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INTRODUCTION
Dick Schoon

The Quasimodo lecture 2007 was announced as “an initiative of the Old
Catholic Church of the Netherlands, meant for all those, who are
involved with questions of faith and Church in modern society.” The lay-
out of the brochure that was distributed, was identical to the one pu-
blished some years ago, when the Old Catholic Church organized a simi-
lar conference entitled Gezag als Gave — Authority as a Gift, on the
occasion of the commemoration of the 150th anniversary of the esta-
blishment of the new Roman Catholic episcopate in the Netherlands in
1853.! Our good experience with this lecture occasioned today’s sequel,
organized by a committee consisting of the archbishop of Utrecht, Joris
Vercammen, canon Jan Kinneging, vicar of Utrecht cathedral, professor
Angela Berlis, principal of the seminary of the Old Catholic Church, and
Dick Schoon, dean of the clergy of the Haarlem diocese.

This organizing committee thought a lot about a convenient title
for this lecture. First names such as Willibrord lecture, Emmaus lecture
or even Cleresie lecture passed the review. Eventually the title
Quasimodo seemed to us the most suitable name. It refers to the liturgy
of the second Sunday of Easter, in Latin: Quasimodo Geniti, and comes
from the first letter of St. Peter, ‘Like the newborn infants you are, you
must crave for pure and spiritual milk, so that you may thrive upon it to
your soul’s health.” This reference to Holy Scripture provided us with a
motto for the lecture: we were looking for pure and spiritual milk, so that
we might flourish and attain salvation.

The title of the conference did not only have a spiritual or scriptu-
ral connotation. Nowadays, Quasimodo is better known as the hunch-
back of Notre Dame Cathedral from Victor Hugo’s novel. Because of his
physical unattractiveness Quasimodo lives secluded, hidden in the cathe-
dral, but at the moment supréme it is he who saves the princess. Whether
or not the Old Catholic Church is unattractive and lives a life of seclu-
sion in her hidden churches, is a much debated question. But by organi-
zing the Quasimodo lecture, she offers a modest contribution to the con-
tinuity of the catholic Christian tradition.

For this first Quasimodo lecture Ellen Weaver Laporte was invited to



give her thoughts on her specialism, the history and spirituality of Port-
Royal, by connecting this with modern society. Angela Berlis, professor
at Utrecht University, and Kees de Groot, lecturer at Tilburg University,
responded to this lecture. Archbishop Joris Vercammen was so kind to
share with us his views on the actual situation of Christianity in general.

Ellen Weaver wrote her doctoral thesis on the reform of Port-Royal
and defended it in 1973 at Princeton University (New Jersey, USA).?
After that she lectured at several American universities on Christian spir-
ituality, Church history and mysticism, and published a lot of articles and
books, in particular on the history of Port-Royal. We made our acquain-
tance some years ago, at the commemoration of the 800" anniversary of
the foundation of Port-Royal des Champs.* On this occasion professor
Weaver gave an inspiring lecture on the vicissitudes of the nuns who
resisted orders from the king and the pope and as a consequence were
seperated from their sisters who complied to the state and Church autho-
rities. She demonstrated what financial consequences the non-complying
sisters had to cope with." With her lecture, as with her other works, she
shows herself able to provide us with new, and if we may say so,
American-fresh insights in a history that we thought we knew already
very well.

Angela Berlis defended her thesis in 1998 at Nijmegen University.”
Her subject was the role of women in the emergence and consolidation
of the Old-Catholic Church in Germany at the time before and after the
Vatican Council of 1870. For some years she worked at the Old Catholic
seminary at Bonn University and is now lecturing pastoral care and com-
munity building at the seminary of the Dutch Old Catholic Church; in
2002 she became principal of the seminary. She was appointed professor
in church history and ecclesiastical structures at the Departement of
Theology at Utrecht University on behalf of the Old Catholic Seminary.

Kees de Groot defended his thesis in 1995 at Leiden University.®
His subject was the relation between psychotherapy and religion from a
sociological point of view. Next he lectured sociology of religion at se-
veral universities and worked at the Diocesan Pastoral Centre of the
Roman Catholic diocese of Rotterdam. Since 2002 he lectures practical
theology, in particular community building, at Tilburg University. The
main subject of his publications is the changing role of religion in soci-
ety and the dynamics of new religious movements within, at the edge
and outside of the Church.



The parish of Utrecht was so kind to offer us hospitality at the beautiful
surroundings of the former hidden cathedral church of St. Gertrude’s. We
would like to thank the parishboard and the people of de Driehoek for
their generosity. We also thank Sicco Claus, who made a summary of the
reactions of the audience and the answers of the contributors. Jaap
Theunisz acted as translator, not only of the Dutch contributions during
the conference, but also of the first drafts of the Dutch papers. Last but
not least we thank all the participants at the conference, whose atten-
dance, questions and remarks greatly contributed to the success of this
first Quasimodo lecture.



THE MESSAGE OF PORT-ROYAL FOR OUR
GODLESS WORLD

Ellen Weaver Laporte

In the nineteenth century, the great English poet, William Wordsworth,
wrote :

The world is too much with us; late and soon,
Getting and spending, we lay waste our powers:
Little we see in Nature that is ours ...

Here we are in the twenty-first century. If these words were true two cen-
turies ago, how much truer today — or even in the seventeenth century
when the Port-Royal which is my subject was struggling with many of
the problems that we face today. The world is truly with us — television
unveils before us, in the privacy of our homes, a world torn with war,
violence in the streets of our finest cities, extreme poverty in Africa, but
also in the heart of our cities. Nothing is sacred any more. The erotic
which was presented discretely in the movies of the past has become
pornographic in the most highly rated films. The society we live in has
become more and more obsessed with wealth, with possessions — a “con-
sumer society”,

Today in France, and I believe it is the same all over Europe, we
who are christian believers are a minority. Those who are believers and
also regularly attend services in their church are an even smaller minori-
ty. The world confronts us with serious challenges: war and violence;
conflicting religious beliefs; authorities in church and state who are out
of touch with the people; and finally the challenge to live according to
our principals in an overwhelmingly consumer society. How do we cope
with the challenges of this world which is too much with us? Does Port-
Royal have anything to say to us?

