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ARGUMENT

The fact that Pliny’s great work, for all who are not occupied
exclusively with the isolating philological science of religion but
also follow comparative methods?!, is an almost inexhaustible
source of folklore data, gave birth to the desire to make a research
into a coherent part of one of the most frequently quoted passages;
in this instance, however, working in the opposite direction by
applying the comparative method to Pliny and making the author
himself the subject of a research.

§ 22—29 in relation to the beginming of Lib. XXVIII.

When, after a discussion of herbs and the forms of flowers and
many other rare and unusual things, Pliny begins to treat of
remedies supplied by man himself and by animals 2, he immediately
finds himself confronted with difficulties®. Unnatural acts are
committed in the name of medicine, such as the drinking of the
blood of fallen gladiators, the application of human bones * and
other horrible things?®, which, fortunately(!) are not of Roman
origin 8. These, however, he does not intend to investigate, but
desires only to give such remedies (awxzlia), and not outrages
(piacula), as mother-milk, saliva, contact with bodies and other
suchlike natural remedies”.

Then an important — still unsolved — question arises, Valeantne
aliguid verba et incantamenta carminum®. Pliny quotes striking
examples of this word-magic ®; while it must be added that the
fulfilment sometimes also lies in our own power: ostenforum vires
et in nostra potestate esse ac prout quaeque accepta sint valere. Even
the doctrine of the amgures explicitly teaches that the observation
of signs is of no advantage or disadvantage to those who do not
purposely observe them 19.

People go so far as to write luck-bringing words or words to
avert fire on walls 11. After mentioning some examples to show the

1 Pfister, P. W.s.v. Kultus 2110. 2 §1. 3§4 *ib. 5§6.7. *®§6.6.
7§8 5§10, 9§10—21. 10§17 1§19

1
 §
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power of carmina, Pliny makes an appeal to the private experience
of the reader himself in regard to such matters by giving a collection
of superstitious customs. This, therefore, is the beginning of the
treatise which I have made the subject of this thesis.

Subdivision of § 22—29,

The passage divides itself into specific parts. There are two
main divisions, viz. 22—26 giving customs not specifically Roman,
but rather universally human, here and there amplified with a
specially Roman custom; then § 27—29 which are preponderously
Roman in quality. Further § 22—26 fall into two partsi.e. § 22—24
in which the power of the magic word is mentioned, and § 25—26
giving the mutae veligiones or inarticulate sounds. In § 26 the
underlying thought is that of a death rite. § 27 contains the same
idea.

Further, the second part § 27—29 deals with subjects based on
a loss or emanation of a mysterious power, while with carmina
guidem exstant at the end of § 29 an apparently forgotten passage
connected with 23—24 is added.

Emendation of the text.

In virtue of this division I have printed the text in a modified
form, and made certain emendations necessary for the connected
reading of the passage.

Sources.

The first important question is, to whom did Pliny owe his
material.

It will be shown under the heading “‘Attalus” that a part was
probably derived from Xenocrates of Aphrodisias, whom Pliny
also quotes among the auclores externi Lib. 1. 28. As regards the
specifically Roman customs these might be placed to the account
of Sextius Niger 1. But as surely as he served as a source for these
books, as certainly can he not be held responsible for the details
of superstition since, as is known, he was strongly opposed to such
matters 2,

Miinzer has pointed out the great influence exercised by Varro

1 Wellmann, Hermes XLII 1907, p. 614. 2 ib.
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on the compilation of Pliny’s Natural History !; but it is impossible
to say from which of Varro’s books various quotations originate2.
Miinzer tries to prove® that the reference to Servius Sulpicius
can be traced back to Varro who, not only was in correspondence
with Sulpicius 4, but also, like Cicero, made use of him® On the
other hand Miinzer ¢ points out that the remark about M. Servilius
Nonianus may very well be an original one of Pliny himself, seeing
the personal relations of Pliny with Nonianus? Supported by
Miinzer's® statement that he investigated various passages in
Pliny where problems of Roman social life were dealt with in a
connected fashion and always discovered the actual source to be
Varro, though he is nowhere prominent, we may perhaps come to
the conclusion that besides Xenocrates of Aphrodisias Pliny’s
principal source was Varro, amplified probably with remarks of
his own.

