence among them without whom they do not evensacrifice, t^vov be ovx avsv dgvidamp;v^. Their greatest punishmentis to be excluded from these sacrifices, which still further pointsto their intense religious feelings'. Among their gods â€” according to Caesar â€” Hercules, ApolloMars, Jupiter and Minerva are the most important while duringthe Roman period many names of gods became weU-known as, for ^ Psyche. II p. 220. 4. quot; Arist. Metaphys. I. 6. p. 986Â? 24; cf. Jambl. V. P. 156. So we find thecontradistinction right = male and left â€” female: Artemid. I. 21; Plin.N. H. VIII. 188; cf. Eitrem, Opferritus p. 31. Thus the right side isthe hon-ourable one, the left side the opposite; Eitrem o. 1. p. 30.Â° Eitrem, ib. *nbsp;de B. G. VI. 16. 1. = id. VI. 13; cf. Plin. N. H. XXX. 13. Â? Strabo IV.4. 6. ' Caesar, de B. G. VI. 13. 6, Si qui aut privatus aut

populus eorum decretonon stetit sacrificiis interdicunt. Haec poena apud eos est gravissima.' Caesar, de E. G. VI. 17. 18. â€?nbsp;Niese, P. W. s. v. Galli 635â€”36.



??? instance, Epona, Gallicae Matres The Romans accomodated themrselves to the Gallic gods Their gods mostly did not dwell intemples â€” though some such were known ÂŽ â€” but in or nearforests Serious attention was paid to auguries derived fromsacrifices or bird flight, so that they even started upon their journeyto the east on the authority of favourable bird omens Accordingto Greek or Roman morahsts it was only after the appearance ofthe Druids that the Gallic religion distinguished itself in tworespects from that of other races, i.e. in the belief in an hereafterand the ritual sacrifices to the dead but Bertrand points out thatthis was so already before their appearance'. It was the Romans who put an end to the influence of theDruids, under TiberiusÂŽ, and made them cease sacrificing menand rwv xara rag â– amp;vaiag xal navreiag wtevavritov roig nag' rijuvvofilfioig fulgetras.... The warding off of

lightning was originally Etruscan and wasunknown to the Romans iÂŽ. To the fact that people saw in thelightning not only an expression of the will of the god but alsohis personal descent, Jupiter Fulgur or Fulmen owes his nameThis was afterwards extended in meaning to Fulgurator andFulminator. A distinction was made between the Fulgur Dium,which occurred in the daytime, and the Fulgur Summanum, whichtook place during the night while the so-called Jupiter Pistorseems also originally to have been a god of hghtning 1ÂŽ, Elicius^*,from fulmina elicereWe shall see that normvl^eiv means either a soothing or an 1nbsp;Drexler_Steuding, Rosch. M. L. s. v. Gallae, Gallicae Matres, 1591â€”2 2nbsp;cf. Friedlaender, S. G. Ill p. 143. gt; Suet. Jul. C. 54; Plut. Caes. 26.Â? Niese, P. W. s. v. Galli 636. Â? Justin. XXIV. 4. 3; Ael. V. H. II. 31; cf. Niese 636.Â? A. Bertrand, La Religion des Gaulois, 1897. p. 217.

sq.' id. p. 225. 8 Plin. N. H. XXX. 13. Â? Strabo, 1. c.1Â? Wissowa, R. u. K. p. 121. quot; ib. quot; id. p. 122; cf. Plin. N.H. II. 138; see about this especially Frazer, FastiIV p. 317 sq. quot; Wissowa, R. u. K. p. 122; cf. Ov. Fast. VI. 349.quot; Plin. N. H. II. 140. XXVIII. 13.



??? enticing of the lightning. In accordance with this Pliny givesinformation, probably derived from Caecina^, exstat annaliummemoria sacris quibusdam et -precationibus vel cogi fulmina velimpetrari The Etruscans who, according to Cicero, had had mostexperience in this matterÂŽ, had apparently written down theirknowledge of it The lightnings which occur when a man foundshis family are called familiaria and are of great significance for thewhole of his life The ones on the left hand side are called prosperabecause laeva parte mundi ortus est^. Of all lightnings those areof the most terrible omen which travel from west to north Onthis account the Tuscans divided the heavens into sixteen parts,that is to say, into four parts each again subdivided into fourÂ?.Those which fall in the part bounded by the north and the equi-noctial point are of luck-bringing omen The other parts areof less importance. With

the exception of man every other livingthing is immediately killed iÂŽ, the reason being man's superiorityto naturequot;. If a man does not he on the ground with the sideon which he has been struck he does not die, but if he dies he mustbe buried but not burnt As the laurel is never struck iÂŽ it isadvisable to weave oneself a wreath of it and to wear it as Tiberiusdid The skin of sea-calves is also useful, as by sitting under itone is not struck iÂŽ. When the lightning strikes the ground the spot is enclosed withmasonry so that it looks like a puteal, and an inscription is placedupon it to give notice of the Fulgur conditum. The idea was toprevent the hghtning from darting about to the peril of all peaceful-minded citizens 1ÂŽ. The procuratio preceding this is performed by the sacerdotespublici i.e. pontifices, by means of sacrifices of onions, hair and



??? sprats \ Plutarch 2 tells us how Numa, exhorted to it by Egeriacame to discover the charm formula, potent against lightning,which is StiU practised with onions, hair and sprats. The haruspicesalso take part in the ceremonies ^ but the exact procedure is notknown. In the auspices of the magistrates, lightning belongs to theauguria oUativa, although later it may be considered as impetra-tive It seems also that the custom existed of holding on to stonesor having them in the house, as this was a kind of protectionagainst lightning. This custom is still in useÂŽ. One must, however, becautious in drawing the conclusion too quickly that this is a survivalfrom ancient timesÂŽ. poppysmis.... The word meant originally the clucking noise made to enticeand soothe animals, cf. Plut ^ ydg rd ^qififiara Adyov fiivov avviTjai didvoiav exovrog, aiy/j,oig 8e xal TioTtTiva/ioii; d/j,skeaivr! avQiy^i

xal arQ6/j,^oig eysigovai xal xaxsvvd^ovai ndhv ol ve-HovrsQ, ovroiQ. . . . and PlinyÂŽ, hoc exemplo eius similis et Nealces(about the imitation of foam by throwing a sponge against thepicture) secutus dicitur cum pingeret poppyzonta retinentem equum.Hesychius gives the word as xoXaxsvixara and Suidas xoXaxeXaieh roijg ddafidarovg Innovg The word, Greek in origin, had no Latin equivalent, for GeUius quot;gt;remarks that the nonnvXiaCei of Theocritus neither could normight be translated by Virgil. From the association with animalsthis manner of expression was transferred to the communicationwith daemons Inarticulate sounds such as hissing, roaring, clucking, whisthngplay a great part among primitive people ^^ j^gt as the Batak 1 Wissowa, R. u. K. p. 517. 2. ^ pj^t. Numa 16.' Wissowa, R. u. K. p. 546. 4. ^ Wissowa, p. 632â€”3.' Stemplinger, Aberglaube p. 63.Â?

Stegemann, Hdwb. d. D. A. s. v. Blitz. 1417.' Plut. Quaest. conv. VII. 4. Â? XXXV. 104.Â? cf. Schol. Plat. Axiomctch. 368. D. iÂ? N. A. IX. 9.quot; Pfister, P. W. s. v. Kultus 2152; Wackernagel, Voces variae animantiump. 27; Dieterich, Mithrasliturgie p. 40. 3.quot; Pfister, 1.1.; Heiler, Das Gebet, 1918. p. 36.



??? clucks with his tongue when saying his prayers, so in Africa theywhistle, whence it must be deduced that these sounds are apotro-paeic or enticing sounds, as is the case when communicating withanimals. This custom of primitive man would, according to Pfister, bethe root of the quot;Herbeirufung des Gottesquot;, the enixaMv oradvocare Thus the prayers of Aischylos begin with Ico, 16, theOrphean Hymns with xXvamp;i /lev, the Roman prayers with adeste,vmite!, while in charm papjm the ejiixaXeXv and the devgo al-ways occur instead of the invocation with inarticulate soundsIn the quot;Mithrasliturgiequot; treated by Dieterich the word repeatedlyoccurs together with the word avQiyfiog, also an quot;animal soundquot;.In this case they are apotropaeic and entice star daemons, andtogether with the seven vowels they even become the ninefoldof the mystic soundsÂŽ. That the custom also

existed of makingthese clucking sounds in reference to lightning appears fromAristophanes, x' ?¤v daxQatpo) nonnv^ovai, and the scholion tothis, I'amp;og yaQ xaig ?¤argmi?¤ig nanTf??CsivVery remarkable isthe unique custom from which it appears that the poppysmuseven served to foretell the futureÂŽ: Si mediocris erit: spatium lustrabit utrumquemetarum et sortes ducet frontemque manumquepraebebit vati crebrum poppysma roganti,to which the scholion, oris pressi sonus vel labiorum in se collisorumstrepitus The explanation of Riess deserves special mention, though itseems inacceptable at first, being derived from mythology. It isthat thunderstorms were a repetition of the war of the Titansin which the thunder was used to kill the lightning. In this case itwould be necessary to aiCeiv xai y)oqgt;elv The poppysmuswould signify assistance of the divine powers in the battle.



??? The superstition must have been very widespread if Plinycould speak of a consensus gentium. incendia.... The dread of fire must have been very great indeed in Rome,where in consequence of the narrow streets and high houses, firesgreat and small followed one on the other like links in a chainIt grew to such proportions that Augustus was compelled toestablish a fire brigade, 7000 strong which seemed to haveaccomplished comparatively little, as a result of the inferiorityof the apparatus for quenching the fires It is the inadequacyâ€?of quenching material that caused the primitives to have recourseto superstitious means and measures. Fire was considered as aliving being, and, by fair means or foul, people tried to exercise powerâ€?over it, either by throwing food to it, or by exorcising. It seems thatheathen tradition tried to conciliate fire^. Probably we mustunderstand

this to have been originally a conciliation of the firedaemon. A parallel to this place is to be found in PetroniusÂŽ,qua voce (sc. galli) confusus, Trimalchio vinum sub mensa iussiteffundi lucernamque etiam mero spargi. Immo anulum traiecit indexter am manum et, 'non sine causa', inquit, 'hie bucinus signum dedit:nam aut incendium oportet fiat aut aliquis in vicinia animam abiciet'.The difference is, however, that wine was used here, for whichwe find an explanation in 34, vinumque dedere in manus, aquamenim nemo porrexit. This phenomenon is called analogical magicÂŽ. Eitrem' gives an entirely different explanation. 1 P. Werner, De incendiis urbis Romae aetate imperatonim, diss. Lipsiae1906; cf. Friedl?¤nder, S. G. I. p. 24. ^ Cass. Dio LV. 26. 4 sq.' Jordan, Topografie Roms I. 1. p. 460; cf. Friedl. ib. See also Otto,Sprichw.p. 172, from which appears, that they attempted

to quench fires by pullingâ€?down, as water could never be brought in sufficient quantity; cf. Ammian.Marc. XIX. 15. 2; Sail. Cat. 31. 9; Cic. pro Mur. 25. 51. etc. It may beinteresting to point out that the Romans did not shout quot;Fire!quot; but quot;Water!quot;â€?So aquam conclamare, Sen. Ep. XVII. 3. (see Wagenvoort, Seneca, Brievenaan Lucilius^ p. 67 ad hoc) Sen. Dial. V. 43. 3; Stat. Theb. IV. 802; andaquam clamare. Prop. IV. 8. 58; cf. Plut. Rom. 20.Â? Freudenthal, Hdwb. d. D. A. s. v. Feuersbrunst, 1422. Â? petr. 74. Extensively, Pfister, Hdwb. d. D. A. s. v. Analogiezauber 385â€”95.' Eitrem, Opferritus, a. 1. p. 136 sq.



??? Local spirits, evil daemons, which all originated in the spiritsof the dead i, were attracted to fire like flies and birds. This isclearly to be seen in superstitious customs in regard to death,when the spirits tried to get the mastery over fire. For this reason,in Argos, all fire in the house was quenched, and afterwards newfire was fetched from another house 2. Alexander in Persia, too,at the death of his friend Hephaestion, allowed all quot;sacred firequot;to go out In this manner a fire was prophetic in the case ofillnesses and in Rome the fire in a house of death was quenched ÂŽ ,while similar customs are still to be pointed to among many otherpeoples. The love of light ascribed to the souls of the dead, Eitremdeduces from the burning of corpseswhich was instituted afterthe custom of burying the deadMany superstitious customs canbe traced back to this supposition that light is pleasing to the soulsof the

dead Thus the Romans hesitated to quench a light beforeit had burnt itself out and maintained silence when the lightswere being lit because it was thought that the gods were present.It is to these gods that Ovid alludes in Fasti VI. 305 and of whomPhny speaks in Â§ 27. It was the souls of ancestors that had theirplaces at the hearth and that also received whatever fell to theground. This was why water had to be poured out for these spiritsâ€” Eitrem thinks as a sacrifice â€” under the table, since these spiritsare the same as those which rule over the fire on the hearth. Butthe more correct way would be to sacrifice on the hearth itself. Eitrem's explanation seems to me too comphcated; I wouldgive preference to the first theory where the fire itself is consideredas a daemon. epulae---- see â€žconviviumquot; sub mensam profusis.... It was a custom in ancient times to throw the remains of foodunder the

table. This went so far that mosaic floors were even madehaving the appearance of being covered with bits and pieces of



??? food, celeberrimus fuit in hoc genere (sc. pavimentorum) Sosus quiPergami stravit quem vocant asaroton oecon, quoniam purgamentacoenae in pavimentis quaeque everri solent velut relicta fecerat parvise tessellis tinctisque in varios colores It has, therefore, apparentlyno particular significance that the liquid should be poured outunder the table, seeing that this was the place where aU refusewas thrown. For another theory that daemons, i. e. souls of thedead, whose place was also the hearth, dwelt under the table(which thought in my opinion can never have been primary, atmost secondary), see Eitrem abominatnur.... This means to deprive the omen of its power. Although oftenused indiscriminately, some distinction ought to be made betweenomen and ostentum â€” portentum. While the last two are mostly used as visible omens, the firstmostly occurs in the sense of

audible omens and by this is under-stood the word spoken without purpose, that, owing to the factof its coming unexpectedly together with an important momentin human life, acquires the meaning of a revealing sign Theetymology, in accordance with ancient ideas, already points to this.VarroÂŽ says quot;Oro ab ore dictum, indidem osmenquot; and FestusÂŽquot;omen oremen quod fit ore augurium, quod non avibus aliove modofitquot;. Walde ' and Muller ÂŽ derive the word from ovismen cf. Gr.*6Fiajo[i,ai. Thus, according to Festus and Cicero omen stands in contradis-tinction to oraculum, the prophetic word of man, in contradis-tinction to that of the godsiquot;. 1 Plin. N. H. XXXVI. 184. For picture 5 see J. B. Nogara, I mosaiciantichi, Milano, 1910, tav. 5; Memoirs of the American Acad, in Rome,Vol. XII (1935) p. 41, n. 1.; Leopold, Romeinsch Levenj, Groningen 1934,p.

22. 2 p. 160. 3 Hopfner, P. W. s.v. Mantike 1279; cf. id. sub KXrjSiiv, K\riSovioii6s684. See too quot;auguriaquot;. Â? Hopfner, ib. 1277. See too Fallati, ?œber Begriff u. Wesen d. Rom. Omenund ??ber dessen Beziehung z. Rom. Privatrecht, T??b. 1836.ÂŽ L. l. VI. 76; VII. 97. Â? p. 195. M.' Etym. Wb.2 539, according to Kretschmer.Â? Altit. Wb. p. 310, acc. to Solmsen and Ahlberg.Â? de Div. I. 46 sq.; II. 40. iÂ? Hopfner ib. 1282.



??? verri solum.... The sweeping up of bits of food thrown under the table. Comparethe place in Pliny already quoted Sweeping was, however, alsoa death rite as shown by Samter Varro tells us that to protectthe mother after the birth of the child, three men walked at nightin a circle round the two doors of the house and struck the threshold,first with an axe, then with a flail, and then swept it with a broom,thus in order to prevent the god Silvanus from entering the houseto torment the mother. According to Varro, the three gods Intercidona, Pilumnus andDeverra were named after these three acts. The three objects usedwere to be symbols of agriculture, for without iron no tree can befelled, without a flail no flour be made, and without a broom nofield fruits be heaped togetherÂŽ. We also knowÂ? that among theRomans the heir was obliged to sweep out the house of deathwith a broom. Samter is certainly

right in opposing AustÂŽ, whoseeks to explain this custom rationalistically as being necessaryin primitive circumstances, to which he quotes various parallelsÂŽ.Two may be mentioned here. In East Prussia when the deceasedis halfway to the grave, the house is carefully cleaned and thedirt carried away. This custom also extends to North and CentralGermany. In Thuringia three heaps of salt are made which areswept outside, and dirt and broom are thrown in a field, or in thechurch yard, to prevent the deceased from returning. This is alsothe explanation for the Roman custom in the house of death â€” thesouls of the deceased are driven out of the house. Samter alsoquotes the various customs in which the act of sweeping is directedagainst evil spirits'. Among these is probably to be counted thecustom on the feast of the Paliha of celebrating a lustratio roundthe sheep with sulphur, and of sprinkling

and sweeping out thepen (strange to say, not discussed by Frazer on Ovid's Fasti).