First of all, the challenge of war and violence. The monastery of Port-
Royal, founded in 1206, was established in the valley of the Chevreuse,
west of Paris, bounded on one side by the domaine of Versailles. The
community was a member of the Cistercien Order, and the site had been
chosen because, following the custom of Citeaux, it was remote. The site
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was also swampy, mosquito ridden and unhealthy. Between 1625 and
1648, because of the insalubrity of the location, the abbess, Meére
Angélique Arnauld, moved the community to Port-Royal de Paris. This
property had been purchased for the monastery by her mother, the matri-
arch of the family Amauld, who were important supporters and inclu-
ded many members of the monastery. When the monastery in the valley
of the Chevreuse again became inhabitable, thanks to the draining of the
swamps surrounding it, a group of the nuns returned to Port-Royal des
Champs.

Shortly after their return to Port-Royal des Champs from Port-
Royal de Paris, a civil war, known as la Fronde, broke out. Troups rava-
ged the countryside, and the monastery became a refuge for the peasants,
who moved into the monastery with their meager belongings, including
cattle and poultry. The nuns did their best to feed and house them. In
Paris, the monastery was also threatened. The nuns housed there sought
shelter in the homes of friends in the city. To summarize, the response of
Port-Royal to war and violence was to reach out in charity to those who
suffered, and for aid and shelter to turn to their pious friends with whom
they had shared their liturgies and their spiritual guidance in the past.

To the challenges of conflicting religious beliefs, and orders decreed by
authorities — royal and papal — which were contradictory to their princi-
pals, the reponse of the port-royalists is somewhat ambituous. The
response of the nuns is commendable for their loyalty to their spiritual
leaders and their defense of their beliefs, but it is tragic in its conse-
quences. A major conflict over the doctrine of grace arose after the pu-
blication of the Augustinus, a treatise by Cornelius Jansen, latinized as
Jansenius, the bishop of Ypres in Belgium and scripture scholar at the
University of Louvain. Jansenius had devoted his life to the study of the
doctrine of grace in the theology of Saint Augustine. The Augustinus was
the summation of his life’s work. The first edition was published under
the auspices of the University of Louvain in 1640.

It is not my task here to go into the details of the long debate over
the doctrine of grace which reaches back into the sixteenth century when
the treatise of the Spanish Jesuit, Luis Molina, created a bitter debate
between the Dominicans and the Jesuits. The debate was quicted by a
papal order, but in spite of the order, it was carried on at the University
of Louvain. The work of Jansenius was intended to defend the strict
augustinian doctrine against the more pliable doctrine of the Jesuits. In
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Rome the Jesuits were numerous and powerful and they persuaded
Urbain VIII to issue the Bulle /x eminenti in 1642 condemning the
Augustinus.

What is important here is what followed, and the reaction in
France. There were editions of the Augustinus in Paris in 1641, and in
Rouen in 1643, which received the approbation of the doctors of the
Faculty of Theology of Paris. The condemnation by the Bulle /n eminen-
fi was only the beginning. After much debate in the faculty of theology
in Paris, described in detail in the excellent study by Jacques Gres-
Gayer, Le Jansénisme en Sorbonne,” five propostions said to be in the
treatise were sent to Rome and in 1653 the bulle Cum occasione was
issued condemning the five propostions. In 1657 the Assemblée du
clergé accepted the condemnation and demanded the signature of a
Formulaire endorsing this decision. The demands of the bishops were
strengthened by the support of the king, Louis XIV. The signature was
required of all clergy and members of religious orders. Thus began a bat-
tle which lasted for two centuries, between those who defended the the-
ology of grace of Saint Augustine and Jansenius, and who became
known as Jansenists, and the Jesuits, who had the support of the pope
and the king

The repercusions in the community of Port-Royal were tragic,
The community of Port-Royal was larger than the members of the
monastery. The spiritual director of the nuns was Jean Duvergier de
Hauranne, abbé de Saint-Cyran, Saint-Cyran had gathered around him a
group of lawyers, philosophers and theologians and other intellectuals,
drawn to Port-Royal des Champs by similar convictions, and by family
connections. They withdrew from the world and formed a pseudo-
monastic community known as the Messieurs de Port-Royal. Many of
the Messieurs lived in small dwellings they had constructed in the envi-
rons of the monastery. It is they who had done much of the work to reha-
bilitate Port-Royal des Champs. Among the members of this community
were found Blaise Pascal, Pierre Nicole, and Antoine Arnauld, and oth-
ers who left their mark on the philosophy, theology and literature of the
seventeenth century in France.

The majority of the nuns and the messieurs de Port-Royal refused
to sign the Formulary. The nuns who refused to sign were gathered
together in the monastery of Port-Royal des Champs. The signers were
sent to or remained in Port-Royal de Paris. As the battle heightened the
leaders of the non-signers were placed in convents favorable to the
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Formulary. Accounts of this banishment, entitled Relation de la Captivi-
té, were written by several of the nuns. The leaders among the Messieurs
de Port-Royal left Paris for exile in the Netherlands.

The response of the nuns and the messieurs to the order to sign the
Formulary issued by the Bishops, supported by the King, was resistance
— resistance to ecclesiastical and royal authorities in defense of their
principals. This refusal to sign the formulary in defiance of the authori-
ties both royal and papal was, in the words of Louis Cognet, “the fore-
runner of the modern idea of the freedom of the individual conscience™.®
The response was also an enormous production of literature on both
sides pamphlets, theological arguments, and many polemical treatises.
The debate grew more and more bitter. Sanctions were placed on the
monastery of Port-Royal des Champs where the nuns became the scape-
goats. Forbidden to receive more members, the community slowly
diminished. In 1709 the king ordered the destruction of the monastery
and the twenty-one remaining nuns, old and feeble, were placed in sepa-
rate convents in the surrounding cities.

The consequences of this resistance, the destruction of Port-Royal
des Champs, and the polemical literature, resulted in a hardening of
positions on both sides. In the eighteenth century catholics in France
were required, before presenting themselves to receive communion, to
present a guarantee from their confessor that they had signed the
Formulary. 1 leave to my audience to decide what we can learn from
Port-Royal from this tragic episode.