That Varro was a probable source for this passage may also
appear from the discovery of Oehmichen ® that an aucior exquisi-
tissimus in Pliny stands at the head of his index 1°. Further that
Varro is probably quoted in § 21, regarding word magic, which
immediately precedes our text. However, it seems impossible to
me to offer any certainty on these points.

Aititude of the educated Roman towards Magic.

We now come to a second important point. What was the attitude
of the intellectual Roman, and especially that of Pliny, in regard
to magic?

Though Pliny’s subject matter certainly falls under the heading
of magic, we should first make some clear distinction between
magic and superstition 1), Magic is in a certain sense the abuse
of superstition; that is, an attempt to usurp those very powers
which superstition strives to avert 2. Whereas superstition, ever

1 Miinzer, Beitrige z. Quellenkritik der Naturgeschichte des Plinius, Berlin
1897, p. 137 sq. 2 p. 137. * p. 163. * Gell IL 10. 1.

5 L. 1. V. 40, c¢f. Miinzer o.c., p. 163. ¢ p. 404,

? N.H, XXIV. 43; XXV. 87; XXX 63. ¢ p. 198.

® Oehmichen, Plinianische Studien, Erlangen 1880, p. 91.

10 As is here the case with Varro, cf. Index 1. 28.

11 See for this subject: Wagenvoort, Varia Vita ,, p. 64.

12 Ci. Riess, P. W. s.v. Aberglaube 32.
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conscious of the subjectivity of the supersensual, is, in general,
merely an excrescence of the oldest relations of civilisation, magic,
on the other hand, is for the Romans a science, derived from abroad,
and possible to acquire !. Superstition is passive, an attitude of
mind, inactive; but, as in the case of religion, which does not
remain a belief in a divinity, but develops into a cult, so superstition
takes its practical form in magic, which must be considered as a
cult of superstition 2

Active magic was abhorred by the State authorities, and not only
were zealous efforts made to banish it from public rites®, but
active measures were taken against its practice; as witness legg.
XIT tabb.* and the well-known laws against astrologers?, ma-
gicians and mathematicians® while the regulations of Tiberius
were renewed by Claudius 7 and Vitellius 8. Even in the provinces,
the State took action against evil practices ®. In general, it may be
said that cultured Romans were opposed to such doings. Pliny 10
calls magic “fraudulentissima artium”. Though Virgil is not
unacquainted with love charms 1! (they seem to have been intro-
duced into Italy only in the first century B. C. ), and has a
knowledge of magical practices 13, it may still be considered that
he did not accept magic seriously . Horace takes a serious stand
against magic in the person of Canidia . Ovid, indeed, needs
magic for his poetical works but denies belief in it 6.

According to Tacitus the Senate did not think it beneath its
dignity to make an investigation into the magical practices of Libo
who was said to have provided their names and those of the Caesars
iib. ?id. a.l 33
8 Fowler, Rel. Exp. p. 57.

& Bruns, Fontes Juris Ant. 7, p. 30. 8; see also note b&.

8 Cass. Dio XLIX. 43, p. 756.

6 Tac. Ann. 1I. 32. Probably reference may be made here to Tac. Ann. IL. 85.
7 Tac, Ann. XI1. 52. 8 Suet. Vit. 14; Tac. Hist. II. 62.

¥ Plin. NNH. XXX. 4. 1 NH XXX. L

11 Buc. VIIIL. cf. PL. N.H. XXVIIL 19.

12 O, Hirschfeld, De incantam. et devinct. amat. apud Graec. Romanosque,
Konigsb. 1863, p. 17 sq.; cf. Friedlinder, S. G. I, p. 308.