??? It can therefore be understood that to make a sweeping gestureat anyone was, indeed, very unlucky. In Slavonia, if one wishesany one out of the world, it is the custom to invite him to eat,and, immediately when he is gone, to sweep out the room i. Thetheory of Samter is confirmed by the custom mentioned here byPliny, although he does not quote it himself. One can easily under-stand after this why the verri solum was called inausficatissimumif one left the table: it was taken to mean an early death. It seemedto be just as great an allusion to this fate if the table or dumb-waiter were removed while the guest was drinking. The customis, as far as is known to me, handed down nowhere else. Probablywe must see in it an allusion to the fact that this would be thelast drink taken. John ^ mentions the custom that the hostess,before the guests leave the house, must clear the

table in orderthat no evil may befall them on the return journey. tnensa.... see Â§ 27. repositorium .... A dumb-waiter or series of portable shelves = rgcuze^omva^ ^on which the slaves brought all the dishes required for one coursePlautusÂŽ says jestingly that the structor, who arranges the dishes,had piled the food up so high that one had to stand on the sofato see them. That these repositoria could be very large appearsfrom Petronius 40 where a whole pig was served with side dishes.The repositorium was indeed taken away after serving the dishesbut the bad omen was only sought in the fact of this being donewhile anyone drank. The repositorium was also considered as aweather forecast. If the steam of the dishes remained behind, badweather was expected 1nbsp;Zeitschr. d. Vereins. f. Volkskunde I (1891) p. 152. 2nbsp;Aberglaube, Sitte und Brauch im Sachs.

Erzgebirge, Annaberg 1909,p. 31; cf. Bachtold Staubli, Hdwb. d. D. A. s.v. Besuch, 1176. ' Corp. gloss, lat. HI 321â€”6, cf. Hug, P. W. s. v. repositorium 612.Â? Material and form, Plin. N. H. XXXIII. 140, 152.6 Men. 101. 6 Petr. 39; Hor. Sat. II. 8. 10. ' N. H. XVIII. 365. See Hug P. W. s. v. 612â€”13. For illustrations seeDictionn. s. v. p. 839, fig. 5924. (doubted as such by Hug) and p. 840, fig. 5925.



??? mensa linquenda.... No one seems to have raised any objections to the text before, butyet it is hopelessly corrupt. The literal translation would be, quot;Thereis a treatise of Servius Sulpicius, a prominent man, giving thereason why one should not leave the table â€” there being no more(tables) counted than guestsquot;. Must it be concluded from this that a meal at which guestswere present was only eaten by these, and that it was the dutyof the host to remain until the guests had finished eating? Theconclusion is incorrect. Moreover, the custom would have nomeaning in this context. Seeing that in the previous sentence itis explained how disastrous it was to remove what was on or nearthe table before a guest was finished, we should now expect theopposite, strengthened by the quot;namquot; sternumento revocari ferculum,in the sentence following this statement. In any case this inter-mediary

phrase must support the main line of thought. The corruptpart is therefore linquenda. I should propose the following alteration,instead of MENS A LINQVENDAto readnbsp;MENSAAD M OVENDA which can be qualified as a very simple mistake. As regards theterm mensam admovere see Macrobius i. The passus should thereforeread quot;there is a treatise of Servius Sulpicius, a prominent man,dealing with the case in which a table should not be brought in â€”for if a table or dumb-waiter were recalled by a sneeze, and nothing,even if only a trifle, were eaten of it, it would be very unluckyquot;. Now the sentence, nondum enim flures quam convivae numera-hantur has been omitted, as making no sense and being probablya marginal note, added by a puzzled reader who thought to havefound the solution to the difficulty, as is the case with whatfollows, aut omnino non esse or rather inane esse, as

Mayhoff reads;he supposes there to be a lacuna here which he filled in. The falsity of nondum enim plures .... follows further from thefact that all guests lay round one table on a triclinium (exceptin the case of large companies, where more triclinia were usedwith a corresponding number of tables 2). It was considered, however, 1 Macrob. Sat. II. 8. 1: mensas secundas minister (sc. convivis) admovit.ÂŽ Bliimner, Priv. Alt. p. 387; Kruse, P. W. s. v. Mensa 942.



??? as an exceptional arrangement in Petronius 34, itaque iussi suamcuique mensam assignari, where besides the large general table,each guest seems to have had a smaU round one In this case, inconnection with linquenda, as the text has come down to us, mensawould mean the actual dining-table, not the course or waiter, andflures, sc. mensae, would therefore be incomprehensible. No parallel isknown to me of the actual custom, and we can only guess as tothe reason for it, as we no longer possess these writings of Sulpicius.The following explanation is most probable. As in the case whenthe ring was changed round after sneezing, of which custom theexplanation (v. quot;anulumquot;) was given as belonging to one or anotherdeath-rite, Petronius ^ causes this to be done at the crowing of thecock. This is for him a portent of a coming fire, or of the deathof someone

in the neighbourhood. For this reason he pours waterunder the table and changes his ring round after mentioning thewords fire and death. By changing round the ring a new power isgiven to the individual, and the speaker can even be consideredas a new person. As a consequence of sneezing the same kind ofthing happens. Compare also the custom just mentioned in PlinyXXII. 57. It is therefore expected that the new personality, or ratherthe new, imagined personality, for whom the food is broughtback should begin to eat again. He is expected at least to eatsomething [si non .... aliquid, with emphasis!) and if this shouldnot occur â€” it might be considered as a dirum fortentum for himselfâ€” he counts as dead as long as he has not performed countermagic! This seems to me the most probable explanation. We can even go further and suppose that the three

statementsare interconnected. All these matters call a death omen to mind,both as regards quot;incendia nominariquot; (Petronius includes both fireand death in the crowing of a cock, which makes the connectionclear) and quot;solum veniquot; and quot;tollere mensamquot;, while eating anddrinking are still proceeding, as also in this last case. The firstof these three can be remedied, seeing that the mistake was madeby a person himself, by quot;avertingquot; the omen. The last two portents 1 Kruse, ib. 944. quot; Petr. 74.



??? seem to be inavertible, because they accrue to the victim quiteobjectively Servius Sulpicius.... What is meant by this passage has already been discussed byEverardus Otto ^ in his eulogy of Servius Sulpicius. Otto, who, for his own explanation, partly quotes Scaliger,Delechampius ÂŽ and Harduinus is of opinion that Servius Sulpiciushere replies to a question asked by the augursÂŽ, and wished tomake it clear to the superstitious by drawing a distinction be-tween the ordinary domestic table and the sacred table of thegods, how imprudent it is to leave the, as it were, sacred ceremoniesof the table before the silence is ended. I think I have shown thatthis explanation is unacceptable. It is impossible to make any reconstruction of the form of thiscommentatio. That Servius Sulpicius wrote about such mattersmay appear from the fact that he takes trouble to trace the meaningof obsolete words in which

task he is not ashamed even to askfor the help of others Â?, and from which fact it may appear thathe also made himself acquainted with obsolete customs. Hisposthumous literary work was great. At his death he left 180scrolls which we must understand to be libri and of which wefind the following works quoted, a commentary on the Legg. XIItabh. collections of ?Šdita fraetorum which he commentateda book de Dotibus the Commentatio and Notaia Mucii, or Refre-hensa Scaevolae, a book about the faults of his master MuciusScaevola pontifex^*. His life was a very meritorious one. Belonging to the family of 1 After habetur at the end of Â§ 26 Mayhoff points to a lacuna, and readsin accordance with most of the mss. inane instead of non. (lan-Mayhoff,1897 Leipzig). I would like to explain this as a marginal note that has foundits way into the text. Perhaps the annotator wrote, aut omnino inanimoesse,

and meant by that, that it was perhaps allowable to eat only in imagi-nation! In any case then there is no question of a lacuna!^ Everardus Otto, De vita, studiis, scriptis et honoribus Servii SulpiciiLemonia Rufi. Ultraj. 1737. 3 ib. p. 111. ^ p. 112. s p. 111. ÂŽ p. 113. ' p. 28. 8 Gellius II. 10. 1.Â? p. 91. 1Â? p. 95. quot; p. 97. See the article Sulpicius, Liibker R. L.g, No. 27.quot; Gellius IV. 4.; Otto, p. 98. quot; p. 113.



??? the Sulpicii, of which eleven branches existed, one of which wasthat of the Rufi he was apparently an exception in regard tothe praenomina â€” he had only one, while all the others possess-ed two. The date of his birth falls between 106â€”5 B. C. and he was there-fore a contemporary of Cicero with whom he enjoyed the samescientific education ÂŽ on the island of Rhodos, where he practisedrhetoric. He was 25 years old when he first made his entry into pubUclife where he devoted himself chiefly to the practice of Romanlaw and far surpassed his teachers Balbus and Aquilins Gallus Â?.In the year 49 he was uncertain which party to support and wasbrought to book on this account by Cicero In the end he decidedin favour of CaesarHe was probably also the person who in52, as interrex, appointed Pompey as sole consul the year after,he himself became consul. In

appreciation of his summa auctoritas and pietas in patriamhe was entrusted in January 43 with the legaiio ad M. Antonium iÂ?,during which he died, having always regarded the state troubleswith regretwith peace as his purpose After having been given a state burial the honour fell to himof having a statue in rostris It has already been remarked in the Introduction that hemaintained a correspondence with Varro. This is the only placein which he is mentioned by Pliny ferculum.... This is probably one of the courses 1ÂŽ i. e. m'ssMsquot;, cf. Petronius iÂ?.By mensa the whole table is not meant, but only the food which 1 p. 6. 2 M??nzer, P. W. s. v. Sulpicius No. 95, 851; Otto p. 14.3 ib. ^ Otto, p. 36. s p. 63. Â?p. 71. ' ad Att. VIII. 1. 1.; ad fam. IV. 2, and elsewhere, L??bker, I.e.8 ad Att. XI. 7. 4. Â? M??nzer, o. c. 853; Otto, p. 149. 1Â? Otto, p. 154.quot; M??nzer, o. c. 853â€”7. 12

it, is otto, p. 162. quot; Cic. Phil. IX...7. 15 sq.; Dig. I. 2. 2. 43. cf. Otto, p. 142; M??nzer, 857. M??nzer, Beitr?¤ge p. 163.18 Dictionn. s. v. Repositorium, p. 839.1' Dictionn. s. v. Ferculum, p. 1041.18 Petronius 35. 36. 39. 46.



??? was brought and removed on a tray. This was also the normalcourse of things according to usage in ordinary families i. diras.... The omens, according to the book of auguries are divided intofive classes, quinque genera signorum observant augures fublici: excaelo, ex avibus, ex tripudiis, ex quadrufedibus, ex dirts, ut est in augura-libus. They fall together, as is well-known, into two chief classes â€”the auguria impetrativa and oblativa^. The former are alwaysfavourable, the latter kind ambiguous. The dirae are alwaysunfavourable, i. e. all extraordinary and disturbing phenomenaand occurrences. Thus, for instance, obscenae aves ^ belong directly to the diraeand disturbances of whatever kind that occur during the auspicatioand destroy it, even though the sign appears, are called diraeobstrepentes haec____instituerunt This passage has been dealt with in the Introduction. repente conticescere....

Only one place in antiquity is known to me where it is shown that sudden silence is unlucky, Cic. de Harusp. Resp. 23: An siludius constitit, aut tibicen repente conticuit, aut puer ille patrimuset mairimus si tensam non tenuit, si lorum omisit, aut si aedilisverbo aut simpuvio aierravit, ludi sunt non rite facti, eaque errataexpiantur et mentes deorum immortalium ludorum instauraiioneplacantur. We must suppose from its connection with the previoussentence, omnibus negotiis horisque interesse credebant deos, thatPliny, too, was weU aware of what the fatahty of this suddensilence actually consisted. In sacrificial rites either as much noiseas possible is made (and this is to be considered as purely apotro-paeic) or else strict silence is kept to prevent the daemons from 1 Mau, P. W. s. V. Ferculum 2207. Â? Festus p. 261 M. Â? Serv. Aen. VI. 190; XII. 259. ^ Serv. Aen. III. 241ÂŽ Plin. N. H. X. 33. sq.; cf.

Ovid. Met. V. 550; Tac. Hist. III. 56; Ann. XII.43; Suet. Aug. 92; Tib. 1, 3, 17; Cic. Legg. II. 8. ÂŽ Festus p. 64M.; Plin. N.H. VIII. 223. cf. Wissowa, P.W. s.v. Au-spicium 2332.



??? hearing, being disturbed or attracted In the case of sudden silencedaemons approach that can easily cause injury if they have notbeen summoned, as we can learn from Phny and Cicero. But it also happens that the presence of the daemons is desired,as in the case of Lustrationes and in this case we can speak ofquot;magic silencequot; Whether this stage is preceded by murmuringor secret whispering of magic formulas, as Mensching supposes^,I would consider as doubtful; a more correct theory seems to methat during the state of silence the coercive formulas were whisperedso as not to scare away the daemons. This was announced by thequot;favete Unguisquot; while only the lute player might accompany thesacred sacrificial act. Though this is easy to explain, all the more obscure is the addi-tion, non nisi in -pari praesentium numero. We certainly know ofvarious

examples where silence and odd numbers go hand in hand.In Oldenburg, when the butter will not come, a horse-shoe withan uneven number of holes, which has been forged in silence beforesunrise, is laid under the chumÂŽ. In Mecklenburg, a sick personâ€žin order to guard against wasting, must take off his shirt in silenceon three consecutive Fridays before sunrise, and bury it under anelderIn Lauenburg a sick child is carried three times in silenceround the churchÂŽ. Probably the uneven number was supposed to have such a powerof averting evil that even daemons were subject to it, and eachguest became the victim of 'labor famae only when that averting;power of the uneven number was not present. Von Haberland takes another point of view in explaining thissuperstition mentioned by Phny. He says that it is the generalidea among primitive people that the best

moment to work magicon anyone is when^ the person is taking food This explains why1 Eitrem, Opferritus p. 124. ^ ib. p. 52. 2. Â? G. Mensching, Das heilige Schweigen, R. V. V. XX. (1925) p. 100: quot;Die?œbung ?¤uszeren Stilleseins in der ausdr??cklichen Absicht, dadurch mitmechanischer (der Naturgesetzlichkeit analogen) Notwendigkeit realeâ€žweltliche Ziele zu realisierenquot;. *nbsp;id. p. 100. 'Id., p. 101; Hopfner, P.W. s.v. Mantike 1283. â€?nbsp;Seligmann, Der B??se Blick I. 275. ' id. I. 304. 8 id. I. 337; cf. Mensching, p. 102; see too Seligmann, II. 57.Â? v. Haberland, ?œber Gebr?¤uche u. Aberglaube beim Essen, Zeitschr. f_V??lkerpsych. u. Sprachwissensch. Leipz. XVIII. 1888. p. 149.



??? the contrary custom exists among various peoples, of maintainingcomplete silence at table, as for instance among the Tupis, Brah-mans, Persians, and Greeks at certain sacrificial meals at the feastof Poseidon and why enchantment by the evil eye is especiallyfeared when eating In Germany, when a sudden silence falls, an Angel is said to passthrough the room In Berlin it is said that a lieutenant is beingborn or that such an officer is paying his debtsÂ?. In England, too, an Angel is said to be passing, and in Hollandthey say, â€žer gaat een Dominee (parson) voorbijquot;. May not thislatter be a substitution for an approaching daemon just as in thecase of the Angel? convivium.... Eating in itself owes its prominent place in primitive societyto the fact that people thought they were absorbing divine powersby eating and drinkingÂŽ, a thought not entirely unknown tothe Greeks and Romans. Mactare

will originally have had themeaning of quot;vi magica afficerequot;, i. e. to add orenda or to maketaboo, which is the same meaning as that contained in sacrificare,so that the double construction of mactare is also explained â€” tosanctify a god by an offering, i. e. to add orenda by an offering,and sanctify an offering for the divinity, i. e. to make taboo, tosanctify, to kill The great significance of convivium lies in the fact that theact of eating takes place festively' and communally, which, asit were, imposes a bond on the participants, which is mentionedby Pliny explicitly as such, especially in connection with theconfarreatio, â€” in sacris nihil religiosius confarreationis vinculo eratSuch communal meals were, for instance, those celebrated by thecuricdes at the feast of the Fornacalia, which originated, probably,in the fact that formerly the grain was dried and roasted in afornax, a drying oven (furnace), which

was afterwards superseded by the invention of mills _ ^ Schoemann, II. p. 513; cf. v. Haberland, p. 261.2 Eckstein, Hdwb. d. D. A. s. v. Mahl 1491.ÂŽ Wuttke, Â§ 48. Zingerle, No. 1537. *â–  v. Haberland, p. 361.ÂŽ Pfister, P. W. s. v. Kultus 2171. Â? ib. 2172. ' v. Haberland, o. 1. p. 383.' Plin. N. H. XVIII. 10. Â? Wissowa, R. u. K. p. 158.