Consideration of Port-Royal’s response to the challenge of worldliness
leads us to a definition of the theology and consideration of the history of
the monastery and the movement. Port-Royal was a member of the femi-
nine branch of the Cistercian Order, one of the strictest orders in the
Roman Catholic Church. The life of the nuns was regulated by the rules
of the order, which prescribed cloister, abstenance, perpetual silence,
with exceptions for a brief period of recreation, and, of course confession
and spiritual direction, and, most importantly, the prayer of the Divine
Office. The nuns gathered seven times daily to perform this Divine
Office which consisted of the chant of psalms and readings from scrip-
ture, the early fathers of the Church, and important counciliar decrees.
The seven offices were :

Matins — the evening vigil — an office scheduled in the hours
between midnight and morning, which included time for meditation;
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Laudes — conclusion of Matins — the office of morning praise;

Prime — the first hour;

Terce — the third hour — at about 9 o’clock;

Sext — the sixth hour — the noon office;

None — the ninth hour — the afternoon office;

Vespers — the evening prayer of praise;

Compline — night prayers.
The hours of Prime, Terce, Sext, and None represented, in the spirituality
of those who chanted the Divine Office, stages in the passion of Christ.
The most important offices were Laudes and Vespers. After Laudes the
daily Mass was celebrated.

It is clear from this resumé that just following the rule of Citeaux
implied separation from the world. Add to this the fact that Saint-Cyran,
their spiritual director, had introduced the nuns to a radical form of the
theology of Saint Augustine. It was a pessimistic view of human nature
and of the world, and emphasized this separation from the world.

Thus, it would seem that the response of Port-Royal to the challenge of
worldliness was simply to withdraw from the world to a life of prayer
and penance. It was not that simple. Paradoxically, the nuns and the
Messieurs de Port-Royal may have withdrawn from the world, but the
world was still very much with them. The most striking evidence of the
nuns’ knowledge of the ways of the world is the way they managed their
large and diverse properties: farms, rentes, censives. Their properties
included the farms surrounding the monastery, but extended west as far
as Chartres, north of Paris to Nanterre, and south of Paris to Melun.
They were among the largest proprictors of farms in the Ile de France.
The nuns kept careful registers of their revenus and expenses. They were
aided in the administration of their properties by members of the
Messieurs de Port-Royal, especially the Akakia brothers. The eldest,
Akakia du Mont, was one of the confessors of the nuns. Akakia de Vaux
and Akakia du Plessis were business men who managed the affaires of
Port-Royal. They were aided by another friend of Port-Royal, Hilaire
Charles Piet, who obtained for the nuns much valuable property, inclu-
ding a water mill on the river Rodon in Germainville, actually Saint-
Lambert.

As for the Messieurs de Port-Royal, their retreat from the world is
quite ambiguous. Antoine Arnauld’s enormous volume of writings,
philosophical, theological, and polemical, attests to his unceasing activi-
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ty throughout his long life. Robert Arnauld d’Andilly wrote and edited
twenty-two works in his lifetime. He also embellished Port-Royal des
Champs with plantations of fruit trees and and other plants and flowers.

In sum, the response to the challenge of the world by the members
of the community of Port-Royal — nuns and Messieurs — was two-fold.
They did indeed live apart from worldly activities — the “getting and
spending that lays waste our powers” — the nuns in their monastery, and
the Messieurs in their private residences, but at the same time they were
involved in many worldly tasks. How did they maintain their equilibri-
um? I believe it was their life of prayer that sustained them. The liturgy
played a major role in the life of the nuns and the messieurs. And for
both, meditation on scripture was important. For the nuns, psalms and
readings from the Bible formed the Divine Office. Evidence of their
devotion to the psalms is found in the life of Mére Angélique de Saint-
Jean Arnauld d’Andilly, niece of Meére Angélique Arnauld. In her
Relation de la Captivité, she recounts how, imprisoned in her quarters
and unable to assist at the offices of the convent in which she had been
placed, she paced back and forth in her small room, reciting the Divine
Office by heart. As abbess she demanded, and received, permission to
replace the office of the diocése of Paris, which the monastery had been
required to take in 1627 when the jurisdiction was transferred from
Citeaux to the diocese of Paris, with the monastic office in order to fol-
low the Rule of St Benedict which prescribed the recital of the entire
Psalter during the week.

The messicurs, once they chose Saint-Cyran as spiritual director,
followed a retreat which he had created. They prayed the Divine Office,
together or alone if they made the retreat in their own residence. An
important element of the retreat was the meditation on scripture. Their
instructions were a remarkable contrast to the Jesuit retreat in which a
daily meditation was prepared by the director, who gave the retreatant
an outline of points to be considered on a certain chosen passage of
scripture. Those who followed the retreat of Saint-Cyran were instructed
to open their Bible at random and begin to read. When a passage spoke
to them, they were to meditate upon it. They could do this in their room,
or walking in the woods, if the retreat were made in a secluded area out-
side the city. In the course of their meditation, if so inspired, they could
pause and in silent contemplation let the Holy Spirit guide them.

I believe the message of Port-Royal for us to meet the challenge of the
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violent, consummation obsessed world, is to preserve an inner sanctuary
where we can escape from the chaos of this world in which we must live.
Our participation in the liturgy aids us to maintain this sanctuary. Inner
prayer — silent recitation of our favourite psalm, or a prayer of our choice
— forms a bulwark against the myriad forces that attempt to separate us
from God.
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PORT-ROYAL: A MEMORY FOR TODAY’S
CHURCH

Angela Berlis

Professor Weaver’s inspiring lecture draws the audience into the history
of Port-Royal. In my response, I ask about the message of Port-Royal for
today, beginning with a personal account.

A convincing story of conversion

I was first told the story of Port-Royal when I was studying theology at
the University of Bonn. I was struck by the story of Jacqueline-Marie
Arnauld (1591-1661), this young woman who became as Mére
Angélique abbess of Port-Royal in 1602 at the very young age of eleven
(her real age was faked because otherwise she could not have become an
abbess).” Her family considered this position a good means for ensuring
the well-being and a guaranteed, life-long income for the daughter of a
noble family. Life in the monastery was not very pious at that time, but
resembled life at the nearby court of Versailles. As Angélique grew
older, doubts about her vocation came to dominate her thinking. She read
about the mystical experiences of Teresa of Avila (1515-1582) and Juan
de la Cruz (15422-1591) and this led her to reform the convent and
restore the old way of living a strict Cistercian life of silence, prayer and
fasting.

This strength of spirit and determination would influence not only
her life but also the lives of many others. This was what primarily
impressed me. The stories of such conversions are, I think, still very con-
vincing today. They offer a response to the longing of many people today
to abandon what is fake or insincere — or, to put it positively: the longing
for a sincere and authentic relationship with God and neighbour.