18 Aen. IV, 478—98; 507—21.; 635.

18 Wagenvoort, Varia Vita 5, p. 70. 2.

15 Hor. Ep. Vi; XVII. Sat: 1. 8:

16 See: De Jong, Magie bij Gr. en Rom. Haarlem 1921, p. 62—65.
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with magical symbols. Even Tiberius took part in the investigation
on the slyl.

The reason why poets allowed magic to be practised in their
works is apparent. In general, magic seems to have had its domain
among the lower classes of women, its scope being too mean
and low for intellectuals to have truck with 2. But even the in-
tellectuals were not entirely free from fear of magic, as is proved
by the serious statement of Tacitus as to the means by which it
was believed that Germanicus’ health was undermined 2.

Pliny’s own attitude towards Magic.

We shall now take Pliny’s point of view in regard to magic. In
his opinion it contains three things which explain its great influence
on the people. Born of medicine, it inspired religions with new
force, and even extended its sway to astrology . It is spread over
the whole world ® even to the Gauls €. Magic is concerned not only
with carmina (of which there are traces remaining even in Italy %)
but with ‘“‘water, globes, air, stars, lamps, basins, axes, and promises
the divine in many other ways, moreover also colloquies with
shades in the underworld” 8.

Pliny himself is strongly ® opposed to magicians, of which his
violent words against the mage Osthanes, who accompanied Xerxes
in the war against Greece !°, and the frequent occasions on which
he decriesagainst the “vaniias™ 1 peculiar to their art, bear witness.

As an example of their falsa ars Nero may serve 2,

All this concerns impetrative magic 8. As regards prohibitive

1 Amn. I1. 30. See for this and other law-suits; Eliane Massonneau, La
Magie dans 1’Antiquité Romaine, Paris 1934, p. 177 5q.

2 Friedlinder, S. G. I, p. 308. % Ann. IL 69.

¢ Plin. N.H, XXX. 1. 2. 5 XXX, 11. ® XXX, 13. 7 XXX, 12;; XXVIII
12, 18, 19, 29, ® XXX 14, - » XXX, 17 ¥ XXX, 8.

1 Vapitas wasapparently a coined word with regard to Magi and Astrologi
cf. Ps. Quint. X, 16. ,,. ... Tu sic filium tuum clusisii tamquam nocentes
ad inferos vevocari soleant animae quae inier languentium familiam et tvistes
penatium morbos vagae evvantesque magica vanitate caplantur?”

12 N.H, XXX. 14.

*In regard to the terms impetrative and prohibitive magic, 1 would refer to
Nilsson, Primitive Religion, Tiibingen 1911, p. 11: ,,Wer Magie ausiibt, be-
trachtet die magischen Krafte von einem anderen Standpunkte, als wer sich
vor ihnen zu hiiten sucht. Wer sich davor hilel weisz gewdhnlich nicht
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magic, which even Pliny applauds when applied against ma-
gicians 1, matters are different, as the commentary which is to
follow will prove.

In the beginning of this book when discussing man as opposed
to the rest of nature, and the curative properties that are in him?2,
he finds himself faced by a great difficulty ® with regard to the
value to be ascribed to “ostenta et incantamenta’. As has been said
at the beginning of this Introduction, it is not his intention to
discuss obscene practices such as the drinking of human blood as
a medicament %, or the application of parts of the human body as
a cure for certain diseases®, even with animals® life, indeed,
being of not so much value as to warrant its being preserved by all
possible ghastly means”. If value is to be attached to carmina et
imcantamenta, it should be consistent with our duty that these be
accepted for the use of mankind. On being asked the question,
however, no sensible person believes in them. But what happens
in practice? That men believe in things without justifying the fact
to themselves. Besides, do not certain carmina exist which have
proved their value in history? One example of which can even
boast of a successful practice of 830 years. He who accepts that fact
may consider the gods capable of anything®.