??? Large companies at table were in vogue in Rome. By the shapeof the lecti tricliniares, on which there was only room for three, thenumber of persons would already be limited to nine; but they oftenwere occupied by more i, twelve being a favourite number 2. A special garment was worn at table â€” the synthesis, frequentlymentioned in Martialis, which was probably a short, brightlycoloured tunic afterwards called by the general name of cena-torium Instead of calcei, soleae were worn, which were taken off on goingto table â€” soleas def mere The food not consumed by the guest was supposed to be takenaway by him. This afterwards gave rise to the custom of givingthe guests presents of food or moneyÂŽ, to be explained by thefact that the remains of food were considered to contain the samepower as the waste parts of the body, such as hair and nails, whichcan be

used as material for magic by hostile persons.The same custom also exists elsewhere''.As to the occupation of the places at meals I may refer to thearticles in Paulyâ€”Wissowa and the Dictionnaire des Antiquit?Šs 8. cibus prolapsus.... piatio est. For the insertion of non in the text I can put forward threearguments. 1. Phny says that it was formerly supposed that the gods (i. e.daemons) were everywhere present and that therefore the customarose of preventing a meal from being disturbed by a period ofsilence, which silence would cause each of the partakers of themeal to be in the power of those gods, and that, moreover, for thesame reason food should â€” logically not â€” be given back i. e.put back on the table, at least not during the meal, as it was thenin the power of the daemons. _ 1nbsp;Cic. in Pis. 67. 2nbsp;Hor. Sat I. 4. 86; Suet. Aug. 70; cf. Mau, P. W. s. v.

Convivium 1204 3nbsp;Mart. n. 46. * Mart. X. 87. 12, XIV. 136. cf. Dictionn. s. v. Convivium p. 1206.s Mau, 1.1. 1207. Â? v. Haberland, p. 364; Dictionn. s. v. Convivium 1207â€”8.' V. Haberland, p. 363. ^ Mau, P. W. s. V. Convivium; Dictionn. s. v. Coena.



??? 2.nbsp;The explicit statement at the end of the paragraph thatplacing the food back on the table or burning it before the Larwas a piatio or piaculum, i. e. a sin. 3.nbsp;The existence of similar customs elsewhere in folklore. These customs have been collected by Rohde i. He says, quot;Das auf die Erde Gefallene geh??rt den ^gcoes (= Seelen Verstorbener),Aristoph. quot;Hgcaeg, fr. 291 Dind. roig rsre^evrrjx??ai ramp;v qgt;iX(ovwievsfiov xa nmrovxa rfjg rQoq)rjg asid r??gt;v rgcms^??v (woraufEuripides im BeUerophontes anspiele), Athen. X. 427 E. DaherPythagoreisches avfi?Ÿo^ov (wie meist, auf alten Seelenglaubenbegr??ndet), r?¤ neaovra and rQOjisCrjg fi-n dvaiQEioamp;ai^. Auf diesenAberglauben bezieht sich auch der angeblich in Kroton giltigevdfJLog, TO Tieaov enl rrjv yrjv xc?¤kvmv ?¤vaiQeiaamp;ai, lamblich. V. Pyth.126. Aehnlicher Glaube und Brauch in Rom: Plin. N. H. XXVHI. Â§

27.Bei den alten Preussen galt die Regel, beim Mahl auf die Erdegefallene Bissen nicht aufzuheben, sondern f??r arme Seelen, diekeine Blutsverwandte und Freunde, die f??r sie sorgen m??ssten,auf der Welt haben, liegen zu lassenÂŽ.quot; Pliny's dei have also, probably, an underlying idea of spirits ofthe dead. Against the usual idea Â? that reddebatur utique per mensasshould mean in this place quot;was replaced on the tablequot; there areserious objections. It is hardly conceivable that reddere per mensasshould be sjmon5nnous with reponere in mensa as given at the endof the paragraph. It is therefore better to read [non) reddebaturas being the reddere supposed to be included in the duties of theanalectae^, and to take the pluralis quot;mensasquot; as quot;coursesquot; so that thesentence acquires the meaning of quot;food that had fallen was notput back, at least not during the mealquot;.

Further, the sentence,Vetabantque munditiarum causa deflare, must also be rightly



??? understood. In Suet. Cal. 28 ^ deflare has the pregnant meaningof to blow away, hence to reject as old and worn-out Here too the meaning of quot;clearing upquot;, quot;removing as refusequot;would fit in, so that munditiarum causa would mean quot;to clear itawayquot;, cf. Cato R. R. 39, per imbrem in villam quaerito, quid fieripossit: ne cessetur, munditia,s facito. Plant. Stick. II 2. 22, Munditiasvolo fieri: efferte hue scopas simulque arundinem, ut opera aranearumperdam. These two examples may serve to illustrate how munditiaein the plural is connected with houses and furniture. It must further be remarked that just as in the beginning of theparagraph there stands over against the perfectumquot;Â?iÂ?ote^Mw estquot;â€”quot;labor est,quot;so over against the imperfectaquot;reddebaturquot;dJiAquot;vetahantquot;stands quot;sunt,quot; from which we may conclude

that the custom hadbeen in vogue among the people but was obsolete in Pliny's time.But the records of the auguries did still exist, probably in theaugural books, in which note was kept of what people said orthought when this happened, and this was still in force for priests,who, as is well-known, kept longer to tradition. In the final sentence of the paragraph, piaiio est, which is heresynonymous with piaculum est, has the meaning of quot;it is an offenceagainst religionquot; denoting thereby that both actions are a fortioriout of the question If this explanation is correct this passage isof no use in arguments as to the meaning of the Lar. Eminent scholars such as Wissowa and Samter have been incontroversy as to the problem whether the Lar(es) arose from theworship of the souls of ancestors or not, and in that controversythe above passage in Pliny was used as an argument.

In the first place there appeared an article of Wissowa entitledquot;Laresquot; in Roscher's Mythological Lexicon. His argument amounts to this: the Lar fartiiliaris is, in its widestmeaning, the protector of the family (in contrast to Vesta andthe penates, the worship of whom only falls to the master or mistress



??? of the house) and therefore also of the slaves. Indeed the only-sacrifice which the bondman or villicus might make was that tothe Lares comfitales Now the hearth is the meeting place of the whole family ^ andthe Lar was the god to whom a daily sacrifice, especially on Calends,Nones, Ides and, of course, festival days, was offered We might suppose, therefore, seeing that this theory was alsoput forward in ancient times, that this function accrued to theLares familiares in virtue of their nature, but nothing could bemore untrue, thinks Wissowa. The Lar only afterwards joinedthe company of the hearth divinities, Vesta and the PenatesBut he is certainly a house spirit, closely connected with thefamily, since all events affecting the weal and woe of the familyare enacted in his presence The theories of antiquity are at themost merely guesses which bring us to no conclusion in a researchinto the origin of

the Lar. His existence must be explained fromthe service of the Lares compitales, which the Romans consecratedat the compita, â€” cross-roads in the country ' â€” in the compita,i. e. sanctuaries for that purpose, or sacella, to the divinities thatcollectively undertook the protectorship of the pieces of landconverging at that point, in contrast to the worship of the officialgods in the delubra in the cities The little temples had as many entrances as there were pieces,of land, and the same number of altars, which were placed atabout a distance of fifteen feet from the entrance, so that eachowner of the land could sacrifice on his own ground From this collective worship at the compita arose the simpleworship in the houses lo. The Lar always occurs in the singular,while in the plural (apart from the State and Compital Lares) theword has either the meaning of the collective Lares familiares,.or else the hearth

gods were included in the nameAgainst this theory Samter ^^ takes up arms, and defends the



??? old opinion that the Lar worship arose from the cult of souls orof ancestors. At the end of his book ^ he takes up the subjectagain more fully, especially as De Marchi in spite of his goodintentions, did not succeed in confuting Wissowa. Wissowa wasthen supported by AustÂ? and Hild As arguments he bringsforward, among others, this passage in Pliny. In discussing the place in which the cihi prolapsi count as anoffering to the di manes of the ancestors, he quotes the literaturealready collected by RohdeMoreover he also quotes Sch??n ÂŽ and WuttkeBasing his conclusion on folkloristic motives, SamterÂŽ decidesthat in Rome those spirits to which the fallen pieces fell duewere identical with the spirits of the dead, ergo, that this was theorigin of the worship of the Lares. Wissowa's reply to this ÂŽ I can sum up as follows. The originof the Lares worship is not to be sought

in the house, but at thecompitum When transferred to city conditions the Lar retiresto the house, though not thereby putting an end to the compitalworship, and there joins Vesta and the Penates in a group ofhearth divinities, which are often characterized by the collectivename of Lares, and which are not strictly differentiated The fundamental question, however, as to whether, in contra-distinction to Genius, the Lar is attached, not to the person, butto the place, is still unsolved. For, if the idea of the Lar were basedon animistic principles, there would have to be Lares of differentsexes and persons. The metonymic use of the word Lar is limitedto the meaning of house, and is never applied to the inmates orto the ancestors.To this Samter made a last reply in quot;Der Ursprung des Laren-



??? kultusquot; In connection with the very word piatio, which Wis-sowa does not explain and because Lar, instead of Lares, isused here â€” which latter word Wissowa had given as identicalwith focus in his article ÂŽ â€” to which is added adoleri, probablya terminus technicus, he comes to the following conclusion Acult of the Lar on the separate pieces of ground does not exist.The Lares are worshipped communally; the Lar by himself isworshipped on the hearth. This Lar protects not the land butthe family, with which he remains when another house is movedinto. In the piaiio and in the worship at the hearth there are riteswhich we otherwise find used only in the service of chthonic godsand the souls of the dead, and also in the service of the Larescompitales^, whereby the connection between Compitales, Larand chthonic godsÂŽ is proved. The Lares are not identical with the souls of the dead, as

thecollective souls are worshipped as Dii Manes or Parentes. Nextto this Samter gives the explanation of the singular Lar. Lar means Ancestor, â– ^gcog agx'fjyerrig'', which explanationmakes all old forms of the Lares worship easy to understand, andSamter concludes, quot;Der Einzelne verehrt seinen Lar im Hause,die Bewohner eines Viertels verehren die Gesamtheit der Larenihres Bezirkes im Compitumquot; Apparently Samter has, sincethat time, won everybody to his point of view, for Eitrem ÂŽ writesthat the Lares, or in other words the soiils of the ancestors in theircapacity of protective spirits, received their daily portions burntupon the hearth, or on a small altar, before the mensa secundawas brought in; and Eitrem brings us back to the idea thatSamter and Wissowa rejected, that the Manes, the souls of theancestors, linger near the hearth, the place where they were onceburied. Although

Samter's chief argument is cut off by the different



??? explanation of the place, given above, ^ we can still share hisopinion; for there still remains to him a reasonable argument inthe hanging up of the woollen dolls on the Comfitalia during thenight; which in his opinion should lead to the conclusion thatformerly these were human sacrifices, and that the Lares werechthonic in origin, since the hanging took place at night But,as has already been said, there can be no question here of a cultof the Lar, as in the last sentence Pliny only points out thatsuch food may not be put back on the table and may not be usedas a sacrifice to the Lar. deflare.... Although, as said under quot;cihus prolapsusquot;, the meaning of deflareis pregnant and the word signifies quot;to clear awayquot;, it maybebrought to mind that blowing can be a magical action. I have already pointed out under the heading of sneezing, thatthe breath as the bearer of

the soul possesses a magic power. Theinvisible agent of the exhaled air became a kind of spirit, andfrom this the idea developed that by blowing, a visible or invisibleactivity could be called forth. For one either transferred one'sown pneuma to something else, or else a strange pneuma was over-come by blowing. For this latter purpose it is still the custom toblow over bread that is about to be eaten A Syrian blows overhis child to avert the evil eye Some still blow three times over astrange spoon before using itÂŽ, and in Alaska the medicine manblows into the nose and mouth of a patient to drive out the daemonof diseaseÂŽ. auguria.... By augurium = auspicium, we must understand, in the firstplace, the observation of birds for the purpose of gaining the per-



??? mission of the gods for all possible acts which original meaningwas afterwards extended, so that augurium came to mean anysign of divine origin. When occurring as a class noun, auspiciummeans an enquiry as to the divine will before taking politicalaction, and augurium means the sacred prayers of the augurs,which combine the enquiry after the divine will ^ with a petitionfor particular thingsÂŽ. Though auspicium, therefore, is purelyobjective, a subjective element has crept into the meaning ofaugurium. That auspicatio was indeed originally also an action in privatelife we must suppose from the fact that the nuptiarum auspices ÂŽstill exist in Imperial times, although they only act as witnesses. The auspicia, auguria, prodigia, portenta, monstra, dirae aregrouped as visible signs over against another group of audiblesigns known under the common name of omina We should supposethat auguria as

meant here were included in the Libri Augur??tes;which not only contain the fundamental rules of the disciplinaauguralis but also the d?Šcr?Šta and responsa which were given toquestions asked with reference to auguria For this reason Plinyspeaks of condita auguria. pontifici.... The priestÂŽ in the civilised state has still similar functions tothose of the medicine man of the primitive races. He is a physician,an assistant in war, a sooth-sayer. Gradually, however, the qualitiesof the priest are transferred to the divinity in whose service hestands If the power of the medicine man diminishes, he is removedfrom office or killed. And as this still survives among the Greeks



??? in the punishing of priests or depriving them of office when theyhave committed outrages against the rules of worship, so amongthe Romans, a priest can lose his sacerdotal dignities when con-demned by law to a loss of his privileges, except in the case of thefratres arvcdes and augures i. They were always on the look out to increase the orenda of thepriests, hence their wreath and the woollen bands Must the custom mentioned here be explained by a possibleloss of orenda that might occur? The phenomenon itself is calledxhj?´?Šv dicis causa.... Varro says dico originem habet graecam: quod Graeci ?”Eixvvm.... huic .... dicis causa. Although this explanation is still con-sidered the right one the word is also brought into connectionwith the Indo-Eur. diS, lat. dic â€” ^. The meaning is given as'ad sfeciem, fro forma, simulate' I should wish to translate it as quot;officially

presentquot;. mensa.... RiessÂŽ declares that the table was sacred, and brings as anargument the fact that it took the place of the hearth, which wasoriginally the centre of family life. In support of this he mighthave quoted FestusÂŽ, mensa frugibusque iurato significat fermensam et fruges, from which appears that the ancients evenswore by the table. There is still another place in Festus that hecould have referred to^quot;, mensae in aedibus sacris ara {rum vicemobtinent. . . .) and in Serv. ad Verg. Aen. VIII. 279. quaeritur



??? sane cur in mensam et non in aram libaverint? Sed apud antiquosinter vasorum supellectilem etiam mensam cum aris mos erat conse-crari quo die templum consecrabatur How must we explain the origin of the table? In any case asthe bearer of eating utensils which among the Romans consistedoriginally of a kind of plate made of bread ÂŽ that was afterwardsfixed to a support It is still found among many primitive racesin its original form of a basis for food but in this case it is intendedas a means to prevent the food from coming into direct contactwith the earth, which is considered as working magic in some formor other. At the end of Republican times, the Romans ate in companyat large square tables, ÂŽ while we must consider it as an exceptionalcase when Petronius Sat. 34 mentions that each guest had also aseparate small table. For larger companies of diners, more sets oftables were

used, consisting of mensa and tricliniares. It is remarkablethat the Romans, who originally ate seated {maiores enim nostrisedentes epulabantur, quem morem a Laconibus habuerunt et Creten-sibus, ut Varro docet in libris de gente Populi Romani, in quibusdicit quid a quaque traxerint gente per imitaiionem. afterwardschanged this habit. The motives for this are not quite clear, as itmust be more difficult to eat lying down. Later on the table seems to have become not only a mere diningtable, escaria or cilliba^ but also a cartibulum, a kind of side-board and the sumptuous material used for these articles madethem exceedingly costly It is very probable that we have hereonly to do with the so-called 'monopodia' ^^ and not with theslabs placed on brick supports If the word mensa be understood as quot;coursequot;, the average Romanmade a distinction between mensa prima and secunda consistingof

caro and poma From the fact that the table was the



??? bearer of food, which was considered as sacred, it will follow thatthe table itself will have acquired that quality. The way will thenbe prepared for all possible superstitious customs which every-where develop However, beside the power-depriving meaningadhering to the table (for instance in Bavaria, seed that has beenplaced on a table loses its germinating power there also occursa power-giving significance such as the hearth possesses Itis remarkable that even prophetic power is ascribed to tables. Inthe so-called rQ(mE^ofj,avreia the expectation is expressed oflearning the future from inspired tables, cf. Tert. Apol. 23. Porro simagi .... somnia inmittunt, habentes semel invitatorum angelorumet daemonum assistentem sibi potestatem, per quos et caprae et mensaedivinare consueverunt Mensae must not be translated by tripodshere ad Larem .... see quot;cibus

prolapsus.... piatio estquot;. piatio.... The word piatio, which except in this passage of Pliny seems tooccur only in one other place in literatureÂŽ must be taken as asynonym of piaculum. It is obvious that piatio has been endowed with the chief meaningof piaculumwhich latter word is divided as regards its meaningby Tromp Â? as follows, placamen, quod est piaculo dignum, peccatum,miseria, poena, ultio, purgatio But a strong argument for the fact that in this particular placethe meaning ofmust be ascribed to it is that piaculumin the sense of quot;it is an offence against religionquot; is constructedwith the acc. c. inf. Piatio is also constructed in this way so