The reform of Port-Royal did not take place solely as the result of
one person’s decision. As an abbess, Angélique Arnauld would have had
the power to impose her will on others. But the young abbess chose
another way. The reform took place by persuasion: she convinced her
sisters that another form of life would be appropriate for a nun. The way
she shared her authority was another part in this story which I found very
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inspiring. And thirdly, I was impressed by the power of resistance which
the nuns showed in the battles to come. Jacqueline Pascal (1625-1661),
who as a nun in Port-Royal took the name Sr. Euphémie, was always one
of my favourites, and in 1984 I wrote one of my assessed essays about
her."” When Sr. Euphémie refused to sign the so-called “formulary” of
Pope Alexander VII" she is reported to have said: “when bishops show
the courage of women, women may show the courage of bishops.”?

The heritage of Port-Royal in the Church of Utrecht

When I first came to the Netherlands some twenty years ago, I found the
history and spirit of Port-Royal still alive here in the Old Catholic
Church. In the former Old Catholic seminary in Amersfoort every visitor
can see the pictures of mere Angelique and her sister mére Agnés (1593-
1671) of the monastery of Port-Royal, and of other important Port-
Royalists.

If we look at the meaning of Port-Royal for the Old Catholic
Church of the Netherlands, there is no doubt that there have been strong
influences and connections between them, in terms both of theology and
of people, which kept alive the spirit and the spiritual heritage of Port-
Royal. The history is well known', and so I bring to your attention only
the role of the so-called Jansenists who found refuge in the Netherlands,
and inspired and influenced the Church of Utrecht (called in Dutch the
Bisschoppelijke Cleresie — English: Episcopal Clergy). Until the begin-
ning of the twenticth century, there was a significant French influence on
the education of our ordinands at the seminary in Amersfoort, and a con-
tinuing relationship between ‘Old Catholics’ and adherents of Port-Royal
during the last 350 years. For example, in the 19" century, there were
close contacts between Christianus Karsten (1810-1884), president of the
seminary in Amersfoort, and the sisters Sophie (1812-1877) and — more
important — Rachel Gillet (1815-1875) in Paris.* In 1984 friends of Port-
Royal — among them Professor Ellen Weaver — came to Amersfoort for a
conference about Port-Royal en exil.'> However, the history of Port-
Royal and the Church of Utrecht is not only connected by theological
thinking and people, but also by their common condemnation as
‘heretics’, or more specifically Jansenists. Professor Weaver mentioned
that signing the formulary of Pope Alexander VII was a condition for
receiving communion in France. The formulary declared adherence to
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the Bull of Pope Innocent X, Cum Occasione ( 1653), which condemned
five propositions from the book Augustinus. In the Netherlands, Rome
also demanded that it be signed — as a condition of ending the schism. It
was only in 1966, 310 years after its publication, that its signing by the
Old Catholics ceased to be required by Rome. Kardinal Alfrink and
Archbishop Rinkel celebrated Evening Prayer together in Utrecht
Cathedral of St. Gertrude’s to mark this new situation and the first steps
of reconeiliation.

However, the heritage of Port-Royal in the Old Catholic Church is
primarily a spiritual one. The strong Eucharistic piety and the celebration
of the sacraments as the heart of the church’s mission have been very
important, as is a piety which sees the task of the church as the directing
of individuals towards salvation in God, caring (and curing — in English
priesthood is the “cure of souls™) by feeding it with the Word and the
Sacraments. Also important is the refusal of superficial devotional prac-
tices and displays of power by the church.

What is the message of Port-Royal for today?

Weaver has described Port-Royal’s answers to three challenges:
1. Port-Royal reacted to the challenge of war and violence with charity
and the offer of shelter to those in need.
2. It responded to the challenge of conflicting religious beliefs and to the
orders of authorities, both ecclesiastical and royal, who were “out of
touch with the people” and acting in ways which contradicted their own
principles. Here she suggested, the reaction of Port-Royal was com-
mendable for its loyalty but tragic in its consequences.
3. To the challenge of worldliness the answer of Port-Royal was para-
doxical, for it became involved in many worldly tasks while at the same
time living a life set apart from worldly activities.
Weaver asks how the nuns and the solitaries of Port-Royal found their
equilibrium in all these challenges, and points to the “inner sanctuary” as
a bulwark against the violent world and against all forces attempting to
separate us from God. I find the idea of an inner sanctuary very attrac-
tive, not in the sense of a hiding place or a cocoon, but as a place of inner
freedom and strength. I shall comment on the first and the third chal-
lenge and consider the second more extensively.

To the first: when the nuns of Port-Royal shared their scarce food
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with those in need during the civil war of the Fronde (1648-1653), they
added a social component to the religious meaning of fasting. Similarly,
the strength of pacifist reactions to violence has been demonstrated du-
ring the twentieth century. Regarding the third: it is apparent that from
biblical times onwards many others have shared the nuns’ paradox of
being in the world, and with the world'é, but not of the world.

We find a holding together of common sense in dealing with the
things of the world combined with a close connection to God in the
thought of Teresa of Avila, and also in our times, for example in the
work of the Benedictine monk Anselm Griin. In an interview published
in the Dutch newspaper “Trouw”, Anselm Griin was asked how he main-
tained his balance in life. He then pointed to his prayer life, rooted in the
daily offices as the basis that allowed him to carry out his busy tasks in
the world.

However, I do have some questions about the response of Port-
Royal to the second challenge. Weaver referred to their reaction as loyal-
ty followed by the bearing of tragic consequences. My question is,
whether it would be helpful today to follow the model of enduring the
power struggle even to the point of being oneself destroyed? In his me-
moirs, king Louis XIV bragged: “I dedicate myself to the destruction of
Jansenism and to the scattering of those communities which have fos-
tered that spirit of novelty.”"” As Nicholas Hammond has pointed out, “it
is impossible not to consider the seventeenth-century Port-Royal from its
later perspective, knowing as we do of its destruction and of the legacy
left by its major figures.”'® Seventeenth-century writings by members of
the Port-Royal community show that they were aware of the communi-
ty’s possible destruction. On 1 January 1665, Claude Lancelot (1615-
1695) wrote to Isaac-Louis Le Maistre de Sacy (1613-1 684): “The ruin of
Port-Royal will be its glory”.!” I would suggest that this heroic approach
is no longer applicable today — or at least not without an explanation.
What is meant here is not suicidal martyrdom but “martyria” in the sense
of “confession™: the decision to offer a witness and to do so while con-
sciously taking into account the consequences.?