That words have power appears even from the fact that events
and omens can be led in certain paths ®. For the power of incan-
tamenta a lance is broken by legg. X1I tabb. 1° and there is no living
person who is not afraid of defixiones .

genau, welchen Folgen er sich aussetzt, wenngleich mitunter auch bestimmte
Ubertretungen mit bestimmten Strafen verbunden werden.

Wer sie ausiibt gebraucht bestimmte Krafte; und um sie praktisch zu ver-
wenden, musz er wie in anderen Dingen sich von seinem Denkvermdégen
leiten lassen; d.h. er fithrt eine Handlung aus, durch die er aus diesem oder
jenem Grunde die gewollte Wirkung herbeizufithren glaubt”.

And to Fowler, Rel. Exp. p. 47. ,,Magic in the proper or usual sense of
the word (is) active or positive magic, as we may call it. By this we are to
understand the exercise of a mysterious mechanical power by an individual
or man, spirit or deity, to enforce a certain result . . .. Religion on the other
hand, is an attitude of regard and dependence; in a religious stage man
feels himself in the hands of a supernatural power with whom he desires
to be in right relation”.

1 XXVIIL 85. 2 XXVIII©1. * XXVIIL l4sq. *ib. §4. 5 §4.5.6.7.
€58 7§10. *§12.13. *§14. 10§18 M §19.
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Looked at from a common sense point of view, the credibility
of carmina, designed to bring about all kinds of delightful things,
is diminished by the fact that outlandish jargon is always used, or
queer Latin words; although one might expect that the will of the
gods ought to be forced by means of dignified language ™. After
a few examples from the past 2, in which is shown how carmina
can act in a curative and preventive manner, he puts the question
to the reader whether, on consideration, everybody, at one time
or other in his life, has not done actions which are really magical
in themselves, but which one does not really account for to oneself
as such 2. In other words, customs and habits which, originating
from a world with primitive civilisation, and applied there magically,
have lost their power and now survive in folklore.

But all this, as we shall see, is prohibitive magic; for the power
which exists in the heart of every race, and finds its parallel
throughout the whole world, among all peoples, is in itself, for a
primitive, a weapon of defence. Magic stands in an attitude of
defence (even though it sometimes becomes positive i.e. fructifying
magic) against the surrounding imminent perils, which soon
become personified in evil spirits; since even death, from which the
spirits are born, is for him a peril, and unnaturally, nay, maliciously
caused 4.

In short, Pliny’s point of view might be summed up as follows:
prohibitive magic is acceptable superstition; impetrative magic is
a science to be rejected.

Definition of the mawn ideas.

Before making a comparative study of the customs mentioned
by Pliny, it would be as well to come to a clear understanding
of the fundamental ideas. Let us begin with a definition of Magic5.

Magic is coercion by means of words or acts brought to bear
upon a power without him (also against another human being) by
a person (that is, the sorceror) in possession of certain knowledge,
who thereby brings about certain results ®.

1§20 2§21 @ §22 ¢ Seligmann, die Zauberkraft des Auges, p. 2
5 Nobody has given a better survey of the fundamental definitions on which
magic and everything connected with it is based than Pfister in P. W. 5. v.
Kultus 2107 sq. From him I have derived the following. ° 2109.
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In order to exercise this coercion the sorceror must be endowed
with a power greater than that of his opponent; this power is called
“orenda”, ! a term derived from the religion of the Iroquois, which
represents an impersonal power or witcheraft, which can adhere to
all objects, and even to a person, and become active through him 2.

In the first place, of course, this power or orenda of an individual
is not applied to other individuals to obtain results which could
also be obtained by natural means, but is principally applied to
superhuman powers or forces to obtain by force or threat things
lying within the power of those forces.