??? that it is evident that this word in this place must have the meaningof peccatum. The piaculum as placamen has this aim in common with thelustratio that it seeks to renew the disturbed relations with thedivinity, but their essential meaning differs i. The results of the lustratio depend on magical powers, those ofthe piaculum on the good will of the divinity. The lustratio wasfrom the beginning constituted without sacrificium, while thepiaculum is based entirely on this. While the lustratio is a purgatoryand placatory rite, actio and passio, the piaculum is a placatoryone and actio only. medicamenta.... The word has a good and a bad meaning. In its favourable senseit means a remedy and in its unfavourable sense it means poisonMedicare, indeed, need not only be used for curing diseases; medi-catus can often mean quot;poisonedquot; Both these meanings are basedon the idea of

quot;enchantmentquot; Thus we also find (paQfiaxov, amagic herb, given as medicamen It appears that the art of medicine, before entering upon paths ofits own, was preceded by the magic method of healing, which must beexplained by the fact that disease and death were not ascribed tonatural causes, but to daemons of disease and their mysterious activi-ties In support of this theory we may refer also to the numerouscarmina which have been handed down to us so plentifully fromantiquity, for which the so-called evocationes morhorum ÂŽ are verystrong evidence. Compare Plin. II. 15, Itaque nomina alia aliisgentibus et numina in iisdem innumerahilia invenimus, inferis quoquein genera descriptis, morbisque et multis etiam pestibus, dum esseplacatas trepido metu cupimus. Of all those carmina most have



??? reference to the art of medicine i, and many are the ways in whichthey try to bring about a cure. The simplest sort is that in whichthe name of the patient or of the disease is merely mentionedbut apart from the evocationes just referred to, threats are alsouttered or an effort is made to drive the daemons into otherliving beings or plants, or else to cause them to disappear under theearth or in water The so-called ? ? vvara ÂŽ may also be mentioned,with, as an example, the well-known ÂŽ 'si in dextro oculo varuluserit natus, manu sinistra digitis trihus sub divo orientem spectansvarulum tenebis et dices: quot;nec mula par it, nec lapis lanam fert,nechuic morho caput crescat, aut si creverit tabescat'quot;, and those entitledby Heim quot;Historiolaequot;; for instance, 'ad combustum. Praecantatioad conbustum. dicis haec: quot;rangaruagaverbatquot; ] ter dicito et lingitoter et

expuito. Praecantatio ad conbustum. ne fiant ulc?Šra, dicis haec:quot;ferrum candens linguam restringat, ne noceatquot;. hanc incantationemtamen ex ore Druidum: quot;Siculi vident iligo vel marino piso adriacicumet iscito malluli drogoma ex ava mit\^unt astandem'quot; Further,people made use on a large scale of the so-called ??q)?Šaia â– yQa/j./xarai.e. difficult words, the sense of which can only be discovered withdifficulty or not at all; a usual phenomenon in magic, to which Ihave already alluded, the effectiveness often depending on theincomprehensibility whereby it is also required, in order not tobreak the magic power, that everything should be pronounced inthe right order iquot;. Many of these Heim expects to be solved when they have allbeen systematically arranged, as, as he thinks, there is a greatdeal of Hebrew material among them, while among the

Romans,many were taken from the ancient language or from neighbouringpeoples If, therefore, we must consider the carmina as fear-inspiringexpressions of the primitive for the benefit of the daemons, itmight very well be possible to see in the strange mixtures of genuineremedies and disgusting matters, such as were known to the ancient



??? Egyptians, and for which one need not seek long in Phny either, akind of fear-inspiring means to drive away the daemons of disease,which survived in a time when uncivihsed man succeeded by hispatient investigations in collecting and bequeathing to us a greatnumber of our remedies which still retain their value i. In order to be effective against daemons of disease these remedieswere thought to be charged with orenda 2. Afterwards the godswere held to be the givers of this orenda, as a survival of whichbelief the names bear witness, such as, for instance, Solomon'sseal and Adonis, many of which have now been christened withnames of distinguished saints, as St. Peters' wort, St. Rennet'sherb, St. Agnes' flower, Costmary s. The precautions in pluckingand applying, so as not to break the orenda, had to be painfullyobserved. Sometimes, even, extra orenda was added to it in theplucking, as

for instance .... canaria lappa .... carcinomatasanat, ternis diebus soluta. medetur et subus, effossa sine ferro, additain colluviem poturis vel ex lacte ac vino, quidam adiciunt effodientemdicere oportere, quot;haec est herba argemon, quam Minerva repperit subusremedium quae de ilia gustaverintquot;, from which the invocation ofthe daemons to lend their power to the herb is apparent. The table, itself charged with orenda â€” though probably, by its-continuous contact with the earth, with a chthonic orenda, â€” which,as we have seen, can both give and break power, causes, in theeyes of the primitive, the orenda to flow away and be absorbed initself. (It is sometimes even explicitly said of the earth itself thatit deprives the herb of its powerÂŽ). Later on this thought wastransferred to other remedies than plants. By contact with thetable, therefore, the quot;remediesquot;, that is magic charms,

(p? e/iaxa,medicamenta, lose their magic power, which was primarily ahealing one. To give a survey of the medicamenta would be impracticable.They are contained chiefly in 11. XXâ€”XXXII; 11. XXâ€”XXVIIgiving the application of plants as remedies, 11. XXVIIIâ€”XXXIIthe employment of living beings in medicine. Riess in his quot;Aber- 1 V. Leersum, Over de waardeering der oude en volksgeneesmiddelen;Ned. Tijdschr. v. Geneesk. 1914. le H. p. 1952 sq.^ Stemplinger, Volksmedizin, p. 24. ' ib. p. 26. lt; Plin. N. H. XXIV.176. 6 Plin. N. H. XXIV. 12; XXV. 171.



??? glaubequot; gives a good survey of the superstitious use of plants i.In very early times the work of Pliny was excerpted on this accountand the excerpt still exists under the name of quot;Medicina Pliniiquot; When considering the medical art of the Romans on generallines, it is surprising that they created no science of medicine oftheir own. Epidemics were exploited by the State authorities fortheir own political ends, by ascribing them to the disposition of thegods. In reality therapeutic treatment confined itself to the takingof magical measures. The belief in daemons of disease of primitivetimes still survives in the representation of various diseases bygods 3. The rational, scientific development of medicine is found inGreece, where it is already early to be found on the coasts of Asia-Minor, Magna Graecia and Africa The physicians learnt to prepare their own medicaments,

whileoriginally the rhizotomi and pharmocopolists supplied the material.Later on their profession developed itself at the expense of thatof the physicians In Pliny's time the doctors themselves preparednothing, but obtained everything from these people who seemedto lay themselves out to practice deceit wherever they could'.On the other hand, however, medicaments were also prepared inthe temples of the gods of healing ungues .... capillum .... defluvia .... dolores capitis .... It is generally accepted that hair and nails are parts of the bodywhich, although separated from it by cutting, are still fraught withthe orenda of the person to whom they belong. This gives rise tothe belief that sympathetic magic can be performed on them;since, whatever happens to the hair and nails while under enchant-ment, will also happen to the owner 1 Riess, P. W. s. V. Aberglaube 61 sq. ^ see p.

108, n. 7.?¤ Neuburger, Handbuch d. Geschichte d. Medizin, Jena 1902, I. p. 404.* L??bker, Reallex. s. v. Medizin p. 652. ' Dictionn. s. v. Medicus. p. 1679â€”80. Â? Plin. N. H. XXIV. 108.' Friedl?¤nder, S. G. I. p. 202. Â? Macr. Sat. I. 12. 26; cf. Friedl. S. G.I. p. 202. Â? Frazer, G. B. II p. 258; Rohde, Psyche I. 17. 1; (Wieseler, Philol. IXp. 711 sq.); Abt, Apologie, p. 106; Samter, Familienfeste, p. 22, 45 sq.;Tylor Prim. Cult. II. 401.



??? For this reason they are employed in love magic; for the hair andnails give an immediate power over the person concerned, and theirsignificance is great in both good and evil magic although, inregard to nails, our sources are almost exclusively limited toaccounts of quot;injurious magicquot; The image used to wreak vengeancein the shape of injury or death on one's enemy is therefore suppliedwith his hair and nails in order to give it the proper orendaHence it was prohibited to tread on nails, and in the case of trans-gression it was ordered to spit on them; for by treading under footthe magic power was transferred, and by spitting it was brokenFor the sake of their power the nail-parings of fever-stricken peoplewere hung on a strange door ÂŽ or were thrown on an ant-heap.Thereupon the insect that first dragged them away was caughtand worn as an amulet The hair is also sometimes considered to be the seat of vitality,so

that to cause life to cease, the daemon of death was supposedto cut off a lock of hair from the head which is probably an out-come of the thought that the head being sacred the hair of thehead is especially subject to taboo as regards cutting; for the spiritof the head may be disturbed, whence the vitality may afterwardshave transferred itself to the hair itself (think of Samson!) This is the reason that kings and priests are, for a great part,not allowed to cut their hair, so as not to decrease their orenda â€”. ' Luc. Dial. Mer. IV. 4; Apul. Met. III. 16; cf. Riess P. W. s. v. Aber-glaube 86. ^ Abt, Apologie, p. 105.Â? Frazer, G. B. I p. 11â€”15; 375 sq.; cf. Abt, p. 166.Â? Riess, P. W. s.v. Aberglaube 85. quot; Plin. N.H. XXVIII. 86.' Riess, ib. ' Eur. Alcestis 75 sq.; Virg. Aen. 696â€”705, where the ghost of Dido cannotpart from the body before a lock of hair has been cut off, because she quot;diedbefore her timequot;; cf. De Jong, Magie bij Gr.

en Rom. p. 117. We also findthe hair given as the seat of life in the story of the Megarian king Nisus,whose daughter Scylla, in order to win the love of his enemy, cut off hispurple lock of hair, on which the existence of his kingdom depended; onhis enemy Minos refusing it, father and daughter were changed into birds,cf. Ovid. Met. VIII. 1â€”151; Virg. Georg. I. 404 sq.; see Buscaroli, II libro-di Didone, Milano 1932. He quotes Filippo Caccialanza, II crino fatale,Turin, Clausen 1895). ' Frazer, G. B. Ill p. 252. Â? id. p. 258.



??? as was the custom among the Prankish Kings i; and it may begenerally said that persons in a state of taboo were forbidden to cuttheir hair or nails If the state of taboo is removed and the personis again aUowed to cut his hair and nails, the difficulty still remainsas to what must be done with the cuttings. The nails and hair ofthe Flamm Dialis were buried under a lucky tree; and the shorntresses of the Vestals were hung on an ancient lotus tree; which,in my opinion, is a result of the thought that if the hair and nailshad to fall into the hands of a daemon it were best that it shouldbe a tree spirit, that being rooted to the earth, and bound to theplace, would guard what had been received and least be able to doharm. For in other cases, too, cut hair and nails were taken tosacred places such as temples and cemeteries, to protect themagainst the magic use that sorcerors might

make of them 3; orelse, if an opportunity presented itself, hidden in the ground oramong high grass. Even when these cuttings had been burnt thesame precautions were taken with the ashes It is not in the first place people that are supposed to make amisuse of hair and nails, but evil spirits s. This belief goes so farthat a person that had shaved and had a haircut was thought tobe for a time in the power of the spirits that had taken possessionof the remains, or rather of the abandoned orenda This is clearly I Agathias, Hist. I. 3; see Frazer o. c. p. 258. 1; in general p. 258 sq.a Ovid. Fasti VI. 230; see Frazer, Fasti IV. p. 167.s Frazer, G. B. Ill p. 274.â– Â? id. p. 278; Eitrem, Opferritus p. 361. 6 It is even believed that spirits are fond of nestling in hair, a thoughtwhich is not unique in folklore. (Hindoo women too have a similar customin pregnancy; cf. Rose, The Roman

Questions of Plutarch, Oxford 1924. p. 205; Frazer, Fasti II p. 442). Thus the hasta caeliharis or hasta recwva (Festus p. 62â€”63 M.; Plut.Qu Rom LXXXVII) of which neither Festus nor Plutarch give a plausibleexplanation, was probably a curved spear used in dressing the hair of abride. It is thought that it had to be curved because, coming into contactwith a woman, it became unusable in any case. But it is more probable thatit was a symbol that it had been used and had reached its aim, and wastherefore filled with the orenda of someone else (cf. Plin. N.H. XXVIII.33, 34). Festus therefore says that this ought to be a hasta quae %n corporeÂ?ladiatoris stetisset (cf. Frazer, Fasti p. 442).Â? Stemplinger, Aberglaube p. 68.



??? apparent from the behef that the cutting or even combing of thehair aroused the weather spirits ^ a belief which we find alreadyin antiquity 2. For it is expressly stated that it was considereddangerous to cut hair and nails at sea, audio enim non licerecuiquam mortalium in nave neque ungues neque ca-pillos deponere nisicum pelago ventus irascitur, the last phrase â€” quot;only when thewind is stormyquot; I can explain, with Eitrem as a calming of thewind and sea-gods by throwing hair and nails into the sea in a highwind. The spirits were satisfied with the mere possession of them.Just as they arise menacingly to take possession, so they will besatisfied when they are freely given. This leads us naturally to the question of the sacrifice of hair,which was known to both the Greeks and the Romans \ Homer,already, mentions it as the duty of the surviving relations to shavethe head and to shed tears for the dead Further it is also

to befound in the Tragedy. Petron. Ill, and Dion. Hal. Ant. Rom. XI.39. 6. give us examples among the RomansÂ?. The explanationformerly given, that the hair represented the soul of the devotee 'is contested by Frazer Â? and Eitrem who explain it in this way,that the mourners shave their heads, being all infected with thetaboo of death. The hair is generally shorn at transition stages,and this is called a quot;rite de passagequot;, a purification ritual, whichis met with at births, deaths and marriages. That is why the hairwas cut off after the accomphshment of a journey, after absence,or danger, or illness and why children's nails were not cut in thefirst year of their Hves The recipients of the remains of hair and nails are, in that case,the spirits of the dead, which Eitrem ^^ concludes from the time



??? at which hair and nails are cut; in Athens and Rome at the newmoon This passage also supports the theory that the Romanshad their hair cut immediately after full moon or before new moon,that is on the 17th and 29th day after the new moon, as a preventiveagainst baldness and headache. Varro extends the custom alsoto sheep, and calls it an ancestral custom, to which, therefore, thegeneral rule of Cato is also appUcable nisi intermestri lunaquedimidiata ne tangas materiem: turn effodias aut fraecidas abs terra. According as people wished to put the spirits in possession ofhair and nails or not, so we find contradictory instructions. InThuringia hair and nails may only be cut when the moon is waxingand on Fridays; for preference before sunrise or after sunsetOver against this stands the Enghsh sayingFriday Hair, Sunday HornBetter that child had ne'er been born. If

the spirits of the dead are the recipients, they take awaysomething that is injurious to man. The hair contains, indeed, thefivaoQ ÂŽ that has to be got rid of, which has entered either by in-fection, as already stated, or by inward disposition. The loss ofhair, and headache, to be avoided, must both be considered due tothat evil virus that is abandoned to the spirits of the dead, and thaton days pleasing to the spiritsÂ?; in this case on the 17th and 29thday of the moon. But another explanation is possible, for which seeXVII luna atque XXVIIII. defluvia.... Pliny' says of the defluvia, quot;defluvium .... in muliere rarumin sfadonihus non visum, nec in ullo ante veneris usum, nec infracerebrum aut infra verticem aut circum temfora atque aures. calvitiumuni tantum animalium homini praeterquam innatumquot;. He also givesother remedies for defluvia We might suppose from the innumer-

able remedies 1Â? Pliny gives for headache, that it was of frequent 1 Theophr. IV. 12; Varro R. R. I. 37. 2; Plin. N. H. XVI. 194, where issaid of Tiberius, servavit interlunia. ^ Plin. N.H. XVI. 194.ÂŽ Eitrem, o. c. p. 361. Â? Sikes, Class. Rev. 1893. p. 182.s Eitrem,' o. c. p. 348. Â? ib. p. 360. ' Plin. N. H. XI. 131.8 But cf. XX. 27. Â? Among others XXII. 62; XXVIIL 139, 166; XXV. 132. 10 cf XXII 125- XXVII. 17; XXIII. 85, 92; XXVIIL 166; XXIX. 114.



??? occurrence, and even chronic i. As a matter of fact they had a greatknowledge of matters causing headache not excepting the post-festive headache! Â? Among those he gives there are also magicremedies We also find the moon given as a cause of headache nundinis.... The reason why this should happen exactly on the nundinae isnot quite clear. Our principal source of information for the nun-dinae is Macrobius. In his Saturnalia Â? he tells us that already inantiquity there was a difference of feeUng about these days. Titus,who wrote De Feriis, did not range them under the feriae, butcalled them only sollemnes, and this was also the opinion of thepontifices when they replied to Messala, quot;nundinas sibi ferias nonvideriquot;. On the other hand, Julius Caesar in the XVIth bookof his auspicia says that on the nundinae a contio could not beconvened and a national assembly could not, therefore, be held.With him Com.