At the same time another kind of victory through witness was pre-
pared: historiographical material was gathered by the adherents of Port-
Royal to record the reforms made in the monastery in 1609. They also
documented conversations between the main figures about the struggles
in which the nuns and solitaries had been involved. This was done “pour
servir a I’histoire de Port-Royal™!, for the purpose of writing a history of
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Port-Royal. As Hammond notes, this assumes the expectation that some-
one would bring together the fragmented voices of Port-Royal and even-
tually (re-)construct its history. By gathering these records, its supporters
hoped to transmit their own history to posterity (“digne de la transmettre
a la postérité”).> They wanted to preserve and safeguard the memory for
the time after, assuring the posterity of Port-Royal, and warding off com-
plete destruction.

This wish to construct a communal memory has succeeded. Many
of today’s Church Historians would argue that the supporters of Port-
Royal struggled for a good cause, for the authenticity of their faith and
the integrity of their conscience. Nonetheless, their memory remained
long contested within the broader Catholic Church.? This has to do with
how memory is shaped by the predominant cultural memory. The frame-
works of the wider societal collective memory had no space available for
dissenting memory. Indeed, even now, the judgement on Jansenism
passed by writers such as Octavio Paz or some other contemporary
philosophers still suggests that there is still no space within dominant
cultural memory for a re-reception.

This project of memory was of more than mere historical interest.
The adherents of Port-Royal wanted to pass on a testimony of what they
had experienced as truth. This was their notion of themselves as a “spiri-
tual elite” (with an ideal of “erudite piety”*), “chosen by God to defend
a saintly cause.” It is therefore no surprise that the heirs of Port-Royal
in the 19™ century called themselves “Amis de la Vérité” (Friends of
Truth).

This truth consisted in their being a part of the Catholic Church,
marginalized at this point in history, but bearing ideas and interpretations
from the early church into a new era. At the same time it was an indict-
ment of the obsession with power in both church and state, which could
only be confronted with vulnerability.2s

Port-Royal has always been of great significance for the Old
Catholic Church in the Netherlands. Today it is important to broaden this
focus and to consider the value of these memories for today’s Christian
community within a changing society.

I want to sum up six ways in which the legacy of Port-Royal chal-
lenges modern time religion:

1. The importance of meeting the longing for individually experienced
faith (giving space to experiencing and living out a personal devotion:
what Prof Weaver calls “the inner sanctuary™).
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2. The danger of the atomisation of faith: not each person searching for
their own truth, but staying within the current of Catholic tradition.

3. The danger of sectarianism: the importance of staying loyal to the
Christian sources, not in a subservient, fundamentalistic way, but rather
doing justice to contemporary views and discoveries.

4. The importance of morality as continuing question: overcoming the
self-evidence of normativity and common values. In the Netherlands the
combined Socialist / Catholic / Calvinist government confronts us with
new questions of ethics and morality, and there is currently a shift from
“everything goes” to a new search for values, not from a “conservative”
perspective but out of a sincere quest to discover what is good for the
wellbeing of the citizens.

5. The importance of leaving space for alternative opinions and varia-
tions in practice, and of creating space for individual creativity.

6. The essential aspect of being true to yourself and your faith and stand-
ing for the things you believe in.

Conclusion

Though many practices and ideas of the seventeenth-century Augusti-
nian movement around Port-Royal may seem strange to us as people of
the twenty-first century, the spirit of Port-Royal is alive today and
authenticity of the persons involved then is still convincing.

When I first visited Port-Royal in 1984, together with other stu-
dents of the Old Catholic Seminaries in Utrecht and in Bonn, I was
struck by the “emptiness” of the place. Today it is a place where silence
prevails, where history is present in the resting stones and the forest, in
the dovecote and in the graveyard in the near-by village. The place tells a
story of destruction, but it tells also an ongoing story which captures the
imagination of the visitor. And the visitor may herself sometimes turn
out to be not simply a tourist but also a pilgrim who may do her bit to
keep alive the memory. Port-Royal is an important “lieu de mémoire” — a
term created by Pierre Nora” — of French history, both secular and reli-
gious.” It is also a place of memory and remembrance for us Old
Catholics — and should be so for the whole Christian community.
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HOW TO LIVE AS CHRISTIANS IN
CONSUMER SOCIETY?

Kees de Groot

The question you, professor Weaver, have presented us this afternoon
directly addresses us, living in the world of today. The worldview you
have sketched is not a very comforting one. Violence, pornography,
poverty on one hand and the obsession with wealth on the other were
presented as characteristic for our ‘godless’ world. These are, indeed,
real challenges for those hoping, in various particular ways, for the king-
dom of God.

You have, at the least, met the difficult challenge to use your
expertise on the community of Port-Royal in order to provide relevant
insights for the way we live our lives today in this context. This is indeed
a difficult challenge: what does history teach us? The first question is:
how normative are the practices of the nuns and the messieurs of Port-
Royal? The second: how can we translate their response to their context
to our context? These questions will direct the few critical comments I
would like to make, not as an expert on Port-Royal, but as a sociologist
and theologian living in this world.

I will summarize very briefly the lessons you have drawn and
focus on the last part of your lecture. The nuns of the monastery reacted
to war and violence with charity, helping those in need. During the con-
flict with religious and political authorities they remained loyal to their
leaders and their principals, and chose for resistance, despite the tragic
consequences. Following their strict views on the notion of grace, they
did not expect much salutary effects — if you will excuse this informal
expression — from activities in the world. Prayer was considered as far
more important. Yet, nuns were active in investments and messieurs in
science and agriculture.

In your concluding sentences you have expressed what I consider
as your belief in the relevance of the message of Port-Royal: ‘to preserve
an inner sanctuary where we can escape the chaos of this world in which
we must live’. With St. Paul, you have recommended us to persevere in
liturgy, in prayer, in order to withstand the forces ‘that attempt to sepa-
rate us from God’. Among these forces are, what sociologists would call,
the mechanisms of consumer society.
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Critical comments on Port-Royal

Firstly, some preliminary comments on Port-Royal: what was the typical
response of its adherents to their context? As a graduating sociology stu-
dent (twenty years ago) I studied some literature that appears to be quite
relevant for our discussion today. Among this literature was the work of
the Marxist author Lucien Goldmann who characterized the Jansenist
worldvision as essentially tragic — a worldview that “fitted’ the needs of
those early civilians that were not able to rebel?* And according to the
historian Groethuysen, working in the spirit of Max Weber, the ‘inner-
worldly ascesis’ of the Jansenists contributed to the rise of a “civil world-
view’** Belief in the afterlife successively lost its relevance when a cul-
ture of ascesis proved to lead to success in society.