Thus, for example, the Greeks and Romans lived in such cli-
matological circumstances that their lives were immediately
influenced by nature, so that they made it their task to exercise
such power over possible catastrophic natural phenomena that
these could be prevented. Besides prayers and sacrifices there
therefore exists, even in non primitive civilisation, a belief in the
possibility of coercing those higher powers that govern the events
of nature 3.

The task of providing for this belongs, among primitive races,
to the medicine man, who is endowed with a more than ordinary
orenda. He is the sorceror who makes magic, i.e. makes use of his
orendat. This orenda attaches not only to persons (mext to the
priest 3, the King is best endowed with orenda®), but places too
can be filled with sacred power to which a Polynesian name is
given, namely ‘‘taboo”, meaning especially named, marked,
proscribed, excluded. Everything filled with taboo arouses awe or
aversion, disgust or worship?. Times, too, can be imbued with
orenda 8, also sounds ® and words !°, and just as there are two
sides to orenda, one bringing advantage and the other injury, n
so the objects mentioned can have the same effect.

As in the case of inarticulate sounds there is also a magic power
in words, whether it be a name, a prayer, or even a single letter
or a row of letters strung together 2. There is even power in human
motions of which dancing 13 probably occupies a prominent place,
1 2113. 2 See too Pfister, Berl. Phil. Wochenschr. 1920, 645 sq.; 1921,
306 sq. 3 W. Fiedler, Antiker Wetterzauber, Stuttgart 1931, p. 1. 1 Pfister,
K. 2113. 52125. ® 2127. 7 2115, 2188sq © 2149. * 215l 10 2]54.
11 92149, 12 9154, 18 2160.cf. G. v. d. Leeuw, In den Hemel is eenen dans,
Amsterdam 1930, passim.
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but among which processions !, mere emotions, and kissing 2 may
also be reckoned as being transmitters of orenda.

Orenda which can be translated as &évauis = wirtus is not equal
to yoyj or soul. The orenda of the individual as such disappears
at his death 3, the yvyj survives.

Of conrse we must suppose that the orenda still adheres to his
remains, which explains the appetite for cannibalism and scalp-
hunting among primitive peoples and also the cult of dead bodies 4.

Finally animals, too, possess orenda®. The hunter must bring
his orenda in opposition to that of the wild animal .

Experience teaches the primitive that there are certain mysterious
powers; but he is unable to seize them in the abstract. It is im-
possible for him to separate the forces from the matters to which
they are inherent. Power and matter are an inseparable unity in
the beginning of his philosophy of life”.

It requires already a great power of abstraction to refer the idea
of various expressions of power of isolated cases back to one domi-
nating power, which we have just named orenda, or which some
call mana. We then reach a following stage which Tylor 8 once
called “amimism’, but for which Marret ® substituted the name
“animatism”’.

The latter goes out from the point of view that the primitive
sees an animating power in everything that he meets or that
makes a strong impression on him . Animatism is the most
primitive form of a philosophy of life, in which the active powers
in all phenomena of inanimate, vegetable and animal elements
are the same as those in man.

Animism again points to a further development in which man
separates his own person from the outer world and makes his
observations accordingly 1. It is the belief in a special idea of life,
the soul idea, in bodies or outside them, which forms the religion
and philosophy of all non civilised races, and is the first stage of

1 Justra, 2162. 2 2158. * 2117. *+ 2113. 5 9117. € 2113. 7 Nilsson, o. L, p. 6.
8 Tylor, Primitive Culture, London 1891. 1. 23.; 425,

9 Threshold of Religion , 1914, see Beth, Hdwb. d. D. A. s.v. Animatis-
mus 439.

10 Criticised by Wundt, Mythus u, Religion 5, P- 173 sq.

11 Nilsson, o.l., p. 14.
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all development?!, or, as Goblet d'Alviella describes it 2, “the
belief in the existence of spiritual beings, some attached to bodies
of which'they constitute the real personality (souls) others, without
necessary connection with a determinate body (spirits).”

In pure animism the spirits are nameless; when their residence
and functions are more clearly recognized they acquire names 2.