Labeo assures us in his Fasti that the nundinaeare feriaeThe solution for this Macrobius gives as follows, aitenim (Labeo sc.) nundinas Jovis ferias esse, siquidem Flaminicaomnibus nundinis in regia Jovi arietem soleat immolare, sed legeHortensia effectum ut fastae essent, uti rustici, qui nundinandi causain urbem veniebant, Utes componerent. On the other hand, Festussays (P. D. ex F. exc.) p. 173 M., nundinas feriarum f diem essevoluerunt antiqui; ut rustici convenirent mercandi vendendique causaeumque nefastum, ne, si liceret cum populo agi, interpellarenturnundinatores. Although Macrobius himself considers the nundinae as feriae:feriarum autem publicarum genera sunt quattuor, aut enim stativaesunt aut conceptivae aut imperativae aut nundinae they were inthe actual sense of the word not feriae at all in spite of thesacrifice of the Flaminica. gt; XXIV. 25. Â? cf. XIII. 16; XXIV. 17; XXI. 119; XXIII. 30.3 XXIV. 62. lt;

XXVIII. 76, 49. ' Galen, ed. K??hn IX. 903; Plin. XI. 149. (Roscher in Roscher M. L. s. v.Mondg??ttin 3156). â€? I. 16. 28â€”30. ' cf. however, Plin. N. H. XVIII. 13.Â? I. 16. 5; so too Varro L. I. VI. 26. Â? Mommsen, Chronol. p. 245 sq.; Staatsr. Ill p. 373; cf. Wissowa, R. u. K.p. 440. 2.



??? They counted as feriae for school, however, even in Imperialtimes and adults went to the baths If the nundinae fall on the Kalendae Jan. or on the Nonae, thisis a very evil omen, as especially Lepidiano tumultu opinio istafirmata estThe same thing was experienced in 52 B.C. The name nundinae is wrong in so far as they occurred everyeighth day; it is the same figure of speech as when at the presenttime 8 days are spoken of, meaning a week In old calendars the8 days are fairly regularly represented by the letters A B C D E FG H The nundinae do not fit into the lunar or solar month ortime and are an arbitrary fiction based on practical grounds'. tacenti---- See under quot;conticescerequot;. a digito indice.... We find also in other places instructions for the sequence inwhich the fingers should be manicured. Among the Parsees ÂŽ theorder for this is 4-2-5-1-3, which is

adopted by Rabbinical authorityfor the left hand, though it is maintained that for the right theorder should be 2-4-1-3-5, the left hand being first manicured. Ihave already pointed out under quot;digitoquot; the fact that the fingersplay an important part in superstition. XVII luna atque XXVIIII. This has been rightly explained by Eitrem ÂŽ as meaning imme-diately after full moon or before new moon. What is the deepersignificance of this? Eitrem finds in this an argument that the



??? spirits of the dead were the recipients. I do not wish to contest this,although it is not clear to me why the spirits of the dead shouldmake their rounds precisely at these times. In the following schemeI give the normal revolution of the moon which lasts practicallyfor 29 or 30 days (this is for 29 days). In this we take Varro as our source L.l. I. 37., dies lunares quoqueohservandi qui quodam modo hipertiti quod a nova luna crescit adplenam et inde rursus ad novam lunam decrescit, quoad veniat adintermenstruum, quo die dicitur luna esse extrema et prima; a quoeum diem Athenis appellant svrjv xal veav, TQiaxdda alii. One begins therefore to count from the day on which one seesthe moon as new moon and in this way it reaches, on the 15th,the phase in which it is quot;fullquot;, and on the 29th, the phase whichVarro calls quot;intermenstruumquot;. This is, therefore, the 29th daymeant by Pliny. To an eye that does not see too

sharply the moon is full for3 days. The distinct incompleteness of the disc is still seen on the13th and only again on the 17th. As we shall see under quot;Lunaquot;, the moon is supposed to shed aquot;virus lunarequot;. This virus is, of course, always given off when it isvisible, but on the 29th it need no longer be feared. And when themoon, after reaching in 16 days (15 1) its full glory, again begins



??? to wane, this waning is, in my opinion, for a primitive a sign thatthe power of the moon is broken. This period is effective and chargedwith orenda, and the time at which one can with impunity indulgein a hair-cut, that is, without the virus lunare exerting its balefulinfluence. luna.... The phases of the moon (whom Pliny calls multiformis i) wefind mentioned in antiquity by the same terms as we use at thepresent day. In its new phase it is called via, ngmrrj, primM luna,nova luna. The crescent or half moon is aeXrjvrj nX'^ovaa, lunacrescens, mansuescens. Full it is called aeXi^vrj navasXrjvog, pleni-lunium, plena luna, immensa orhe pleno. Then comes the fourthphase /jLiqvri fisiov[ievrj, luna decrescens, extrema, minuens, senescenssicca, sitiens On the revolution of the moon, which lasts 29 days,12 hours, 44 minutes, all peoples of the earth, and also the ancientcivilisation,

originally based their calculation of time, luna regitmenses, Ovid, Fasti III. 883. The visible appearance of the sickle of the moon, from which thedays of the waxing and waning moon were counted, was consideredas the beginning of the month. The observation of this in oldestRome fell to the pontifex minor, who informed the King as soon aspossible, in order to fix the beginning of the month The above-mentioned phases lead as a matter of course toperiods of seven days and moon months of 28 days the fun-damental meaning of the word mensis, [irivrj, is no other than metreAs the conjunction of the moon takes place at about the same timefor the countries round the Mediterranean, the beginning of themonth fell essentially at about the same time for aU ancient peoples,in so far, of course, as they made use of the lunar calendar Furtherdifferentiated observation produced

for the Roman calendar 10phases of the moon' as is also given by Phny modo curvaia in



??? cornua facie, modo aequa portione divisa, modo sinuata in orbem,maculosa eademque subito pramitens, immensa orbe plena ac repentenulla . . . ., although there was another calculation with sevenphases In considering the moon and its influence we can take twopoints of view. In the first place we find its influence exercised onterrestrial circumstances, and in the second place, owing to itsshining in the night, its variable course, and its extensive influence,the moon is an important factor in magic. In other words, it ir-radiates an orenda of its own accord; but efforts are also made tosubdue this mighty body in order to use the powerful orenda inmagic. That the moon exerts influence on all living things is, for aprimitive, beyond all doubt. It brings the dew which is so indis-pensable in the south for vegetation and its regular periodicalcourse will, already in early times, have made it seem of influenceon the lives of womenIt is

undeniable that the older Greekphysicians ascribed to the moon a great influence on the humanbody \ even Aristotle, who repudiates the influence of the moonon the bodies of women does not entirely escape this thoughtThe Stoics too ascribed great power to the moon. The medium through which the moon sends its forces to earthis an invisible fluid. These moon-forces are called Qe'6fiara,ajioggsvaeig rfjg as^vrjg, virus lunareumificus spiritus Cicerobest expresses the Stoic astrological moon-physics by the wordsmuUaque ab ea manant et fluunt, quibus et animantes alantur auges-cantque et pubescant, maturitatemque assequantur quae oriunture terra The moon, which exerts its influence on all Hving things (whichbelief can be found everywhere i^), has not only a favourable in-fluence. Ideas on this point are analogical with its phases; it causes 1nbsp;Macr. Somn. Scip. I. 6. 55; Mart. Cap. VIII. 864; VI. 738; Gundelo. c. 100.

2nbsp;Roscher, in Roscher M. L. s. v. Mondgottin 3148; Gundel o. c. 103. 3nbsp;Roscher, ib. 3150; Gundel, ib. 103. ^ Gundel, ib. 103â€”4. ^ Hist. An. VII. 2. Â? cf. Probl. XXIV. 14.' Lucan. VI. 669. Â? Plin. N. H. II. 223. Â? Nat. Dear. II. 50. Gundel, o.c. 104; Schwenn. P. W. s.v. Selene 1139.quot; Wundt, Volkerpsych.j V. 335; Frazer, G. B. VI3 132.



??? to increase and grow, to wither and die i. Hence the advice to dowhatever must grow at the waxing of the moon and whatevermust vanish or wither under the waning moon which advicewill have been restricted in the first place to agriculture and itsaccompaniments. For example, the brooding out of eggs must bebegun at the crescent moon Now although this is generally therule, we do, on the other hand, find contradictory instructionswithout being able to say exactly why Linked with this is, of course, the thought that man is also moreor less subjected to the waning influence; and the moon is notwithout its effect on human health For children and pregnantwomen its light is dangerous ÂŽ; while epilepsy and other kinds of/lavia were considered to be the effect of the moon In speakingof as^rjvofikrjrog, fiexxeaiXrjvog â€” lunaticus, we come to the per-sonal representation of

the moon as a daemon, which is supposedto be the origin of illness But before discussing this further, I would hke to point out twoparallels quoted by Riess, where the influence of the moon on thecutting of hair is spoken of; that is in Theophr. Char. IV. 12 andVarro R.r. I. 37. 2 ... . where, however, the opposite statement ismade, namely, that baldness may be expected if the hair is cutwhen the moon is on the wane. To this Keil Â? made the followingemendation, quot;[de] crescentequot;, which, however, in my opinion, hasbeen rightly contested by Frazer who reads quot;decrescentequot;, thequot;istaecquot; referring to the former member of the preceding sentence.Frazer might have added that only in this case do the words quot;a patreacceptumquot; have any value. It need not, however, cause any surprisethat in such matters as these contradictory precepts are to be

foundside by side. But let us now return to the previous paragraph.The moon was therefore considered as a daemon, and nowhere 1nbsp;Plin. N. H. II. 109, 221; XVII. 112, luna sitiens\ cf. also Roscher, Mond-gottin 3152â€”4; Schwenn, ib. 1138; Riess, P. W. s. v. Aberglaube 39, 40. 2nbsp;Varro R. R. I. 37. 2; Plin. N. H. X. 152; XVIII. 322; Geop. XIV. 7. 13. 3nbsp;Varro R. R. III. 9. 16; Plin. N. H. X. 152.^ Riess, P. W. s. V. Aberglaube 40. ÂŽ Macr. Sat. I. 17. 11; 20. 1. Gell. N. A. XX. 8; Veget. III. 33.Â? Plin. N.H. VII. 42. ' Schwenn, o. c. 1139.8 Rohde, Psyche II p. 48 sq. ' Varro R. R. 174. 1 sq.quot; G. B. VI3 p. 133.



??? is it better characterized in the position it holds in the world ofsuperstition than by the words of Apuleius i, luna noctium conscia,which Butler and Owen translate as quot;the moon that knows themystery of the nightquot;. The editors were so convinced of thegeneral association with magic in classical literature that theyrefrained from illustrating this further The moon is the mostimportant daemon of the night Herbs gathered under its pa-tronage during the night are imbued with special magic powersHerbs are also dried by the light of the moon (Phn. XXI, 62),in which case the power is derived from the virus lunare Themoon becomes the Queen of Magic, since the night-wanderingspirits are the principal workers of magic. The ability to bring the moon down counts as the greatest signof magic powerÂŽ. The sorceror makes use of various names inorder to coerce the moon, yvvawoiAOQcps ??e?  fieyiarr] ?¤g^ovaaovgavov^, cf.

regina siderum bicornis And just as the image ofthe moon is used for magic purposes, viMaov xvglav EsXrjvrjvAiywiriav â€” as a magic charm reads â€” so the images are aprotection against evil influences The nights of the new moon, and especially those of the fullmoon, play a special r?´le The raising of spirits takes place atfull moon or in the night of the new moon 1ÂŽ. pagana lege.... Much has already been written about the words pagus, paganus.Festusquot; says, quot;pagania pagis dicti. pagi dicti a fontibus quod eadem 1nbsp;Apol. 31. 2nbsp;They refer to Abt, Apologie p. 197â€”9; Roscher M. L. II. 2. 3157, 3163 sq.;Dictionn. III. 2. 1387, 1390, 1512. 3 Roscher, Mondg??ttin 3163. Â? Virg. Aen. IV. 513; Hor. Sat. I. 8. 20; Plin. N. H. XXIV. 12.s Lucan. VI. 506. 669. 8 Canidia in Hor. Ep. V. 51; Gerhard, Gesamm. Acad. Abhand. Taf. 838;Roscher, ?œber Selene u. Verwandtes p. 89; Abt, Apologie p. 198.' Pap. Lugdun. II.

205. 3. Â? Roscher, ??. S. u. V. p. 11, 94.Â? Hor. Carm. saec. 35, 36; Abt, Apol. p. 198.quot; Pap. Lugd. 121. V. 868. K. 936 W. quot; Plaut. Epid. V. 1. 33; Plin. N. H. XXXVII. 124; cf. Schwenn o. c. 1140.quot; Plin. N. H. XXIV. 12; Luc. Necyom. 7.; Ov. Met. XIV. 373, 404; VII. 180.quot; Roscher, Mondg??ttin 3164â€”6; Schwenn o.e. 1139.quot; p. 221 M.



??? aqua uterentur. aquae enim lingua Doricanayaiappellanturquot;. Dion.Hal. connects it with the Greek n??yo?§ Schulten, Philol. LHI. p.631 sees in pagus a part of the country. Mommsen's explanation isaccepted by Muller who connects it with pango = I fix or settle,(Festus also has this in mind s.v. paginae) and Walde on the basisof Vanicek, Etym. Wb.2 p. 148. explains it by quot;Landgemeinde-verband einer Bauernschaft, Dorf, Gau = Zusammenf??gung,Verbandquot;. Pagus from earhest antiquity till the end of Imperial timesretained its meaning of a certain stretch of country, a district,(certaine ?Štendue de territoire rural) It meant, originally, those who lived outside the political com-munity of the city, and Cicero ÂŽ made a distinction between theinhabitants of Rome as montani and pagani. The distinction betweentribus and pagus was such that tribus meant an

administrativedivision, while pagus meant a marked off piece of ground, pagiare also to be found outside the actual ager Romanus, in all partsand provinces of the Imperium Those who inhabited a pagus were called pagani pagani com-munes, compagani^. They can further be grouped into various vici, but in any casethey form a group of a religious, social and administrative character. They could take decisions that had the force of law; hence theformulae quot;ex lege paganaquot; quot;pagi decretoquot; quot;ex scitu Pagiquot; The pagus, administered by ministri, had at its head a summusmagister, praefectus, curatornbsp;^ cavetur ne tnulieres.... torqueant fusos aut.... detectos ferant.... The phenomenon mentioned here has been explained in two ways.A. as quot;Angangquot; that is, the first sign in the morning on be-ginning the day, on first issuing from the house, or at

the first Inbsp;IV. 15. 2 Dictionn. s. v. Pagani p. 274. ^ pyg dorn. 28. ^ Dictionn. p. 274â€”75. Â? ib. 276. Â? CIL. IX. 5665; ib. 1618; II. 1043.' CIL. X. 3772. 8 CIL. IX. 3137. Â? CIL. V. 4148.^^ see for further particulars Dictionn. 274â€”76. IInbsp;Stemplinger, Aberglaube p. 44 (ref. to Schwarz, Menschen u. Tiere imAberglauben, Progr. Celle 1888); Kummer, Hdwb. d. D. A. s. v. Frau, 1750;J. Grimm, Mythologiej II p. 1072 sq. For the subject: Tylor, Prim. Cult.I3 p. 120; Boehm, Hdwb. d. D. A. s.v. Angang 409 sq.



??? accidental meeting on undertaking a journey^. See Luc. Pseudol. 17,ixrgeTtofisamp;a xai /idhara el saxamp;ev Idoi/Ltsv avxovQ .... ev ?¤gxfjde xai svamp;vgaig ini xf} Ttgmtrj s^odtt) xai eoyamp;ev xov oJtavxog exovgThis is especially in regard to people and animals Boehm ^ definesquot;Angangquot; as follows, quot;Unter Angang versteht man im Allgemeinendas zuf?¤llige Zusammentreffen eines, meist menschlichen, Subjectesmit einem oder mehreren Objecten aus der belebten, seltener derunbelebten Natur, insoweit diesem Zusammentreffen nach geltenderabergl?¤ubischer Meinung eine f??r das Subjekt zukunftk??ndendeBedeutung innewohntquot;. It is, therefore, required that there be asubject to draw the omen to itself and an object that brings aboutthe meeting quite involuntarily. In our present case, we must, ofcourse, understand as subject those who, living under the protectionof the -pagana lex, think it is their

right to move freely about theirestates; or, to say it more shortly, those who might possibly meetsuch a woman. The ancients called this phenomenon by the name augurium:ev????ia ovfi?ŸoXa and in mediaeval Latin it was called superventa,congressionum initia It is remarkable that women should have acquired such a balefulsignificance in Angang. Not only old womenbut women ingeneralÂŽ, which should be traced back to primitive ideas of theimpurity of women, that influences everything with which theycome into contact, and of which survivals are stiU to be foundBesides women, countless other persons are of unfavourable omenin Angang, such as paralytics, one-eyed persons, eunuchs, epileptics,and even Moors Grimm quotes an example from Reginald Scott'sWitchcraft quot;If any hunters, as they were a-hunting, chanced tomeet a friar or priest, they thought it such ill luck, that they wouldcouple up their hounds and go

home, being in despair of any furthersport that dayquot;, in which case priest and friars are also reckonedamong quot;Angangquot; persons. If, as we have already said, it is especially women that have an Inbsp;Stemplinger, Aberglaube p. 44. ^ Boehm, Hdwb. -414. 3 Stemplinger, Aberglaube ib.; Tylor, Prim. Cult. p. 120. Â? ib. 410.5 see further Boehm, o. c. 412. Â? Boehm, ib. ' Grimm, o. c. 1077.8 Kummer, o. c. 1760â€”51. Â? Kummer, ib. 1761. quot; Stemplinger, o. c. p. 45. IInbsp;London 1665, p. 114.