These approaches have probably influenced my evaluation of Port-
Royal. I admire the way how the adherents of Port-Royal recognize
harsh reality and refrain from escapism. It is focused on the question
how to maintain, I am not sure, however, whether a tendency towards
escapism can be avoided, since the transformation of societal circum-
stances doesn’t seem to have a high priority. This escapism is, for sure,
not the escapism of the cloister. Indeed, the worldly activities you have
mentioned may reveal a high degree of adjustment to the ways of the
word.

Consumer society

Back to our context. Social theorists such as Zygmunt Bauman have
characterized our world as a world where fixed class and status boun-
daries are vanishing, people have more choice than ever, and identity is
no longer prescribed, but has to be constructed. In what he calls ‘solid’
modernity, people were determined by their role in the production
process; in late, or liquid, modernity, they are determined by their role in
consumer society.’’ The market has become more powerful than the
state, the church, or the family once were. We are tempted to buy the
products that provide elements of an ‘authentic’ identity. We have to
choose what to wear, what to do, what to eat, what to believe. Even lea-
ding a traditional life and clinging to a religious tradition must be by
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choice — in case we are interested in religion at all. People living in risk
society do not appreciate the religious message of vulnerability, but are
longing for the reassurance that they are able to deal with the uncertain-
ties. They only need a short introduction in the way they can do this.
They need experts.

Thus, people are forced to be and to act as individuals. On the
other hand, large proportions are only individuals de jure. They suffer
under poverty and their dependency on structures beyond their influence.
And their suffering does not create solidarity, at least not by itself.
Bauman’s ‘engaged pessimism’ resonates quite well with the spirit of the
lecture we listened to just now. A godless world. And this analysis has its
convincing qualities. Yet, I am inclined to question it. In my opinion, this
analysis should be accompanied by two questions. Firstly, doesn’t con-
sumer society reflect a longing for God, as well? Movies, for example,
even commercials, show a real concern with issues such as trust, justice,
loyalty and honesty. Secondly, is God not present in the victims of these
mechanisms? In those who labour for an alternative world, where justice
and solidarity are valued more than they are now; and in all endeavours
to promote health, housing, education, care — inadequate as these some-
times may be? Religion, ‘true religion’ in the words of St. James, is still
present in today’s world, I would say.

Dealing with the world

My next step is to present the options religious groups have in the
encounter with our present context. One has to bear in mind that this
scheme presupposes an opposition between ‘believers’ and ‘the world’.
For a moment, [ will put aside my critique on this dualistic scheme,
because it fits very well with the approach professor Weaver has presen-
ted to us.

The first option would be to surrender to the surrounding context.
This may be the case when a specific Christian identity is given up, such
as, in extreme forms of religious liberalism. Another example would be
forms of evangelicalism, where God- and Jesus-talk are integrated in a
full participation in contemporary culture, including its focus on con-
Sumption and events.

The second option would be to gather with equals in a splendid
isolation and to seek refuge from the world.
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The third option would be to transform the world. Peter Berger
labels this option as ‘crusade’.*? The world is entered in order to trans-
form it according to what is regarded as God’s will. The vision of the
Kingdom of God may play an important role in this option.

The fourth option is the most common one: negotiating between
the religious tradition and the contemporary context in order to safeguard
elements that are felt as essential, while giving up elements that seem to
hinder the participation in the world.

The message of Port-Royal, as rendered by professor Weaver, con-
tains elements of various options. The second option is easily recognized
in the withdrawal from the ‘getting and spending’. The third option may
be detected in the resistance to the authorities. The fourth option seems
to be present in the paradoxical involvement with the world: withdrawn
in a life of prayer and penance, yet involved in worldly tasks.

An alternative?

I have come to my final remark: what, then, is the message we can learn
from Port-Royal? Taking into account my personal appreciation of Port-
Royal’s response, and my slightly qualified analysis of our purportedly
‘godless world’, 1 would suggest a variation on the inspiring suggestion
we have received. | would give less weight to withdrawal (the second
option), and more to transformation (the third option).

In the ‘coded language’ we are forced to speak in speeches like
this, I may put it as follows. My view on the world of today is probably
less pessimistic than the one that was presented here, and my view on
spirituality differs from that of Port-Royal. Spirituality, in my view, not
only sustains me, but also incites my social and political commitment.

A variation on professor Weaver’s message might, therefore, be the
following. In a world where people experience themselves as individu-
als, people need comfort and the challenge to promote solidarity in the
way they live their lives.*

Nowadays, several Catholic movements, to name just one exam-
ple, are doing just this: promoting a life in prayer, and at the same time
working for charity, justice, or a better environment. Examples are the
Roman-Catholic movement called the Community of Sant’Egidio, and
the not strictly Catholic Movement for Mercy, initiated by the
Congregation of the Brothers of Our Lady, Mother of Mercy.**
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Here, as well as with Port-Royal, “innerworldly’ may become
‘worldly’, and ‘retreat’ may be become complete withdrawal. But these
movements may succeed in their balancing act as well. Whatever the
emphasis is on prayer or commitment, each variety is following its own
track between the tendency towards secularization and the ‘seduction of
separation’. Port-Royal dealt with its context of shifting feudal structures
and a rising civil class by participating in a variety of social fields. Its
adherents were active in care, science, economy and politics. Yet,
although they were socially engaged, they did not develop a revolutio-
nary consciousness. Their goal was not to contribute to changing the
world, but rather to escape from it - in order to maintain a Christian life.
I have indicated that this attitude may undervalue the importance of
effectively trying to change societal circumstances, being our response to
a world in need. When the message of Port-Royal is copied uncritically,
our reaction to the challenges of contemporary society runs the risk of
opting for a psychological withdrawal from our world, which is, indeed,
a world of extreme inequalities. A more positive attitude would perceive
the horrible co-existence of mass poverty and ‘conspicuous consump-
tion’, but would also be prepared to discern a godly presence in this
world, in those who suffer and work for peace and equality. Such an atti-
tude of hope would open up possibilities for social engagement. Of
course, this road leads to disappointments, distractions and has its limita-
tions. One has to resist temptations of wealth, power and above all: cyni-
cism. To resist these, it is vital to preserve an inner sanctuary — as Port-
Royal teaches us.
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AN IMPRESSION OF THE DISCUSSION