The remarkable thing is that the survivals of all these three
stages are to be found in Pliny. We shall stumble against phe-
nomena to which the orenda idea still adheres. In the case of some
customs the animatistic idea still forms the undertone. The ani-
mistic element is most clearly recognizable in the beginning of
§ 27 where Pliny explicitly states that these customs owe their
existence to those who saw themselves surrounded by daemons,
and therefore took their magical precautions from the very be-
ginning and handed these down to posterity, or, to remain in Pliny’s
train of thought, pointed out what must be avoided in order not
to disturb the daemons.

My task is now to explain the following passage on the foregoing
principles.

1 Tylor, 1. c. 3 Hastings,-‘Encyclop. of Relig. and Eth., s. v. Animism,
p. B35. ! Fowler, Rel. Exp., p. 148.



22

23

24

26

26

TEXT

Libet hanc partem singulorum quoque conscientia coarguere. cur
enim primum anni incipientes diem laetis precationibus invicem
faustum ominamur? cur publicis lustris etiam nomina victimas
ducentium prospera eligimus? cur effascinationibus adoratione
peculiari occurrimus, alii Graecam Nemesin invocantes, cuius ob
id Romae simulacrum in Capitolio est, quamvis Latinum nomen
non sit? cur ad mentionem defunctorum testamur memoriam eorum
a nobis non sollicitari? cur inpares numeros ad omnia vehementiores
credimus, idque in febribus dierum observatione intellegitur? cur
ad primitias pomorum haec vetera esse dicimus, alia nova optamus?
cur sternuentis salutamus, quod etiam Tiberium Caesarem, tristis-
simum, ut constat, hominum in vehiculo exegisse tradunt, et aliqui
nomine quoque consalutare religiosius putant? Quin et absentes
tinnitu aurium praesentire sermones de se receptum est. Attalus
adfirmat, scorpione viso si quis dicat duo, cohiberi nec vibrare
ictus. et quoniam scorpio admonuit, in Africa nemo destinat aliquid
nisi praefatus Africam, in ceteris vero gentibus deos ante obtestatus
ut velint. quin etiam mutas religiones pollere manifestum est; nam
si mensa adsit anulum ponere translatitium videmus?, alius saliva
post aurem digito relata sollicitudinem animi propitiat. pollices,
cum faveamus, premere etiam proverbio jubemur. in adorando
dextram ad osculum referimus totumgue corpus circumagimus,
quod in laevum fecisse Galliae religiosius credunt. fulgetras pop-
pysmis adorare consensus gentium est . incendia inter epulas nomi-
nata aquis sub mensam profusis abominamur. recedente aliquo ab
epulis simul verri solum, aut bibente conviva mensam vel reposi-
torium tolli, inauspicatissimum iudicatur. Ser. Sulpicii, principis
viri, commentatio est quamobrem mensa admovenda?® non sit
[nondum enim plures quam convivae numerabantur] %, nam sternu-

Detlefsen secutus sum. ! nam-videmus: a Sillig post iudicatur (§ 26) trans-
positam; quia ,,muia religio”, post quin etiam posui, quod mihi initium
§ 25 videtur. Quin efiam: cod. Chifflet.; Harduini ed. Paris. 1685; 1. vulg.:
quoniam etiam. si mensa adsii: pro: mens afflicia sif, quod unus Detlefsen
proposuit.

* mensa admovenda: ego pro linguenda (vid. comm.). 3 delevi.
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mento revocari ferculum mensamve, si non postea gustetur aliquid,

1» inter diras habetur [aut omnino non esse] !'. Haec instituere illi
qui omnibus negotiis horisque interesse credebant deos, et ideo
placatos etiam vitiis nostris reliquerunt. quin et repente conti-
cescere convivium adnotatum est non nisi in pari praesentium
numero, isque famae labor est ad quemcumque eorum pertinens.
cibus etiam e manu prolapsus (non