??? ominous significance, this is still further enhanced if they arespinning; and Grimm has here made a point of contact with theParcae who are no others than quot;Feldspinnerinnenquot; i, whose blackthreads were even feared in antiquity, and who, because theybrought no good, were called tristes 2. Apart from people, it is especially animals ^ that give the augury,?¨v?´?´ia avfi^o^a, favourable or unfavourable, for instance inPhn. N. H. VIII. 80, Sed in Italia quoque creditur luporum visus essenoxius vocemque homini, quem priores contemplentur, adimere adpraesens On the other hand, VIII. 83. says ad dextram com-meantium praeciso itinere si pleno id ore fecerit, nullum omniumpraestantius ! Then Theophr. Char. 16. 3. xal xrjv ?´?´ov ?¨? v vneQ?”g? fir)yakr}, fi^ nQ?”reQov noQsv??rjvai, ??co?§ ?´tei?ŠMrj ri?§ ^ UÂ§ov?§ rge???§VTt?¨g rfj?§ ?´? ov ?´iafi??Xr). Now this

Angang, which is meant as accidental, the Greeks andRomans systematized in auspicia and auguria and olmviarixrj B. Although the explanation given above is applied in thissense, and this passage is always quoted as a phenomenon ofquot;Angangquot;, it seems to me that, seeing the lack in this place of theexplanatory subject, which to my mind is an explicit requirement,a simpler explanation would be more plausible. It is here a caseeither of analogical magic, as Frazer explains it Â?, quot;Probably thenotion was that the twirhng of the spindle would twirl the cornstalks and prevent them from gro\ving straight. So, too, amongthe Ainos of Saghalien a pregnant women may not spin or twistropes for two months before her delivery, because they think thatif she did so the child's guts might be entangled like the threadquot;,or of a binding magic in the same way as sickness

can besymbohcally bound as in Plin. N. H. XXVIII. 42. For the drawingof a circle round anything, is, as we have already seen, (s.v.lustrum), a magic action^. In order to protect a whole vineyard 1 Grimm, o. c. p. 1078; cf. p. 1042, 1062. - Tib. III. 3. 36; Stat. Theb. V. 274; cf. Eitrem, P. W. s. v. Moira. 2482.3 Tylor, o. c. p. 120. ^ cf. Sol. II. 35; Serv. ad. Virg. Eel. IX. 54.5 Grimm, p. 1082; Boehm, 410; cf. Bouch?Šâ€”Leclerq, Histoire de la Divi-nation I p. 121 sq. Â? G. B. I p. 113â€”14. ' Riess, P. W. s. v. Aberglaube 33â€”34.ÂŽ cf. too Berve, P. W. s. v. Lustratio 2021â€”2.Â? cf. Colum. X. 346â€”7; Pallad. I. 35. 1.



??? against hail, instead of surrounding all the vines by one circle ÂŽit is sufficient to draw a circle round one vine i. In the same wayit is possible to go round the field, spinning, and do harm to allthe crops. But would it not be possible for there to be here a fancied analogywith the 'turbo' 2, the magic wheel, an instrument of Greekorigin 3 described in the Scholion on Apoll. Rhodius Â? as a smallwheel, and also handed down to us on a vase s, and which Hesych.describes thus, s.v.nbsp;xmvo(;, ^vXriQiov, o?? ?¨i'qnrai a/oiviov, xal ev ra???§ xe?‚eta???§ ?´ive??rai ?Žva QOiCfj. Frazer thinks, in this connection, of the bull-roarer, a slat ofwood, attached to a string, which savages all over the world whirlat their mysteries, and which, among others, is also used in cere-monies in honour of the dead. There is one objection, however. Thisinstrument is never in the hands of women. But is it not possiblethat the whirhng of the spindle, which

in itself was no magicwheel, might yet have given rise to an association of ideas, whichexactly on account of the function that such a wheel may havehad in a death ritual, might have aroused fear of a similar actionof the spindle? But this is merely a supposition. Most probably it is one of those prohibitions for the purpose ofprotecting the harvest against the envy of the neighbours, whetherit be that they draw the harvest to themselvesÂ? or, as in thiscase, enchant it by means of a whirling object which brought adeath rite to mind. This magic, whether analogical, binding or death magic is oneof the fundamental elements of the notion of quot;Angangquot;, so thatneither explanation excludes the other, but the first provides abasis on which the other can be built; as Tylor lucidly says, quot;Anyonewho takes the trouble to go into this subject (Angang) in detail,and to study the classic, mediaeval, and oriental codes of rules,will find that

the principle of direct symbolism still accounts fora fair proportion of them, though the rest may have lost their1 Philostr. Heroica 77; Eitrem, Opferritus p. 18. ^ Hor. Ep. XVII. 7.3 Theocr. II. 30, 31; Lucian. Dial. Meretr. IV. 5; see Frazer, Fasti II p. 449,* I. 1139; IV. 144. ' Dictionn. s. v. Rhombos p. 863.Â? Plin. XXVIII. 17; Sen. N. Q. 4.; Apul. Apol. 47: the editors Butlerâ€”Owenrefer to Virgil, Eel. VIII. 99; Tib. I. 8. 19 for illustrations of this magicalpractice; cf. De Jong, Magie bij Gr. en Rom. p. 42â€”43.



??? early significance, or may have been originally due to some otherreason, or may have been arbitrarily invented, (as a considerableproportion of such devices must necessarily be) to fill up the gapsin the systemquot;. It may be pointed out that spindles are now carried openly inmodem Greece, as Professor Wagenvoort assured me on his ownobservation, which may serve to show that that which is prohibitedabove often occurs in the present time in southern countries. fusos.... The antique spinning instrument still in use in southern countries.The fusus = axgaxroQ â€” spindle is a short rod mostly of bone, towhich a hook is fixed at one end while the other is stuck throughthe verticillus = turbo = a(p6v??vXog. The colus: i^Xaxdrrj = distaffon which the wool or flax is fastened (xohawrj =â–  trcLcturn) is held uphigh in the left hand. The thread drawn out is fastened to the

hookof the spindle, which is set spinning, and allowed to twirl andunravel between thumb and first finger until the spindle touchesthe ground. Then the thread is wound up on the spindle, and pulledthrough the hook. The reason why it was preferred to do thisstanding or while walking, was that it was not necessary to windthe thread up so often and a longer piece could be taken. When thespindle was full the ball of yarn = glomus was laid in the ndXa'amp;oQ =quasillus, a small basket. The description of this is found in Cat.LXIV. 311 Spinning was a favourite subject for poets Servih'us Nonianus.... It has already been pointed out in the Introduction that Plinyhad personal relations with Serv. Nonianus and most probablywith his house His consulship fell in 35 A. D. ÂŽ and his death tookplace in 59; at which Tacitus remarks sequuntur virorum inlus-trium mortes, Domitii A fri et M.

Servilii, qui summis honoribus etmulta eloquentia viguerant, ille orando causas, Servilius diu foro, mox 1nbsp;Derived from Mau, P. W. s. v. Fusus. 2nbsp;Frazer, Fasti III p. 148; cf. Ov. Fasti II. 742 sq.; Heroid. III. 75; XIX. 37:Metam. IV. 34, 220 sq.; VI. 17â€”22; Tib. I. 3. 85 sq.; II. I. 63 sq. 8 Klotz, P. W. s. V. Servilius 1802 (No. 69). Â? M??nzer, Beitr?¤ge p. 404. ÂŽ cf. Tac. Ann. VI. 31; Plin. N. H. X. 123.Â? Tac. Ann. XIV. 19.



??? tradendis rebus Romanis Celebris et elegantia vitae quam clarioremeffecit, ut par ingenio, ita morum diversus. He is mentioned by Plinyseveral times lippitudinis.... Ophthalmic diseases, which were unusually widespread in Italy,Greece and Egypt, only received a rational medical treatment invery late times The widespread character of these diseases is apparent from thesize of the chapter which Marcellus Empiricus devotes ad omneset multiplices oculorum dolores Besides medicinal cures Â? Phny is also acquainted with purelymagical ones, as in XXVIII. 64, where the advice is given to rubthe ears backwards as a remedy against disease of the eyes: retroaures fricare. Gold or iron rings are also efficacious We find prescriptions of all kinds. Thus in Ps. Apuleius de vit.herb. XIX. 4, ÂŽ herbam proserpinacam .... circumscribes aureoanulo et dices: 'tollere te remedium oculisquot;'. I shall quote some examplesof prescriptions

under quot;litteris graecisquot;. The following is one thatI found in Marcellus in which saliva is an important factor. Cap.VIII. AZ-.si mulieris saliva, quaepueros,non puellas ediderit et abstinue-rit se pridie vino et cibis acrioribus et imprimis si pur a et nitida erit,angulos oculorum tetigeris, omnem acritudinem lippitudinis leniesumoremque siccabis. This next one is an example from papyri.Preisendanz Pap. Gr. Mag. II 1931 pag. 8. P. VII, ngog Qsv/ia6(pamp;aX[i(??v. enlyQacpe elg xaQtrjv xai jiegiajtre: QovQaQ?ŸiaagovQ-?Ÿ?ŸaQiaalt;pQr]v. priusquam ipse eam nominaret aliusve ei praediceret.... A great power is ascribed to human speech for by speaking



??? man arouses the daemons around him. This, as we have seen, caneven be effected by means of gestures i. The pronouncing of the name of the disease must, withoutdoubt, invoke the daemons of that disease. Against this dangerboth the people mentioned had armed themselves in an originalmanner. litteris graecis PA..... It is impossible to understand the sense of these letters ^ as theyprobably belong to the abracadabra of magic, which is especiallyfond of exotic sounding names, letters and play of syllables withno other motive than to make an impression Notions of the divineorigin of handwriting ^ have probably helped to add orenda signi-ficance to letters and wordsÂŽ. This orenda significance is then enhanced by playing hocus-pocuswith existing written characters; for instance writing them upsidedown For this reason we find Greek letters beside Etruscan in-

scriptions on Etruscan vases, and in Latin speaking areas we findthe Greek alphabet used, and here and there exphcit instructionsto employ Greek letters Thus antique literature, especially inmagic papyri, contains senseless rows of letters impossible topronounce. The idea of these must frequently be to enclose thegreat name of the god in those letters and in that way to get powerover him Hence endless variations with vowels and series ofvowels 10; further, long rows built up of syllables and called quot;Syl-labarequot; by Dornseiff The Leiden Magic Papyrus 12 gives longrows, as follows: â€”



??? a ?Ÿa ya da CÂ? â€? â€? . â€? VÂ?e ?Ÿe ye de t^s .... ipe etc. ^Marcellus Empiricus gives as a prescription against haemor-rhage scribes in charta virgine et collo suspendes lino rudi ligatumtribus nodis ei, qui profluvio sanguinis laborat: rpa ipe iprj ygt;e yrr)rpa xpe. ^ I found, as an illustration, the following examples againstlippitude. Marc. VIII. 56. ad Lippitudinem inter principiasedandam in chartam virginem scribe av?Ÿaix et licio, quod in telafuerit, collo lippientis innecte. Marc. VIII 57 Incipiens lippitudo mirifice et sine dubitationedepelletur, si in charta virgine scribas et collo dolentis licio suspendas:(pvQ (pagav et hoc praeligamen purus castus facias. The following quotation is from Alex. Trail. I. p. 407 ÂŽ quot;AAAomqiajirov ov nokk^v saxov nelgav (sc. jiQog a/iqifjfi?ŠQivov). Eig qmXXov ?¨Xalag fier?¤ xoivov [l?ŠXavog ?¨myQaygt;ov quot;xaquot;, quot;qoi',quot;aquot;: Mfi?Ÿave. ???¨ xal r?? q)vXXov r^g ?¨Xaiag ng??

^Xiov avaxoXfjgxai Tiegiojtxe negl xov XQdxrjXov. Beside Greek, Egyptian and Babylonian seem to have playedthe same part in the Greek and Roman world that Latin and Hebrewplay in our times DieterichÂŽ gives an interesting example of a magic charm tobe found in quot;Des Albertus Magnus bew?¤hrten und approbirtens5mipathetischen und nat??rhch Egyptischen Geheimnissen f??rMenschen und Viehquot;. III. p. 29. LChxP0bL9hbmgn. chartam.... The word amuletum, used by Varro and Phny is not, as wasformerly thought, derived from the Arabic hamalet, as this has



??? not the meaning of appendage K W??nschÂ? traces the origin to?¤fivXov. Pfister has in mind a possible connection with /nc??Xv^. Theidea of averting ill-luck is expressed in glosses by amolimentumwhich is not, however, considered to be the right etymology. In ancient times there were many words used for amulet,ajioxQ?–naiov, ?Ÿaaxdviov, nsQicm-tov, Tiegia/iixa, ngo?Ÿaaxdviov, rdk-safxa, (pvXaxxijQiov: amuletum, amolimentum, alligatura, fascinum,ligalura, fraehia^. In the Middle Ages the principal expressionsseem to have been, Ligamentum, ligatura fhylacterium; the wordamuletum is practically non-existentÂŽ. In hterature we find the amulet chiefly mentioned by Phny, thescript, rei rusticae, physicians like Marcellus Empiricus and thepoets of the Augustan times By amulet we must understand a small, power-filled, orendisticobject which has its effect on the spot

where it is hung or fastened,and the only difference with talisman is that the latter is also usedfor larger matters, as columns It is essential for it to be portableand attachable, and Pfister distinguishes four effects that theamulet can have. It can act in a purely apotropaeic manner, as inits use to drive away evil influences from without; it can exerciseforce, and so be used for analogical magic. Apphed sacramentally Â?it can increase the strength of the wearer (e.g. the eating of magicepistles) and, finally, it can have an effect of energetic activity iquot;. We must look for the origin of the amulet in the magical senseof veihng, i.e. the desire of man to clothe himself with materials of



??? orenda, in the same way as the act of clothing oneself was originallya craving to absorb the orenda of defeated animals, while ornamentshad formerly another significance than they have now i. Among the kinds of amulets in use among the Romans we mustreckon the bulla which has been connected with bullire Â?, themuttonium Â? and the crepundia. Probably the contents of the bullawere known under the collective name of praebia, which was thusderived by Varro a praebendo ut sit tutus, quod sint remedia incollo pueris. Proverbs, names, sacred words and letters can also serve asamulets. Just as there is a vis, ?´?Švafii?§ contained in carmina, sowhen they are written this remains attached to the writingÂ?.Besides, there are all possible kinds of objects from the vegetableand animal world' and all imaginable objects of which it wasthought that they contained magic power; thus even threads wereused, for preference

coloured onesÂ?. If the objects have naturalopenings they are hung up by them; otherwise a hole is made inthem, or they are put in bags, which were, in classical antiquity,mostly made of leather ÂŽ and which, besides, can also have themeaning of protecting the objects against the evil eye iÂŽ. Livinganimals can also serve as amulets; cf., together with Mucianus' fly,Gilum. VI. 17, where living shrew-mice are immured in clay-figureswhich are then hung round the necks of cattle Therefore cattle,too, were protected â€” horses had a special protection by means ofphalerae ^^ â€” and even lifeless property, cf. Plin.Ai^. H. XXVIII. 19,where the walls are protected against fire by curses. It is remarkable that remedia (read amuleta!) which had been



??? hung round the necks of sick persons and had effected a cure werebrought to the temple of Febris i. circumligatam lino----linteolo____ In contradistinction to wool, linen has a unique place in im-petrative magic. Apuleius thinks, probably, of Herod. II. 81 whenhe says quot;quifpe lana, segnissimi corporis excrementum, pecoridetracta, iam in de Orphei et Pythagorae scitis profanus vestis estquot;,and 3 quot;mundissima lini seges inter optumas fruges terra exorta nonmodo indutui et amictui sanctissimis Aegyptiorum sacer dotibus, sedopertui quoque rebus sacris usurpaturquot;. In this connection it must be remarked that wool in rehgious andsuperstitious use must be placed on the same level as hair, cf. Plin.XXIX. 30; Paus. VIII. 10. 3, where a possible power is supposedto be contained in a woollen thread that encloses the temple ofPoseidon Hippios in Mantinea. In

prohibitive magic the use of wool is not unimportant; in thiscase one must remember the orenda which is still present in theseanimal remains ^ Thus, as a remedy against pains of the inguina a thread mustbe taken from the loom and seven or nine knots made in it, men-tioning at each knot the name of a widow, after which it must betied to the inguina Â? (this is strengthening of the orenda!), cf MarcXIV. 65Â?. Wool itself, or rather the sheep-skin, is also regarded in the lightof a purifying power. For this reason the bride on arrival in hernew abode must sit down in pelle lanata\ In contradiction toSamter, who considers this as a surrogate offering, since by sittingdown on the sheep-skin a person identified himself with the sacri-ficial animal and appropriated the act of atonement that thesubstituting animal fulfilled by its death, might it not be better to