Siceo Claus

Social status in relation to the appreciation of Port-Royal

The first contribution to the discussion comes from Professor Dr Hans
van Amersfoort, a population geographer. He is a little surprised about
the fact that in her lecture, Prof Weaver calls it a paradox when one
simultaneously withdraws from the world and is active in that world.
Van Amersfoort responds that it was not so difficult to withdraw from
the world, because the sisters were in fact part of a kind of ‘leasurely
class’. Weaver’s lecture has only strengthened him in that opinion. The
sisters lived of products of the agricultural sector to which they them-
selves did not actually contribute anything. A conspicuous aspect of the
history of the 17" century French rural areas is the relentless exploitation
of farmers and peasants by the aristocracy. This often led to revolts,
which were forcefully suppressed. The sisters in fact belonged to this
aristocratic upper class. Did their reflections of the Bible make these
nuns aware of the necessity of justice in this world, including a fair dis-
tribution of wealth?

Weaver holds that living of the income from the farms is a trait of
all monasteries in that period and that this is not specific to Port-Royal.
The amounts farmers had to pay to Port-Royal to use the farms and the
lands, were not extremely high. She also thinks that the way in which
Van Amersfoort describes the aristocracy is a little exaggerated.
Although part of the aristocracy indeed abused its power, this was by no
means the case with everyone. Moreover, according to Weaver, monas-
teries still partly function in the way they did then. We only have to think
of the agricultural products that are still sold in monastery shops. But
nowadays, according to Van Amersfoort, the Benedictine monks perform
their own work, giving heed to the ora ef labora, and this labour distin-
guished them from the sisters of Port-Royal. Weaver answers that the sis-
ters did work, but in different ways, for instance by making investments
and baking bread. But Van Amersfoort is more interested in the question
whether the sisters realized that they belonged to a particular class. One
can meditate on mystical matters, but also on social justice and then
adjust one’s behaviour accordingly.
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Jesuits versus Port-Royal

Dr Andreas Krebs points out that there is an interesting aspect to the con-
flict between Jesuits and Port-Royalists, which has not been made
explicit in the lecture. The Port-Royalists chose to withdraw from the
world, cherishing their own inner values and renouncing attempts to
influence power structures. The Jesuits on the other hand tried to stay
close to where the power was, and acted strategically to benefit from it.
Could we say that the way of Port-Royal inevitably led to the destruction
of the monastery, a kind of martyrdom, or would there have been another
possibility? Weaver does not really address this question, but states that
the way in which each party embodied a spiritual life is a clear demon-
stration of a fundamental difference between the Jesuits and the sisters of
Port-Royal. Ignatius’ spiritual exercises take place during a retreat, are
very structured and all lead up to the question whether you want te
become a Jesuit or not. If you decide to do that, your next assignment is
to go out into the world and transform it. When you come out of a Port-
Royal retreat, you stay where you are and there you try to live as good a
life as possible.

Professor Dr Willemien Otten remarks that one can safely state
that the Jesuits, in spite of being regarded as accommodating, did in fact
advocate a fairly programmed spirituality. In Port-Royal people were of
course programmed too, if that is what you want to call it, but in a differ-
ent way from for example the Jesuits. Surely Bernard of Clairvaux will
have been influential in the way spirituality took its shape. Weaver
agrees that the Jesuits had a kind of programming. The image from the
meditations of Ignatius, with two armies opposing each other, one repre-
senting the Jesuits and the other representing the world, c.q. the
Reformation, is well known. The spirituality of the sisters was very dif-
ferent. They got their ideas of what constituted meditation from the rule
of St Benedict. He stated that, if the Holy Spirit did so inspire someone,
he or she could remain in Church after the Holy Office. So the discipline
of meditation was linked to the Holy Office rather than to specific spiri-
tual exercises.
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A paradoxal vision on morality

Prof Dr Angela Berlis refers to one of Weaver’s articles about the laity in
Jansenist liturgy.* She adds that the Jansenists greatly stimulated the
education of lay people, including women, encouraging them, for
instance, to read the Bible. Later in the discussion Weaver demonstrates
that the sisters did not only know their martyrs and the lives of the saints,
but were also very familiar with Holy Scripture, which became evident
when they were questioned by bishops. So in one sense, according to
Berlis, Jansenists had a positive view of humanity, for they had certain
expectations for its developments. This stands in contrast with the usual
opinion that Jansenius, in line with St Augustine, would have had a pes-
simistic view of humanity. How can we make sense of this? Weaver,
referring to the work of het late husband Jean Laporte, thinks that
Augustine’s pessimistic view of humanity is often greatly exaggerated.
Also by Jansenius himself, because his thinking was rather scholastic. In
order to correctly understand Augustine, it is necessary to interpret him
in the light of all of his works. His letters, for instance, show him to be
an excellent pastor, as well.

This subject triggers a remark about the philosopher Leszek
Kolakowski, who claims, in his book about Pascal and Jansenism, that
this pessimistic view of humanity could be the remedy against major
totalitarian ideologies such as Communism and Nazism.* This view of
the human condition protects us from the illusions that people are good,
that we know how to define a good person, and that all we need to do to
obtain an ideal world is to tie up a few loose ends. This was the approach
of the totalitarian regimes in the 20" century. Weaver goes along with
this reasoning. So perhaps a not too positive view on humanity is not an
entirely bad thing. Although, someone asks whether this idea is a unique
feature, limited to Jansenism.

Krebs wonders if the moral rigorism of Port-Royal might have
been a way to cope with a dilemma. On the one hand they did not want
to be of the world (which followed from their negative evaluation of it),
but on the other hand they wished to work in it. But Weaver is of the
opinion that in the 17" century, Port-Royal did not cherish such rigid
morals as the speaker suggests. This was rather a feature of 19% century
Jansenism. In Port-Royal things were definitely not stricter than with the
Jesuits. The period does reveal a general tendency towards moralism, but
that was also the case for the Jesuits.
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Port-Royal as inspiration for contemporary Church growth?

Sicco Claus wonders if it is possible to learn something from the fact that
the messieurs may not have lived in the monastery, but did actively par-
ticipate in the communal life of the sisters. The Old Catholic Church has
no mastic communities around which such activities could evolve. Can
we still extract lessons from that which took place there? For it seems
clear that those people knew each other well, met more than once a
week, and that they thought, discussed and prayed together. Perhaps the
model called ‘small Christian Communities” would be similar.

Kees de Groot confirms that there are groups affiliating themselves
with monastic orders, such as tertiary movements, in much the same way
als the messieurs of earlier times. Also new Roman Catholic movements
are to a certain extent heirs of this, because we find small groups of
which the members have regular mutual contacts. Whether this is capa-
ble of revitalizing the Church is as yet unclear. Although we are talking
about very small groups, they will certainly influence what the Church of
the future will look like.

Archbishop Dr Joris Vercammen thinks that these communities can
be considered as networks. The Old Catholic Church can also be consid-
ered as such. People are living in a kind of community due to their more
or less similar spirituality. One of the most important tasks for the future
i8 to expand this spirituality. Perhaps the Old Catholic Church can then
become such a new old movement or an old new movement.

Learning from history?

The discussion is rounded off with a number of remarks underlining how
difficult it is to determine what can be learned from history, in this care
from the history of Port-Royal. Prof Dr Jan Visser warns for too large a
hermeneutic jump, from the historical context in which Port-Royal found
itself to the present context of the Church. For it would be entirely possi-
ble that Port-Royalists would reject much of that which for us modem
people is the most normal thing in the world. Having said this, we still
ask ourselves what it is the Jansenists can contribute. According to
Weaver, they were characterized by the ideal of a return to the Early
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Church. She states that this is still an ideal worth pursuing. It can repro-
duce insights that have been lost in the course of history. According to
Visser, Berlis makes too large a hermeneutical jump in her lecture, Berlis
owes this (as far as it applies) to the size limitations that had to be
imposed on the lecture. But she continues to feel that the initiatives of
Port-Royal are worth of either being amplified or put in perspective. By
trying to learn from what happened around and to the sisters of Port-
Royal, we are doing justice to their purpose and struggle to realize an
authentic form of Christian life.
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THE DUTCH OLD CATHOLIC CHURCH: A
HERITAGE OF TWO TRADITIONS

Joris Vercammen

“Is it possible to say that lightning strikes well?” This is what the well
known Dutch author Willem Jan Otten asked himself when he thought of
the significance of Blaise Pascal in the process of his conversion to
Christianity.’” Only some years ago he, Otten, converted to Catholicism
and on the occasion, only a few weeks ago, of receiving a honorary
degree from Utrecht University, he mentioned his unconventional wit-
ness to the Christian faith. Many contemporary artists and scholars con-
sider a conversion such as the one of Willem Jan Otten on the one hand
as a completely unnecessary complication of an already complicated
modern life and on the other hand also as a challenge. Conversion
implies surrendering yourself and that is something that is both avoided
and sought by contemporary people.

Challenging their society and their culture, as they came more and
more in the embrace of modern thinking, was the aim of that self-willed
reform of Port-Royal. This attitude signified a radical change of all cru-
cial aspects of people’s lives because of its emphasis on the autonomy of
humankind. In contrast to that opinion Port-Royal emphasized a depen-
dence of humankind: their dependence on God. From that point of view
the spirituality of Port-Royal is a cultural headwind, indeed a thunder-
storm, on what was perceived as a summer day for Western European
culture. “One can like Pascal as much as a sailor likes a wind that puts
his strength to the test,” Willem Jan Otten writes. In this sense Port-
Royal provokes confusion, if anything because it challenges us to culti-
vate one’s inner self in a world where the exterior is that important. A
challenging heritage is laid into our hands!

It is however not only the heritage of Port-Royal that defines the
identity of our Dutch Old Catholic Church. Since the second half of the
19" century there was also the Old Catholic movement with its strong
emphasis on possibilities of a well understood relationship, and why not
to speak even of a marriage, between Christian faith and Western culture.
Where Port-Royal seems to underline the possible alienation of human-
kind under the influence of the culture, the Old Catholic movement
stresses the opportunities within the culture of the Enlightenment. As
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well as scientific, political and economic developments, also religious
openness is an opportunity for emancipation. This emancipation is
understood within the context of a theology of creation that shows how
much freedom and responsibility is given to humankind in order to give
shape, with the help of the Holy Spirit, to a world where people receive
the dignity intended for them by the Creator, as creators. Where the tra-
dition of Port- Royal is rather pessimistic about the intentions and possi-
bilities of human beings and stresses the contrast to God who surren-
dered himself for the sake of humankind, the Old Catholic movement is
clearly optimistic vis a vis the possible cooperation between God and
human beings.

It is my conviction that both the traditions of Port-Royal and of the
Old Catholic movement need one another. Port-Royal needs the Old
Catholic movement in order to be liberated from the yoke of powerless-
ness that stems from feelings of guilt and shame. The Old Catholic
movement needs Port-Royal in order to become more convinced of the
necessity of a culture of the inner self without which it is impossible to
cooperate with God in serving His creation. Both traditions are comple-
mentary to one another. Port-Royal prevents interpreting the tradition of
the Old Catholic movement as merely a liberal ideology. And the latter
helps the Port-Royal tradition to already enjoy God’s love and tender-
ness, namely in all the good things humankind is able to realize here and
now. Moreover, both traditions join one another in their conviction that
faith is the fruit of a human heart that has surrendered to and now serves
the healing dynamics of God’s grace.

It seems appropriate and valuable to me, that in our times we
should further explore the spirituality of surrendering oneself. It is per-
haps the most important contribution that we, Dutch Old Catholics, have
to offer to our fellow Christians. May I thank you for your presence and
contribution to this afternoon of study and exchange, this meeting of
reflection and fruitful discussion. At the very end of this meeting I like to
express my hope that with this first Quasimodo lecture we may be more
convinced of the necessity of this reflection on our heritage. Taking into
account contemporary developments will lead us to even more interest-
ing insights in order to live our Christian faith today. To bring about
encounters between the Gospel and a so called (post)modern lifestyle is
one of the most important tasks with which Old Catholics may contribute
to the Church of our time. Let us be grateful for the lightning of Port-
Royal, that still has the potential to keep us awake and alert.
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