??? associate this with the purifying, apotropaeic quahty of wool, whichabsorbs impurities i? But let us return to the linen. In the Papyr. Paris. ^ the magician is ordered to put on a cleangarment of Indian linen for as a magician he must be clothedin hnen^, a purum -pallium^-, and the magicians who wish todiscover the name of the future emperor wear, according to Am-mianus lintea indutamenta and lintei socci Abt refers further toPap. Ber. I. 278; Pap. Par. 213 ff., 88 ff.; Griffith Thompsoncol. III. p. 35 (13). The oiv??mv xa^ag??g is also used in magic tables^. De JongÂŽ thinks that it is an excellent conductor for the orenda.He relates ÂŽ the case of an Egyptian priest of lower rank underRoman rule who was prosecuted, among other things, for wearingwoollen garments iÂŽ. In Marcellus I found another example of how a hnen threadmay be of benefit to the eyes in another way. Marc. VIII. 62, oculos cum dolere quis coeperit, ilico

ei subvenies,si quot litter as nomen eius habuerit, nominans easdemtotidem nodosin rudi lino stringas. In other places, too, we find a hnen thread used for hanging upquot;remediesquot; â€” thus in N.H. XXX. 98. where even a reddish thread,rutilum linum, is required. For circumligatum, in its quahty of pure binding magic, I referto Riess We even find caterpillars in linteola which have, more-over, to be bound round three times with a flax thread ... . Mucianus ter consul.... His full name C. Licinius Mucianus is known to us from leadenpipes in Oinoanda Otherwise he is always referred to by the name



??? of Lidnius Mucianus, or, as in this case, Mucianus ter consul. Thebeginning of his hfe is only known so us from Tacitus vir secundisadversisque iuxta famosus, insignes amicitias iuvenis ambiti??secoluerat; mox attritis opibus, lubrico statu, suspecta etiam Claudiiiracundia, in secretum Asiae sepositus tarn prope ab exule fuit quamposteaaprincipe. The great r?´le that he played from 69 A. D. on, wascaused by the fact that in 68â€”69 he was governor of Syria witha command of four legions 2. The first two consulships are uncertain,the third occurred in 72 In the contest between Otho and ViteUius, he chose the side ofthe former, and was afterwards the one to offer the governmentto Vespasian under whose patronage he rose to great powerHe was even called quot;brotherquot; by the EmperorÂ?. His posthumous literary works consisted of 11 books of acta, and36

epistulae of which we cannot find any trace in his works',while Phny makes use, in 32 places in his Natural History, of ageographical work differing from these. The fragmentsÂ? dealprincipally with quot;admirandaquot;, which were not collected pro-miscuously, but were observed by himself On the basis of his direct quotations it has been possible toseparate successfully from Phny's work those things which belongdefinitely to Mucianus tnuscatn.... In olden times the fly was thought to have a hfe difficult todestroy; as is seen in Phny XI. 120, where he says that fUes drownedand laid in ashes revived! Asclepiades in Tert. de anima Cap. 15. 2thinks the same, Asclepiades etiam ilia argumentaiione vectaturquod pleraque animalia ademptis eis partibus corporis in quibusplurimum existimatur principale consistere, et insuper vivant aliqua-tenus et sapiant nihilominus, ut muscae . .

. ., cf. Lucian. Musca 7,



??? ( ajtor/irj?Ÿelaa de rrjv xeipaXrjv fivia inl noXv ^fj reo ?¤XXqgt; am/xari,xal Efmvovg eaxiv The daemons of sickness and death are readily imagined in theshape of flies, as in Paus. X. 28. 7, Apul. Met. II. 22, and it is as adaemonic animal that the fly is used in prophylaxis, in which greatpower is ascribed to it 2. We find it also mentioned in other placesas a preventive against ophthalmic diseases, viz. Marc. VIII. 52,de manu sinistra muscam capies et dum capies, dicere dehebis nomeneius cuius remedium facturus es te ad curandos oculos eius muscampr ender e. In the Middle Ages an eye lotion brewed from flies was used asa cure for red eyes It is also used for other things in medicine. Thus the musca ruf acures the medicinalis morbus and an uneven number of fliesrubbed with a finger cures sores. It is also used to dye and encouragethe growth of the eyelashes! ÂŽ It seems also to have been thought necessary, already,

to takemeasures to destroy them The fly is also mentioned as one of the apotropaeic animals foraverting the evil eye and is therefore pictured clustering round aneye The fact of the fly being caught and applied alive guaranteesits complete orenda. See for other examples of the use of livinganimals and their limbs under quot;chartamquot;. carmina.... With carmina and venena, as Butler and Owen say on Apul.Apol. c. 69 the most essential and important parts of the magicrites are given; that is, the words of power (Xoyog) and the apparatusof magic {ng?¤^ig)A carmen is a word or saying endowed with orenda and this



??? orenda is the actual working of the magic ^ and is all-powerful â€”quid enim non carmina fossunt! ^ When Burris ÂŽ draws a distinction between carmen â€” incantatioand precatio â€” prayer, he defines them both in this way: 1.nbsp;They are, originally both sung, (or at least rhythmicallyrecited), 2.nbsp;and uttered in undervoice; 3.nbsp;to be effective they are repeated; 4.nbsp;the words are accurately pronounced. 5.nbsp;The carmen is directed against evil influences, daemons, butthe precaiio to a personal divinity. 1.nbsp;Carmen is certainly an incantamentum; and just as knmbrjshows by zni, so incantamentum indicates by in that the song isdirected against something, and as in ?¨TtM? r) so in incantamentumthe original singing is etymologically proved or at least therhythmical recitation 2.nbsp;Singing is still the word for the magical muttering practisedin Australia

Lucina in Ov. Met. IX. 300 sq. sings â€” tacita voce â€”carmina to delay the birth; Circe XIV. 58, ter novies carminamagico demurmurat ore. Apul. Met. I. 3, magico susurramine amnesagiles reverti, mare pigrum colligari, ventos inanimes expirare, soleminhibere, lunam despumari, stellas evelli, diem tolli, noctem teneri. 3.nbsp;The following is from the Papyr. Paris. 1227, elsMe ?´a??fiov,?´axi?§ nor' o??v el, xai ? jt?´arrj??i ? jio rov ?´e??va, ?¤gri ?¤gri, â– ^?´??] rl?´r],??^sMe ?¨a??fiovFurther Marcell. XXI. 2^, ad corcum



??? carmen in lamella stagnea scribes et ad collum suspendes haec, antevero etiam cane: quot;corcunecmegito cantorem ut OS ut OS ut os . . . .quot; ThenPliny XXVII. 1311. quot;speak these words on using the plant reseda â€”'reseda, morbis reseda, scisne scisne, quis hie pullus egerit radices?nec caput nec pedes habeant.' haec ter dicunt totiensque despuuntquot;. The repetitions are also varied as in the following magic charmgiven by Marc quot;Exi si hodie nata si ante nata, si hodie creata siante creata, hanc pestilentiam, hunc dolorem, hunc tumorem, huncruborem, has toles, has tosillas, hunc panum, has paniculas, hancstrumam, hanc strumellam, hanc religionem evoco, educo, excanto deistis membris, medullisquot;. 4.nbsp;Plin. N.H. XXVIII. 11. quot;videmusque certis precationibusobsecrasse summos magistratus et, ne quod verborum praetereatur autpraeposterum dicatur, de scripto praeire aliquem rursusque

alium custodem dari qui adtendat----quot; For this reason a prompter is always employed for a carmen, ' 'sunt qui M. Fabio pontifice maxima praefantecarmen devovisse eos se pro patria Quiritibusque tradantquot;. 5.nbsp;As has been said sub. 1., the incantamentum is directed againstsomething, and this is also the case with the carmen, which is usedagainst evil influences, daemons. Therefore the carmen is requiredto possess a power, a dvvafiig, a vis that is stronger than the orendaof the powers to be subdued. We find it, indeed, expressly statedthat the carmen possesses that power, as in Plin. N.H. XXVIII. 12,Apul. Apol. 26; and we hear of {turn) vox Lethaeos cunctis pollentiorherbis excantare deos ÂŽ and of verba ad invitum {perfert) cogentianumen in which the coercive power exercised on the daemonsis clearly mentioned. Thus Tacitus ÂŽ too speaks of quot;infernas umbrascarminibus dicere The carmina are also

powerful in other ways,not only against daemons, see Virg. Eel. VIII. 67, nil hie nisicarmina desunt. ducite ab urbe domum, mea carmina, ducite Daphnim :carmina vel caelo possunt deducere lunam; carminibus Circe sociosmutavit Ulixi, and in Virg. Aen. IV. 487 the power of the witch isrepresented as being so great, that she is able by her carmina,quot;mentes solvere, curas immittere, aquam fluviis sistere, vertere sideraretro!quot;



??? The carmina, which have especially found their place in medi-cine show, by the fact that it is sometimes necessary that thesick person or the disease be mentioned, that here the belief indaemons has not yet disappeared The minae also testify to this ÂŽwhere the name of a powerful god is invoked; others are more gentlein character and do not command but try to confuse the daemon bythe so-called ddvvara or historiolae In the article quot;litteris graecisquot; it has already been pointed outthat there is a power in strange, written characters. For this reasonincomprehensible expressions are used, slt;peaia yQdfXfiaxa, which bytheir strange appearance can exert greater power. There seem to have existed in ancient times extensive worksor treatises on carmina. As, for instance, the Kestoi of SextusJuMus Africanus and probably the work of Neptunianos 6. grandines....

verecundia.... Although, indeed, unhke Marcellus, Pliny practically abstainsfrom mentioning carminathis would have been the place to givethese carmina, if something quite particular had not caused himto refrain; especially as he had already mentioned the magicformula of Attalus. But he is withheld by an ingens verecundia.This might be owing to the fact that they were strange or foohsh-sounding. For in XVII. 267 Phny says, quot;cum averti grandines carminecredant flerique, cuius verba inserere non equiden s e r i o ausimquot;.But the reason may be something else, as I shall try to show inthe following part. It is a well-known fact that man thought himself able to changeby magic the course of the weatherThus, in Athens, there existedthe families of the Evddvs/ioi and 'Ave/noxoirai, originally familiesof priests whose names, considered etymologically, show what the



??? functions of the forefathers were. Weather magic was, in its earhestform, apotropaeic, i.e. the averting of destructive hail-showers andstorms. Weather daemons can, in the first place, be combated physically.Vegetius, in his Mulomedicina, gives an extensive recipe for asmoke-producing material and says of it, et haec universa com-mixta atque succensa odore suo morbis tam hominum tam animaliumresistunt et daemones fugant; grandines prohibere et aerem defecaredicuntur. Further they can also be fought with apotropaeic noiseor by attempting to wound or kill the daemon, or make his functionsimpossible Moreover, there is also the psychological method oftaking action against him, as by arousing in him an idea of fearHence, in Palladius I. 35. 1 {contra grandinem multa dicuntur!)among other things crumtae secures contra caelum minaciter levantur.It was also possible to put the daemons to flight by arousing inthem

feelings of disgust and shame, which was especially attainedby obscene gestures ÂŽ .... or by holding a mirror up to them ÂŽ tofrighten them! Women, especially in times of menstruation, werebeings filled with orenda. Evil daemons dwelt in them, and as thesewere thought to be powerful, they were also used for magic pur-poses and this was also the case for hail.Geop. I. 14. 1, 2: tieqinbsp;'Atpgixavov. 1.nbsp;yvvi] S/ifirjvoi; deiidrco rd aldoia avrrjg xaXd^rj, nat dnoatge^Ei.ofioieo? 8e rrjv roiavrrjv ^eav zal nav 'amp;r]Q(ov (pE'6yEi. 2.nbsp;Kal nagamp;EVOv gaxog rd ngmrov Xafimv, dvd fisaov rov xf^qiovxamp;aov, xai ovrs jy a/inEXog ovrs rd ansQfiara mcd xaXdZrjQddixrid-qaerm. Compare Plin. N.H. XXVIII. 77. iam primum abigi grandinesturbinesque contra fulgura ipsa mense nudato; and Plut. Symp. VII.2. 2. Olov EdoxEi ro TiEQirrjv xdXal^av Elvairrjv VTio xaXaCoqgt;vXdxcoval/iari andXaxo? fj gaxioiq yvvaixEioiz

ojnoxQEnoiiEvriv^.



??? But the conclusion of Geop. I. 14 is remarkable. Tavra fi?¨v e??grjrai to???§ ? gxa?Žoi?§. ?¨y? ) ?´?¨ svia t??gt;v e?ŽQ??jfi?Švcov? jiQenrj Uav '^yov/j.ai xai (pevxx? , xai n??ai Tiagaiv?“ firj?´' oXoy?§xovroi?§ ngoa?Šxeiv xov vovv. xovxov y? gnbsp;avx?  avv?Šygaipa, ?Žva fi-q ?¨?´^co xi TiaQah/njt? vsiv xc?´v xo???§ ? ?§xaioi?§ elQrjfx?Švwv. This is interesting as a contrast to the remark of Pliny. The oneapologizes for not giving any indecent carmina, and the otherthat he has taken the liberty to relate indecent things. Both arespeaking of hail magic â€” the one about carmina, the other aboutpractices. We can hardly suppose that the practice was restrictedto the showing of parts of the body, thought to work apotropaeically;words were spoken at the same time, of course. Fehrle ^ points to the following description, given in Maimonide,Le Guide des Egar?Šes par M??nk

which is based on Orientalinstructions for countrymen, which go back partly to the GreekGeoponica. quot;Si quatre femmes, couch?Šes sur le dos, l?¨vent les jambes enles ?Šcartant, et si dans cette position ind?Šcente, elles prononcenttelles paroles et font tel acte, la gr??le cessera de tomber en ceslieuxquot; 3. Fiedler, pag. 39, mentions this custom also for another place,quot;In Manipur gehen bei den Meithei einige v??Uig unbekleideteM?¤nner nachts durch die Strassen und Felder und f??hren dabeimit lauter Stimme sehr unanst?¤ndige Reden zur Wetterapotropie This will also have been the case in ancient times. To a magicaction was suited a magic word, which set the real magic working Indecent gestures were accompanied by the carmina belongingto them, as Pliny knew, cf. N.H. XXVIII. 77. After a time thegesture will have been omitted, and the carmen, which

took theplace of the missing action, been considered as sufficing for both.Pliny's ingens verecundia may probably have applied to one of thosecarmina. That the indecent gesture was not usual in Pliny's time isapparent from XXVIII. 76: invenio. The existence of XaXalI,o(p^Xax?‹?§ we find mentioned, apart from



??? the place quoted in Plut., in Sen. Nat. qu. IV b. 6. 2.; 7. 1. forKleonae. The inhabitants of Methana, too, were able to avert hailby magic formulas, as in Paus. II. 34. 3. i. For other methods seePallad. I. 35. 1; Geop. I. 14. 1â€”12 Plin. N.H. XXXVII. 124. ambusta.... Pliny has supphed sufferers with a crowd of exquisite prescrip-tions 3. A magic cure is, among others, the following. Medic. Plin.III. c. 16 p. 268 ad combustum: praecantaiio ad combustum. dicishaec: quot;rangaruagaverbatquot;. Ter dicito et lingito ter et exsfuito. prae-cantatio ad conbustum. ne fiant ulc?Šra, dicis haec: quot;ferrum candenslinguam restringatne noceaJtquot;. hanc incantationem tarnen ex ore Drui-dum: quot;Siculi vident iligo vel marino piso adriacicum et iscito mallulidrogoma ex ava mit[]unt astandemquot;. Conbustum recens alumen exaqua frigida ponito sanabit.... Such charms still exist, of which the following are examples. Ich ging mal einst an

den StrandDa fand ich eines Mannes TotenhandDamit vertrieb ich diesen BrandÂŽ. There came two angels from the Eastthe one brought fire The other brought frost. Out Fire, in Frost Â?. Apparently it is desired either to surprise the wound (= fire?)daemon with strange words, with the sudden idea of death, or over-come him with stronger powers! morborum genera.... I think it sufficient, here, to refer to Heim, Incantamenta Magi-ca; Riess, P.W. s.v. Aberglaube 89. sq.; Pfister P.W. s.v. Epode331 sq., while I would reserve the classification of diseases in respectof their cure by carmina for a further research.



??? ^bi^anbsp;(f'^w-^Â?r-1quot;'Â?Â?nbsp;S^Hit?¨^ ' -y??i datstÂ?nbsp;^tsfeifo iiw-'. f,Â? HÂ??Â?nbsp;niH^i??h ' quot;^--Jtrwrnm â– nbsp;et: â– .himml ??iiifÂ?nbsp;lt; â€?V.S
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??? INDEX Abominari, 86. Adorare, a motion of the hand, 71. Adoratio, 31. â€”, a gesture of magical signifi-cance, 31.a handkiss, 72. Advocare deos, 83. dSvvara, 108, 138. Africa, 56. â€”, the name, cannot have beenused magically, 56, personifica-tion of, 56. Alligatura, 130. Ambustum, 141. Amolimentum, 130. Amulets, kinds of, 131, origin of,130, for animals, 131, definitionof, 130. Amuletum, origin of the word, 129. Angang, 122, definition of, 123,women in, 123, animals in 124. Animatism, 9 sq. Animism, 9 sq. Antipathes nigra, against evil eye30. Anulus, 61 sq., see ring. dnapxv, 42. Aquam conclamare, 84. 3. dpioTcpov â€” KaKOV, 18. Attalus, 50 sq., two Attali quotedby Pliny, 52. Auguria, 102, condita, 103, im-petrativa et oblativa, 93, 82. Augurales libri, 103. Auspicia, 103. Binding, enchantment by means of,28, magic, 124. Bindungszauber, 70. Blowing, a visible activity can be called forth by, 102.Breath, possesses a

magic power, 45.Bull-roarer, used in ceremonies in honour of the dead, 125.Calendar, agricultural, 19, 21, of feasts, 19.Carmen, 1, 7, 107, 135, 138, differ-ence between c. and precatio, 136,nbsp;used against evil influences, 137. XaAafo^uAa/ocs, 140.Charms, repetition of, 136.Chthonic elements, 20.Cibus (non) reddebatur, 96, see food.Circle, drawing a magic, 76.Circumactio, a magic formula, 75.Climacterica tempora, 39.Conscience, introspective, 17, retros-pective, 16.Conscientia, 16 sq.Consensus gentium, 84.Conticescere, repente, 93.Convivium, 95.Currus, 47. Daemons, attracted by fire, 85,dwelt under the table, 86, putto flight by arousing feelings ofdisgust and shame, 139, weather,combated physically, 139.Dead, binding the, 35, cult of, 20, fear of, 35, 36, names of, 35.Death, crowing of the cock a d. rite,90, popular belief of survivalafter, 35, superstitious customsin regard to, 85.Deflare, 102, meaning of, 98.Defluvia,

114.



??? Defunctorum, mentio, 35, see dead. Seftov = ayaBov, 78. Dexter, 77, see right. Dicis causa, 114. Digitus, 69, 116, see finger. Dirae, 93, 103, obstrepentes, 93,= obscenae aves, 93. Dominee, er gaat een â€” voorbij, 95. Druids, influence of, 80. Dumb-waiter, 88, see repositorium. Suva/its, 9, passim. Duo, 55, a possible error in text asmagic word, ib. Eating, takes a prominent placein primitive society, 95, takesplace festively and communally,95. Effascinatio, charms against =magic, 28. 'E^eaia ypafifiara, 108, 138. fitrennes, 22. Evil eye, 28, sq., 65, antipathesnigra against, 30, averting of31, hyena-skin against, 30. Evocatio, morbi, 107. Eye, double pupil in, 30, significanceof, 29. Fascinum, 130. Favere linguis, 94. Febris, 40, goddess, 41. Ferculum, 92. Fever, 40, cause of, 40, kinds of, 41. Fica, la, 31. Fingers, instructions for sequencein which f. should be

manicured,116, in superstition, 69, super-stition with special, 69. Fire, 84, averted, 65, magic cure forburns, 141, power exercised over,84. Firstlings, 42, sacrifice of first-fruits, 42. Fly, as apotropaeic animal, 135,daemons imagined in the shapeof, 135, eye-loti n brewed from. 135, has a life difficult to destroy,134. Food, fallen, no offering for Lar,98, fallen, left on the ground, 97,not consumed supposed to betaken away by guest, 96, remainsof, thrown under the table, 85. Fruits, magical character of theoffering of tree f. 43. Fulgetra, 80. Fulgur conditum, 81. Fulmina, procuratio of, by meansof onions hair and sprats, 81.familiaria, 81, prosp?Šra, 81. Fusus, 126, Galliae, religiosity of, 79. Gesture older than prayer, 73. Grando, 138. Haec instituerunt, 10. Hair, contains i^vaos, 114, kingsnot allowed to cut. 111, personsin state of taboo not allowed tocut, 112, priests not allowed

tocut. 111, sacrifice of, 113, seatof vitality. 111. Hair and nails, employed in lovemagic, mostly adversely. 111,contradictory instructions forcutting, 114, cutting, rite depassage, 113, evil spirits supposedto make misuse of, 112, of FlamenDialis buried under lucky tree,112, possess orenda of person towhom they belong, 110, recipientsof, are spirits of the dead, 113. Hands, what is meant by stretchingout of, in prayer, 74. Handkiss, 72, and -npoaKwe?Žv, 73. Headache, causes of, 115. Hearth, meeting place of wholefamily, 99. Herbeirufung des Gottes, 83. Historiolae, 108, 138. Hyena skin, against evil eye, 30. Images of gods kissed, 74.



??? Inarticulate sounds among primitivepeople, 82. Inauspicatissimus, 88. Incantamenta, 1. Incendium, 84. Influence of man on course ofweather, 138. Jettatori, 29, 31. Labor famae, 94. Lacus Lucrinus, 28. Laevus, 77. Lar, ancestor, 101, chthonic god,101, â€” es compitales, 99, exis-tence of, to be explained fromservice of L. compitales, 99,familiares, 99, worship arose fromcult of souls or ancestors, 100,not identical with them, 101. Left, 49, 77, lucky side with Romans,78, more powerful than right, 77,favourite side with daemons, 78,prescribed in charms, 78. Licking, preliminary to kissing, 76. Ligatura, 130. Light, pleasing to souls of dead, 85. Lightning, see Fulmen, laurel neverstruck by, 81, skin of sea-calvessafeguard against, 81, wardingoff of, originally Etruscan, 80. Linen, an excellent conductor fororenda, 133, in impetrative magic,132. Lippitudo, 127, see ophthalmic di-sease. Litterae graecae, 128. Luna, 118. Lustratio,

87, 94, 107, to right andleft, 78. Lustrum, 124, publica, 24. Mactare, 95. Magic, 3, 5, active (measures against)4, applied earlier than the be-seeching of help from divinitiesand daemons, 42, attitude ofintellectual Romans towards, 3, 6, definition of, 7, distinctionbetween m. and superstition, 3,exotic sounding names, letters,play of syllables in, 128, fructi-fying, 20, 21, 22, 44, good harvestby, 43, healing, 53, healing ofscorpion stings, 54, Horace and, 4,impetrative, 5, 7, 64, 65, andindecency, 140, by knowing aname, 26, negative, 20, outlandishjargon in, 7, Ovid and, 4, Plinyand, 5, poets and, 5, power inpersons, places, times, sounds,words, human motions and re-mains of dead animals, 9, pro-hibitive, 5, 7, 28, 35, 63, 65,reiteration, 55, silence, 94, sym-pathetic, 20, 21, 53, sympathetic,against scorpion stings, 53, Tacitusand, 4, Terminalia, feast offructifying, 20, Virgil and, 4,weather m. originally apotropaeic,139, word, 54, word m.

againstscorpions, 54, words accuratelypronounced in, 137. Magician must be clothed in linen,133. Mana, 9. Mars, 24 sq. Medicaments, physicians preparetheirown, 110,temples prepare, 110. Medicamentum, has a good and badmeaning, 107. Medicina Plinii, 110. Medicine, art of preceded by m.method of healing, 107, scientificdevelopment of, 110. Medicine man, 8, 26. Mensa, 92, 104, see table, = course,105, prima, carnis, secunda, po-morum, 105, linquenda to readadmovenda, 89. Minae, 138. Missus, 92. Monopodia, 105.



??? Monstra, 103. Months, twelve and twelve ancilia,18 note 6. Moon, bringing down counts as signof magic power, 121, days onwhich m. is less powerful, 116,and hair cutting, 120, influenceof, 38, 119, months, 118, nightsof new m. play a special r?´le, 121,phases of, in antiquity, 118,sends forces to earth, 119. Morborum genera, 141. Mucianus, 133. Munditiarum causa, 93. Mundus, 44. Musca, 134, see fly. Mutus, 61. Nails, see hair, prohibition to treadon. 111, spitting on, breaks en-chantment, 111. Name, 25 sq., added to figures ontabulae defixionum, 46, countsasperson himself, 26, favourablesounding, 27, ill. luck bringing,28, ill-sounding. 27, knowing ofname, magical means of power,36, luck-bringing, 28, magic withn. of gods, 26, mentioning of n.gives power over person, 36,pronouncing of, invokes daemonsof disease, 128, secondary, 56,secrecy with, 56, secret, 27,

usualn. of gods not coercive, 26, whenevoked god must answer to hisreal name, 27. Nemesis, 31, avenger of evil, anta-gonist of happiness, power forgood or evil, Tvxn, 'E\nis,punisher of Hybris, connectedwith wizardry, goddess of luck,32, spread of cult, attributes,Nemesis-Fortuna, invoked againstevil eye, 33, representation of,other names for, 34. New Year, 17 sq. -acts on 1st Jan. boni ominis causa, 20, began on1st Jan., 17, formerly on 1stMarch, 18, bona verba on, 23,celebrations, 19, day and evilomens, 22, gifts, 21, 22, andJanus, 23, opening amp; closing of,19 sq., wishes, 21, 24. Nomen prosperum, 25, see name. Numa, calendar reformer, 19. Numbers, belief in, 37, even n.,36, 37, magical use of, 50, oddn., 36 sq., = masculine number,36, two, 37, three, 38, 39, seven,38, twelve, 38, five, 39, nine, 39,of days of year, 39, uneven,subject to daemons, 94,

usedmagically, 55. Numerus impar, 36, see number. Nundinae, 115, on Kal. Jan. anevil omen, 116. Omen, 86. ovofia, 27. Ophthalmic diseases, 127, magicalcures for, 127. Orenda, 8, passim, attaches topersons, places, sounds, times,words, human motions, 8, remainsof dead, 9, animals, 9, gods heldto be givers of, to plants, 109,words endowed with, 135. Ostenta, 1. Ostentum, 86. Pagana lex, 121. Periods, (10, 12, 14) in a year, 19,in connection with sun and moon,19, of seven days, 118. Phallus, 28, 30, against evil eye, 30. ^ap/iavfo, 109. Phylacterium, 130. Piatio, 98, 101, = piaculum, 106,= peccatum, 106. Plaustrum, 47. Pliny and survival after death, 35. Pollex, see thumb, con(verso)pollice, 70, infestus, 70.



??? Pontifex, 103, see priest. Poppysmus, 82, and the future, 83. 1T0TT7TV^â‚?lVf 80. Portentum, 86, 103. Power, exercised by pronouncingname, 56, in words, 35, 127. Praebia, 130. Precatio, 22, sq., 23 sq., differencebetween carmen and p., 136. Priest in civilised state still similarfunctions to those of medicineman, 103, increasing of orenda of,104, punishing of, 104. Primitiae, 42, see firstlings, offeringof, a magic act, 43. Primitive time reckoning, 18. Prodigia, 103. Puteal, 81. Reiteration, magic, 55. Religio, becomes actio, 60, basicmeaning of the word, 57 sq.,definition, 57 sq., as disastrouspower, 60, in a positive sense,61, as taboo, 58 sq., from religare,59, with adjuncts sacer andhorridus, 60. from relegere, 58,loci, 60, as seen in subj. andobj. sense. 58. Religiosius. 61. Remedies, thought to be chargedwith orenda. 109. Repositorium. bad omen when re-moved, 88, as weather forecast.88. Right. 77. lucky side with

Greeks.78, more powerful than left, 77. Right and Left. 49. Ring, 61 sq.. bridal, is magicalbinding. 64, changing, a death-rite, 65, 90, as element of magic.61, exorcising by, 66. finger-ring. 62. ear-ring. 63. binds, 63,origin of, 61. 62 as pledge. 64,origin of magic in form. 63. assymbolum, 64, magic significanceof, 62, magic, r., 65, r. of Gyges.66, not directly fashioned intofinger-ring, 62. sneezing and, 65,put off on going to table, 67,putting on again a renewing ofmagical influence, 65, worn onspecial fingers, 66, wreath andr. magical, 62, 64. pd^/Sos, 125. Rows of letters, significance of, 128. Sacrificare, 95. Saliva, 67. a remedy. 68. see spitting: Scorpion, 53, in art, 55, Plinyreminded of Africa by. 57, subjectof superstition, 53. how theirlives were imagined, 53. Servilius Nonianus, 126. 3. Sextus Niger, 2. Silence and odd numbers connected,94, daemons approach on suddens.. 94. Sneeze, 64, 65, a good omen, 45,from a certain

direction, 45. Snuff, ancients and, 44. Spell, 23, 64. Spindles, forbidden to be carriedopenly in antiquity, 124, nowcarried openly in Greece, 126. Spitting, gives orenda away, 68,on coins, 69. Spittle, transferred by a finger,preceded kiss, 77. Sternuere, 44, see sneeze. Strenae, 21, sq. Strene, stryne, 22. Sulpicius, Servius, 91. ctufeiSjjCTij, 16 sq. avvâ‚?ats, 16. Superstition, 3sq., distinction be-tween magic and s.. 3. ovpiyfxos, 83. Sweeping, a death-rite. 87. heirobliged to sweep out house ofdeath. 87. gesture at anyoneunlucky, 88.



??? Table, ancients swore by table,104, becomes also cartibulum,106, calcei taken off before goingto, 96, charged with chthonicorenda, 109, exceptional ar-rangement for each guest to havea small, 90, guests lay round one,89, large companies at, 96, originof, 105, power-giving and de-priving significance adhering to,106, pouring water under, adeath-rite, 90, Romans ate incompany at large square, 106,soleae worn at, 96, special gar-ments at, 96, was sacred, 104. Taboo, 8, passim. Thumb, extending of 70, enclosingof, a proverb, 71, enclosing, noobscene significance, 71, a powerfinger, 69. Tiberius caesar, 46, not muchknown about his superstitions,47. Tingling of ears, 47 sq., cause of,47, a sign of weakness, 49,something in common with in-cantare, 49, lovers attach muchvalue to, 48, also beloved per-sons of same sex, 48, not onlypleasant things announced by, 49. Tinnitus, see

tingling, 47 sq. magicalarousing of, 50. TpawE^o/tayreia, 106. TpaTTC^OTTtva^, 88. Tristis, 46. Turbo, 125, 126. Varro, 2 sq. Vehemens, 47. Vehiculum, 47. Veneration, forms of, 75. Venena, 135. Verecundia, 138. Verrere solum, 87, see sweeping. Victimae, 25. Virtus, 9, passim. Water, poured out under the table,85. Wind, enticing of by whistling, 45,irritates and annoys the daemons,46. Wool, has a purifying power, 132,in impetrative magic, 132, inprohibitive magic, 132, in super-stition on same level as hair, 132,dolls hung up on compita duringnight, 102. Xenocrates of Aphrodisias, 2 sq., 51. Year, luni-solar, 18, 21, natural,18 sq., 19, nature, 22, of 10months, 18.



??? STELLINGEN De opvatting dat de Lar een chthonische godheid is mag nietgehuldigd worden op grond van Phnius N. H. XXVIII. 27. II Het wezenhjke in de adoptio is de overdracht van den naam opden adoptandus. III De term â€žcaperequot; virginem, uxorem, is een survival van eenmagische scheiding van de vrouw van hare verwanten. IV De verklaring van Servius ad Verg. Aen. IV. 75 van paratamis niet de meest voor de hand liggende. De bewering van PreUer, R??m. Mythologie lp. 189 en 334, 1dat de twaalf ancilia verband houden met de twaalf maanden desjaars berust op een onjuiste conjectuur in Ennius. VI Seneca Apocol. 3. \.:nec unquam tam diu cruciatus esset?nece. x. wolters



??? Plinius Epp. II. 18. 4: nisi nunc illos magisamares,lees: quasi. VIII Plinius Epp. IV. 1. 7.: nam hilares certum est (R. F.); nam con-tinget hilares si (M. V. D.), lees: nam hilarescere tum continget, si. IX De bewering van Erwin Rohde, Psychcg I. p. 217 n. 4: â€žUnd??berhaupt sollte die Versagung der Bestattung (sc. van terecht-gestelde misdadigers) jedenfalls nur eine tempor?¤re sein . . . .quot;,steunt niet op feitelijke gegevens. Het tegendeel is aannemelijkte maken. X Kreons' begrafenisverbod is volgens de opvattingen van Sopho-cles' tijd te rechtvaardigen. XI De argumentatie van Solmsen, Antiphonstudien p. 37, op grondvan Antiphon V. 31 â€” 52 is ontoelaatbaar, omdat aldaar sprakeis van een ?ŸaaaviCo?Ÿevog die buiten de Atheensche rechtsver-houdingen gefolterd wordt. XII De zalfwinkel, waarvan in H5q??erides or. V sprake is, werd doorden slaaf Midas voor eigen rekening gedreven, tegen

uitkeeringvan een anoqgt;oQd aan zijn meester Athenogenes.



??? Ten onrechte ziet Zimmern, The Greek Commonwealth4 p. 109n. 1 in de homerische formule ??^^of re oi??kg re de uitdrukkingvan een sociale tegenstelling. XIV Tijdens zijn reis naar Egypte AÂ° 130â€”1 n. Chr. heeft keizerHadrianus in Pelusium convent gehouden. XV De dood door verdrinking van Hadrianus' lieveling Antinousmoet niet als een ongeval beschouwd worden, maar als een daadvan opoffering van Antinous voor zijn meester. XVI Het grooter aantal mogelijkheden aan het B diploma verbonden,be??nvloedt zeer ongunstig het gehalte der A afdeeling van onzeG5minasia.
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